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Foreword

All praise is for Allah, the Exalted, the Most High, the Possessor of bounty and
grace. Prayers and peace upon the Final Messenger (Muhammad is.&idiz)—a
guide to the most upright practices—and upon his Family, Companions #:&is,
and the righteous who follow in his footsteps until the Day of Resurrection, for as

long as birds fly and tweet on branches.

This is a new book presented by Mabarrat al-’Al wa al-Ashab. Together, we
critically examine what has been transmitted on the virtues of Aba al-Sibtayn
(the father of the two grandsons—Hasan and Husayn &), ‘AlT ibn Abi Talib
#4%5, These noble, prophetic ahadith are found scattered in several books and
writings. Mustafa Bahii, may Allah 4% preserve him, has undertaken the task
of gathering and examining these ahadith, all according to the principles laid
down by the authorities of this noble science; the objective being to ascertain a
ruling—whether sahih (authentic) or da‘if (weak). This book is an abridgment of

his original, more extensive work The Virtues of al-Imam ‘Alf &5,

It is not unknown to your honourable selves that from its very inception, Mabarrat
al-’Al wa al-Ashab has endeavoured to accentuate the cherished relationship
between the Ahl al-Bayt and the Companions #:dis, their legacy and the positive
impact they have had on the Ummah. This book of ours falls within that ambit. This
is not our first effort in publishing a book for the benefit of an outside researcher
which serves the objectives of the Mabbarah; rather, with the assistance of Allah
dss8e, we continue searching for the finest writings of our fellow brethren and
researchers for the sake of circulating and disseminating the world over. This is
in addition to the works of the brothers at the Center for Research and Studies
(Mabarrat al-’Al wa al-Ashab)—which have received widespread circulation and

reception. All praise and bounty is for Allah.

We ask Allah 4552 that He grants the writers, publishers, and the readers the
ability for all forms of good. And may Allah &%= also unite the Ummah of Islam
in the best condition and upon the best of words (i.e. the kalimah).

Head of the Center for Research and Studies (Mabbarat al-’Al wa al-Ashab)
Muhammad Salim al-Khidar
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Introduction

In the name of Allah, the All Merciful, the Mercy-Giving

All praise is for Allah, Lord of all the Worlds. Prayers and peace upon the most
noble of Messengers (Muhammad s«&4>), his family, and noble Companions

I had previously compiled a book entitled, The Virtues of al-Imam ‘Alf #2&is. This
book came to three volumes. A number of brothers then requested me to compile
an abridged version, something more suitable for common people. I saw my way,

embraced their desire, and acquiesced to their request.

I collected anything and everything I could lay my hands on that was narrated

about the virtues of ‘All #dfs; narrations available in both common books
and specific books, authored by scholars of the Sunnah. I traced all of their
appeararnces in various hadith collections and scrutinized their various chains of
transmission. I explained the authentic from the unauthentic and also referenced

any scholars who also had an input in this regard.

The total number of marfa® ahadith I came across totaled 302. I divided these
hadith into the following three categories:

1. Sahih (authentic) and hasan? (fair). These amounted to twenty-seven ahadith.
2. Da'lf (weak). These amounted to fifty-eight hadiths.

3. Mawdi‘ (fabricated), batil (baseless), and munkar (unacceptable). These
amounted to 217 ahadith.

1 A marfii‘hadith is a narration elevated to Nabi As«&4fi=. This, as opposed to a mawgqiif hadith, which is
anarration raised to a Sahabi, and a maqti“ hadith, which is attributed to a TabiT. [translator’s note]

2 Hasan is a term describing a hadith that, while not meeting the isnad requirements to be sahih,
did not have flaws serious enough to be considered weak or enjoyed some form of bolstering

corroboration. [translator’s note]
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The total number of hadith (302) mentioned above refers to independent
narrations, and not the various chains of transmission a single hadith potentially
has. For a single, independent hadith can, at times, have ten different chains of
transmission. For example, the hadith:

NG Nm s s

Whoever’s master I am, ‘Alf is his master.

I cited seventy-five different chains of transmission for this hadith. Another
example is the hadith of the ‘bird™. I cited fifty (different) chains of transmission
for this hadith. And like this, other ahadith as well.

I should also make mention of another important matter: there are several sahth
(authentic) and hasan (fair) hadiths which contain additional, unsupported words
that are unauthentic. I have clarified all of this in the course of my tracing their

appearances in the various hadith collections (takhrij al-hadith).
I also critically studied the various chains of transmission for the hadith:
LG e 5 ool i

I am the city of knowledge and ‘Ali is its door.

1 The hadith al-tayr (hadith of the bird) is an infamous report that has been reported by many Sahabah
#2455, including Anas, Jabir, ibn ‘Abbas, Abl Sa‘Td, and ‘Al #2485, Ibn Kathir writes in al-Bidayah wa al-
Nihdyah that all of them are problematic (fi kullin minha nazar). The version/s of Anas &5 contains
numerous chains of transmission, one of which is narrated by Imam Tirmidhi. He narrates:

o bl Lo 201 aio OIS JB s 2 il (50 eadl 8 o o2 e 5 € 30 2 ) o LB (55 0 O L

e JSB o ol .Qu\m_;quLaglmls\,,L?s\;@Undu;&rlﬁ
There was a bird with the Prophet 45«4z, so he said, “O Allah, send to me the most beloved
of Your creatures to eat this bird with me.” So ‘Ali came and ate with him.”

[translator’s note]
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I dedicated an entire chapter in explaining the inaccuracies of Ahmad ibn al-Siddiq
al-GhumarT’s authentication of this hadith. I also added a number of interesting

scholastic points of interest and other beneficial hadith-related discussions.

I explained the meanings of many of these sahih ahadith and how they do not
conflict with the beliefs of the Ahl al-Sunnah. In fact, they support and are

indicative of their beliefs.

I am referring only to the narrations elevated to Nabi 4= (marfii), and not
reports of the Sahabah (mawgqif) and Tabi‘Tn (magta’). The only exception in this
regard has to do with “reasons of revelation”, or Asbab al-Nuziil. Books within
the sciences of hadith (‘ulim al-hadith) explain that a mawqif narration, or a
narration that is attributed to a Sahabi that explains the cause of revelation of
a particular verse of the Quran, are treated as marfii (marfi hukman). 1 have also
scrutinized these types of ahadith. Similarly, I restricted myself to ahadith that
speak specifically to ‘All’s &5 virtues and not those which speak about the

virtues of the Sahabah %2 in general.

The general practice of some scholars of hadith is to narrate in their collections
those which they heard, irrespective of their authenticity. In doing so, their
objective was that if it was authentic, then all is well and good, and if not, then
at least the chain of transmission is known; and with this, it becomes possible to
grade the hadith and identify its respective rank. Other hadith scholars, however,
postulated the condition of including only authentic ahadith. In this instance,
the hadith scholar will only include ahadith which he deems authentic.!

It is not as simple as saying about a hadith which relates the virtue of ‘Ali z2&is —or
any other Sahabi for that matter, “So and so narrated from so and so...” rather, the
more appropriate thing to do is to ask, “Is this hadith authentic or not?” And if it has
been authenticated, has it been verified by others? This is what I will attempt to

uncover in this book, in sha Alldh.

1 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 5/79

27



It should be noted that the vast majority of ahadith on the virtues of ‘Al s
revolve around narrators who have either been deemed weak (du‘afd@’) or as
liars (kadhdhabin), or have been abandoned (matriikin), or are simply unknown

(majahil).

I have no compunction in considering narrations which contain majhiil (unknown)
transmitters among the narrations of those considered matriik. Any hadith critic
who tries to bolster a narration with the help of a transmitter who is majhul
(unknown) is considered a mutasahil (lenient). This is because it is equally possible
that a majhtl (unknown) transmitter can be da‘if (weak), matrik (suspected of
forgery), or even be a wadda“ (forger), especially if he is transmitting a hadith
which its outward meaning contains information which contradicts more reliable
narrations (or the Quran). This is why the practice of the great huffaz (hadith
masters) was to deem a hadith mawdii‘ (fabricated) if it was transmitted by a majhiil

(unknown). I have explained this in detail in my original comprehensive work.

Sunni scholars have devoted much of their attention around the virtues of ‘Al
ibn AbT Talib &5, just as they have equally devoted their attention to the
biographies of other Sahabah #24i. This can be seen in their:

« numerous chains of transmission (which I have mentioned)

+ transmitting and speaking about his virtues

+ auditioning (sama’) and conveying (isma‘) of ahadith

+ gathering them in independent books dedicated to his biography

+ mentioning of his virtues—and other Sahabah in biographical works about
them

+ works of hadith such as the (two) Sihah (Authentic books of hadith), Sunans,

Masanid, Ma'ajim, and Ajza’ literature

1 A narrator suspected of hadith forgery whose reports are not used at all, he is considered matritk

(lit. abandoned). [translator’s note]

28



We can say with certainty that the virtues of ‘Al ibn Abi Talib s are to be
found in most of the famous hadith works. I restricted myself in the original work
in only mentioning those books that were specifically dedicated to the virtues of
‘AlT &8, 1 will limit myself here to mentioning those books (only) that have been

printed. They are:

1. Khasa'is Amir al-Mu’'minin ‘Alf ibn Abi Talib %485 of Ahmad ibn Shu‘ayb al-
Nasa’1

2. Mandqib Amir al-Mu’minin ‘Al ibn Abi Talib &8s of ‘Al ibn Muhammad ibn
Muhammad ibn al-Tayyib AbT al-Hasan al-WasitT al-Maliki (better known
as Ibn al-Maghazili) (d. 483)

3. Mandgqib al-Asad al-Ghalib Mumazziq al-Kata'tb wa Muzhir al-‘Aja’ib Layth ibn
Ghalib Amir al-Mu’minin Abi al-Hasan ‘Ali ibn Abt Talib 25 of Shams al-Din

ibn al-Jazari Muhammad ibn Muhammad ibn Yasuf (d. 833).

With this book, I hope to have settled a debt on behalf of the Ummah, for I am
unaware of anyone before me who has undertaken this task so extensively. All
virtue lies in the hands of Allah d%#%x:2, and He grants it to whomsoever He

desires.

Al-Shaykh al-Albani intended gathering and scrutinizing these ahadith but he

had passed on before doing so.!

And now, here it is before us. Allah 3%%=: has enabled me to undertake this task.
All praise is for Allah, Lord of all the Worlds.

1 Nasir al-Din al-Albant: Silsilat al-Ahadith al-Da ifah wa al-Mawdii‘ah, 10/11
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Preface

A General Overview Concerning the Phenomenon of Fabrications in the

Reports on the Virtues of Sayyiduna ‘All

It is worthy of note that the vast majority of ahadith I have traced back to their
original sources are not authentic. From the 302 ahadith there are only 27 which
are sahih (authentic), which amounts to approximately 8%. The bulk of these
ahadith are da‘if (weak); and the bulk of these da'if (weak) ahadith are, in fact,

mawdi ah (fabricated) and munkarah (unacceptable).

What contributed towards the intensification of hadith forgery and the creation
of an atmosphere conducive to it was the fact that the ones responsible for
circulating these forgeries suffered persecution under both the Umayyads and
‘Abbasids. It is typical for an outlawed entity to seek religious justification for its
enterprise in prophetic traditions, thereby compensating for the political losses

it suffers. Herein lies the cause for the proliferation of hadith forgery.

Al-Khalili writes that some of the huffaz (hadith masters) used to say:

I thought over how much the people of Kiifah have fabricated concerning
the virtues of ‘Alf za@s and the (other) members of his household. I found

that they exceed three hundred thousand reports.!

Yahya ibn Ma‘Tn was asked about al-Ma‘alla ibn ‘Abd al-Rahman al-Wasitl. He
said:

The greatest of his conditions—according to me—was that he, at the time

of his death, was told, ‘Will you not repent unto Allah dsss?’

He responded by saying, ‘I hope that He dsuz forgives me, for I have
fabricated 90 ahadith about the virtues of ‘Alf zaiss.”?

1 Al-Khalili: al-Irshad fi Ma'rifat ‘Ulama’ al-Hadith, 1/420
2 Al-'Uqaylt: al-Du'afd al-Kabir, 4/215
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This is a clear admission of guilt from this man that he forged reports in support
of his creed and belief.

The people of Kifah were very much active in fabricating hadith and propagating
it in public and in private. All this so they could obtain some form of empathy

from the general masses, and the ‘ulama’ of the Sunnah.

In the third section of this book I mention tens of ahadith which are totally
baseless, that the ghalat (extremists) invented in order to support their own
opposition to the existing political system (at that time). Seen from another
angle, they would also search for religious validation which would equip them
against their opponents—both political and doctrinal (i.e. the Ahl al-Sunnah,
Khawarij, Nawdsib). This group remained within the larger and more popular
groups; such groups that did not recognize, or have any (legal) recourse save the
Shari‘ah (which is embodied in the Qur’an and Sunnah).

Therefore, it is not appropriate to enter into this subject matter without having
understood the political, theological, and existent denominations at that time,
and the frenetic zeal that existed to promulgate this group’s (ideologies) by
means of fabricating ahadith to support their beliefs.

This fanaticism and partisanship supported itself behind the dreadful amount of
lies which were narrated and popularized. Proselytization was now complete of
the persona of “AlT in such a way that he is someone who possesses superhuman
qualities which none other than he enjoys. And the Nabi A&z chose him to have

sanctified qualities. This will be discussed in chapters two and three of this book.

It is for this reason that there exist so many reports on the virtues of Imam ‘All
245, To such an extent that it has been authentically reported from Imam Ahmad
ibn Hanbal that he said:

Not one among the Sahabah sz of the Prophet & enjoys the same

amount of virtues being related about him than that of ‘Alf zas.!
1 Al-Hakim al-Naysabiri: Mustadrak al-Hakim, 3/116
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Some liars have gone to the preposterous extreme of saying that the virtues of
‘Alf 245 reach thirty thousand! They attribute this to Ibn ‘Abbas &zgis.! Even
the virtues of all the Ambiya’ sk and Sahabah #2dis combined do not enjoy
this amount of authentically transmitted reports about them! Just think how

brazenly this liar resorts to falsehood!

‘Alf 22485 enjoys enough authentically transmitted reports relating to his virtues
to not only boast about, but also to increase him in stature and love in the hearts

of the believers. Al-DhahabT correctly expressed himself when he said:

Allah has spared ‘Al @ai from having to have his virtues established

through lies and baseless claims.?

There are 27 authentic reports about his virtues; an amount sufficient to elevate
his status and station amongst his peers. If there was only one hadith (in this
regard) it would be enough for him. What then when there has been such a
large amount that has been authentically reported about his virtues (as I have

previously alluded to)?

Just as some individuals went to the extreme (something which Allah and
His Messenger is:&4e do not approve of) in praising ‘All &k, the Khawdrij
and Nawdsib, on the other hand, also went to extremes and displayed much
antipathy towards him &, They either rendered him a kafir or they completely
disassociated themselves from him. The Ahl al-Sunnah have always maintained
a moderate path in between the two: They acknowledge his virtues as vested
unto him by whatever has been authentically reported about him, thereby filling
their hearts with his love. By the same token, they completely disassociate
themselves from anybody who insinuates and defames him, or anyone who holds
any rancour in their heart for him. They would consider anybody guilty of such

crimes a misguided heretic that deserves to be shunned and branded at all costs.

1 Ibn Hajar: Lisan al-Mizan, 2/199
2 Al-Dhahabt: Mizan al-Itidal, 2/417
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Therefore, the Ahl al-Sunnah oscillates between two extreme schools of thought:

1. The extreme adherents of ‘Alf edis,

2. Those that hold hatred against ‘AlT &z,

I have dedicated an entire section in the original work under the title A Quick
Perusal of the Contents of Select Fabricated and Baseless Ahadith Concerning the Virtues
of “AlL. In this section, I give details as to how certain extremists have attempted
to depict ‘Alf #4is in such a ghastly manner, and with such qualities that even
the intellect cannot fathom. Or that he enjoys such qualities that raise him even
higher than the Prophets and Messengers. This is mentioned in hadith number
166. They even go to the extent of saying that both he and Nabt is<&die were
created from one (source of) light. This light came into existence fourteen
thousand years before Adam ¥k existed! This is mentioned in hadith number
170.

At times, other ahadith speak to a personality of ‘Ali that is, for all practical
matters, supernatural. These ahadith inform us that a mere glance at him
constitutes a form of ‘ibadah (worship). This is mentioned in hadith number
97. Other ahadith describe the centrality of his being in relation to the entire
universe. And in some instances (the word) “AlT is coupled with the shahadatayn
and that he is the only among them whose name is mentioned in Jannah. This is
mentioned in hadith number 173. And that the all Ambiya’ were sent to proclaim
the wildyah (authority) of ‘Al &5, This is mentioned in hadith 198. Or, as is
mentioned in hadith 209, all of humanity (including the Ambiya’) possess (only)
10% of the Dunya’s wisdom. This, as opposed to ‘All & who possesses (the
remaining) 90%! In other words, ‘wisdom’ was divided into ten parts; ‘Al xedis
was given nine-tenths and humanity was given (only) one-tenth. Hadith number
217 mentions that kufr, or disbelief means not believing in the wilayah (authority)
of ‘Alf 2585, Probably the greatest indication of their lies is the following hadith
which they propagate (as mentioned in hadith 241):
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Enter into Jannah whoever loves you and permit into the fire whoever

dislikes you.

This is how the Day of Reckoning and Recompense will transpire—in the form of

sectarianism!

As for the love of ‘Alf 2245 —and what do you really know about the love of ‘Al
228557 Tt is the title for the notebook of every believer (as mentioned in hadith
number 101); and all success lies in his love (as in hadith number 119); and love
of ‘All #4885 eats away at reprehensible actions just as fire consumes firewood
(as mentioned in hadith number 131); nay, a person jealous and envious of ‘All
is a kafir (as mentioned in hadith number 143); and if all of creation (stones,
trees, and fruits) if they concede to the love of ‘Alf, then—and only then—do they
become sweet and fresh (as mentioned in hadith number 227; and fire was only
created for the enemies of ‘Alf 4% (as mentioned in hadith number 287). These
are—among others—some of the lies that I have explained in the original work.
The aim and objective being: to create a sense of aura and sanctity surrounding
the personality of ‘Alf 2455, and his centrality in the universe. Furthermore, it

displays that he—and he alone—is deserving of khilafah.

As mentioned previously, I have divided the ahadith into three categories. Let us

now commence with the first of those three...
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Section One

The Sahih (Authentic) and Hasan (Fair) Ahadith

This section comprises twenty-seven ahadith, most of which are sahth
(authentic). However, several (different) chains of transmission contain words
that are inauthentic. These words do not form part of the actual ahadith and

were inserted into them. Details will be given in due course.
Hadith 1

oyjﬁwuy}aww

Whoever’s mawla I am, ‘Ali is his mawla.

The following people have devoted an entire book (to this hadith):

1. Al-Hafiz Abu al-‘Abbas Ahmad ibn ‘Uqdah: Kitab al-Muwalat

2. Al-Hafiz Shams al-Din al-Dhahabi: Turuq Hadith: Man Kuntu Mawlahi Fa
‘Aliyyun Mawlahu. ‘Abd al-‘Aziz al-Tabtaba'T’s critical edition of this book

has been printed.

Ibn ‘Asakir in his book: Tarikh Dimshagq?, Ibn Abi ‘Asim in al-Sunnah?, Jamal al-
Din al-ZaylaT in Takhrij Ahadith al-Kashshaf, and Al-Albant in his book Silsilat

al-Ahadith al-Sahihah® analysed the hadith’s various chains of transmission.

Al-Kattani in his book Nazm al-Mutandthir® identifies twenty-five transmitters

from the Sahabah. He further states® that al-Munawi in al-Taysir explicitly

1 Ibn ‘Asakir: Tarikh Dimashq, 42/187.

2 Tbn Abi ‘Asim: al-Sunnah, 2/604.

3 Jamal al-Din al-ZaylaT: Takhrij Ahadith al-Kashshaf, 2/234.
4 Al-Albant: Silsilat al-Ahadith al-Sahthah, 4/1750.

5 Al-Kattant: Nazm al-Mutanathir, 194.

6 Ibid., 195.
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states—transmitting from al-SuyGti and the commentator of al-Mawdahib al-

Ludaniyyah—that this hadith is mutawatir (massively-transmitted).

Al-Hafiz Shams al-Din al-Dhahabi in his book Siyar Alam al-Nubala* says,
“This hadith is hasan alf jiddan (fair and very elevated) and its matn (text) is

mutawatir (massively-transmitted).”

Ibn al-JazarT in his book Managib al-Asad al-Ghalib® says, “This hadith is hasan
sahth from numerous perspectives. It has been massively-transmitted from
Amir al-Mu'minin ‘Alf #455, and likewise, from Nabi &=, A large number
of people transmit it from another large number of people; therefore, whoever
deems it da'if (unreliable) deserves no attention, for he has no knowledge of

this science.” He then went on to list their names.

The different chains of transmission I have come across are narrated from 75
Sahabah #:dis, 26 of which are transmitting in the various books of hadith. Ibn
‘Uqdah mentions 49 chains in his Kitab al-Muwalat. When al-Albani traced this
hadith back to its original sources he did not mention any chains of transmission
except via the following (Sahabah #24is): Zayd ibn Arqam, Sa'd ibn AbT Waqqas,
Buraydah ibn al-Husayb, ‘Alf ibn Abi Talib, AbG Ayyub al-Ansari, al-Bara’ ibn
‘Azib, ‘Abd Allah ibn ‘Abbas, Anas ibn Malik, AbT Sa’id, and AbT Hurayrah s,
It is quite obvious he missed tens of narrations. It is true, however, that they have
no real influence on the original hadith. This is because the vast majority of them

are not authentic.

The Hadith of Abt Surayhah and/or Zayd ibn Arqgam

This hadith is narrated by Imam al-Tirmidhi (and others) from Nabi s ife
who said, “Whoever’s mawla I am, ‘Ali is his mawla.” Shubah doubted this. Al-

Tirmidhi says, “This hadith is hasan gharib (fair (and) rare).?
1 Al-Imam al-Dhahab: Siyar ‘Alam al-Nubald’, 8/335.
2 Tbn al-JazarT: Managqib al-Asad al-Ghalib, pg. 12.

3 Jami" al-Tirmidht, #3713
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The Hadith of Zayd ibn Argam

This is transmitted by Imam Ahmad—and others—in his Musnad from Aba al-

Tufayl who said:

‘AlT wais gathered the people at al-Rahbah (in Kifah) and said to them,
“Allah has adjured every Muslim male that heard the proclamation of
the Messenger of Allah Js<esie on the day of Ghadir Khum to stand up and
testify what they had heard.”

Thereupon thirty stood up and testified that the Prophet sz grasped
‘Alf 2285 by his hand and said to the people,: ‘Do you know that I am more

worthy of the believers than their own selves?’
They replied, ‘Yes, O Messenger of Allah!’

Then he said, ‘Whoever’s mawla I am, than this (referring to ‘Ali) is his
mawla. O Allah! Show love to that person who loves him and show hate to

that person who hates him!’

Abu Tufayl said, “I left and it was as if there was something troubling me
inside. I met Zayd ibn Arqam and said to him, ‘I hear ‘All saying this and
that (referring to the above).

He replied and said, ‘Why are you in denial? I heard the Messenger of Allah

]

sz saying that to him!
The chain of this transmission is sahih (authentic).

The Hadith of Sa‘d ibn AbT Waqqas

This is narrated by Ibn M3jah—and others—from ‘Abd al-Rahman ibn Sabit —
from Sa‘d ibn Abi Waqqas who said:

1 Imam Ahmad: Musnad Ahmad, 4/370.
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Mu‘awiyah came on one of his pilgrimages and Sa‘d entered in his presence.
They (the people present) brought up ‘Ali, on account of which Mu‘awiyah
criticised him (‘AlD).

Sa‘d became angry and said, “Are you saying this of a man of whom I heard
the Messenger of Allah iszii- say, ‘Whoever’s mawla 1 am, ‘Ali is his
mawla’ And I heard him say. ‘You are to me like Harlin was to Misa, except
that there will be no Prophet after me. And I heard him say, ‘I will give the

1]

banner today to a man who loves Allah and His Messenger:

Ibn Sabit did not hear directly from Sa'd, according to Yahya ibn Ma‘In.2This version
of the hadith has been corroborated® but the different chains of transmissions

contain flaws. I have mentioned this in the original work.

The Hadith of ‘Al ibn Ab1 Talib

The most authentic chain of transmission of this hadith is Zayd ibn Arqam’s &z

(see above).

Another very good chain of transmission is the one reported by Imam Ahmad in
his Musnad and Fada’il al-Sahabah. 1t is as follows:
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Muhammad ibn Ja‘far reported to us — Shubah reported to us — from Abii
Ishaq who said, “I heard Sa‘7d ibn Wahb say:

1 Imam ibn Majah: #121.

2 Yahya ibn Ma‘in: Tarikh ibn Ma‘in - Riwdyat al-Diri, 3/87.

3 ‘Corroboration, or ‘parallelism’ refers to a narration which corroborates that a certain person had
heard a hadith from a certain teacher by serving as evidence that a different student had heard the

same hadith from that teacher. [translator’s note]
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‘Alf adjured the people (to testify). Five or six Companions of the Prophet
Izl stood up and testified that the Messenger of Allah iseeag- said,

“Whoever’s mawla I am, ‘Ali is his mawla.”

This chain of transmission is authentic, however, the different chains of
transmissions of this version contain flaws. I have mentioned this in the original

work.

The Hadith of Buraydah

This has been reported by al-Nasa'T al-Kubra and Khas'is ‘Al from ‘Abd al-Malik
ibn Ab1 Ghaniyyah who said — al-Hakm narrated to us from — Sa‘id ibn Jubayr —
from Ibn ‘Abbas — from Buraydah.?

This chain of transmission is authentic. Al-Hakam’s name is Ibn ‘Utaybabh. It also

has other chains of transmission. I have mentioned them in the original work.

The Hadith of Abti Ayytb al-Ansart

Imam Ahmad (and others) narrates in his Musnad and Fada’il al-Sahabah from
Hansh ibn al-Harith ibn Laqit al-NakhaT al-AshjaT from — Riyah ibn al-Harith
who said:

A group of people came to ‘Ali w5 at al-Rahbah (near Kiifah) and said, “As-

salamu ‘alaykum ya mawlana.”
He replied, “How can I be your mawla when you are a nation of Arabs?”
They said, “We heard the Messenger of Allah &5 saying on the day of

Ghadir Khum, ‘Whoever’s mawla I am, than this (referring to ‘Ali) is

his mawla.’

1 Imam Ahmad: Musnad Ahmad, 5/366 and Fada’il al-Sahabah, #1021.
2 Imam al-Nasa'T: al-Sunan al-Kubra, #8412, #8413, 8466; Khasa'is ‘Ali, #81, #82.
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Riyah said, “When they left I followed behind them and asked, ‘Who are
these people?’

They replied, ‘A group from the Ansar. Among them was Abu Ayyub al-

Ansar1.”?

This hadith has a good (jayyid) chain. Ibn Hibban regards Riyah ibn al-Harith as
reliable. Al-Albani also believed it to have a good (jayyid) chain.?

The Hadith of Ibn ‘Abbas

This is also narrated by Imam Ahmad (and others) in his Musnad and Fada'il al-
Sahabah from Yahya ibn Hammad — from Aba ‘Awanah — from Aba Balj — from
‘Amr ibn Maymin who said, “I was seated with Ibn ‘Abbas when a group of nine

people approached and said...”

He then goes on and mentions a lengthy hadith in which there are baseless
additions that are not authentic. Just as I have explained this in the original work,
I also explained that some of the huffaz (hadith masters) were deceived by the
apparent soundness of the chain; and, as such, they elevated it. Amongst them
are: al-Traqji, al-Hakim, al-Dhahabt, and al-Albani*. There exists, however, a defect

which they were unaware of. Imam Ahmad judged it to be munkar® (unacceptable).

It has other chains of transmission which are not authentic. I have made mention

of this in the original work. As for the other chains they all contain flaws.

1 Imam Ahmad: Musnad Ahmad, 5/419 and Fadd’il al-Sahabah, 2/967.

2 Al-Albant: Silsilat al-Ahadith al-Sahthah, 4/340.

3 Imam Ahmad: Musnad Ahmad, 1/330 and Fada’il al-Sahabah, #1167.

4 Al-Albant: Silsilat al-Ahadith al-Sahthah, 2223.

5 A munkar hadith in the early period of hadith criticism it meant a hadith that was either
uncorroborated or broken with other similar narrations either in its isnad or its meaning. In the later
period, it came to mean a hadith that had only one chain of transmission without that isnad being

strong enough to justify accepting it. [translator’s note]
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In short, the hadith appears via seventy-five Sahabah #:4ks. The Hadith of ‘Al
Zayd ibn Arqam, Buraydah, and Abi Ayylb al-Ansari’s #2455 are authentic,
The other chains of transmissions are weak and unreliable. However, the

aforementioned (authentic) chains strengthen them.

The following people—among others—have openly stated that it is mutawatir
(massively-transmitted): al-Munawi, al-Suyfti, al-Kattani, al-Dhahabi, and Tbn

al-Jazarl.
Imam al-Tirmidhi said, “This hadith is hasan gharib (fair (and) rare).”

The following people have authenticated it: al-Hakim, Ibn Hibban, al-Tahawr, al-
Dhahabi, al-Traqf, Ibn Hajar, al-Basiri, and al-Albani. Imam Ahmad ibn Hajar al-
Haytham classified it as hasan (good).

The following people have classified it as weak and unreliable: Abt Dawid al-
Sijastani, Abl Hatim al-Razi, Imam al-Bukhari, Ibrahim al-Harbi, ibn Hazm, and

al-ZaylaT.
The following words in the hadith are authentic:
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(The Prophet &seif said:) “Do you know that T am more worthy of the

believers than their own selves?”

1”

They replied, “Yes, O Messenger of Allah
Then he said, “Whoever’s mawla I am, than this (referring to ‘Ali) is his

mawla. O Allah! Show love to that person who loves him and show hate to

that person who hates him!”
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Aside from this, all the other additional wordings are not authentic. Such as the
addition:

.d.ﬁ-&adﬁ\;’-\}ﬂ,@bﬂj‘a}\}

... And help whoever helps him. And forsake whoever forsakes him.

Ibn Taymiyyah went out of his way to prove this (addition) is a flat-out lie
according to all muhaddithin.! We have already mentioned that several people
have authenticated the first portion (of the du'@’), which reads:

.a\.}LO U‘A .}LF) Lo\J\} U.A J\j V.G,U‘

0 Allah! Show love to that person who loves him and show hate to that

person who hates him!
The second portion (of the du@’) reads:
Al e s 0o i ye il s
... And help whoever helps him. And forsake whoever forsakes him.

This has also been authenticated by al-Hakim, and others. However, the correct
opinion is that it is not authentic, but not to the level of being completely untrue.
The reason why ibn Taymiyyah considers it a lie is because it contradicts historic
reality; for there is no difference of opinion regarding the acceptance of which

the Prophet 4s:&4fe having made a du@’.
Another addition in the text is regarding the verse:
33 e 30y 3516 4 3,2
0 Messenger, announce that which has been revealed to you from your Lord...2

1 Ibn Taymiyyah: Minhgj al-Sunnah, 7/55.
2 Surah al-M2@’idah: 67.
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When the above-mentioned verse was revealed, Nabi is«&4il= addressed everyone
at Ghadir Khum. He then went on to mention the hadith.

This is not reliable and completely unsubstantiated. In fact, al-Albani

unequivocally states this narration is a lie.!
Similarly, the additions wherein ‘Umar 455 congratulates him and says to him:
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You have become the mawld of every male and female believer.

This is reported by “Alf ibn Zayd ibn Jud'an who is da‘if (unreliable). Similarly, it
has been reported from both Matar al-Warraq and Shahar ibn Hawshab, both of

whom are also da'if (unreliable).

Finally, the addition regarding the verse:
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This day I have perfected for you your religion and completed My favour upon

you...”

The hadith of Abli Hurayrah from Matar al-Warraq and Shahar ibn Hawshab
(both of whom are unreliable) indicates that when the hadith of al-muwalat,
i.e. ‘man kuntu mawldhu..” was mentioned, Allah revealed the above-mentioned
verses at Ghadir Khum. It also appears with a false chain of transmission from Ibn
‘Asakir, as in the hadith of Abi SaTd. In fact, al-Albani classified this hadith as a
fabrication.?

1 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, #4922.
2 Strah al-Ma@’idah: 3.
3 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, #4923.
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Meaning of the Hadith

Not only is this hadith used as evidence for the Imamah (leadership) of ‘Alf zedis,
but it is also used to prove that he is more deserving of the khilafah, and that

whoever opposes him is an enemy of Allah.

The reality of this hadith has been explained by Hasan ibn Hasan ibn ‘Alf ibn
Ab1 Talib &, an Imam from the Ahl al-Bayt. Ibn Sa‘d in his al-Tabagat al-Kubra

narrates with an authentic chain of transmission the following hadith:
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Shababah ibn Siwar al-FizarT informed us that — Fudayl ibn Marziq said:

I heard Hasan ibn Hasan saying to a man who used to show excessive love
to them, i.e. the Ahl al-Bayt, “Woe unto you people! Love us (only) for the
pleasure of Allah. If we are obedient to Allah, then love us. And if we are

disobedient to Allah, then do not love us.”

The man said to Hasan, “You are related to the Messenger of Allah iz

and from his family!”

Hasan said, “Woe unto you! If Allah were to prevent anyone from not
worshipping Allah on account of his familial relationship with the

Messenger of Allah &<z, then those that are paternally and maternally
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closer to him than us would (also) benefit. By Allah, I fear that a sinner
from among us will be given double punishment. Still, I hope that a good-
doer among us will be given his reward twice. Woe unto you! Fear Allah
and speak the truth about us, for this is closer to what you (actually) desire.

We are well-pleased if that comes from you.”

He continued saying, “If what you people are saying (about us) is considered
to be a part of Allah’s Din, and our forefathers neither informed us about it

nor encouraged us, then surely they have wronged us!”

The man said to him, “Did the Messenger of Allah &s&sie not say to “Alf,

‘Whoever’s mawla I am, ‘Ali is his mawla?””

Hasan responded and said, “By Allah! If, by that statement, he intended
(for ‘Ali za5) a position of leadership and authority, he would have clearly
expressed it, just as he clearly expressed (the injunctions of) salah, zakah,
fasting in Ramadan, and Hajj. Similarly, he would have said, ‘O people! This
(referring to ‘Ali) is your leader after me, for the Prophet i wished
well for everyone and was the most benign, considerate, and caring person.
If it had been as you people are saying; that Allah and His Messenger s«
chose “All g for this matter after Nabi f«&4i=; then ‘All would be guilty
of having committed the biggest mistake and crime! Since it was he that
abandoned a command that the Messenger of Allah i< instructed him

to carry out.™

The chain of transmission for this hadith is jayyid (good). Fudayl ibn Marztig, the

person narrating the story, is a Shi'T.
Similarly, al-Khallal—and others—also narrate this hadith.?

Abu Nu‘aym al-Asbahant says:

1 Al-Tabagqat al-Kubra, 5/319-320.
2 Al-Khallal: al-Sunnah, 2/350.
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If they attempt to prove (‘AlT’s wais Imamah) and say, “The Messenger of
Allah iz said, ‘Whoever’s mawla I am, ‘Ali is his mawla, it will be said
to him: We accept this narration from you, however, we say that this is a
clear virtue in favour of ‘Ali ibn Abi Talib a5, The meaning of which is,
‘whoever Nabi is:&ii is the mawla of, ‘All and the believers are his mawla.

The proof of this is in Allah’s words:
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The believing men and believing women are allies/friends of one another.!

Allah also says:

o 8
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And those who disbelieved are allies/friends of one another.

The word al-walf and al-mawali mean one and the same thing. The proof of
this is in the words of Allah Jd&8e2:

géi_;;ig,;,@ii;n;ﬁ:ig,;ﬁ@;;bt&éué

That is because Allah is the ally/friend of those who have believed and

because the disbelievers have no ally/friend.?

In other words, they have no wali (ally). They are His slaves and He is their
Protector, Ally, and Friend. Allah d%#=z merely intended that they have
no ally.

Allah says:

1 Siirah al-Tawbah: 71.
2 Strah al-Anfal: 73.
3 Siirah Muhammad: 11.
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Then indeed Allah is his Ally, and Gabriel and the righteous of the believers.!
In another place, Allah dssez says:

Allah is the ally of those who believe. He brings them out from darknesses
into the light.?

Allah dszez also says:
DN (A 1 S S 155 G305 95255 1 I 35

And whoever is an ally of Allah and His Messenger and those who have

believed - indeed, the party of Allah - they will be the predominant.?
This is a form of praise from Nabi #s:&4fl> for ‘Alf #2455, He encouraged
people to show love towards him and also encouraged his friendship. This
is on account of the hypocrites prejudice and hatred towards him. The
Prophet #<&5i> also said:
Sl Nl chaay Vs ese Yl Gl ¥

Only a believer will love you and only a hypocrite will hate you.

It has also been reported from Sufyan ibn ‘Uyanah that ‘All and Usamah

once got into an argument.
‘Ali said to Usamah, “You are my mawla.”
1 Siirah al-Tahrim: 4.

2 Surah al-Baqarah: 257.
3 Strah al-Ma’idah: 56.
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Usamah responded and said, “I am not your mawla; the Messenger of Allah

Fsde is my only mawla.”

The Messenger izl then said, “Whoever’s mawla I am, ‘Ali is his

mawla.”

This is similar to when people say: ‘so and so is the mawld of Banti Hashim
and the mawla of Bant Umayyah. The reality of them is one. What has been
reported by Ibn ‘Uyaynah is supported by the following hadith:
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Shu'bah said, “I do not know from Abl Hurayrah s except that
the Messenger of Allah Z«&4i= said, ‘The Ansar, Quraysh, Muzaynah,
Ghifar, Aslam, Ashja" are mawali (allies) of one another. They have

M

no mawla save Allah and His Messenger.

The meaning of these narrations clarifies the implication of the Prophet’s A=
statement, “Whoever’s mawla I am, ‘All is his mawla,” since the Prophet iz
said that all of these tribes are mawadli (allies) of Allah 3%%=2 and his Messenger

1 Abl Nu‘aym al-Asbahant: al-Imamah, pg. 217-218.
2 Imam al-Tahawt: Sharh Mushkil al-Athar, 11/48-49; ibn ‘Asakir: Tarikh Dimashgq, 42/238.
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Hadith 2
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You are to me as Haruin was to Musa.

This hadith is reported by the following Sahabah #:4is: Sa‘'d ibn AbT Waqqas, Aba
Sa‘1d al-Khudri, Jabir ibn ‘Abd Allah, Asma’ bint ‘Umays, ‘Alj, Jabir ibn Samurah,
Hubshi ibn Junadah, Abd Ayyiib, Bara’ ibn ‘Azib, Zayd ibn Arqam, Zayd ibn AbT
Awfa, Tbn ‘Abbas, Malik ibn al-Huwayrith, Ibn ‘Umar, Mahddj ibn Zayd, Sa‘id
ibn Zayd, Mu‘awiyah, ‘Umar ibn al-Khattab, AbG Hurayrah, ‘Abd Allah ibn Ja‘far,
Anas, Nubayt ibn Shurayt, Ibn Mas‘Gd, Aba al-Tufayl, Umm Salamah, Fatimah

bint Hamzah #z&is,

Aside from the ahadith of Sa‘'d ibn Abl Waqqas and Asma’ bint ‘Umays, all the

other versions are daif (unreliable).

The Hadith of Sa‘d ibn Abi Waqqas
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(Narrated from) Sa‘d ibn Abi Waqqas w=is: The Messenger of Allah ds.eug
departed for Tabik and appointed ‘Alf as his deputy (in Madinah).

‘Alf said, “Are you leaving me (behind) with women and children?”

The Prophet &4 said, “Are you not pleased that you are unto me as

Hariin was to Musa; but there is no Nabi after me?™!

1 Sahih al-Bukhart, #3503, #4154; Sahih Muslim, #2404. Many others also narrate this version. I have

explained this in the original work.
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(From) S'ad ibn Abl Waqggas who said:

Mu‘awiyah ibn AbT Sufyan appointed Sa‘d as the governor and said, “What

prevents you from cursing Abi Turab (ref. to ‘Alf zais)?”

(He responded and said,) I heard three things which the Prophet izt
said on account of which I will never curse him. To possess even one of
these three things would be more beloved to me than red camels. When
Allah’s Messenger A4 left ‘AlT behind in one of his campaigns, ‘Alf said
to him, “O Messenger of Allah! Are you leaving me (behind) with women
and children?” Thereupon Allah’s Messenger s said to him, “Are
you not pleased that you are unto me as Hariin was to Misa; but
that there is no prophethood after me?” I (also) heard him say on the
day of Khaybar, “I will give this banner to a person who loves Allah and
his Messenger, and Allah and his Messenger love him too. We had been
anxiously waiting for it, when the Prophet Zsdi- said, “Call ‘AlTl” He was
called. ‘All’s eyes were suffering from inflammation (at that time). The
Prophet #&if applied saliva to his eyes and handed over the banner to
him. Allah granted victory on his hands. (The third occasion) was when the

(following) verse was revealed:

‘.5;’\;13 81 J
Say, “Come, let us call our sons and your sons...”*

1 Siirah ‘Al ‘Imran: 61.
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The Prophet i<z called ‘Alf, Fatimah, Hasan, and Husayn #4 and said,

“0 Allah! This is my family!™

The Hadith of Asma’ bint ‘Umays
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(From) Miisa al-Juhani who said:

I entered the presence of Fatimah bint ‘Alf &z, My friend (Ab Mahl) said

to her, “How old are you?”
Fatimah said, “Eighty-six years.”
He said, “Did you not hear anything from your father?”

She replied, “Asma’ bint ‘Umays informed me... (She went on and quoted
the above hadith)™

The chain of transmission is authentic. The other (remaining) chains are

mentioned in the original work.

Meaning of the Hadith

AbiiIshaqal-Marwazi mentions that the following two reasons are of the strongest
evidences that NabT As:&4e did not imply khilafah (for ‘Al #e&is) when he said
those words (in the hadith):

1. Nabi Harlin 3@k was the deputy of Nabl Miisa ¥t while he was alive.

He passed away before Nabi Miisa ik, It was Nabi Yiisha“ ibn Nin 3@
who succeeded Nabi Misa s@iE after his death. Therefore, this hadith is

1 Sahth Muslim, #2404.
2 Imam Ahmad: Musnad Ahmad, 6/369-438; Fada'’il al-Sahabah, 1020-1091.
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a form of textual proof (nass) that ‘Alf z&s was the khalifah (deputy) of

Nabi is&4dfie over Madinah during his lifetime, and not after his death.

2. These remarks came from NabT & for the sake of displaying ‘AlT’s
#2485% virtue and in recognition of his rights, not for Imamah. Every person
who has their virtues extolled and their rights recognized is not entitled

to Imamah.!

The second reason is supported by the fact that this hadith actually came to
restore ‘All’s #dks reputation when he was treated unjustly, as the following

hadith of Sa‘'d indicates towards:
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‘Al g said, “O Messenger of Allah! The Munafiqgin are saying that you left

me behind because of your dislike (for me).”

The Prophet is:4i- said, “O “Ali! Are you not pleased that you are unto
me as Harin was to Miisa; but there is no Nabi after me? Return and

be my deputy for my family and yours.”

This hadith is textual proof (nass), for the Prophet As.&4(le said, “Return and be
my deputy for my family and yours.” Is there any further explanation required

after this (explanation)?

Ibn Hajar says:
Since a similitude was drawn with Hartin sz, Harln @i was the deputy
of Miisa in his lifetime; this proves that ‘Alf wais was (only) selected as the
khalifah by Nabi i=4i in his lifetime.?

1 Ibn ‘Abd al-Barr: al-Tamhid, 22/132.

2 Al-Bazzar: Musnad al-Bazzar, # 1194.

3 Ibn Hajar al-‘Asqalant: Fath al-Bar, 7/74.
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Abu Nu‘aym al-Asbahani says:

If someone says: It is has been established that Nabi it said to ‘Al
“You are unto me as Harin was to Musa.” It will be said to him: This is
what we say about his khilafah over Madinah during the Prophet’s Jsssie
life, as Hartin was to Misa. These remarks came from Nabi is.&ii in the
year of Tabiik when Nabi i<z left him behind (in charge) in Madinah.
The Munafiqin mentioned that the Prophet 5«4 is fed-up with him and
dislikes his company. He met with Nabi i and told him what they
said (about him), to which NabT i« said: “I left you behind as Miisa left

Harin behind.”

1 Abii Nu‘aym al-Asbahant: al-Imamah, pg. 221.
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Hadith 3
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Tomorrow, I will give this standard to an individual upon whose
hands victory will be granted; he loves Allah and his Messenger, and

Allah and his Messenger love him.

This hadith is transmitted by the following Sahabah #z&i: Salamah ibn al-Akwa’,
Sahl ibn Sa‘d, Sa‘d ibn AbT Waqqas, Abl Hurayrah, Tmran ibn Husayn, ‘Alf ibn Abi
Talib, Hasan ibn ‘Ali, Buraydah, ‘Umar ibn al-Khattab, Abt Sa‘id, Ibn ‘Umar, Ibn
‘Abbas, Sa‘1d ibn al-Musayyab #2dis.

(However) the following versions are sahih (authentic):

¢ Salamah ibn al-Akwa’, Sahl ibn Sa'd (both are included in the Sahihayn),

¢ Sa‘d ibn AbT Waqqas, Abi Hurayrah (both are included Sahih Muslim),

¢ ‘Imran ibn Husayn (sahth),

+ Abl Layla, ‘Ali (there is a possibility of both these versions to be (graded
as) hasan (fair)).

The remaining versions are all da'if (unreliable).

Regarding some of the versions which (also) state that the door was not opened
for Aba Bakr and ‘Umar &z, and was opened for ‘All 45 after them, all of

these versions are da'if (unreliable). I have explained this in the original work.

The Hadith of Salamah ibn al-Akwa’
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(Narrated from) Salamah ibn al-Akwa" =8 who said:

‘Alf a5 remained behind NabT isak in (the battle of) Khaybar as he was
suffering from eye trouble. He then said, ‘(How can) I remain behind Nabi
Jsdeie? So he caught up with him &=, When we went to sleep—on
the night of the conquest of Khaybar—Nabi izssi- said: ‘1 will give this
banner to a person' who loves Allah and his Messenger, and Allah and his
Messenger love him. All of a sudden, without us expecting, ‘Alf zas showed
up. They, i.e. the people present said, ‘Here is ‘Ali. The Prophet &s:kii- gave

him the standard, and Allah (eventually) granted victory on his hands.?

The Hadith of Sahl ibn Sa‘'d
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On the day (of the battle) of Khaybar the Prophet iz said, “Tomorrow
1 will give the standard to somebody who will be granted victory, he loves

Allah and His Messenger, and Allah and His Messenger love him.”

The people spent the night wondering as to who would receive the

standard. They awoke in the morning hoping (to be that person)®.

1 Or he #5424 said, ‘Such a person will take the banner...’

2 Imam al-Bukhart: Sahih al-Bukhari, hadith no. 2976, 3702, and 4209; Imam Muslim: Sahth Muslim,
hadith no. 2407.

3 The following words (also) appear in a version narrated by Imam al-Bukhart: “The people spent the
night speaking about which one of them would be given the standard. When they awoke, they went
to NabT 4«4 all hoping to be given the standard.”
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Allah’s Messenger &s4i= asked, “Where is ‘Ali?”

He was told that ‘Alf was suffering from eye-trouble. So the Prophet Jsii-
applied saliva to his eyes and supplicated for him. He was (immediately)
cured. It was as if he had no prior ailment. The Prophet 4«4t handed him

the standard.
‘Ali said, “Should I fight them till they become like us (i.e. Muslim)?”

The Prophet Z-&iz said, “Approach them steadily till you enter their lands.
Then, invite them to Islam, and inform them about what is incumbent upon
them; for, by Allah, if Allah grants (even) one person guidance through

”1

you, it is better for you than possessing red camels.

The Hadith of Sa‘d ibn Abi Waqqas

This has come before in the hadith of the ‘manzilah’ (previous hadith).?

The Hadith of Abti Hurayrah

This hadith is narrated by Imam Muslim® and others.

The Hadith of ‘Imran ibn Husayn

This hadith is transmitted from Mansiir ibn al-Mu‘tamar — from RibT ibn Hirash
— from Tmran ibn Husayn.* The chain of transmission is sahih (authentic). The

other versions of this hadith are mentioned in the original work.

1 Imam al-Bukhart: Sahih al-Bukhart, hadith no. 2942, 3009, 3701, and 4210; Imam Muslim: Sahih
Muslim, hadith no. 2406.

2 Imam Muslim: Sahih Muslim, hadith no. 2404.

3 Imam Muslim: Sahth Muslim, hadith no. 2405.

4 Imam al-Tabarant: al-Mujam al-Kabir, vol. 18 pg. 237; Imam al-Nasa'l: al-Sunan al-Kubra, hadith no.

8094, and 8353; Khasa'is ‘Ali, hadith no. 22.

58



Hadith 4

-
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Only a believer loves me. And only a munafiq (hypocrite) dislikes me.

This hadith is authentically transmitted from ‘Alf and Salman &:g&s. The other
chains of transmission from Umm Salamah, Tmran ibn Husayn, ‘Abd Allah ibn
Hantab, Abii Dharr, Abii Sa‘id al-Khudri, Ibn Mas‘tid, and al-Bara’ ibn ‘Azib #zdi
are all da'if (unreliable).

The Hadith of ‘Al
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(Narrated) from ‘Alf x& who said, “By Him Who split up the grain and
created life, the unlettered Prophet’s i< promise to me was that no one
except a believer would love me, and no one except a mundfiq (hypocrite)

would dislike me.”!

Imam al-Tirmidhi said, “This hadith is hasan sahth (fair and authentic).” Imam
al-Baghawt, Ibn al-Jazari, and Ibn Hibban have all authenticated this hadith. The
apparent implications of Imam Ahmad’s statements suggest that he (too) has
authenticated this hadith.

The Hadith of Salman
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1 Sahih Muslim, hadith no. 78.
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(Narrated) from Abi ‘Uthman al-Nahdi who said, “A man said to Salman,

‘How extreme is your love for ‘Alil?’

He responded, ‘I heard the Messenger of Allah Js«esi- saying, ‘Whosoever

loves ‘Al1, loves me. And whosoever dislikes ‘Ali, dislikes me.”*

Al-Hakim says this hadith is sahih (authentic) according to the conditions of
both Imam al-Bukhari and Imam Muslim; however, they did not include it (in
their collections). Imam al-Dhahabi concurred with al-Hakim. It is as he said;
al-Hakim’s chain of transmission is sahih (authentic). The remaining chains of
transmission have been mentioned in the original work. As I have stated before,

none of them are sahih (authentic).

Meaning of the Hadith

Imam Muslim included this hadith after the hadith:
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The sign of a hypocrite is (his) hatred for the Ansar. And the sign of a

believer is (his) love for the Ansar.

And the hadith:
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Only the believer loves them (i.e. the Ansar). And only the hypocrite dislikes
them. Whosoever loves them, Allah loves him. And whosoever dislikes

them, Allah dislikes him.”

Explaining this hadith, Imam al-Nawaw states:

1 Al-Hakim al-NaysaburT: Mustadrak al-Hakim, hadith no. 4648; Al-Shajart: Al-Amalr, 1/656.
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These ahadith mean that whoever recognizes the status of the Ansar, what
they did to serve the Din of Islam, their efforts in proclaiming Islam, their
offering refuge to the Muslims, (how they) flawlessly carried out the Din of
Islam’s essential matters, their love for Nabi iz<eig and his s.ii love for
them, (how) they sacrificed their wealth and lives in his &g presence,
(how) they, in giving preference to Islam, fought their enemies; and he
(also) recognizes ‘All ibn Abi Talib’s s propinquity to Nabi ise, the
Messenger’s Js<&i love for him, what he did in support of Islam, and (the
fact that) he was of the first to accept Islam; then whoever recognizes
this and then shows love to the Ansar and ‘Ali—because of the above—
then, that indicated to the soundness of his Tman, and his belief therein.
This is because of his happiness for the manifestation of Islam, and the
undertaking of that which pleases Allah 45 and His Messenger As-&4ie,
And whoever dislikes them, it is because of his opposition to this, and it
points towards his hypocrisy and the corruptness of his inner state. And

Allah knows best.!
Ibn Rajab states:

Love of the awliya’ is generally (considered) part of (one’s) iman—and in
fact one of its highest stages, and disliking them is haram (prohibited). It
is actually from the qualities of hypocrisy because it is usually something
that is not displayed outwardly. Therefore, if someone exposes this hatred,
he is, in fact exposing his hypocrisy. In reality, this is worse than a person

who conceals and (attempts to) hide it.

Whoever is more privileged in Din, either on account of his suhbah
(companionship to Nabi i.£4i=), or on account of his familial relationships
with NabT iz, or because of his service (to Islam), then such a person
should be shown more love and less hatred. Even the forerunners to Islam

such as the first Muhajirin, they are also more deserving (of the above),

1 Imam al-Nawawf: Sharh Sahth Muslim, 2/64.
2 Ibn Rajab: Fath al-Bari, 1/66.
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Al-MubarakpurT states:

The hadith, “Only a believer loves you,” means “He, i.e. the believer loves
you in such a way that is lawful (and) in conformity to reality, no more,
no less.” This will assure that both the NusayrT and KharijT are excluded.
Therefore, who loves him, i.e. ‘Al and dislikes the Shaykhayn (Abi Bakr and

‘Umar &), then he too has not expressed his love in a lawful manner.

The remainder, “and only a munafiq dislikes you.” either means he is an

actual (hagigatan) munafiq, or under the precepts (hukman) of a munafiq.!

1 Al-Mubarakpirt: Tuhfat al-Ahwadhi, 10/164.
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Hadith 5
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Mu‘awiyah ibn Abi Sufyan appointed Sa‘d as the governor and said,
“What prevents you from cursing Abai Turab (ref. to ‘Ali)?”

He responded and said, “I heard three things which the Prophet
izdiie said on account of which I will never curse him. To possess
even one of these three things would be more beloved to me than red
camels. I heard the Messenger of Allah i say to ‘Ali (when) he left
him behind in some of his campaigns. ‘Ali said to him, ‘O Messenger
of Allah! You left me behind with women and children?’ Thereupon
Allah’s Messenger 5= said to him, ‘Are you not pleased that you are
unto me as Hartin was to Miisa, except that there is no Prophethood
after me?’ I (also) heard him say on the day of Khaybar, ‘I will give this
banner to a person who loves Allah and His Messenger, and Allah and
His Messenger love him too.” We had been anxiously waiting for it,
when the Prophet Z£4( said, ‘Call ‘Ali!l” He was called. ‘Alf’s eyes were
suffering from inflammation (at that time). He Js.&i- applied saliva
to his eyes and handed the banner to him. Allah (eventually) granted
victory through him. (The third occasion) was when the (following)

verse was revealed:

Say, “Come, let us call our sons and your sons...”

1 Siirah Al ‘Imran: 61.
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The Prophet iz called “Ali, Fatimah, Hasan, and Husayn and said,
“0 Allah! This is my family!”

This hadith has been reported by Imam Muslim (and others) from Sa‘d ibn AbT

Waqqas &dis.! Tt (also) appears with an unacceptable wording. This version has

been reported by Ibn al-Maghazili2 I have mentioned it in the original work.

1 Sahth Muslim, 2404.
2 Ibn al-Maghazili: Managib ‘Alf, 310.
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Hadith 6
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The Prophet il went out one morning wearing a striped cloak
(made) of a black camel’s hair. Hasan ibn ‘Ali came and the Prophet
Jseie placed him under it. Then came Husayn and he entered (the
cloak) with him. Then came Fatimah and he & placed her under
it. Then came ‘Ali and he i placed him under it. Then he said,
“Allah intends only to remove from you the impurity [of sin], O people
of the [Prophet’s] household, and to purify you with [extensive]

purification.”™

This hadith has appears from ‘A’ishah, ‘Umar ibn AbT Salamah, Wathilah ibn al-
Asqa’, Umm Salamah, ‘Abd Allah ibn Ja‘far, and Abt Sa‘Td #z4ks,

The Hadith of ‘A’ishah

This hadith has been narrated by Imam Muslim.?

The Hadith of ‘Umar ibn Ab1 Salamah

Imam al-Tirmidhi (and others) narrates from Yahya ibn ‘Ubayd — from ‘Ata’ ibn
AbT Rabah — from ‘Umar ibn Abi Salamah, the foster son of NabT s<Edi= who
said, “When the verse, ‘Allah intends only to remove from you the impurity [of
sin], O people of the [Prophet’s] household, and to purify you with [extensive]

purification,® was revealed to Nabi s> in the house of Umm Salamah, he
1 Siirah al-Ahzab: 33.

2 Sahth Muslim, Hadith: 2424.
3 Siirah al-Ahzab: 33.
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called Fatimah, Hasan, and Husayn, and enveloped them in a cloak. ‘Alf was
behind his back, so he (also) enveloped him in the cloak. And then he said, ‘O
Allah! These are the people of my house, so remove the rijs (sins and evil deeds)
and purify them, a thorough purification. Umm Salamah said, ‘And I, O Prophet
of Allah?’ He #z&4fl= said, “You are (already) in your place and you are (already)

upon good.”*

The Hadith of Wathilah ibn al-Asqa’

Imam Ahmad (and others) narrates from al-AwzaT — from Shaddad Abi ‘Ammar
who said, “I entered (the presence) of Wathilah ibn al-Asqa’. There were people
around him and they mentioned ‘All. When they stood up (to leave) he said to
me, ‘Shall I not inform you of what I saw from the Messenger of Allah A &=?’

I said, ‘Certainly!’
He then went on and mentioned something similar (to the above narration).?

Al-Hakim says this hadith is sahih (authentic) according to the conditions of
Imam Muslim; however, they did not include it (in their collections).

The Hadith of Umm Salamah
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1 Imam al-Tirmidhi: Sunan al-Tirmidhi, Hadith: 3205, 3787.
2 Imam Ahmad: Musnad Ahmad, 4/107, Fada’il al-Sahabah, 1077, 1149, and 1404).
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Imam Ahmad (and others) narrates from Umm Salamah that NabT i
was in her house. Fatimah a5 came to him with a pot of khazirah (a kind
of food). She entered (his presence) with it and he =<t said, “Call your

7

husband and two sons!” She said, “Ali, Hasan, and Husayn came. They
entered (his presence) and sat down eating from the food. Meanwhile, the
Prophet Jz&i- was lying on a mattress covered with a cloak from Khaybar.
I was reading saldh in the room, and Allah revealed the verse, ‘Allah
intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.
He s« took hold of the remainder of the cloak and covered them with
it. He removed his hand (from the cloak), raised it towards the sky and
said, ‘O Allah! These are the members of my household and the nearest
to me. Remove from them the rijs (evil deeds and sins) and purify them,
a thorough purification. I (Umm Salamah) entered the house (where they
were gathered) and said, ‘Me too, O Messenger of Allah?’ He said, ‘You are

(already) upon good! You are (already) upon good!’

The remaining chains of transmission are not authentic. They have been

mentioned in the original work.

1 Siirah al-Ahzab: 33.
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Hadith 7

.&.«Cﬁ,:.a_-,eba,,.gmuwg@,guglziu\é;rwwwluumwy,j

The Messenger of Allah iz.£ii- handed the standard to ‘Ali &5 on the
day of Badr and he was twenty years old.

Al-Hakim al-NaysabirT narrates — ‘Ali ibn Hamshad narrated to us — Muhammad
ibn al-Mughirah al-Sukkari narrated to us — al-Qasim ibn al-Hakam al-‘Urant
narrated to us — Mis‘ar narrated to us from al-Hakam ibn Utaybah — from

Migsam — from ibn ‘Abbas &=dis.!

Al-Hakim said, “This hadith is sahih (authentic) according to the conditions of
both al-Bukhari and Muslim, but they did not include it in their collections.”

Imam al-Dhahabit concurred with him.

I say (the author): The chain of transmission for the hadith is hasan (fair) on
account of the difference of opinion regarding al-Qasim ibn al-Hakam al-‘Urant.

His narration has been corroborated.?

Then I (also) saw both al-Albani grading this hadith as hasan (fair) and Nir al-Din
al-Haythami.?

1 Al-Hakim al-NaysabarT: Mustadrak al-Hakim, 4583.
2 A corroborated report is when one transmitter corroborates the report related by another
transmitter that they had both heard from a common source. [translator’s note]

3 Al-Albant: Irwa’ al-Ghalil, 8/133; Niir al-Din al-Haythami: Majma‘ al-Zawa'id, 9/125.
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Hadith 8

The most learned is Ubayy and the most capable in judgement is ‘Ali.

Imam al-Bukhart (and others) narrates from Ibn ‘Abbas &4z who said, ““Umar

2edis said...”?

This hadith has other shawahid? narrations from Anas, Ibn ‘Umar, AbQl Mihjan,
Abii SaTd al-Khudri, ‘Abd al-Rahman ibn AbT Bakr al-Siddiq #24ks. We are not
going to unnecessarily prolong (this discussion) by studying and tracing all of
these different chains. All of them are (mentioned) by Tbn ‘Asakir.

1 Imam al-BukharT: Sahih al-Bukhart, Hadith: 4481.
2 Shawahid (witness narrations) are those ahadith that are narrated from a totally different chains of
transmission (with a different Sahabi) but containing the same meaning as the hadith in question and

thus bolstering its reliability. [translator’s note]
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Hadith 9
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One day Allah’s Messenger Js«edi- stood up to deliver a sermon near
a watering place known as Khumm, situated between Makkah and
Madinah. He praised and extolled Allah, and counselled and exhorted
us. Then he said, “O people! I am but a human being. The messenger
of my Lord (i.e. the angel of death) is on the verge of coming, and
I will soon respond to his call. I am leaving with you two weighty
things: The first being the Book of Allah. In it contains guidance and
niir (light); so take the Book of Allah and adhere to it.” He exhorted
(us) (to hold fast) to the Book of Allah and encouraged us (to adhere to
it). Then he said, “(The second thing is) the members of my household;
I remind you, by Allah, of (your duties towards) the members of my
family. I remind you, by Allah, of (your duties towards) the members
of my family. I remind you, by Allah, of (your duties towards) the

members of my family.”

He (Husayn) said to Zayd, “Who are the members of his household?

Are his wives not members of his family?”
Thereupon Zayd said, “His wives are members of his household, but
the members of his family are (also) those upon whom accepting

zakah is haram.”

He asked, “Who are they?”
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Zayd replied, “They are (from) the offspring of ‘Ali, ‘Aqil, Ja‘far,
and ‘Abbas.” Husayn said, “Is (accepting) zakah haram upon these

(people)?”

Zayd said, “Yes.”

This hadith has been transmitted by Zayd ibn Arqam, Abt Sa‘ld, Zayd ibn Thabit,
Jabir, Hudhayfah ibn Asid, and ‘Alf #2555,

The Hadith of Zayd ibn Argam

Imam Muslim, Ahmad, Ibn Khuzaymah, and others narrate this hadith from Yazid
ibn Hayyan — from Zayd ibn Arqam.! The hadith appears in an abridged form in

some of these versions.

Imam al-Tabarani narrates:
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‘Al ibn ‘Abd al-‘Aziz informed us — ‘Amr ibn ‘Awn al-WasitT informed us —
Khalid ibn ‘Abd Allah informed us — from al-Hasan ibn ‘Ubayd Allah — from
Abt al-Duha — from Zayd ibn Arqam =& who said that the Prophet iz
said, “I am leaving with you two weighty things: 1) the Book of Allah, and
2) my progeny and the members of my household. These two will never
separate from each other until they meet me at the hawd (pond). This
(hadith) has an authentic chain. Al-Hasan ibn ‘Ubayd Allah is ibn ‘Urwah.
And Khalid ibn ‘Abd Allah is (Khalid ibn ‘Abd Allah) al-Wasiti.?

1 Imam Muslim: Sahth Muslim, hadith no. 2408; Imam Ahmad: Musnad Ahmad, 4/366; ibn Khuzaymah:
Sahth Ibn Khuzaymah, hadith no. 2357.

2 Imam al-Tabarant: al-Mu jam al-Kabir, 5/4980.
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Al-Hakim al-Naysabiiri and al-Tabarani narrate this hadith with a different chain
of transmission from Hasan.! Al-Hakim (also) authenticated the hadith and al-

Dhahabi concurred.

Imam Ahmad (and others) narrates from Isra’1l — from ‘Uthman ibn al-Mughirah
— from ‘Al ibn RabTah who said, “I met Zayd ibn Arqgam whilst he was entering
the residence of al-Mukhtar or leaving. I said to him, “Did you hear the Prophet
Aol saying: ‘T am leaving with you two weighty things. Isaid, ‘“Yes.” According
to others (besides Imam Ahmad) the wording (of the hadith) is, “I am leaving with

you two weighty things: the Book of Allah and my progeny.” He said, ‘Yes.
The chain of transmission (of this hadith) is authentic.
Al-Albant authenticated this hadith.?

The remaining chains of transmission are not authentic. Except for one of ‘AlT’s
w8l versions, it can potentially be graded as hasan (fair). They have all been

mentioned in the original work.

1 Imam al-Tabarani: al-Mujam al-Kabir, 5/4980; al-Hakim al-Naysabri: Mustadrak al-Hakim, hadith
no. 4711.
2 Al-Albant: Silsilat al-Ahadith al-Sahthah, hadith no. 1761.
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Hadith 10
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The Messenger of Allah &s.esf- said to ‘Ali, “You are from me and I
am from you.” He is&ii- said to Jafar, “You resemble my physical
characteristics and my (noble) character.” He . said to Zayd,

“You are our brother and our mawla.”

This hadith has been narrated by al-Bara’, ‘Ali, Tmran ibn Husayn, Habshi ibn
Junadah, Buraydah, Aba Rafi, Usamah ibn Zayd, Jabir, and Ibn ‘Abbas #:8is,

From these narrations, I will restrict myself to al-Bara”s «&is version because it

is the most authentic. Imam al-Bukhari, Imam al-Tirmidhi—and others—narrate

from Isra’ll — from Abi Ishaq — from al-Bara’ #e&is.! Imam al-Tirmidhi said, “This

hadith is hasan sahih (fair (and) authentic). The remaining chains of transmission

have been mentioned in the original work, all of which contain errors.

Meaning of the Hadith

Ibn Hajar states, “The Prophet’s &4 statement, ‘They are from me and I
am from them, means ‘they are associated to me’. It has (also) been said that it

172

means, ‘In this act of sharing, they did as I (would) do!

Imam al-NawawT states, “The meaning of this (hadith) is that it is an expression
emphasizing how similar their mannerisms are and (the fact) that they concurred

in their obedience to Allah 3&%-:.” The Prophet is44fe referred to a number of

Sahabah with a similar statement. For example, the hadith:
1 Imam al-BukharT: Sahih al-Bukhari, hadith no. 2699, 4251; Imam al-Tirmidht: Sunan al-Tirmidhi,
hadith no. 3716.

2 Tbn Hajar al-‘Asqalant: Fath al-Bart, 130/5.

73



S35 BV ska T 13] a3 N1 0] s ke Ul o 31 B 1B wie lll oy g T 0
‘%Mbbbc—l.rlu}r.@ﬂfnM\rjb‘juj@rbwdlsb\)waﬁwbréﬂap€w&
e Uy o o

(Narrated) from Abl Misa wais who said that the Prophet i said,
“When the Ash‘ariyyin ran short of food during the battles, or the food of
their families in Madinah ran short, they would gather all their leftover
food in one sheet and then distribute it equally by measuring it with a

utensil. Hence, they are from me and I am from them.”
In another hadith:
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Abii Barzah narrated that the Prophet is4i- was in a battlefield and Allah
conferred the spoils of war upon him. He said to his Companions, “Is there

anyone missing amongst you?”

They said, “Yes. So-and-so, and so-and-so, and so-and-so.”

He said (again), “Is there anyone missing amongst you?”
They said, “So-and-so, and so-and-so, and so-and-so.”

Then (again) he said, “Is there anyone missing amongst you?”
They said, “No.”

Thereupon he Zs<&4g said, “But I cannot find Julaybib. Search for him.”

1 Imam al-Bukhari: Sahih al-Bukhari, hadith no. 2486; Imam Muslim: Sahth Muslim, hadith no. 2500.
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They searched for him amongst those who had been killed and (eventually)
found him near seven (dead bodies) whom he had killed. Then they killed

him.

The Prophet i<l came and stood by him and said, “He killed seven
(people), then they killed him. He is from me and I am from him. He is

from me and I am from him.”

He (i.e. Abii Barzah) said, “The Prophet ik placed him upon his arms;

he had no other arms (to lift him) but the arms of the Prophet st

He (i.e. Abl Barzah) said, “A grave was dug for him and he was placed

inside. No mention was made of a ghusal.”*

1 Imam Muslim: Sahth Muslim, hadith no. 2472.
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Hadith 11
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We were carrying one adobe (clay bricks) at a time while ‘Ammar
was carrying two. The Prophet is<&4i- saw him and began removing
the dust from his body and said, “May Allah have mercy on ‘Ammar;
the rebellious group will murder him. He will be inviting them (i.e.
his murderers) to Jannah and they will be inviting him to the fire.”

‘Ammar said, “I seek refuge with Allah from the fitnah.”

This hadith does not directly speak to the virtues of ‘Alt; however, it does so in a
more subtle and indirect manner. For that reason, I did not extensively trace it
back to all of its original sources (i.e. the process of takhrij); rather, I restricted
myself to only what appears in the Sahihayn (i.e. Sahih al-Bukhari and Sahih
Muslim).

Imam al-Bukhart' narrates from Abt Sa‘ld al-Khudri #4%5 (the hadith related

to) building of a masjid. He (i.e. Abii Sa‘id) then goes on to mention the (above)
hadith.

Imam Muslim narrates the hadith as follows:
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(Narrated) from Abi SaTd = who said, “A person who is better than

me informed me that Allah’s Messenger &s«&ai- was wiping over the head

of ‘Ammar as he was digging the ditch (on the occasion of the Battle of

1 Imam al-Bukhari: Sahih al-Bukhari, hadith no. 447 and 2812.
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the Khandaq) and said, ‘How great the suffering will be for the son of

Sumayyah! A rebellious group will murder you!””

Imam Muslim narrates from Umm Salamah @45 that the Prophet is<&dfie said

to ‘Ammar, “The rebellious group will murder you.”?

Note:

Mu‘awiyah &% interpreted this hadith in such a manner that he removed it

from its actual meaning:
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Imam Ahmad—and others—narrates from al-A‘mash, from ‘Abd al-Rahman
ibn AbT Ziyad, from ‘Abd Allah ibn al-Harith who said: ‘I was walking
alongside ‘Abd Allah ibn ‘Amr ibn al-‘As and Mu'awiyah. ‘Abd Allah ibn ‘Amr
said to ‘Amr, ‘T heard the Messenger of Allah <4 saying: ‘The rebellious
group will kill him (i.e. ‘Ammar). ‘Amr said to Mu‘awiyah: ‘Listen to what
he is saying!’ He grabbed him and said: ‘Did we kill him?! The person who
brought him here (i.e. in the conflict) killed him!™

There is no proof for this interpretation. It is through this hadith the ‘ulama’
of the Ahl al-Sunnah display the virtue of ‘Al &= and how he was correct (as

57 55

opposed to Mu‘awiyah &) in his conflict against Mu‘awiyah iz, ‘Al was
the Amir and it was necessary to obey him; whoever rebels against him is the
transgressor. The Prophet As.&df> described his murderers as the ‘rebellious

group’; and therefore, this is a description of Mu‘awiyah’s #24is followers. May
Allah &%=z forgive them all.

1 Imam Muslim: Sahth Muslim, hadith no. 2915.
2 Ibid, hadith no. 2916.
3 Imam Ahmad: Musnad Ahmad, 2/206.
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Ibn Hajar states: “In this and in the Prophet’s i«&4( statement, ‘the rebellious
group will murder ‘Ammar’ is a clear indication that ‘All and whoever was with
him were upon the truth. Whoever fought them erred in their interpretation (of

events). And Allah knows best.”!

The forthcoming ahadith will support this.

1 Ibn Hajar al-‘Asqalant: Fath al-Bari, 6/619.
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Hadith 12
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A faction will renegade at a time when there is division among the

Muslims; the party, among two parties, which is closer to the truth,

will fight them.

This hadith is narrated by Imams Muslim, Aba Dawad, Ahmad, and others from

Abii Sa‘Td al-KhudrT zeéis,!
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Abt Sa'ld al-KhudrT a5 said that the Messenger of Allah it made
mention of a sect from his Ummah which would emerge in the midst of
dissension among the people. Their distinctive characteristic would be
(their) shaved heads. They would be the worst of creation or from the
worst of creation. The group, among two groups, which is closer to the
truth, will fight them. The Messenger of Allah &= gave an example (in
describing them), or he said, “A man shoots an arrow at (the intended)
prey, or he said at (the intended) target, and sees the arrowhead, but finds
no sign (of blood there). Or he sees the lowest end (of the arrow), but does
not find any sign (of blood there). Or he sees into the grip but does not find
(anything) stuck to it. Abu Sa‘Td then said, “It is you who have killed them,
0 people of Irag.™

1 Imam Muslim: Sahih Muslim, hadith no. 1064; Imam Aba Dawiid: Sunan Abi Dawid, hadith no. 4667;

Imam Ahmad: Musnad Ahmad, 3/25,3/32,3/48,3/79, and 3/97.
2 Imam Muslim: Sahth Muslim, hadith no. 1064.
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Imam Ahmad (also) narrates this hadith from Aba Sa‘id al-Khudri #e4&5, from Nabi
dsedfe (who said), “A group would emerge in the midst of dissension among
the people. The party, among two parties, which is closer to the truth, will kill

them.”

Imam al-Nasa'1 narrates:
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Muhammad ibn ‘Abd al-Ala informed us (and) said — Al-Mu‘tamir reported
to us (and) said, I heard my father who said — Abli Nadrah reported to us —
from Abii Sa‘ld — from the Messenger of Allah is«if- who made mention of
a group that would be from his Ummah which would emerge in the midst
of dissension among the people. Their distinctive mark would be shaved
heads. They would be the worst of creation, or he said from the worst of
creation. The party, among two parties, which is closer to the truth, will
fight them. He (i.e. Abil Sa‘ld) said, “And ‘Amr said something else: ‘I (i.e.
‘Amr) said to man between me and him, ‘what is it?’ He said, ‘You will kill

them, O people of Iraq.”
This (narration) has an authentic chain of transmission.

Ibn Hajar states:

In this and in the Prophet’s is&5i- statement, ‘the rebellious group will
murder ‘Ammar, is a clear indication that ‘Al and those with him were
upon the truth. Whoever fought them erred in their interpretation (of
events). And Allah knows best.?

1 Imam Ahmad: Musnad Ahmad, 3/82.
2 Imam al-Nasa'l: Khasa'’is ‘Alf, 173.

3 Ibn Hajar al-‘Asqalant: Fath al-Bari, 6/619.
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Imam al-Nawawf states:

These narrations are explicit in the fact that ‘Al &5 was correct. The
other party, Muawiyah’s &l followers, were the rebels and they
(incorrectly) interpreted (the situation). The hadith (also) explicitly states
that the two groups were believers (mu’minin); they did not lose their
Tman, nor did they become fussaq (open transgressors) on account of their
fighting (one another). This is our position and the position of whoever

agrees with us.!

Isay (i.e. the author): The name of ‘Aliis explicitly mentioned in certain narrations;

however, they are not authentic. I have mentioned them in the original work.

1 Imam al-NawawT: Sharh Sahith Muslim, 7/168.
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Hadith 13
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We were with the Messenger of Allah is.z4i- while he was distributing
(something which was given to him) when Dhii al-Khuwaysirah, a
man from the tribe of Banti Tamim came and said, “O Messenger of

Allah is.ei-! Be just!”

The Prophet &.&ii- said, “Woe unto you! Who is just, if I am not? If I

was not just, then, in that case, you would be a failure and a loser.”

‘Umar said, “O Messenger of Allah i.&ii-! Permit me to chop his head

off!”

The Prophet L& said, “Leave him, for he has companions who pray
and fast in such a way that you will consider your prayers and fasting
insignificant compared to theirs. They recite the Qur’an but it does
not go beyond their throats (i.e. they do not act on it). They will leave
Islam as swiftly as an arrow penetrates through a game’s body; upon
seeing the arrowhead, nothing (of the game’s blood or meat) will be
found. Then, upon seeing its notch, nothing will be found (again).
Then, upon seeing its nadi—the shaft of the arrow, nothing will be
found (again). Then, upon seeing the fletching (of the arrow), nothing
(again) will be found. The arrow travelled too fast for the blood and

excretions to smear. The sign by which they will be recognized is
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that among them there will be a black man, one of whose arms will
resemble a woman’s breast or a lump of meat moving loosely. They

will appear when there will be dissension amongst the people.”

I testify that I heard this narration from the Messenger of Allah
Jszi- and 1 testify that ‘Ali ibn Abi Talib fought against such people,
and I was in his company. He ordered that the man (described by the
Prophet i) should be sought out (amongst the dead). The man
was (eventually) brought. I looked at him and noticed that he looked
exactly as the Prophet =i had described him.

Imams al-Bukharl and Muslim narrate this hadith from Abia Sa‘Td al-Khudri

s sias 1

el

They also narrate (the same hadith) from Jabir ibn ‘Abd Allah.?

Imam al-BukharT (and others) (also) narrates this hadith from Ibn Mas‘td %z
Imam Muslim (also) narrates (this hadith) from ‘Ubayd Allah ibn AbT Rafi', the
mawla of the Messenger of Allah Az *

He (i.e. Imam Muslim)—and others—narrates a lengthier version (of this hadith)

from Zayd ibn Wahb al-Juhant zedis.°

1 Imam al-Bukhart: Sahih al-Bukhari, hadith no. 3610, 6163, and 6933; Imam Muslim: Sahth Muslim,
hadith no. 1064.

2 Imam al-BukharT: Sahih al-Bukhari, hadith no. 3138; Imam Muslim: Sahth Muslim, hadith no. 1063.

3 Imam al-Bukhar: Sahih al-Bukhari, hadith no. 2981.

4 Imam Muslim: Sahth Muslim, hadith no. 1066.

5 Ibid.
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Hadith 14
Sy o L 3 1B G s o Badw 3 1B g (sihay ke K[ L

(The Prophet is.zii- said) “Verily, you shall encounter after me much
difficulty.”

He (i.e. ‘Ali) said, “(Will it be) in a state wherein my din is sound?”

He iz said (in the affirmative), “In a state wherein your din will

be sound.”

This hadith is reported by Ibn ‘Abbas, Abti ‘Ubaydah ibn al-Hakam al-Azdi, ‘Al

and Anas #2455,

The Hadith of Ibn ‘Abbas

Al-Hakim narrates — Ahmad ibn Sahl al-Faqih (of Bukhara) informed us — Sahl ibn
al-Mutawakkil reported to us — Ahmad ibn Ytnus reported to us — Muhammad
ibn Fudayl reported to us — from Abii Hayyan al-Taymi — from Sa‘d ibn Jubayr
— from Ibn ‘Abbas &5 who said that Nabi Az« was referring to ‘All 2855 (in

the above hadith).™

Al-Hakim authenticated this hadith and al-Dhahabi concurred, as per the

conditions of Imams al-Bukhart and Muslim.

Sahl ibn al-Mutawakkil ibn Hajar is (also known as) Abi Tsmah al-Bukhari, Ibn
Hibban deemed him a reliable narrator.? Al-Khalili said (about him), “Reliable
(and) acceptable.”

1 Al-Hakim al-Naysabir: Mustadrak al-Hakim, hadith no. 4677.
2 Tbn Hibban: Kitab al-Thigat, 8/294.

3 Al-Khalilt: al-Irshad fi Ma'rifat ‘Ulama’ al-Hadith, 3/969.
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According to al-Albani, the authenticity of this hadith depends upon (the
reliability of) Sahl ibn al-Mutawakkil.! He (i.e. al-Albani) was not aware of who
this person was. Al-hamd li Allah, I (i.e. the author) determined who this narrator
was. As I mentioned in the original work, all other shawahid (witness narrations)

are inauthentic.

1 Al-Albant: Silsilat al-Ahdadith al-Da‘ifah wa al-Mawdii‘ah, 10/556.
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Hadith 15
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We did not recognise the Munafiqin in the time of the Messenger of

Allah js.zi except by means of their hatred for ‘AlL.

This hadith has been transmitted from Abt SaTd al-Khudri, Aba Dharr, and Jabir
ibn ‘Abd Allah #=gis. 1 will restrict myself to the version of Abt Sa‘ld al-Khudri

#2855 because it is (the only) authentic version.

Al-HimyarT narrates — Hartn ibn Ishaq narrated to us — Sufyan ibn ‘Uyaynah
reported to us — from al-ZuhrT — from Yazid ibn Khusayfah — from Busr ibn Sa‘id

— from Abu Sa‘1d al-KhudrT zegis,

This chain of transmission is hasan (fair). All of the narrators of this hadith appear
in Imam al-Bukhart’s collection as well as Imam Muslim’s collection, except for
Hartn ibn Ishaq al-Kafi; he appears in the collections of al-Tirmidhi, al-Nasa’i,
and Tbn Majah. Abl Hatim said (about him), “He is sadiiq (sincere).” Al-Nasa' says
(about him), “He is a thigah (reliable).”

Abt Bakr al-Salf and AbTG Nu‘aym narrate this hadith via a different chain of

transmission from Abu Sa‘1d al-Khudri.!

All the other versions have been mentioned in the original work. Each of these
versions contains flaws. Ibn Taymiyyah mistakenly ruled this hadith a fabrication.?

I have explained his mistake in the original work.

1 Abu Bakr al-STlt: Juz Min Ahadith Abi Bakr al-Sali, hadith no. 1174; Abai Nu‘aym: Sifat al-Nifaq wa Na't
al-Mundfigin, 80.

2 Tbn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 4/286.
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Hadith 16
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It was said to ‘Ali and Abu Bakr on the Day of Badr, “Jibril is (present)

with one of you two and Mika'il with the other. Israfil is a great angel

who witnesses the battle.” Or he said, “Witnesses the front line.”

Imam Ahmad, Ibn Abi ‘Asim, and others narrate from Mis‘ar — from Abii ‘Awn —
from Abu Salih al-Hanaff — from ‘Al1.!

The chain of transmission is authentic. However, the narration is not explicitly

marfii.

Al-Bazzar and al-Hakim narrate from Mis‘ar — from Abl ‘Awn — from Abu Salih
al-Hanaft — from ‘Alf 24l who said that the Messenger of Allah ds:&4(e said to
Abii Bakr on the Day of Badr, ““Jibril is (present) with one of you two and Mika'1l
with the other. Israfl is a great angel who witnesses the battle or is present in the

front line.”

Al-Hakim authenticated this hadith and al-Dhahabt concurred. Al-Albant also

authenticated it.*

1 Imam Ahmad: Musnad Ahmad, 1/147; ibn Abi ‘Asim: al-Ahad wa al-Mathant, hadith no. 1217.

2 A marfi’ hadith refers to a narration attributed specifically to the Prophet is:<&4, [translator’s
note]

3 Al-Bazzar: Musnad al-Bazzar, hadith no. 729; al-Hakim al-Naysabiri: Mustadrak al-Hakim, hadith no.
4430.

4 Al-Albant: Silsilat al-Ahadith al-Sahihah, hadith no. 3241.
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Hadith 17
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‘Ali was the first (male) to embrace Islam.

This hadith has been transmitted by ‘Alf, Ibn ‘Abbas, Zayd ibn Argam, Salman al-
Farisi, Ma'qil ibn Yasar, Ya'la ibn Murrah al-Thagaft, Layla al-Ghifariyyah, Malik ibn al-
Huwayrith, Buraydah, ‘Afif, Abli AyyTb, Abl Rafi', Anas, Abti Dharr, and ‘Umar #2555,

Ibn ‘Abbas’s version is authentic. The remaining versions are inauthentic,
Therefore, I will restrict myself to Ibn ‘Abbas’s version and leave the others for
the original work. The most authentic chain of transmission (of Ibn ‘Abbas’s

version) is narrated by Ibn Abi ‘Asim. His chain of transmission is as follows:

Ahmad ibn al-Furat narrated to us — ‘Abd al-Razzaq narrated to us — from Ma‘'mar

— from ibn Tawis — from his father — from Ibn ‘Abbas &=gis.!

This chain of transmission is authentic. Al-Hafiz al-raqi authenticated it after

ascribing it to al-Tabarani—via ‘Abd al-Razzaq.?

Dispute Regarding the First Person to Embrace Islam

I have mentioned the difference of opinion regarding the first person to embrace
Islam in the original work. Imam al-Baghawi reports an ijma‘ (consensus) that
Khadijah @45 was the first to embrace Islam.® Tbn Hajar al-‘Asqalani states
that the majority of Muslims agree that Abui Bakr 45 was actually the first to

embrace Islam.* Al-Hafiz al-Traqi reports from the majority of Sahabah #z4is that

‘All 22l was, in fact, the first to embrace Islam.’

1 Ibn Abi ‘Asim: al-Ahad wa al-Mathani, 185-188 and al-Awd’il, 71.
2 Al-Hafiz Zayn al-Din al-Traqt: al-Taqyid wa al-Idah, 268.

3 Imam al-Baghawt: Ma'dlim al-Tanzil, 4/87.

4 Al-Hafiz ibn Hajar al-'Asqalant: Fath al-Bart, 7/170.

5 Al-Hafiz Zayn al-Din al-Traqt: al-Taqyid wa al-Idah, 266.
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Hadith 18
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The Prophet Z.z4i- said, “There is someone from among you who will
fight for the (correct) interpretation of this Qur’an, just as I fought for
its revelation.” We stretched ourselves up (hoping to be the person
the Prophet i<l was referring to), and Abii Bakr and ‘Umar were
(also) amongst us. The Prophet i< said, “No. Rather, it is khasif al-
n'al (the repairer of the sandals) (referring to ‘Ali).” We came to give
him (i.e. ‘Ali) the glad tidings (of what the Prophet ik said). He

(the narrator) said, “It was as if ‘Ali heard it (himself).”

Abu Sa‘id al-KhudrT’s 2485 version of this hadith is authentic. It has also appears
with weak chains of transmission from ‘Alf, ‘Abd al-Rahman ibn Bashir, AbT Dharr,
and al-Akhdar ibn AbT al-Akhdar #zéis,

Imam Ahmad—and others—narrates the hadith of Abt Sa‘ld al-Khudri with a

Jjayyid (good) chain of transmission as follows:
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We were seated in anticipation of the Messenger of Allah i<z, He came
out to us from (one of) the houses of his wives. He (Abt Sa‘id) said, “We
stood up with him when his sandal (strap) severed. ‘Ali remained behind
repairing it. The Prophet &« carried on walking and we walked with
him. Then he &t stood waiting for ‘AlT and we stood (waiting) with him.
He said... (the rest of the hadith).
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Al-Hakim authenticated this hadith. Ibn al-Jawzi discovered an llah (hidden
flaw) in this hadith.! T have explained how he erred in the original work. Al-Albant
(also) authenticated this hadith.?

The remaining chains of transmission are mentioned in the original work, none

of which are authentic.

In this hadith, NabT is&4dfie was referring to ‘All’s fighting the Khawarij; when
they interpreted the Qur'an the wrong way. And so ‘Alf sent Ibn ‘Abbas &z to
them. Ibn ‘Abbas ®zdis disputed with them, on account of which two thousand

returned. The others were all killed in their misguidance.

Imam al-Nasa'1, al-Hakim, and others narrate the incident of Ibn ‘Abbas’s dispute
with them.?

1 Ibn al-Jawzt: al-Tlal al-Mutanghiyah.
2 Al-Albant: Silsilat al-Ahadith al-Sahthah, hadith no. 2487.
3 Imam al-Nasa's; al-Sunan al-Kubra, hadith no. 8522; al-Hakim: Mustadrak al-Hakim, hadith no. 2656.
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Hadith 19
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Verily me, you (referring to Fatimah), this person sleeping (i.e. ‘Ali),
and those two (referring to Hasan and Husayn) will be in one place

(together) on the Day of Judgement.

This hadith has been transmitted from Abz Sa‘Td and ‘AlT ®zdizs,

The hadith of Abt Sa‘ld has been narrated by al-Tabarant and al-Hakim with a
hasan (fair) chain from AbT Sa‘Td al-KhudrT #2455, The Prophet #s.&4fle entered

(the presence of) Fatimah @& and said (the above hadith).!

Al-Hakim authenticated the hadith, and al-Dhahabi concurred. Al-Albani (also)

mentioned this hadith in his work on authentic ahadith.?

The remaining chains of transmission have been mentioned in the original work.

None of them are authentic.

1 Al-Tabarant: al-Mujam al-Kabir, hadith no. 1016; al-Hakim: Mustadrak al-Hakim, hadith no. 4664.
2 Al-Albant: Silsilat al-Ahadith al-Sahthah, hadith no. 3319.
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Hadith 20
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The Prophet &= said, “A man from the inhabitants of Jannah will

appear before you from beneath these date palm trees.”

He (the narrator) said, “Abu Bakr i appeared before them.” We
congratulated him for that which the Prophet i said (about him).

The Prophet i waited a short while (and) then said, “A man from
the inhabitants of Jannah will appear before you from beneath these

date palm trees.”

e

He (the narrator) said, “Umar wgas appeared before them.” We

congratulated him for that which the Prophet Ls.<5i- said (about him).

Then the Prophet is:4i- said, “A man from the inhabitants of Jannah
will appear before you from beneath these date palm trees. O Allah! If
You so willed You can make him (i.e. the next person to appear) ‘Ali.”

He said this three times. Thereafter ‘Ali =i appeared.

This hadith has been narrated by Jabir, ibn Mas‘td, Salma, Umm Kharijah, and

Abl Mas‘Tid #zdizs,

The hadith is hasan (fair). All of its chains of transmission are weak except for

one; it can possibly be made hasan (fair). Imam Ahmad narrates this hadith from

Jabir who said, “The Prophet iz«<&4fe said (the hadith).”

The hadiths before and after are shahids (witness reports) for this hadith (thus

strengthening it).

1 Imam Ahmad: Musnad Ahmad, 3/356-380 and Fadd’il al-Sahabah, hadith no. 977.
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Hadith 21
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Sadaqah ibn al-Muthanna said, I heard my grandfather Riyah ibn al-
Harith mention that he witnessed al-Mughirah ibn Shubah. He was
in the Grand Masjid of Kiifah. (The People) were gathered all around,
right and left. Until a man from the inhabitants of al-Madinah, known
as Sa'ld ibn Zayd ibn Nufayl, approached. Al-Mughirah welcomed him
and made him sit near his feet on the elevated chair. Meanwhile, a
man from the inhabitants of Kiifah, known as Qays ibn ‘Alqamah,

entered. He faced al-Mughirah and began cursing.

The man from al-Madinah said, “O Mughir(ah) ibn Shub(ah)! Who is

this lad cursing?”
Al-Mughirah said, “He cursed ‘Ali ibn Abi Talib.”

He said to him twice, “O Mughir(ah) ibn Shub(ah)! Do I hear the
Companions of the Prophet &5 being cursed in your presence and
(yet) you do not renounce (such actions) nor react? I swear by what
my ears heard and what my heart remembered—I would never falsely
narrate (something) from him after he is gone such that when I meet
him, he asks me (about it)—that the Prophet L said, ‘Abu Bakr is

in Jannah. ‘Umar is in Jannah. ‘Uthman is in Jannah. ‘Ali is in Jannah.
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Talhah is in Jannah. Al-Zubayr is in Jannah. ‘Abd al-Rahman ibn ‘Awf
is in Jannah. Sa'd is in Jannah.’ If I so wanted, I could have named the

ninth person (in Jannah).”

He said, “The people of the masjid exited imploring him, by Allah, ‘0
Companion of the Messenger of Allah! Who is the ninth (person)?’ He
said, ‘You are imploring me by Allah, and Allah is the Mighty. I am the

ninth of the believers, and the Prophet i is the tenth.”

He followed this up (and said), “By Allah! A (single) battle witnessed by
one of them for (only) one day in the path of Allah with the Messenger
of Allah & is more virtuous than (all) the (good) deeds of one of

you, even if he was granted the lifespan of Nah.”

This hadith is transmitted by Sa‘ld ibn Zayd ibn Nufayl, ‘Abd al-Rahman ibn ‘Awf,

ibn ‘Umar, and Ibn Mas‘0d #:&is,

The most authentic version is Sa‘id ibn Zayd ibn Nufayl’s. Therefore, I will restrict

myself to only his version.

Ibn AbT Shaybah narrates with the following chain of transmission: Muhammad
ibn Bishr narrated to us — Sadagah ibn al-Muthanna narrated to us (and) said: ‘T
heard my grandfather Riyah! ibn al-Harith mention... (the hadith).”?

This hadith has an authentic chain of transmission.

Imam al-Tirmidhi® and others also narrate it. The remaining shawahid (witness
reports) are all disputed. Al-Albani (also) mentioned this hadith.* I have explained

this in the original work.

1 This word appears as ‘Rabah’ in the print. However, the way I have mentioned it is correct.
2 Tbn Abi Shaybah: Musannaf Ibn Abi Shaybah, 6/350.

3 Imam al-TirmidhT: Sunan al-Tirmidht, hadith no. 3748.

4 Al-Albant: Silsilat al-Ahadith al-Sahihah, hadith no. 2319.
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I was seated in the masjid with two other men. We spoke ill of ‘Ali. The
Messenger of Allah is<il approached in an angry state; the anger
could be seen on his face. I sought refuge with Allah from his anger. He

said, “What is with you and me? Whoever harms ‘Ali harms me, too.”

This hadith has been transmitted by ‘Amr ibn Shas, Sa'd ibn AbT Waqqas, Jabir,

and Ibn ‘Abbas #edls,

Abii Ya'la and al-Bazzar narrate the version of Sa‘'d ibn Abi Waqqas — from Qanan
ibn ‘Abd Allah al-Nahmi — Mus‘ab ibn Sa‘d ibn Abi Waqqas narrated to us — from
his father who said... (the hadith).!

There is a difference of opinion regarding the transmitter Qanan. He is possibly
hasan al-hadith (fair in hadith). This hadith of ‘Amr ibn Shas bolsters his rank. And
Allah knows best.

Al-Albani authenticated the hadith with the wording, “Whoever harms ‘Al harms

me, t00.”?

The remaining versions of the hadith have been mentioned in the original work,

none of which are authentic.

1 Aba Ya'la al-Mawsilt: Musnad Abt Ya'la al-Mawsilt, hadith no. 770; al-Bazzar: Musnad al-Bazzar, hadith
no. 1166.
2 Al-Albant: Silsilat al-Ahadith al-Sahthah, hadith no. 2295.
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The Prophet L sent Abii Bakr with the (announcement of) (stirah)
Bara’ah. Then he summoned him and said, “It is not right for anyone
to convey this except a man from my family.” So he called ‘Ali and

gave it to him.

This hadith has been transmitted by Anas, Abt Hurayrah, Jabir, Aba Bakr, Abu

Sa‘1d, ibn ‘Umar, Ibn ‘Abbas, Sa‘'d, and ‘Al #:&is,

The hadith of Anas is narrated by Imam al-Tirmidhi (and others) from Hammad

ibn Salamah — from Simak ibn Harb — from Anas ibn Malik.!

The preferred view regarding the transmitter Simak is that he is da'if (weak),

except when Sufyan al-Thawri and Shu‘bah narrate from him.

All of the chains of transmission are da'if (weak). Some are extremely weak (shadid
al-da’f), while others are of a tolerable weakness (da’f yasir). Imam al-Tirmidht
ruled it a hasan (fair) hadith, as did Ibn Hajar? and al-Albant. For that reason, I
mentioned this hadith here (in this section of the book).

Ibn al-Jawzi ruled this hadith to be weak.

I have mentioned in the original work that Anas’s version of this hadith contains
the transmitter Simak, about whom there is a difference of opinion (regarding his

status). The version of Abu Hurayrah'’s hadith only appears with the transmitter

1 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith no. 3090.
2 Ibn Hajar al-‘Asqalant: Fath al-Bart, 8/320.
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al-Muharrar ibn AbT Hurayrah. Ibn Hibban is the only person to deem him a

reliable narrator.

The hadith of Jabir is only transmitted with the ‘an‘anah’ of Abii al-Zubayr. There

are, however, some huffaz (hadith masters) who accept this.

The hadith’s version of Abii Bakr contains (Abii Ishaq) al-SabiT. He is considered
a mudallis? and mukhtalit’. There are, however, some huffaz (hadith masters) who

accept him without question.
As for the meaning of the hadith and the intent thereby, Ibn Taymiyyah writes:

The issue of (stirah) Bara’ah and how only a person from Banii Hashim
was permitted to convey it includes all the Hashimis. This is because the
custom had always been (at that time) that agreements (made) are only to
be rescinded by a person from the tribe of the person concerned (i.e. Nabi

Ibn al-‘Arabit writes:

Our ‘ulama’ say that the meaning (of this hadith) is that the way of the Arabs

has always been that whenever one of them concludes an agreement, then

1 Mu'an‘an is a technical term in the science of hadith. It is used to indicate that established
transmission methods, e.g. as indicated by terms such as haddathani (he narrated to me), akhbarani
(he informed me) or sami‘tu (I heard), are not known to have occurred, or have not been observed,
between the transmitters of one or more links in an isnad. The method described by the term
mu‘an‘an solely consists of the preposition ‘an ‘on the authority of’. Isnads with one or more times
the preposition ‘an between two transmitters are called mu‘an‘an isnads. [translator’s note]

2 A mudallis refers to a transmitter who (sometimes) transmits with obfuscation in his transmission;
either intentionally or unintentionally narrating a hadith in manner that obscures or omits
transmitters in the isnad. [translator’s note]

3 Mukhtalit refers to a transmitter who, on account of becoming senile, blind, or because of his books
burning, is unable to transmit hadith correctly anymore. [translator’s note]

4 Tbn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 5/34.
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it is not permissible for anyone other than that individual, or someone
from his family to rescind it. (Based on this,) the Messenger i<k (only)
remembered after sending Abl Bakr i, and so then he sent “All wais
(afterwards). This was to prevent the possibility of the Arabs from having
any proof against him <= by saying, “He made an agreement with us;
therefore, only he has the right to rescind it.” Allah permitted this for the
Prophet Zs<eife out of benefit, and (to show the) wisdom in a ruling of the
SharTah. The Prophet iz« fulfilled this wisdom and benefit (which Allah

created) through sending ‘All s !

1 Ibn al-‘Arabt: ‘Aridat al-Ahwadhi, 13/169.
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‘Ali and I (i.e. ‘Ammar ibn Yasir) were companions in the Battle of al-
‘Ashirah. When the Messenger is<i- disembarked and (decided to)
settled, we saw some people from Bani Mudlij working on a spring

that belonged to them, or on their date-palm trees.

‘Ali said to me, “O Abu al-Yaqazan! Can we go to these people and see

how they are working?”

He said, “If you like, we can go to them for a while and see what they
are doing.” Then sleep overcame us. ‘Ali and I set out and lay under
the shade of some date-palm trees and fine sand and (eventually) fell
asleep. By Allah, nobody woke us up except the Messenger i<z, who
nudged us with his feet. We were covered with sand because of where
we slept. On that day, the Messenger &k said to ‘Ali, “What is with
you, O Abii Turab (ref. to ‘Ali)?”

(He said this) because of the sand that we were covered with.

Then he said, “Should I not inform you two who the most wretched

person is?” We said, “‘But of course, O Messenger of Allah.”

He said, ““The man from Thamiid who slayed the camel (of Salih s=i.%),

and the man who will strike you, O ‘Ali, on this—he placed his hand
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on ‘Ali’s head, such that the blood will flow here—and he held his
beard.”

This hadith is transmitted by ‘Ammar ibn Yasir, Jabir ibn Samurah, al-Dahhak ibn

Mazahim, and ‘Al1 ibn Abi Talib =gk,

Imam al-Nasa'i, Imam Ahmad, and al-Hakim narrate the hadith of ‘Ammar ibn

Yasir.!

This chain of transmission contains Muhammad ibn Khuthaym, who is majhil
(unknown). Muhammad ibn Kab al-Qurazi is the only person to transmit from
him. Ibn Hibban, as is his habit, deemed him a reliable narrator. Imam al-Bukhar1

found it to contain an llah (hidden flaw); he considered it mungati® (broken).

The hadith of al-Dahhak ibn Mazahim is narrated by Imam Ahmad.® The chain
of transmission contains Qutaybah ibn Qudamah al-Ru’asi and his father, both of

whom were not deemed reliable expect by Ibn Hibban.

The hadith of ‘AlT ibn Ab1 Talib has been transmitted via a few chains. One of them
contains the transmitter ‘Abd Allah ibn Salih, the scribe of al-Layth (ibn Sa‘d).
There is a difference of opinion regarding him. However, the preferred opinion

regarding him is that he is weak.

Another chain contains ‘Abd al-Rahman ibn Abi al-Zinad. There is also a difference
of opinion regarding him. The preferred view is that he possesses a weak memory

(sayyi” al-hifz).

1 Imam al-Nasa't: al-Sunan al-Kubra, hadith no. 8485 and Khasa'is ‘Ali, hadith no. 153; Imam Ahmad:
Musnad Ahmad, 4/263 and Fada'’il al-Sahabah, hadith nos. 1172, 1173; al-Hakim: Mustadrak al-Hakim,
hadith no. 4679.

2 Mungati' is a chain of transmission (isnad) in which some transmitter, usually not in the early part
of the isnad, cites a source whom he never actually met. [translator’s note]

3 Imam Ahmad: Fada'’il al-Sahabah, hadith no. 953.
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Another chain contains the “an‘anah™ of Habib ibn Abi Habib. He is one of the

reliable narrators; however, he is a mudallis.?

Another chain contains ‘Abd Allah ibn SabT, or Sab“. Ibn Hibban is the only
person to deem him a reliable narrator. Most of these chains contain tolerable
weakness/s. However, Nur al-Din al-HaythamT and al-Albani inclined towards the
hadith being hasan (good).? Al-Hakim authenticated the hadith and Tbn Hajar al-
‘Asqalani deemed it jayyid (fair).*

1 Mu'an‘an is a technical term in the science of hadith. It is used to indicate that established
transmission methods, e.g. as indicated by terms such as haddathani (he narrated to me), akhbarani
(he informed me) or sami‘tu (I heard), are not known to have occurred, or have not been observed,
between the transmitters of one or more links in an isnad. The method described by the term
mu‘an‘an solely consists of the preposition ‘an ‘on the authority of’. Isnads with one or more times
the preposition ‘an between two transmitters are called mu‘an‘an isnads. [translator’s note]

2 A mudallis refers to a transmitter who (sometimes) transmits with obfuscation in his transmission;
either intentionally or unintentionally narrating a hadith in manner that obscures or omits
transmitters in the isnad. [translator’s note]

3 Nur al-Din al-Haytham: Majma’ al-Zawa’id, 9/137; al-Albant: Silsilat al-Ahadith al-Sahihah, hadith no.
1743.

4 Tbn Hajar al-‘Asqalant: Fath al-Bari, 7/74.
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(Abu Sa‘id al-Khudri narrates) the people complained about ‘Ali. The
Messenger of Allah stood up and delivered a khutbah (sermon). I heard
him saying, “O people! Do not complain about ‘Ali. For, by Allah, he is
scrupulous (i.e. he does not make concessions for anyone) regarding
the matters of Allah’s (religion), or in the path of Allah.”

Imam Ahmad narrates this hadith via ibn Ishag—in his (famous) sirah (biography
of the Prophet #s:24{=). He says: “‘Abd Allah ibn ‘Abd al-Rahman ibn Ma'mar ibn
Hazm narrated to me — from Sulayman ibn Muhammad ibn Ka'b ib ‘Ujrah — from
his aunt Zaynab bint Ka'b, she was near Abt Sa‘id al-Khudri — from Aba Sa‘id al
Khudri.!

Al-Hakim authenticated the hadith, and al-Dhahabi concurred.

There is a difference of opinion regarding whether Zaynab bint Kab is a
Companion or not. Ibn Hibban deems her reliable. She is the wife of Abi SaTd
al-Khudrt.

Ibn al-Mulaqqin states:

As for Zaynab, we have previously mentioned Ibn al-Qattan’s opinion that
she is reliable. Ibn Hibban deemed her reliable, for he mentioned her in
his work on reliable narrators (Kitab al-Thigat). In fact, Ibn Fathiin and Aba
Ishaq ibn al-Amin declared her among the Sahabah. Therefore, the hadith

is authentic. And all praise is for Allah.?

1 Imam Ahmad: Musnad Ahmad, 3/86 and Fada'il al-Sahabah, hadith no. 1161.
2 Ibn al-Mulaqqin: al-Badr al-Munir, 8/249.
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Isay (i.e. the author): The biographical writers on the Sahabah such as ibn Fathiin,
ibn al-Amin, and others merely make mention of anyone they might have come
across who narrates a hadith, without taking into consideration the authenticity
of the actual hadith. If the chain of transmission is inauthentic, then (in this case)
suhbah (companionship) has not been established. However, if it is established
that she is in fact the wife of Abi SaTd al-Khudr #2dis, then, she too will be a
Sahabiyyah (in most cases). Therefore, to deem this chain of transmission as
hasan (good) is not farfetched. Al-Albani mentioned this hadith in his collection
on authentic hadiths.!

1 Al-Alban: Silsilat al-Ahadith al-Sahthah, hadith no. 2479.
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Asma’ bint ‘Umays said:

When Fatimah was given to ‘Ali (in marriage) we found nothing in his
house except for some sand that was spread out on the floor, a pillow
stuffed with palm-fibre, a jug and a jar (for water). So Nabi i< sent
for ‘Ali (and said), “Do not do anything (or he said: Do not approach

your wife) until I come to you.”
Nabi ki (eventually) came and said, “Is my brother here?”

Umm Ayman' said, “O Nabi of Allah, he is your brother and his wife

is your daughter?”

Nabi jz.&i- established abond of brotherhood between his Companions
and ‘Ali and himself.

He said, “That is the case, 0 Umm Ayman.”

Nabi i
what Allah willed for him to say. Then he sprinkled (the water) on

4= asked for a vessel with water in it. He said/read into it

1 Umm Ayman was the mother of Usamah ibn Zayd. She was an extremely devout Abyssinian woman.
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the chest and face of ‘Ali. Thereafter, he called Fatimah. She (hastily)
stood up (to go to him), nearly stumbling in her gown out of modesty.
He sprinkled the water on her and said to her what Allah willed for

him to say.

Then he said to her, “Indeed, I have not neglected you; I married you

off to the most beloved member of my family.”

Then the Messenger of Allah i noticed a silhouette behind the

curtain and asked, “Who is this?”

She replied, “It is Asma’.”

He said, “Asma’ bint ‘Umays?”

She said, “Yes, O Messenger of Allah.”

He said, “Did you come in honour of the Messenger of Allah A&z,
with his daughter?”

She said, “Yes. A young woman who, on the night her marriage will be
consummated, requires a female to be nearby; if something happens

she can take care of it.”

He (i.e. Nabi is<eii-) supplicated for me such that I consider it (i.e. the
supplication) to be the most reliable of my (good) deeds (in front of
Allah).”

Then he said to ‘Ali, “Take your wife!” He then turned and left.

She said, “He continued supplicating for them until he disappeared

into his room.”

This hadith has been narrated by: Asma’ bint ‘Umays, Ibn ‘Umar, Ibn ‘Abbas, Zayd
ibn Abi Awfa, Ya'la ibn Murrah, Mahdgj ibn Zayd, Aba Raft, Anas ibn Malik, ‘AlT
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ibn Abi Talib, Abl Sa‘1d al-Khudri, Jabir, Ab Umamah, Abt Dharr, Hudhayfah ibn
al-Yaman, ‘Abd Allah ibn ‘Amr ibn al-‘As, Abii Barzah, Abti Hurayrah, ‘Abis, Aba
Ja‘far, ‘Umar ibn ‘Alf, Muhammad ibn ‘Umar ibn ‘Ali, Sa‘id ibn al-Musayyib, and
al-Bahi #24i5. The majority of these chains suffer from severe weakness (shadidat
al-da’f). The strongest of these chains are two, both of which are transmitted from

Asma’.

The Hadith of Asma’ bint ‘Umays

This hadith has been narrated by ‘Abd al-Razzaq.! Ahmad ibn Hanbal narrates
this hadith from ‘Abd al-Razzaq and ibn Rahawayh.? Al-Tabarani also narrates
with the same chain of transmission from Ma‘mar — from Ayyiib — from Tkrimah
and Abu Yazid al-Madani—or from only one of the last two narrators—Abu Bakr
(‘Abd al-Razzaq) is not sure) that Asma’ bint ‘Umays said (the hadith).’

The narrators of this hadith are all reliable. Imam al-Bukhari narrates from Aba
Yazid al-Madini and Yahya ibn Ma‘Tn regarded him as reliable. This (grading of

Yahya ibn Ma‘n in favour of Abii Yazid) is sufficient testimony in his favour.

The fact that ‘Abd al-Razzaq has doubt (i.e. whether both ‘Tkrimah and/or Aba
Yazid al-Madini narrate the hadith from Asma’) is not a problem because he
is inferring based on a reliable narrator. ‘Abd al-Razzaq is a reliable narrator.
However, he does commit mistakes (awham) and possesses (some) unacceptable
narrations (manakir), as I have elucidated in the original work. Similarly, Ma‘mar
ibn Rashid; he is one of the reliable masters of hadith, but he commits mistakes

when certain people narrate from him and when he narrates from (other) specific

1 ‘Abd al-Razzaq al-San'ant: Musannaf ‘Abd al-Razzdq, hadith no. 9781.

2 Ahmad ibn Hanbal: Fada’l al-Sahabah, hadith no. 958; ibn Rahawayh: Musnad Ishag Ibn Rahawayh;
hadith no. 2132.

3 Al-Tabarant: al-Mujam al-Kabir; 24/365.

4 In other words, since both narrators in question are reliable, it is inconsequential if he is unsure

whether ‘Tkrimah and/or Abi Yazid al-Madin narrate the hadith from Asma’. [translator’s note]
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people. Despite this, both of their narrations enjoy other, parallel narrations
(tawabi’). Ibn ‘Asakir (for example) narrates from Hammad ibn Zayd — from Ayytb
al-Sakhtiyani — from Abi Yazid al-Madani that Asma’ bint ‘Umays said.!

Imam al-Nasa'T narrates this hadith with the following chain of transmission:
Isma‘l ibn Mas‘Qd informed us — Hatim ibn Wardan narrated to us — Ayyub
al-Sakhtiyant narrated to us — from Aba Yazid al-Madani — from Asma’ bint

‘Umays.?
Regarding this hadith, Imam al-Dhahabi said:

This hadith is, however, incorrect since Asma’ bint ‘Umays was in Abyssinia

on the night of Fatimah’s wedding.’
Ibn Hajar said:

The narrators of this hadith are all reliable. However, Asma’ bint ‘Umays was
in Abyssinia at that time with her husband, Ja'far. There is no disagreement
regarding this. Perhaps this incident occurred with her sister, Salma bint

‘Umays. Salma was the wife of Hamzah ibn ‘Abd al-Muttalib.*

However, the hadith is strong when it is transmitted by two (particular) chains:
the chain of transmission of Ma‘mar and the chain of transmission of Hatim ibn
Wardan. The existence of a mistake in some of the hadith’s wordings does not
require that the hadith be rejected. The only part of the hadith that is good (jayyid)
is (up to) the wording that mentions NabT #%«£4il> made a bond of brotherhood.
The remaining words of the hadith are unacceptable (munkarah). Zayn al-Din al-

‘Iraqi inclined towards the hadith being weak.’

1 Tbn ‘Asakir: Tarikh Dimashg; 42/133.

2 Imam al-Nasa'T: al-Sunan al-Kubra; hadith no. 8455 and Khasa'is ‘Alf; hadith no. 124.

3 Imam al-Dhahabf: Talkhis al-Mustadrak; 3/1261.

4 Ibn Hajar al-‘Asqalant: al-Matalib al-‘Aliyah bi Zawa’id al-Masanid al-Thamaniyah; 8/240.
5 Zayn al-Din al-Traqt: Takhrij Ahadith al-Thya’, hadith no. 648.
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Al-Shawkani mentioned the hadith of Anas and said:

Ibn al-Jawzi and al-DhahabT said the hadith is mawdi‘ (fabricated). The
accused narrator (in the chain of transmission) is Matar ibn Maymiin al-

Iskaf.!
Imam al-Dhahabi says:

Wesay: Thishadithisfabricatedandbaseless. Theincident of the mubahalah?
occurred around the ninth year (A.H) and the bond of brotherhood made
by the Prophet & between the Muh3jirin and the Ansar occurred at
the beginning of the Hijrah. Moreover, the actual mubahalah did not take
place; the Christians of Najran were merely invited to the mubdhalah. They
requested some respite so they could deliberate over the matter. When
they were alone, they said, “He is a Nabl. A people never entered into a
mubahalah with a Nabi except that they were extirpated.” So they agreed
to pay the jizyah (as opposed to entering into the mubahalah) and left.’

Imam al-Dhahabi means the hadith is fabricated in only some of its chains of

transmission. Ibn al-JazarT felt the hadith has some strength.!

1 Al-Shawkant: al-Fawa'id al-Majmi ‘ah; hadith no. 305.

2 The Mubahalah was a meeting between the Prophet 4.4 and a Christian delegation from Najran
(present-day Yemen), in the month of Dhi al-Hijjah, 10 A.H, where he s> invoked a curse
attempting to reveal who was lying about their religious differences. [translator’s note]

3 Imam al-Dhahab: al-Muntaga min Minhaj al-Ttidal; 471.

4 Tbn al-JazarT: Mandgib al-Asad al-Ghalib ‘Ali Tbn Abt Talib; 22.
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The Messenger of Allah i.z5i- ordered for the doors (of the masjid) to
be closed except for the door of “Ali.

This hadith is narrated by Tbn ‘Abbas, Zayd ibn Arqam, al-Bard’ ibn ‘Azib, ibn

‘Umar, Jabir ibn Samurah, Sa‘d ibn AbT Waqqas, ‘Alf, Jabir, and Anas #2dis,

All of these chains of transmission are weak. In fact, most of them are severely

weak (shadidat al-d‘af), except for the following three:

The Hadith of Ibn ‘Abbas

There are a number of different chains for Ibn ‘Abbas’s version; the strongest of
them is narrated by Imam al-Tirmidhi, Imam al-Nasa'1, and others via Shubah —

from Abt Balj — from ‘Amr ibn Maymiin — from ibn ‘Abbas.!

This is an abridged version of a longer hadith. The correct version is, however,
from Maymiin Aba ‘Abd Allah—who is Da‘if—not ‘Amr ibn Maymin. Aba Balj

made a mistake.

What further explains this (mistake) is the fact that this exact hadith comes via
the same Maymin, in Zayd ibn Argam’s version. Ibn Hajar authenticated this
hadith in Fath al-Bari. In spite of this, Ibn Hajar himself says in Taqrib al-Tahdhib
that Maymiin is weak. Then (in another place), I saw Ibn Hajar say, “More than
one person has deemed Maymn a reliable narrator. Some have, however, spoken

about him regarding his memory. Imam al-Tirmidhi authenticated another

1 Imam al-TirmidhT: Sunan al-Tirmidhi, hadith no. 3732; Imam al-Nasa't: al-Sunan al-Kubrd, hadith no.

8373.
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hadith of Maymiin’s, which he alone transmits from Zayd ibn Arqam.”* Perhaps

he confused him with somebody else.

The Hadith of Ibn ‘Umar

This hadith has two chains of transmission. The better version is narrated by
Imam Ahmad — Hisham ibn Sa‘d — from ‘Umar ibn Usayd — from ibn ‘Umar who

said:

In the time of the Prophet we use to say he (i.e. the Messenger is.&ig-)
is the best of people, then Abi Bakr, then ‘Umar. ‘Ali ibn AbT Talib was
granted three qualities, if I possessed even one of these three it would be
more beloved to me than possessing red camels: The Messenger of Allah
Jsadl> married his daughter to him, and she gave birth to his child; all
the doors of al-Masjid al-NabawT were closed, except for his; and he was

granted the standard on the Day of Khaybar.

Most hadith masters (al-huffaz) are of the opinion that Hisham ibn Sa‘d is a weak
narrator. Some of them, however, deemed him reliable. Ibn Hajar states, “The
narrators are all reliable, except for the fact that Hisham ibn Sa‘d was deemed
weak on account of his (weak) memory. Imam Muslim included him (i.e. his
narration) in Sahih Muslim. Therefore, his hadith is at the level of hasan, especially

since it enjoys other witness narrations (shawahid).”

It also appears via another chain of transmission which includes the narrator Abi
Ishaq al-SabiT. Ibn Hajar deemed the hadith hasan (fair) despite the fact that Aba

Ishaq is a mudallis’* who makes mistakes (mukhtalit).

1 Tbn Hajar al-‘Asqalant: al-Qawl al-Musaddad fi al-Dhabb ‘an Musnad Ahmad, pg. 17.

2 Ibn Hajar al-‘Asqalant: al-Nukat ‘ala Mugaddimat Ibn Salah, 1/464.

3 A mudallis refers to a narrator who (sometimes) obfuscates his transmissions; either intentionally
or unintentionally narrating a hadith in manner that obscures or omits transmitters in the isnad.

[translator’s note]
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The remaining chains of transmission are not satisfactory. I have scrutinised

them in the original work.

Ibn al-Jawzl exceeded the bounds and judged the hadith a fabrication. Ibn Hajar

and others have refuted him.
Ibn al-Jazarf states:

The hadith is hasan (fair)... This does not negate the established report
in Sahth al-Bukhart that the Prophet i<z, in the sickness that led to his
death commanded for all doors to be closed except the door of Abii Bakr
al-Siddiq. This is so because it occurred in the lifetime of Nabi i« for
the reason that Fatimah s needed to pass through from her house to the
house of her father. He did this to make it easier for her and as a veil. Also,
out of his earnest care for her. Once this reason no longer existed after his
death, there was a need to have the door of Abti Bakr al-Siddiq opened for
the sake of his going out to the Masjid and leading the salah; after all, he
was the Khalifah after him. He also did this to make it easy for him and as

an indication of him being in charge after him i,
Ibn Hajar states:

All of these ahadith bolster one another. All of these individual versions
of the hadith are acceptable for using as proof (salih li al-ihtijaj), let alone
all of narrations combined together. Ibn al-Jawzi listed this hadith in his
al-Mawdii‘at; however, he committed a serious blunder. His practice was
to reject authentic ahadith if he thought they were contradictory, despite
the fact that it is possible (in this instance) to reconcile between the two
incidents. The hadith simply means that the door of ‘All’s house was in
the vicinity of the Masjid (al-Masjid al-Nabawi), and there was no other
door for his house. Therefore, he was not commanded to close his door.
The following hadith reported by Isma‘l al-Qadi in his Ahkam al-Qur’an
supports this (interpretation): al-Muttalib ibn ‘Abd Alladh ibn Hantab
(reports) that Nabi &g did not permit anyone to pass through the
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Masjid in a state of major ritual impurity (junub) except for ‘All ibn Abi

Talib; because his house was a part of the Masjid.

The manner of reconciliation then is that the command to close the doors
occurred twice: In the first instance, ‘AlT was exempted for the reasons
mentioned above. In the other instance, AbG Bakr was exempted. This
can only make sense if the incident of ‘All is understood to have been a
real door; and the door being referred to in Ab Bakr’s incident was more
figurative, referring to a khawkhah (smaller door)—as some versions of
the hadith explicitly mention. When they were commanded to close their
doors, it was as if they made smaller doors (khawkhas) so as to facilitate
their entering the masjid. After that, they were commanded to close them.
There is no problem in reconciling the two incidents in this manner. In
fact, Abti Ja‘far al-Tahawi and Aba Bakr al-Kalabadhi both reconciled the
two aforementioned ahadith in this manner.! Al-Kalabadhi explained
that the house of Abl Bakr had a door outside the masjid and a khawkhah
(smaller door) in the masjid. The house of ‘Ali only had one door, and it was
in the masjid. And Allah knows best.?

Ibn Hajar spoke at length on the chains of transmission.?

1 Abii Ja‘far al-Tahawt: Mushkil al-Athar, 9/189; Abii Bakr al-Kalabadhi: Ma‘ani al-Akhbar, 1/230-231.
2 Ibn Hajar al ‘Asqalant: Fath al-Bart, 7/14-15.
3 Ibn Hajar al-‘Asqalani: al-Qawl al-Musaddad, 16 and al-Nukat ‘ala Mugaddimat Ibn Salah, 1/465.
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Section Two - The Da'if (Weak) Ahadith

This section comprises fifty-eight ahadith, most of which are inauthentic. There is
a difference of opinion among the ‘ulama’ regarding a number of them; however,
most of them hold the ahadith to be weak. Therefore, I have mentioned them in
this section. Whoever authenticated these ahadith have explained the manner in
which its meaning conforms to the beliefs of the Ahl al-Sunnah. Therefore, in all

instances, the extremists are not able to hold on to their false beliefs.
Let us now list the ahadith in numerical order.
Hadith 1

&G}‘imylg‘;ﬁéb}:y;cb’;&f‘j;uw%&

‘Ali is from me and I am from ‘Al1. No one except for me and ‘Ali should

forswear (a treaty) on my behalf.

This hadith is narrated from Hubshi ibn Junadah, Anas, and Sa'd #z4is,

The Hadith of Hubshi ibn Junadah

The best of these chains is narrated by Imam al-Tirmidhi, Imam ibn Majah, Imam
Ahmad, and Imam al-Nasa’1 via numerous chains of transmission, from Sharik —

from Abu Ishaq — from Hubshi ibn Junadah.!

Abl Ishaq explicitly narrates this hadith from al-NasaT (i.e. he used the term
haddathana).

1 Imam al-TirmidhT: Sunan al-Tirmidhi, hadith no. 3719; Imam ibn Majah: Sunan Ibn Mdjah, hadith no.
119; Imam Ahmad: Musnad Ahmad, 4/165 and Fada’il al-Sahabah, hadith no. 1023; Imam al-Nasa': al-
Sunan al-Kubra, hadith no. 8091 and Khasa'is ‘Ali, hadith no. 69.
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Imam al-Tirmidht says, “This hadith is hasan gharib sahih (authentic, rare (and)
fair).”

Sharik is da‘if (weak). Abii Ishaq commits errors (ikhtalata). However, the
meaning of the words “No one should forswear on my behalf” means “to forswear
a treaty (nabdh al-‘ahd).”* The intended meaning is not to discharge debt (qada’ al-
dayn). Therefore, it is not (sufficiently) authentic to be used as a shahid (witness

report).

The Hadith of Anas

This hadith has two chains of transmission, both of which are sagitan (wholly

unreliable).

The Hadith of Sa‘d

Imam al-Nasa’T and others narrate this hadith with the wording, “This is my walt

and the one who (has the right to) forswear on my behalf.”?

This hadith contains the narrator Miisa ibn Ya'qub al-Madani, of whom there
is a difference of opinion regarding his status. Al-Albant graded this hadith as
hasan on account of considering all the chains of transmission collectively.* He
bolstered the hadith with both Hubsh1’s and Sa‘d’s chains of transmission. I have
explained in the original work how the first chain is not suitable to be used as a

shahid (witness report).

1 Muhammad ‘Abd al-Rahman al-MubarakparT: Tuhfat al-Ahwadhi, 10/152.
2 Imam al-Nasa'l: Khasd'is ‘Alf, 9-94.

3 Al-Albant: Silsilat al-Ahadith al-Sahihah, hadith no. 1980.
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Hadith 2
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The Messenger of Allah izii- sent me to Yemen as a judge, and so
I asked, “O Messenger of Allah, are you sending me and I am still

young, I have no knowledge of the duties of a judge?”

He =246 said, “Indeed, Allah will soon guide your heart and stabilize
your tongue. When two litigants sit in front of you, do not pass
judgement until you hear from the other party, just as you heard from

the first; for it is best that you have a clear idea of the decision.”

He (i.e. ‘Ali) said, “I remained a judge thereafter,” (or he said—the

narrator is unsure) “I did not doubt in any judgement thereafter.”

The hadith is narrated from ‘Alf and Ibn ‘Abbas #zdis,

The Hadith of ‘Al

This hadith has a few chains of transmission:

1. Abt Dawid and others narrate via a few chains of transmission from

Simak ibn Harb — from Hansh ibn al-Mu‘tamir —, from ‘Al1 &5, There

is a difference of opinion regarding Simak ibn Harb. The preferred opinion

is that he is weak. There is also weakness in Hansh.

Ibn Hibban narrates another version via Simak: Asbat ibn Nasr — from

Simak — from ‘Tkrimah — from Ibn ‘Abbas &gk — from ‘All 85, This

1 Abl Dawid: Sunan Abi Dawid, hadith no. 3582.
2 Ibn Hibban: Sahih Ibn Hibban, hadith no. 5065.
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chain of transmission is weak. There is a difference of opinion regarding
the status of both Asbat and Simak. Specifically, the narration of Simak
from ‘Tkrimah is mudtaribah’ (unresolvably problematic). And this is
one of those ahadith. Al-Saji states in al-Du'afa’ regarding Asbat, “He
narrates ahadith from Simak ibn Harb which enjoy no parallel narrations

(mutaba‘at).? This is one of his narrations from him.

2. Imam Ahmad narrates this hadith from Isra’ll — from Abu Ishaq — from
Harithah ibn Mudarrab — from ‘Alf #&is5.® Abu Ishaq is al-Sabi'T. He is a
mudallis who commits errors (mukhtalit). The person narrating from him
in this chain is his grandson, Isra’1l ibn Yiinus. He narrated from him after
he began committing (serious) errors (ba‘da al-ikhtilat). Abii Ishaq confused
things such that the hadith cannot be reconciled. I have explained this in

the original work.

3. Imam Ahmad and others narrate from Aba al-BukhtarT al-Ta'T who said:
“The individual who heard ‘Alf #45 saying (this hadith) informed me.™
This chain has a majhiil (unknown) narrator. Ibn Hibban and others
narrate this hadith from Aba al-Bukhtari, from ‘Ali, with the drop of the
majhil narrator. Al-Hakim authenticated it but made a mistake because
the hadith is mungati‘ (broken).

4. Al-Diya’andIbnal-A‘rabinarrate with a chain of transmission that contains

the narrator al-Qasim ibn ‘Tsa ibn Ibrahim al-Ta’1° His human capacity

1 If reporters disagree about some point in the hadith, either pertaining to a particular narrator, text
or the isndd, and none of the opinions can be preferred over the other, then this leads to uncertainty.
Such a hadith is termed mudtarib. [translator’s note]

2 Tbn Hajar al-‘Asqalant: Tahdhib al-Tahdhib, 1/185.

3 Imam Ahmad: Musnad Ahmad, 1/88-156 and Fadd’il al-Sahabah, hadith no. 1212.

4 Imam Ahmad: Musnad Ahmad, 1/136.

5 Al-Diya’ al-Din al-MaqdisT: al-Ahadith al-Mukhtarah, hadith no. 774; ibn al-A‘rabt: Kital al-Mujam,
2/1719.
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of reasoning altered (taghayyara ‘agluhu), as Abii Dawiid mentioned. Tbn
Hibban regarded him as a reliable narrator—he is a (known) lenient hadith

critic. And Mu’ammal ibn Isma‘Tl has a weak memory (sayy’i al-hifz).

5. Al-Khatib narrates this version with a impugned chain.!

The Hadith of Ibn ‘Abbas

Ibn ‘Asakir narrates this hadith with a chain of transmission that contains the
narrator Muslim ibn Kaysan al-‘Awar.? He is weak (da‘f). It has also been said

that he is matriik (suspected of forgery).

In short, all chains of transmission are weak and the hadith is inauthentic.
However, an authentic hadith narrated by Ibn ‘Abbas has already been mentioned
in which he said, “‘Umar &5 said: ‘Ubayy is the most learned of us (i.e. regarding

the Qur’an) and ‘Alf £ is the best in judgement among us.” The takhrij® of this

hadith has already been mentioned.

1 Al-Khatib al-Baghdadt: Tarikh Baghdad, 12/443.

2 Ibn ‘Asakir: Tarikh Dimashg, 42/391.

3 Takhrij is an evaluation of a particular hadith whereby an attempt is made to trace it back to an
authoritative and primary (as opposed to secondary) hadith collection with its complete isnad.

[translator’s note]
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Hadith 3
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There was a bird (cooked as food) with the Prophet i<z so he said,
“0 Allah, send me the most beloved of Your creation to partake of this

bird with me.”

Abi Bakr came and he denied him. Then ‘Umar came and he denied

him. Then ‘Ali came and granted him permission.

Several hadith masters (huffaz) have gathered the (variant) chains of transmission
of this hadith for the sake of ‘itibar™ (consideration), including al-Hakim Aba ‘Abd
Allah, Abt Bakr ibn Mardawayh, Abti Nu‘aym, and al-Hafiz al-Dhahabi.

The hadith has been transmitted from Anas ibn Malik, Safinah, ‘Abd Allah ibn
‘Abbas, ‘AlT ibn AbT Talib, Jabir ibn ‘Abd Allah al-Ansari, Abi Sa‘ld al-Khudri,
Hubshi ibn Junadah, Ya‘la ibn Murrah, and Aba Rafi* #2455, One by one, I have

analysed each of these narrations, totalling fifty-four (different) chains.

All of the chains are weak, most of which are extremely weak (shadidat al-d ‘af). They
revolved around hulka (disastrous), matriik (narrators suspected of forgery), and
majhiil (unknown) narrators. In addition the matn (text) of the hadith is mudtarib

(unresolvably problematic). Based on these factors, the hadith is inauthentic.

I have previously explained that the ‘ulama’ reject this hadith onaccount of the text
lending a meaning that gives preference to ‘Alf over the Shaykhayn (Abt Bakr and
‘Umar &855) and even the Messenger As«&ii; this, in addition to the scantiness

in wording and its unresolvable nature. I have examined the controversial and

1 I'tibar (consideration) is the process in which a hadith critic would collect all the reports that a transmitter

had narrated from various teachers and then analyze them for corroboration. [translator’s note]
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problematic areas of the hadith and, to the extent of my knowledge, there does
not exist (another) hadith with such unresolvable problems. The problems of the

hadith are summarized below:
1. Difference of opinion regarding who opened the door

» Some narrations mention Anas ibn Malik opened the door

» Some mention it was Safinah who opened the door.
2. Difference of opinion regarding the amount of birds

» Some narrations mention there was one bird, two, and even three

birds

» Some narrations merely mention atydr or tawd'ir, the plural forms
(of the word bird)

3. Difference of opinion regarding the description of the bird

The narrations describe the bird as follows:

v

» A small grilled bird

» A bustard

» A mountainous bird

» A partridge/quail served with bread and gravy

» A bird in-between two pieces of bread (sandwich)

» A bird with a loaf of barley bread

» Abird or a hyena

» Two birds in-between two pieces of bread (sandwich)

» Flamingos
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» A grilled flamingo
» Quails

» Four rolls of bread and a slaughtered, grilled chicken.
Most narrations say it was a grilled bird (tayr).

The other majority of narrations say it was merely a bird (ta’ir) and then

he Jzs.4z ordered for it to be cooked and prepared.

Some narrations mention the bird was brought to him Zs«&5= from the

leftovers of the night before.
. Difference of opinion regarding who presented the bird

» In some narrations Anas says, “Umm Sulaym sent me with a grilled
bird to the Messenger Fs«&ifl=. He had a loaf of barley bread with
him. I came to him with it (i.e. the grilled bird) and placed it in front
of him.”

» In some narrations it is mentioned that one of his wives presented

it to him.
» Some narrations mention Umm Ayman (presented it to him).
» Some narrations mention it was a man.
» Some narrations mention it was a woman from the Ansar.
» Some narrations mention that it was Safinah who presented it.
» Some narrations mention Umm Salamah.

» Some narrations mention that the Prophet 4.4 spent the night
by some of his wives—possibly Safiyyah or someone else—and she
brought them (i.e. the birds) to him.
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. Difference of opinion regarding the arrival of ‘Al «ediss

»

»

»

»

»

52 sTE

Some narrations mention that ‘Al knocked on the door thrice and

Anas refused him.
Some narrations mention he knocked four times.

Some narrations mention he knocked first and Anas refused him.
He knocked for the second time and then struck Anas in his chest
and entered. Some narrations mention that when he knocked for
the second time, he came as if he was whipped (by someone), and

so Nabi As«&die said, “Open! Open!”

522 5T

Some other narrations mention that ‘Al &&is did not actually
knock on the door; Anas went out looking for a person to accept the
invitation, and so he found ‘All #&i and returned. This occurred

three times.

Some narrations mention that ‘Ali #e4iz came and entered without

any mention of knocking or being refused (entrance).

Some narrations mention ‘All 44 raised his hand and shoved

Anas #8i in his chest, and then he entered.

Some narrations mention Abi Bakr came and he was refused, then
‘Umar came and he was refused, and then ‘Alf came and he was

permitted (to enter).

Some narrations mention ‘Al & struck the door with his foot
and entered. Some narrations mention Nabi is<&d{e said, “Allow

him to enter, whoever he may be.”

Some narrations mention that Nabi #s.&4(z said, “O Anas, permit

him to enter, for I intended him.”

57 55

Some narrations mention that Anas % said, “He (i.e. Nabi

Asedfle heard me speaking to him and said, ‘Who are you speaking
to? I replied, “Ali)”
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» Some narrations mention that Nabi is.&de heard ‘All speaking

and said, “Enter, Aba al-Hasan.”

» Some narrations mention when ‘All knocked on the door Nabi

il said to Anas, “Stand and open the door for ‘Ali”

» Some narrations mention the following, “I (i.e. Anas) said, ‘This is
‘Al ibn Abi Talib, O Messenger of Allah.”

» Some narrations mention that ‘All entered without Anas’s
permission. The remaining narrations mention that Anas permitted

him (to enter).

» In one narration, it is mentioned that Abt Bakr, ‘Umar, ‘Alj, ibn
Mas‘iid, and Anas ate with him 4zs:&4{. Other narrations, however,

mention that no one ate with him, except ‘Al.

. Difference of opinion regarding where the bird was presented to Nabi

In some narrations (Anas says): “I was with Nabi #%4&4{z in an orchard.”
In other narrations it is mentioned: “He spent the night by some of his

wives—either Safiyyah or someone else (...)”

. Difference of opinion regarding the description of how he partook
of it

» Some narrations mention that Nabi is«<&d= did not eat until ‘Al
&dis came.

» Some narrations mention that Nabi 4524 initially ate, and then

he waited until ‘Al &z came.

» Some narrations mention that he ate one morsel at the first instance
of knocking, another morsel at the second knocking, and another

morsel at the final knocking.
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8. Difference of opinion with regards to how Anas responded to ‘Ali

»

»

»

The difference in wording and irresolvable nature of the wording proves it is
weak. The narrators contrived the hadith and caused such confusion whereby it
is impossible to reconcile between the (conflicting) narrations. This proves the
hadith is weak according to the hadith scholars because when a hadith cannot be
resolved it is a proof that it lacks accurate (transmission), even if the narrators

are reliable. How is this even remotely possible when the narrators of this hadith

Some narrations mention that the Messenger A%«&4(i- was (at that

time) relieving himself.

Some narrations mention the Messenger is«&4fl= was preoccupied,

and ‘All g just entered.

Some narrations mention that he did not (require) permission.

Some narrations mention the Messenger &> entered at that

moment.

Some narrations mention I (i.e. Anas) said, ‘No.

are weak? How is this possible when they are matriik (suspected of forgery)?

The following hadith masters (huffaz) have regarded the hadith as weak:

1. Imam al-Bukhart*

2. Abu Zur‘ah al-Razi®

3. Al-Bazzar®

4. Abt Bakr ibn Abi Dawad!

5. Al-Hafiz Abli Misa al-Madin®®

1 Al-'Uqaylt: Kitab al-Du‘afd’, 1/46; Imam al-Tirmidhi: al-Tlal al-Kabir, 374.

2 Abi Zur‘ah al-Razt: al-Du‘afa’ li Abi Zur‘ah al-Razt, 2/692.

3 Al-Bazzar: Musnad al-Bazzar, 14/80.

4 Tbn ‘Adt: al-Kamil, 4/266; Imam al-Dhahab: Tadhkirat al-Huffaz, 146.

5 Al-ZarkashT: al-Nukat ‘Ald Ibn al-Salah, 1/328.

123



6. Al-Ugayli

7. Al-Daraqutnt?

8. Al-Khalil?®

9. Ibn al-Jawzr*

10. Ibn al-Qaysarant®

11. Tbn ‘Adr®

12. Al-Traqr

13. Al-ZaylaT

14. Abi Ishaq Ibrahim ibn Muhammad al-Armawt
15. Imam al-Dhahabt'

16. Ibn Taymiyyah!!

17. Ibn Kathir®

18. Al-Majd al-Fayrawzabadi*® (author of the famous dictionary)
19. Aba Bakr al-Bagillant™

20. Al-Hafiz ibn Hajar al-‘Asqalant®

1 Al-‘Uqaylt: Kitab al-Du‘afd’, 1/46-82.

2 Tbn al-Jawzt: al-Ilal al-Mutanahiyah, 1/237; Imam al-Dhahabi: Tadhkirat al-Huffaz, 146.

3 Al-Khalilt: al-Irshad fi Ma'rifat ‘Ulama’ al-Hadith, 1/420.

4 Tbn al-Jawzi: al-Tlal al-Mutanahiyah, 1/225

5 Imam al-Dhahabt: Tadhkirat al-Huffaz, 146.

6 Ibn ‘AdT: al-Kamil

7 Zayn al-Din al-Traqt: Takhrij Ahadith al-Thya’, 855.

8 Jamal al-Din al-ZaylaT: Nasb al-Rayah, 1/359-360.

9 Tbn al-Mulaqgin: al-Badr al-Munir, 1/315.

10 Imam al-Dhahabt: Siyar A'lam al-Nubala’, 13/232, 17/168-169, 175-176, al-Mughni fi al-Du‘afd’, 2/394,
Mizan al-I'tidal, 1/602, Tadhkirat al-Huffaz, 3/164; ibn Kathir: al-Bidayah wa al-Nihdyah, 11/80-81;
11 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 7/371.

12 Ibn Kathir: al-Bidayah wa al-Nihdayah, 11/75, 80, 83.

13 Al-Shawkant: al-Fawa'id al-Majmi ah fi al-Ahadith al-Mawdii ah, hadith no. 332.

14 Ibn Kathir: al-Bidayah wa al-Nihdyah, 11/83.

15 Tbn Hajar al-‘Asqalant: Lisan al-Mizan, 2/354, 4/561.
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21. Abi Hafs ‘Umar ibn ‘Al ibn ‘Umar al-Qazwini!
22. Al-Shawkant?
23. Al-Albant®

It seems that the vast majority of hadith scholars are of the opinion that the
hadith is weak. Al-Khatib (al-Baghdadi) Abi Bakr says, “The people rejected
several ahadith that Abx ‘Abd Allah al-Hakim collected and claimed to be sahith—
according to the conditions of the Shaykhayn (al-Bukhari and Muslim). Among
these ahadith is the (above) hadith of the bird.”

Al-Khalili states, “All of the imams of hadith reject this hadith.”

Ibn al-Mulaqqgin reported that al-Khatib said: “Abti Ishaq Ibrahim ibn Muhammad
(al-Armawi) of Naysabir narrated to me—he was a respected, virtuous, pious
scholar—(and) said: ‘Al-Hakim Aba ‘Abd Allah collected several ahadith and
claimed they are sahth according to the conditions of al-Bukhari and Muslim, and
that they should have included them in their respective sahihs. Some of these
ahadith include the hadith of the bird and the hadith regarding ‘AlT’s wilayah
(man kuntu mawlah...). The hadith scholars rejected this from him and paid no

16

attention to these statements. They also did not approve of his actions.

Al-Hakim Abt ‘Abd Allah authenticated this hadith; however, the masters of
hadith have consistently rejected this from him. It has been reported that he

retracted this view on account of the ‘ulama’s rejection.

1 Abi Hafs al-Qazwin: al-As’ilat al-latT Su’ila ‘Anhad al-Hafiz Ibn Hajar bi Sha’n al-Ahadith al-Muntagadah
‘Ala Miskhat al-Masabih (printed at the end of Miskhat al-Masabih, 3/1774-1776.

2 Al-Shawkant: al-Fawd’id al-Majmi‘ah fi al-Ahadith al-Mawdi ‘ah, hadith no. 332.

3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 14/173.

4 Al-Zarkasht: al-Nukat ‘Ala Mugaddimat Ibn al-Salah, 1/214.

5 Al-Khalili: al-Irshad fi Ma'rifat ‘Ulama’ al-Hadith, 1/420.

6 Ibn al-Mulaqqin: al-Badr al-Munir, 1/315.
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In one instarnce, al-'Ala’T strengthened the hadith, and in another instance he was

uncertain.

Al-‘Ala’T states, “This hadith has many chains of transmission, most of which are
wahin (feeble and baseless). Some, however, can be used for 8‘itibar (consideration),

whereby one chain can bolster the other.!

(In another place) he says, “The truth is that the hadith can possibly be on the
level of hasan (fair). Or, it can be da‘f (weak), but of an acceptable nature. As for

all of the narrations being a fabrication, this is not the case.”?

(In another place) he says, “Therefore, the hadith via the two chains of Aba
Mu‘awiyah and Sharik are on the level of hasan (fair), such that it can be used as a

proof. It is not da'if (weak), let alone mawdi' (fabricated).”

There is no doubt that what the Imams of hadith have followed is the correct
position, for all the considerations that have been mentioned. Furthermore,
al-Hakim retracted his authentication of the hadith. Al-‘Ala’t was also unsure;
sometimes he strengthens the hadith and two pages later he is unsure. Then
again, he strengthens the hadith.

1 Al-‘Ala’T: al-Naqd al-Sahih Lima ‘Uturida min Ahadith al-Masabih, 49.
2 Ibid., 51.
31bid., 55.
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Hadith 4
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I am the city of knowledge and ‘Ali is the door. Whoever desires to

enter the city should enter from the door.

The hadith is narrated by ibn ‘Abbas, Jabir, ‘Ali, Anas, and Abt Dharr %24k,

The Hadith of Ibn ‘Abbas

Al-Hakim and others narrate from Abu al-Salt ‘Abd al-Salam ibn Sal — from
Abu Mu‘awiyah — from al-‘Amash — from Mujahid — from Ibn ‘Abbas who said
that the Messenger of Allah #=:&4i= said (the hadith).

This hadith is munkar (unacceptable).

The hadith contains four ‘ilal' (hidden defects that impair the validity of the
hadith). Most ‘ulama’ have mentioned the first illah. Al-‘Allamah al-Mu‘allimi
discovered the second illah, and I further expounded upon it. 1 added a third ‘illah.

I also noticed al-Mu‘allimi mentioned the same fllah. Ibn Taymiyyah mentioned
the fourth ‘illah.

The First ‘Tllah

Abii al-Salt ‘Abd al-Salam ibn Salih al-Harawi is matriik (suspected of forgery),
who is muttaham bi al-kadhib (suspected of lying). In the original work, I mentioned
the quotations of the ‘ulama’ who regarded him as a weak narrator. They are
the following twenty-seven scholars: al-Nasa'i, Ahmad, ‘Abd Allah ibn Ahmad,

1 The word ‘ilal is the plural of ‘illah, which means a defect or a flaw. It refers to an impairing defect
in the isnad of a hadith that only become evident when that isnad is compared with other chains of

transmission for that hadith. [translator’s note]
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al-Jizajani, al-Naqqash, al-Saji, al-Hakim, al-Daraqutni, AbQ Nu‘aym, Aba Hatim
al-Razi, Abl Zur‘ah, Abi Ja'far Mutayyan al-Hadrami, Ibn ‘Adi, Ibn Hibban, al-
‘Uqayli, Muhammad ibn Tahir al-Maqdisi, al-Dhahabi, ibn ‘Abd al-Hadsi, ibn al-
Jawzi, Ibn ‘Iraq, al-Zayla', ibn al-Mulaqqin, al-Basiri, al-Hafiz al-‘Ala’T, Ibn Hajar,

Ibn Rajab, and Ibn Taymiyyah.

However, one may contend and say Ibn Ma‘Tn regarded Abu al-Salt as reliable. The
answer to this contention is twofold: Firstly, Ibn Ma‘n’s statements regarding

Abii al-Salt are equivocal. He, (on different occasions) says regarding him:

» reliable (thigah)

» reliable (and) sincere (thiqah sadiiq)

» sincere (sadiiq)

» Ido not know him to lie.

» According to us (the hadith critics), he is not from the liars.

» He is not from those who lie.

The hadith scholars generally use these last statements in reference to a narrator
who commits errors and narrates unacceptable ahadith (yarwi al-manakir).

However, he does not intentionally lie.

Secondly, despite the fact that Ibn Ma‘in regarded Abu al-Salt as a reliable narrator,
he rejects this hadith. In fact, he deems the hadith to be a lie. I have explained this

in the original work.

Someone may also contend and say al-Hakim (also) regarded Abi al-Salt as a
reliable narrator in his al-Mustadrak. The answer to this claim is that al-Hakim’s
statements are also somewhat convoluted. He states, “He (i.e. Abii al-Salt) narrates
manakir (unacceptable) ahadith from Hammad ibn Zayd, AbG Mu'‘awiyah, ‘Abbad

ibn al-‘Awwam and others.”?

1 Al-Hakim: al-Madkhal ila al-Sahih, 197.
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Al-Hakim mentions him among several other narrators—before listing their
names—about whom he says: “With the assistance of Allah and His tawfig
(divine ability) T will elucidate the names of several majrithin (narrators deemed
unreliable). Their unreliability manifested itself unto me through (my) knowledge
(of them) and effort, and not by merely following and imitating any of the
imams (of hadith). I believe it is not permissible to narrate the ahadith of these

individuals except after having explained their status.”

This view is in accordance with the opinions of the other ‘ulama’, and therefore
it must be relied upon. Moreover, al-Hakim is known to be a mutasahil (lenient
hadith critic) when accrediting narrators. Therefore, his view will be given
no consideration. How can it possibly be considered when he has another

(conflicting) opinion that agrees with the majority of scholars?

The Second ‘Illah

Al-‘Amash commits tadlis (obfuscates in transmitting) when transmitting from
Mujahid. He only heard a small number of ahadith from him. Therefore, this
hadith is da'if (weak) because al-‘Amash did not clearly enunciate that he heard
this hadith from Mujahid, especially since he is narrating something which is in
support of his bid‘ah (innovation). It is perhaps because of this AbG Mu‘awiyah

refused to transmit this hadith from him afterwards.

The Third llah

The fact that Abit Mu‘awiyah retracted and did not transmit this hadith from al-
‘Amash is a clear proof that he committed an error.

Ibn Mihraz states, “I asked Yahya ibn Ma'‘in about Aba al-Salt ‘Abd al-Salam ibn
Salih al-Harawi. He said, ‘He is not from those who (intentionally) lie” 1t was
said to Yahya, ‘The hadith ‘I am the city of knowledge and ‘Ali is its door’ that is

1 Tbid., 143.
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transmitted from AbG Mu‘awiyah from al-‘Amash — from Mujahid — from Ibn
‘Abbas?” He replied, ‘This hadith is from AblG Mu‘awiyah; ibn Numayr informed
me of it (and) said, ‘AbG Mu‘awiyah initially narrated it but then desisted later
on. Abii al-Salt was a wealthy man who sought these types of ahadith. He used to

1]

honour the scholars and they would, in turn, narrate (these) ahadith for him.

Consequently, it is inconceivable that he abstained from transmitting the hadith
knowing that it is authentic. He would only abstain from transmitting the hadith
because of a specific reason that called him to do so; it is as if he was sure al-

‘Amash committed an error in this narration. And Allah knows best.

The Fourth ‘Illah

The nakarah (abnormality) of the text; this ‘illah alone is enough to reject the
hadith. This is the view of the imams of hadith, especially the earlier ones among
them. Even if we assume the hadith has reliable narrators, the matn (text) is
somewhat abnormal. Traditionally, the hadith is to be rejected and deemed a
false narration. In this instance, the hadith scholars presume the narrator was
confused and committed a mistake; the narrator transmitted the hadith thinking
it to be from his ahadith. However, that is not the case. An ‘illah, according to them,
is of two types: 1) an ‘illah in the text, and 2) an ‘illah in the chain of transmission.
I have explained this in my work al-Tllah wa Ajnasuhd ‘inda al-Muhaddithin. This is
assuming there does not (already) exist problematic narrators. How then is this
remotely possible, considering the fact that all versions of the hadith contain
some problem or the other, as I have elucidated here? The hadith suffers from

illahs in both the chain of transmission and the text.

The hadith has an unacceptable matn (text) and it is not as some ‘ulama’ claim.

Ibn Taymiyyah undertook the task of explaining this hadith. He writes:

As for the hadith, “I am the city of knowledge...” it is extremely weak

and feeble. For this reason, it is counted among the fabrications and lies
1 Ibn Mihraz: Tarikh Ibn Ma'in: Riwdyat Ibn Mihraz, 1/79; al-Khatib: Tarikh Baghdad, 11/50.
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(attributed to the Prophet iz.&5i-), even though Imam al-Tirmidhi narrates
it. This is why Ibn al-Jawzi mentions it in his al-Mawdi ‘at and explains that

it is fabricated in all of its different chains of transmission.

The lie (in this hadith) can be detected from the matn (text) itself; there

is no need to look at its chain of transmission. (In the hadith), when Nabt

A~

5024 refers to himself as “the city of knowledge,” there is (as the rest
of the hadith states) only one door for this “city”. It is not permissible
for there to be only one person to communicate on his behalf; rather, the
people of tawdtur'—those by whom certain knowledge can be acquired
for an absent person—should do so. Solitary narrations do not provide
certain knowledge unless supported by subsidiary supporting evidence
(qara’in), which, in this case are completely absent, or so subtle that most
people would not be able to recognize them. This approach would result
in a situation whereby the Qur'an and elements of the Sunnah (when
transmitted to a third-party) would be wanting in terms of certitude (due
to the lack of recurrent/mass transmission); as opposed to (a situation)
where there is actual recurrent/mass transmission, which would provide

the required certitude.

This hadith was invented by an ignorant zindiq, who imagined it was
some praiseworthy thing to do. The hadith is a tool of the Zanadigah to
disparage the knowledge of Din since it is to be transmitted by only one

of the Sahabah.

Additionally, this hadith contradicts what is known by tawatur; knowledge
(of the Din) from the Messenger il did not reach all the different
Muslim lands via ‘Alf zais alone. This is quite obvious for the people of

Makkah, Madinah, Sham, and Basrah, since they only narrate a small

1 The word tawatur (recurrence) is a mode of transmitting ahadith. Recurrence obtains when a hadith
is narrated through so many channels and by so many people that collusion upon forgery is deemed
inconceivable (because of the assumption that such a large number of transmitters cannot find
ways to conspire amongst themselves); knowledge engendered by this type is considered certain.

[translator’s note]

131



amount from ‘All. Most of ‘AlT’s knowledge was found among the people
of Kufah. Furthermore, they had already learnt the Qur'an and Sunnah
before ‘Uthman became the khalifah, let alone the khilafah of ‘Ali. The
most knowledgeable people of Madinah acquired the teachings of their
Din during the khilafah of ‘Umar. Prior to that, they did not learn anything
from “Ali, except for those who were with him in Yemen. But they also
learned from Mu‘adh ibn Jabal at that time. In fact, there was more regard
for the social status of Mu‘adh ibn Jabal and his position as a teacher among
the Yemenis. This is why the people of Yemen narrate more from Mu‘adh
then from ‘Alf, Shurayh and others of the senior Tabi‘in. Shurayh was the
qadr (judge) in Kufah when ‘Al first arrived. In his khilafah, ‘Al found both
Shurayh and ‘Ubaydah al-Salmani holding juridical positions, yet both of

them did not learn from ‘Al

The knowledge of Islam was already widespread in the various Muslim
lands of Hijaz, Sham, Yemen, Iraq, Khurasan, Egypt, Maghrib before ‘Ali’s
arrival in Kifah. And when ‘Alf arrived in Kafah, most of the knowledge
he possessed was already imparted to people by other Sahabah. ‘Alf did
not have the distinction of conveying any sort of knowledge except that
others enjoyed a greater distinction than him Therefore, the widespread
dissemination (of knowledge) which resulted from wildayah, occurred
on account of Abl Bakr, ‘Umar, and ‘Uthman more than it did for ‘Al
Ibn ‘Abbas, in particular, issued more fatawa (legal rulings) than ‘Alf,
and Abu Hurayrah narrated more ahadith than him, yet ‘All was more
knowledgeable than them. Just as Abd Bakr, ‘Umar, and ‘Uthman were
also more knowledgeable than Ibn ‘Abbas and Abti Hurayrah. The Khulafa’
Rashidin undertook the responsibility to impart common knowledge,
knowledge that people required more than some of the specific knowledge

that was imparted by others.

There are reports transmitted by some ignorant people and liars that claim
‘AlT possessed certain knowledge that no other Sahabt had, however, all of
them are false and baseless. It is authentically transmitted in the Sahih (i.e.
al-Bukhari) that ‘Al was once asked, “Do you enjoy anything particular

from the Messenger of Allah &.z4§-?” He said, “No, by Him Who split the
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grain and created life. (I enjoy nothing particular) except the insight Allah
has bestowed upon His slave into His book (i.e. the Qur’an) and what is
in this small notebook.” The notebook contained information about blood
money (that a murderer must pay to the relatives of the victim), i.e. the
ages of the camels that are required to be given as blood money. It (also)
contained the amounts of money that are to be given for the releasing of
captives, and (it also contained) the law that no Muslim should be killed
(in gisas) for the killing of a kafir” Another wording of the hadith reads,
“Did the Messenger of Allah entrust you with something which he never
entrusted others with?” He denied it.

There are other ahadith of this nature disproving the claim that Nabt
dsLdie singled out ‘AlT with some sort of knowledge. The claim uttered by
some ignorant people that ‘All x&s inherited the knowledge of “the first
and the last” on account of drinking from the water that remained after
Nabi izt was bathed (at the time of his death) is one preposterous lie!
To drink from the left-over water after washing a dead person is not even
authorized in the Shari‘ah. ‘Ali did not drink anything! If, for arguments
sake, this act of his caused him to inherit this knowledge, then everyone
present on that day should also have been included. None of the scholars

narrate this.

Similarly, what has been mentioned about him possessing some form of
hidden knowledge which distinguished him from Abx Bakr, Umar, and
others, this comes from the heretical al-Batiniyyah' and their ilk; those who
are even bigger kuffar. In fact, they possess a form of kufr that even the
Jews and Christians do not possess. Such as those who claim divinity or
Prophethood for ‘Alf; or that he was more knowledgeable than Nabi is«ziz;
and that he was NabT's Zs<&i- teacher of the inward knowledge, and so on.
These statements were uttered by the extreme kuffar and heretics. And
Allah 3&82 knows best.?

1 The al-Batiniyyah is the name of sect which was characterized by divining a hidden, secret meaning
in the revealed texts. [translator’s note]

2 Tbn Taymiyyah: Majmii' al-Fatawd, 4/410 and Minhdj al-Sunnah al-Nabawiyyah, 7/515-516.
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Several weak narrators followed Abt al-Salt al-Harawi and ‘stole’™ his hadith.

The Hadith of Jabir

This version is a shahid (witness) report that al-Hakim claimed is authentic. He
narrates it disjointed.? The hadith contains the narrator Ahmad ibn ‘Abd Allzh

ibn Yazid al-Harrani. He is a liar and a dajjal.

There is another sagit (wholly unreliable) chain from Jabir.?

The Hadith of ‘Al

There are several different chains of transmission. Most of them are sagitah

(wholly unreliable).

The Hadith of Anas

Ibn ‘Asakir narrates this hadith with a chain of transmission that contains majahil

(unknown narrators).*

The Hadith of Abii Dharr

Al-Daylami narrates this hadith with a chain of transmission that is muzlim

(murky) and contains several ‘ilal (hidden impairing defects).

In short, the hadith has been deemed weak by the following hadith scholars:
Yahya ibn Sa‘ld al-Qattan, Abt Hatim al-Razi, Ahmad ibn Hanbal, Yahya ibn Ma‘in,
Abt Zur‘ah al-Razi, al-Bukhar, al-Tirmidhi, Aba Ja‘far Mutayyan al-Hadramf, al-

1 Equipping existing hadiths with one’s own chains of transmission or constructing entirely new
chains of transmission was known as saraqat al-hadith (appropriating ahadith). [translator’s note]

2 Al-Hakim: Mustadrak al-Hakim, hadith no. 4639 and 4644.

3 Ibn ‘Asakir: Tarikh Dimashgq, 42/382; al-Khatib al-Baghdad: Talkhis al-Mutashabih, 1/162.

4 Tbn ‘Asakir: Tarikh Dimashgq, 45/321.
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‘Uqayli, Tbn ‘Adi, Tbn Hibban, Ibn ‘Asakir, Muhammad ibn Tahir al-MaqdisT (better
known as ibn al-Qaysarani), Aba al-‘Abbas Ibn ‘Uqdah, al-Daraqutni, Ibn al-Jawzi,
MuhyT al-Sunnah al-Baghawi, al-Nawawi, Ibn Daqiq al-Td, al-Dhahabi, Sir3j al-
Din al-Qazwini, Ibn Taymiyyah, Isma‘l al-‘Ajlini, Muhammad al-Amir al-Kabir
al-Maliki, ‘Abd al-Rahman ibn Yahya al-Mu‘allimi, and al-Albani. The criticism
of merely one the aforementioned is to be preferred over al-‘Ala’T and whoever
follows him in grading the hadith as hasan (fair). How then if all of the above
agreed?

Regarding those who Ruled the Hadith to be Valid

All of the early scholars considered this hadith baseless; except for al-Hakim, who

is known to be lenient.

Al-‘Ala’T then came along and regarded it as hasan (fair). Many latter-day scholars
followed suit, including al-Suyati, al-Zarkashi, Ibn Hajar al-Makki, and al-
Sakhawi.! Ibn Hajar states, “This hadith has many different chains of transmission
in the Mustadrak of al-Hakim; the least that can be said is that it has an asal (basis).

Therefore, it is not appropriate to generalize and say it is a fabrication.”

Ibn Hajar’s words do not imply that the hadith is authentic; it simply means that
is has some sort of basis and origin, even if it is weak. However, it is undesirable
to rule the hadith a fabrication.

Most of these hadith scholars are lenient in their criticism of narrators, except
for Ibn Hajar, al-Sakhawi, and especially al-Suyiti, Ibn Hajar al-Makki, al-‘Ajlant
and al-Zarkasht. They usually only transmit the statements of earlier scholars,
without any additional critical comments from their side; in most cases, they

would simply gather and collect the narrations. If all of their statements were

1 Al-Suyitt: al-La’alt al-Masnii‘ah, 1/305, al-Durar al-Muntathirah, 57, al-Qit al-Mughtadhi ‘ala Jami‘ al-
Tirmidhi, 2/1007); al-Zarkasht: al-Tadhkirah fi al-Ahadith al-Mushtahirah, 164; ibn Hajar al-Makki: Sharh
al-Hamziyyah, al-Fatawa al-Hadithiyyah, 192; al-Sakhawf: al-Magqdsid al-Hasanah, 189.

2 Ibn Hajar al-‘Asqalant: Lisan al-Mizan, 2/122.
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weighed against even one statement of al-Bukhari, Aba Hatim, Ibn Ma‘n, or
Ahmad, they would not hold up. What then when masters and critics of hadith
like Tbn ‘Adi, Ibn ‘Asakir, al-Dhahabi and others who I have already mentioned
held the same view? Only someone with little expertise in hadith criticism and
the science of declaring a hadith to be authentic or inauthentic would rely on
the statements of al-‘Ala’T and those who followed him. I have scrutinized the

statements of al-'Ala’T in the original work and explained his errors in detail.
Al-‘AlaT relies on the transmissions of: 1) Abli Mu‘awiyah and 2) Sharik.

As mentioned previously, the first chain (i.e. Abu Mu‘awiyah'’s) contains the matrik
(suspected of forgery) narrator Aba al-Salt. Ibn Ma‘n’s statements regarding him
are inconsequential since the majority of hadith masters disagree with him. The
rule (in hadith criticism) is that a jarh (a statement discrediting a narrator) which
is explained in detail is to be given preference over a ta'dil (a statement accrediting
a narrator). How then if all the hadith masters discredit him? Furthermore, as
mentioned previously, it has been authentically transmitted from Ibn Ma‘n that
he deemed this hadith to be false.

The second chain (i.e. Sharik’s version) depends upon the strength (or lack

thereof) of Sharik himself and Muhammad ibn ‘Umar ibn al-Rami.
Al-RUmT is considered da‘if (weak).

» Abl Zur‘ah says (regarding al-Rami), “He is a Shaykh with weakness.”
» Abl Dawid says, “He is da'if (weak).”
» Ibn Hibban mentions him, as is his habit, in his Kitab al-Thigat.

» Abii Hatim says, “He narrates a munkar (unacceptable) hadith from Sharik.
Perhaps he meant this hadith.

There is a difference of opinion regarding Sharik. The preponderant opinion is
that he is da‘if (weak). Imam Muslim does not use him as evidence, as al-‘Ala’t

claimed.
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I have mentioned in the original work that he is a sadiig (sincere). However, he
commits errors, particularly when he became a gadr (judge). Hence, it is farfetched
to rely on such narrations, especially since he is mentioned among the people of
bid‘ah (innovation). He is (also) suspected of tadlis (obfuscation in transmitting)
and narrating with the form ‘an‘an. And he is narrating something which supports

his bid‘ah. Is this not sufficient to render what he transmitted as incorrect?

Add to this what al-Daraqutni stated after he recounted the difference of opinion
regarding the hadith’s chain of transmission. He writes, “The hadith is mudtarib
(unresolvably problematic) and invalid. Salamah did not hear hadith from al-

Sanabihi.”

‘Alf ibn al-Madini says in his al-Tlal, “Salamah did not encounter any of the
Sahabah except for Jundub and Abu Juhayfah. Al-Walid ibn Harb reports from
Salamah, ‘T heard (hadith) from Jundub. I did not hear from anyone except for
him (directly) quoting NabT A«

Regarding ‘al-'Ala’T’s statement “AbG Mu‘awiyah desisted from transmitting this
hadith for it to be known that the hadith is gharib (strange), not because it is batil
(false). Had that not been the case, he would not have related it in the first place,

since he possessed a great memory and had excellent precision (in narrating
hadith).”

(Inrefutation to the statement of al-‘Ala’1, the author says) Abii Mu‘awiyah initially
narrated the hadith, and then it became clear to him that it is batil (false). And
so he desisted from narrating it because it was false, not because it was simply
a gharib (strange) hadith. Furthermore, why would he desist from narrating it
because it was gharib, as al-'Ala’1 claims? The practice of the hadith scholars has
always been to narrate gharib and individual reports. An individual report is not

intrinsically problematic, unless it contains something that affects its validity.

1 Al-Daraqutnt: al-Tlal, 3/247.
2 Ibn Hajar: Tahdhib al-Tahdhib, 4/157.
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In this case, it is possible; however, in both instances he desisted from narrating
it because of something that impairs its authenticity. The weakness of al-‘Ala’Ts
arguments has been exposed. Additionally, the hadith is da‘if (weak). And Allah

knows best.

How the Hadith Ought to be Understood—According to those who Regard

it as Hasan (Fair)

Al-Sakhawt writes:

All of this does not affect the consensus of the Ahl al-Sunnah, from the
Sahabah, the TabiGn and those after them that the most virtuous Sahabt
and person after Nabi iz is Abli Bakr, then ‘Umar s, Ibn ‘Umar s
said, “While the Messenger i<t was alive, we used to say ‘After Nabi
Jsudle, the most virtuous of the Ummah is Abti Bakr, then ‘Umar, then
‘Uthman. The Messenger s« heard this and did not object.” In fact,
it is reported from ‘Alf himself that he said, “The best person after the
Messenger of Allah ieit- is Abli Bakr, then ‘Umar, then another man”
His son, Muhammad ibn al-Hanafiyyah said to him, “O my father, and then
you?” He used to say, “Your father is but a man from the Muslims.” May

Allah be pleased with him and all the other Sahabah.!

Al-Ala’T writes:
This hadith does not contain any unacceptable words which are
inconceivable; rather, it is similar to NabT’s is«eiie statements, “The most
merciful of my Ummabh is Abi Bakr. And the most knowledgeable regarding
what is halal and haram is Mu‘adh ibn Jabal.” This hadith has been graded

as hasan (fair) by al-Tirmidhi and sahth (authentic) by others.?

‘AlT al-QarT writes:

1 Imam al-Sakhawt: al-Magqasid al-Hasanah, hadith no. 171.
2 Al-Hafiz al-'Ala’T: al-Naqd al-Sahih li ma ‘Uturida min Ahadith al-Masabih, 52.
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The meaning of this hadith is that ‘Ali is one of the doors. However, the fact
that he was specified is an indication of some form of respect. And, this is
the case; ‘All zais, in relation to some of the Sahabah was greater and more
knowledgeable. The hadith, “My Sahabah are like the stars, whomsoever
of them you follow, you will be rightly guided.” is a proof that the all the
Sahabah enjoyed the same position as ‘Al (i.e. being referred to as a ‘door’
for ‘the city of knowledge’). Like the stars enjoy different levels of light,
so too the Sahabah in their guidance. The fact that the Tabi‘in acquired
the various sciences of the Shari‘ah, such as qira’ah, tafsir, hadith and figh
from all the other Sahabah besides “Alf s, this proves that knowledge is
not restricted to only ‘his door’. Unless it has to do with an issue of qada’
(a juridical matter); since it has been narrated about him that “he is the
best in judgment among you”. Just as it appears with respect to Ubay,
‘He is the most learned (regarding the Qur’an). With respect to Zayd ibn
Thabit, he 4 said, ‘He is the most knowledgeable regarding the laws
of inheritance. With respect to Mu‘adh ibn Jabal, he izl said, ‘He is the

most knowledgeable regarding matters of halal and haram.

Ahmad ibn al-Siddiq al-Ghumari dedicated an entire work to this hadith. In this
book, he brings forth many aberrations and ill-informed facts. I have scrutinized

them in the original work and explained his errors therein. The writing spans 51

pages.

1 ‘Alf al-Qart: Mirqat al-Mafatih Sharh Mishkat al-Masabth, 9/3940.
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Hadith 5

D by (5 b Aol i b oo Y oY Jo L

0 ‘Ali! It is not permissible for anyone save me and you to be in a state

of major ritual impurity while in this masjid.

This hadith is narrated by Abti Sa‘id, Umm Salamah, ‘A’ishah, and Sa'd #zds,

The Hadith of Abii Sa‘id

The following people narrate this version:

» Imam al-Tirmidht
» Abi Ya'la?

» Ibn ‘Asakir?

¥

Al-Bayhaqt* (from Muhammad ibn Fudayl — from Salim ibn AbT Hafsah —
from ‘Atiyyah — from Abu Sa‘id who said, “The Messenger As:&4(= said
to ‘AlL...”)

‘Al ibn al-Mundhir said, “I said to Dirar ibn Surad, ‘What does this hadith mean?’
He said, ‘It is not permissible for anyone to pass through the masjid in a state of

15

major ritual impurity except for me and you.

1 Imam al-Tirmidhi: Sunan al-Tirmidht, hadith no. 3727.

2 Abu Ya'la: Musnad Abt Ya'la al-Mawsilt, hadith no. 1042.

3 Ibn ‘Asakir: Tarikh Dimashg, 42/140.

4 Imam al-Bayhaqt: al-Sunan al-Kubra, 7/65.

5 Ibn al-Mulaqgin responded to this and said, “There is a problem with this explanation. This ruling
does not only apply to ‘Alf, but based on the direct text of the Qur’an, it applies to the entire Ummah.”
See: al-Badr al-Munir, 7/465.
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Imam al-Tirmidhi says, “This hadith is hasan gharib (fair rare); we only know it to
appear in this manner. Muhammad ibn Isma‘l (i.e. al-Bukhari) heard this hadith

from me and found it strange.”

Imam al-NawawT said, “Imam al-TirmidhT regarded this hadith as hasan (fair)

because of its shawahid (witness reports).”

(The author says) ‘Atiyyah’s name is ibn Sa‘id al-‘Awfi. He is daif (weak) and
a mudallis (obfuscates in his transmissions). There is a difference of opinion
regarding Salim ibn Abi Hafsah. There are chains of transmission which can serve

as tawabi‘ (parallel narrations) for Salim; however, they are questionable.

The Hadith of Umm Salamah

There are two chains of transmission for this version:

1. Al-Tabarani narrates with a chain of transmission that contains a da‘if

(weak) and majhiil (uknown) narrator.?

2. There are several versions from Jisrah, from Umm Salamah. The best
of which is narrated by Ibn Shabbah. It is narrated as follows: Miisa ibn
Marwan narrated to us — ‘Ata’ ibn Muslim narrated to us — from Ibn
AbT Ghunayyah® — from Isma‘1l — from Jisrah—she was from the best of
women. She said, “I was with Umm Salamah and she said, ‘Nabi iz
left my presence and entered the masjid. He said, ‘O people. This masjid
is haram (to enter) for any males in a state of major ritual impurity, or for
any females in a state of menstruation, except for the Nabf, his wives, ‘All
and Fatimah, the daughter of the Messenger of Allah. I have clarified the

names for fear that you become misguided.”*

1 Al-Shawkant: al-Fawa'id al-Majmi ah, 320.

2 Imam al-Tabarant: al-Mujjam al-Kabir, 23/881.

3 The printed copy of the book Tarikh al-Madinah has the name written as ‘Abti ‘Utbah’. The correct
reading is, as I've mentioned, ‘Abii Ghunayyah’.

4 Tbn Shabbah: Tarikh al-Madinah, 1/38.
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Ibn Hibban regarded Miisa ibn Marwan as a thigah (reliable). Baqi ibn Makhlad—
and others whom it has been said about that they only transmit from reliable

narrators—transmit from Masa ibn Marwan.

The Hadith of ‘A’ishah and Sa‘d

In both of these versions, there exists a narrator who I am not aware of. Ibn
Hajar says, “Some have rendered the hadith of Abii Sa‘Td as da‘if (weak) because
‘Atiyyah—who is da'if (weak)—is narrating it from him. This version also contains
the narrator Salim ibn AbT Hafsah, who is also da'if (weak). In response to this,
it can be argued that the hadith was strengthened (tawgiyah) on account of its

shawahid (witness narrations).”
Al-‘Ala’1 disagrees with Ibn Hajar. He states:

This hadith is surely not from the hasan (fair) ahadith. Rather, it is da'if
(weak); but not a complete fabrication. It is strange that Imam al-Tirmidht
regarded it as hasan (fair), knowing that these two are the only two who
narrate it. Proof that this hadith is da‘if (weak) and munkar (unacceptable)
is the fact that Nabl &s«&if was never afforded any sort of exclusive
dispensations that are related to, and encroach upon such things which are
sacrosanct by Allah—and thus they are to be venerated. The dispensations
he iz was afforded were all related to worldly matters; like, for
example, the permission to have more than four wives in marriage, and
other such examples. The Prophet &= did not permit entering the
masjid in a state of major ritual impurity; whether it meant remaining in
the masjid (even for a moment), or simply passing through (depending
on the different opinions). In fact, the Prophet i once reprimanded
several Sahabah when he was granted a dispensation regarding a certain
affair. They said, “Allah permits for His Nabi whatsoever He wills.” He
izdiie responded and said, “By Allah! T am the most God-fearing of you,

and the most knowledgeable among you regarding how I exercise my

1 Ibn Hajar: al-Talkhis al-Habir, 3/136.
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taqwa.” He 5 negated from himself any exclusive dispensation (that
was only afforded to him and nobody else) which would infringe upon

anything that is sacred and is to be revered. And Allah knows best.!

1 Al-Hafiz al-'Ala"%: al-Naqd al-Sahih li ma ‘Uturida min Ahadith al-Masabih, pp. 55-57.
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Hadith 6
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After conquering Makkah, the Prophet i<5i- headed towards al-Ta’if.
He laid siege of them for seven or eight days. After that, he penetrated
deeper into their territory either in the morning, or in the evening.
Then he disembarked. Then he vacated. Then he said, “0 people, I will
be gone before you. I advise you to treat my family well. Your abode
is the Hawd (Cistern). By the One in Whose hand is my soul, you will
establish salah and give zakah, or I will send a man among you that is
from me, or similar to me; he will strike the necks of their killers and
capture their children.” (The narrator said) everyone believed he was
referring to Abii Bakr or ‘Umar. He took hold of ‘Ali’s hand and said,
“This (referring to ‘Ali).”

This hadith is narrated by ‘Abd al-Rahman ibn ‘Awf, ‘Abd Allah ibn Shaddad, Aba
Dharr, Jabir ibn ‘Abd Alla, ‘A’ishah, and al-Muttalib ibn ‘Abd Allah ibn Hantab

Hedls,

The Hadith of ‘Abd al-Rahman ibn ‘Awf

Ibn Abi Shaybah, al-Bazzar, al-Hakim and others narrate this version from ‘Ubayd
Allah ibn Misa who said — Talhah ibn Jabr al-Ansari narrated to us — from
al-Muttalib ibn ‘Abd Allah — from Mus‘ab ibn ‘Abd al-Rahman — from ‘Abd

al-Rahman ibn ‘Awf zegis.!

1 Tbn Abi Shaybah: Musannaf Ibn Abi Shaybah, 6/368; al-Bazzar: Musnad al-Bazzar, hadith no. 1050; al-
Hakim: Mustadrak al-Hakim, hadith 2559.
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Al-Hakim and Ibn Jarir authenticated the hadith. However, this is not the case. It
contains the following ‘ilal (hidden impairing defects):

1. Al-Muttalib ibn ‘Abd Allah is ibn Hantab. He commits tadlis (obfuscates

when he transmits) frequently and transmits mursal* hadith.

2. Talhah ibn Jabr al-Ansari is not the same person as Ibn Khayr, as it

appears in al-Mustadrak. He (i.e. Talhah ibn Jabr al-Ansari) is da‘if (weak).

3. Musab ibn ‘Abd al-Rahman ibn ‘Awf was not regarded as a thiqah
(reliable) except by Ibn Hibban.

4, Talhah differs with Tawts and makes the hadith mursal. Ma‘'mar narrates
in his Jami‘ from Ibn Tawis — from his father — from al-Muttalib ibn ‘Abd
Allah ibn Hantab who said, “The Messenger of Allah %&£ said to a
delegation of Thaqif when they arrived.”?

Tawiis is much more reliable than Talhah ibn Jabr; therefore, his narration

is more reliable.

The Hadith of ‘Abd Allah ibn Shaddad

Ibn Abi Shaybah narrates this hadith.’ Imam Ahmad narrates it as follows: Yahya
ibn Adam narrated to us (and said) — Sharik narrated to us — from ‘Ayyash al-
‘Amiri — from ‘Abd Allah ibn Shaddad ibn al-Had.*

This chain of transmission contains Sharik. In addition to this, the hadith is

mursal.

1 A mursal hadith is when a transmitter cites someone or the Prophet #s«&4 without actually having
met him. [translator’s note]

2 Imam ‘Abd al-Razzaq al-San‘ant: Musannaf ‘Abd al-Razzaq, 11/226; Imam Ahmad: Fada’il al-Sahabah,
hadith no. 1008.

3 Imam ibn Abi Shaybah: Musannaf Ibn Abi Shaybah, 6/369.

4 Tmam Ahmad: Fada'il al-Sahabah, hadith no. 1008.
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The Hadith of Abti Dharr

Imam al-Nasa'Tnarrates this version from Ytinus ibn Abi Ishaq — from Abu Ishaq
— from Zayd ibn Yuthay® — from Abu Dharr.!

Abt Ishaq’s name is Abii Ishaq al-SabiT. He is a mudallis (obfuscates when he
transmits) and a mukhtalit (commits serious mistakes).Furthermore, his narration
is inconsistent in this instance. Imam Ahmad narrates it as a mursal hadith in the
following manner: Yahya ibn Adam narrated to us — Ytinus narrated to us — from
Abt Ishaq — from Zayd ibn Uthay".

Ibn Abi Shaybah narrates it in the following manner: Abu al-Jawab narrated to
us — from Yanus ibn Abi Ishaq — from Zayd ibn Yuthay' — from Abu Dharr.”? Aba

Ishaq is criticised from the chain of transmission.

The Hadith of Jabir ibn ‘Abd Allah

Imam al-Tabarani narrates this version with a chain of transmission that contains
the narrator ‘Abd Allah ibn ‘Abd al-Quddas. He is da'if (weak). In fact, ibn Ma‘in
says regarding him, “Laysa bi shay (He is nothing) (i.e. he is da'if (weak)).” Imam

al-Nasa'T once said regarding him, “He is not a thigah (reliable).”

The Hadith of ‘A’ishah

Ibn al-Jawzl narrates this hadith with a fabricated chain of transmission.’ Al-
Dhahabi, al-Suytti, Ibn ‘Traq and al-Shawkani mention this hadith in their

respective works on fabricated narrations (al-mawda at).*

1 Imam al-Nasa': al-Sunan al-Kubra, hadith no. 8403 and Khasa'is ‘Alf, hadith no. 72.

2 Imam ibn Abi Shaybah: Musannaf Ibn Abt Shaybah, 6/374.

3 Ibn al-JawzT: Kitab al-Mawdi‘at, 1/401.

4 Imam al-Dhahabi: Talkhis al-Mawdii‘at, hadith no 137; Imam al-Suyuti: al-La’alf al-Masnii‘ah, 1/348;
Ibn ‘Iraq;: Tanzih al-Shari‘ah, 1/367; al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith no. 332.
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The Hadith of al-Muttalib ibn ‘Abd Allah ibn Hantab

Ma'‘mar narrates from Ibn Tawils — from his father — from al-Muttalib ibn ‘Abd
Allah ibn Hantab who said:
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The Messenger of Allah &4 said to a delegation of Thaqif when they
arrived, “You will surrender or we will send a man from me (or he said
‘like me’) who will strike your necks, capture your children and take your

possessions.”

‘Umar said, “By Allah, I never desired a position of leadership except for
that day. I began sticking out my chest, hoping he would say, ‘He is this

person (referring to himself.”

(The narrator said) the Prophet turned towards ‘Alf, took him by the hand

and said, “He is this person. He is this person.”!
Imam Ahmad narrates this hadith with the same chain of transmission.?

This hadith is mursal.

1 Imam ‘Abd al-Razzaq al-San‘ani: Musannaf ‘Abd al-Razzag, 11/226.
2 Imam Ahmad: Fada'il al-Sahabah, hadith no 1008.
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Hadith 7
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(Ali said that the Messenger =&k said to me) “Shall I not teach you
some words that if you were to say them, you will be forgiven—even
though you are already forgiven? (He ‘s<ife then said) There is no
deity but Allah, the Most Forbearing, the Generous. There is no deity
but Allah, the Most High, the Magnificent. Glory to Allah, the Lord of
the Seven Heavens and the Lord of the Magnificent Throne. Praise be

to Allah, the Lord of the Worlds.”

Imam Ahmad, Ibn Hibban and others narrate this hadith from ‘Ali 28 who said:

“The Messenger of Allah 1.4 said to me...”*

AbuIshaqal-Sabiiisthe central narratorin this hadith. As mentioned previously,
he is a mudallis (obfuscates when he transmits) and a mukhtalit (commits serious
errors). Furthermore, his narration is inconsistent in this narration. Therefore,

the hadith is da'if (weak), as T have mentioned in the original work.

1 Imam Ahmad: Musnad Ahmad, 1/92; ibn Hibban: Sahth Ibn Hibban, hadith no. 6928.
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Hadith 8
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As for you, o ‘Ali, you are my bosom and trustworthy (friend).

Imam al-Nasa'i, al-Bazzar, Ibn Abi ‘Asim, and al-Tahawi narrate this hadith from
‘Abd al-‘Aziz — from Yazid ibn ‘Abd Allah ibn al-Had — from Muhammad ibn Nafi‘
ibn ‘Ajir — from his father — from ‘Al who said, “The Messenger of Allah i

said...”?

‘Abd al-‘Aziz’s name is Ibn Muhammad al-Darawardi. The hadith masters have a

difference of opinion regarding him.

The chain of transmission appears in contradictory form. Imam al-Tahawi
narrates from Bakr ibn Mudar — from Ibn al-Had — from Muhammad ibn Nafi'
ibn ‘Ajir — from ‘Ali ibn Abi Talib sedis 2

Bakr ibn Mudar is more reliable than ‘Abd al-‘Aziz; therefore, his hadith is more
authentic. The words in the chain of his transmission “from his father” are
dropped. 1t is, therefore mungati® (broken) since Muhammad ibn Nafi' ibn ‘Ajir

narrates from his father — from ‘Alf. For that reason, the hadith is da'if (weak).

Al-Shajari also narrates it with an unreliable chain of transmission.*

1 Imam al-Nasa'l: al-Sunan al-Kubra, hadith no. 8404 and Khasa'ts ‘Alf, hadith no. 73; al-Bazzar: Musnad
al-Bazzar, hadith no. 891; ibn Abi ‘Asim: Kitab al-Sunnah, hadith 1330; al-Tahawi: Sharh Mushkil al-Athar,
hadith no. 3083.

2 Imam al-TahawT: Sharh Mushkil al-Athar, hadith no. 3082.

3 A mungati’ (broken) chain of transmission in which a transmitter, usually not in the early part of the
isnad, cites a source whom he never actually met. [translator’s note]

4 Al-Shajart: al-Amali, 1/669.
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Hadith 9
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(Abii‘Abd Allah al-Jadali said,) I entered the presence of Umm Salamah.
She said to me, “Is the Messenger of Allah il being cursed (by
anyone) among you?” He said, “Maadh Allah! (May Allah forbid!) (Or
‘Subhan Allah’, or something along those lines).” She said, “I heard the

Messenger of Allah Js.&i- say, ‘Whoever curses ‘Ali has cursed me.”

This hadith is narrated by Umm Salamabh, Ibn ‘Abbas, and Sa‘'d ibn Malik #z4is,

The Hadith of Umm Salamah

This version has many (different) chains of transmission, including:

1. Imam Ahmad and others narrate from Isra'll — from Abu Ishaq — from
AbU' ‘Abd Allah al-Jadalt.?

Abi Ishaq al-SabiT is a mudallis (obfuscates when he transmits) and a

mukhtalit (commits serious errors).

In his edition of the Musnad Ahmad, Shu‘ayb al-Arna’tit writes, “The chain
of transmission for this hadith is sahih (authentic). Although Abti Ishaq al-
SabIT commits serious errors, this narration is very precise because Isra’l

is narrating from him. Isra’ll remained in his company for a long time.”

I have explained in the original work that despite Isra’ll remaining in the

company of Ab{i Ishaq al-SabiT, this does not prevent (the possibility) that
1 The word ‘Abi’ is missing from the Musnad Ahmad.
2 Imam Ahmad: Musnad Ahmad, 6/323 and Fada’il al-Sahabah, hadith no. 1011.

3 Imam Ahmad: Musnad Ahmad, ed. Shu‘ayb al-Arna’tit, 44/329.
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he narrated from him when he was committing serious errors. Actually,
this causes more doubt because the fact that he remained in his company
(for a long time) means that he narrated from him before and after his

ikhtilat (committal of serious errors).

Al-SabTT was also inconsistent in this narration. Ibn ‘Asakir narrates from
‘Al ibn Muhammad ibn Hartn ibn Ziyad al-Himyari (this hadith appears in
his individual hadith work), “Muhammad ibn Hartin narrated to us (i.e.
his father) — Isma‘l ibn al-Khalil narrated to us — from ‘Alf ibn Mushir —
from Abt Ishaq al-Sab1T who said, “I made hajj with a young man. I passed
by Madinah and saw the people lined up one behind the other. I followed
them. They had all come to Umm Salamah, the wife of Nab1 #s.&4i=” This
narration has Abt ‘Abd Allah al-Jadali missing.

Muhammad ibn Harun ibn Ziyad al-Himyari could not be traced. Al-

Albani says he is munkar (unacceptable).!
2. Al-Hakim narrates the following from Jandal ibn Waliq:
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Bukayr ibn ‘Uthman al-Bajali narrated to us (and) said — I heard Aba
Ishaq al-Tamimi saying — I heard Aba ‘Abd Allah al-Jadalt saying — I
heard Umm Salamah saying, “I heard the Messenger of Allah s
saying, ‘Whoever curses ‘All has cursed me. And whoever has cursed me

has cursed Allah dsasz?

There is a difference of opinion regarding the status of Jandal ibn Waliq.
Bukayr is majhil (unknown) for the fact that I have not seen anyone regard

him as a reliable narrator.

1 Al-Albant: Silsilat al-Ahadith al-Da ‘ifah wa al-Mawdi ‘ah, hadith no. 2310.
2 Al-Hakim al-NaysaburT: Mustadrak al-Hakim, hadith no. 4616.
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Regarding his statement, “I heard Abt Ishaq al-Tamimi,” 1 think it is a
mistake. The name should rather be ‘Abu Ishaq al-SabiT because he is
known for his narrations; and also because the person narrating from Abt

Ishaq (al-Sab1) is his mawla.

3. Ibn ‘Asakir narrates with two baseless chains of transmission.! I have

explained in the original work that they deserve no consideration.

4. Ibn ‘Asakir also narrates with a disparaged chain.? It contains a narrator by
the name of ‘Amr ibn Shimar al-Ju'fi al-Kafi. He is matriik (suspected of

forgery) and muttaham (suspected of lying).

The Hadith of Ibn ‘Abbas

This version has many (different) chains of transmission, including:

1. Al-Shajari narrates — from Abu Sa‘id al-Thaqafi Jundar ibn Wathiq —
from Hammad — from ‘Ali ibn Zayd — from Sa‘d ibn Jubayr.

I am not aware of who Abii Sa‘id al-Thaqafi Jundar ibn Wathiq is.
Perhaps there is some sort of misspelling. One of the narrators of this
hadith is Jandal ibn Waliq, perhaps it is him. It is possible that the word
‘from’ was dropped. Allah knows best. The narrator ‘Ali ibn Zayd is ibn
Jud‘an, who is da'if (weak).

In support of this view, Ibn ‘Asakir actually narrates a hadith from Jandal
ibn Waliq — from ‘Ali ibn Hammad — from al-Mungqari — from the person

who narrated to him — from Ibn ‘Abbas who said: “Ibn ‘Abbas passed by...”

This chain of transmission is completely baseless. ‘Al ibn Hammad is

possibly Ibn al-Sakan. Ibn al-Sakan is a considered matriik (suspected for

1 Ibn ‘Asakir: Tarikh Dimashgq, 14/131.
2 ITbn ‘Asakir: Tarikh Dimashg, 42/267.
3 Ibn ‘Asakir: Mujam Ibn ‘Asakir, 1/448.
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forgery). The teacher of al-Mungari is majhil (unknown). And there is a

difference of opinion regarding the status of Jandal ibn Waliq.

2. Ibn al-Maghazili narrates this version with a disparaged chain of

transmission,' as I have explained in the original work.

The Hadith of Sa‘d ibn Malik

-y

Imam al-Nasa'T narrates this version with a chain of transmission that contains
the narrator Abii Bakr ibn Khalid ibn ‘Arfatah.? No one has regarded him as
reliable.

In short, all chains of transmission are very weak, except for the first and last
version of Abil Ishaq. Therefore, I believe the hadith is da'if (weak). And Allah

knows best.

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 447.
2 Imam al-Nasa'T: al-Sunan al-Kubra, hadith no. 8423 and Khasd'is ‘Alf, hadith no. 92.
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Hadith 10
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(The Prophet iz said to ‘Ali,) “There is in you the like of Isa; the
Yahiid hated him to such an extent that they slandered his mother.
The Nasara loved him to such an extent that they raised him to a
status that he is not deserving of.” (Then ‘Ali =a said) “Two types of
people will be ruined because of me: someone who is extreme in their
love for me, extoling such virtues of me which I do not possess, and

someone who is extreme in their hatred, causing him to slander me.”

This hadith is narrated by ‘Ali. It has many (different) chains of transmission,

including the following three:

1. ‘Abd Allah ibn Ahmad, al-Hakim and others narrate from al-Hakam ibn
‘Abd al-Malik — from al-Harith ibn Hasirah — from Aba Sadiq — from
Rabiah ibn Najidh — from ‘Alf who said, “Nabi #«£4{= said to me...”

Al-Hakam ibn ‘Abd al-Malik is da'if (weak).

There is a difference of opinion regarding the status of al-Harith ibn

Hasirah.

Al-Hakim says this hadith has an authentic chain and al-BukharT and
Muslim did not include it in their respective collections. However, al-
Dhahabi remarked and said that al-Hakam ibn ‘Abd al-Malik was regarded

as a feeble narrator by Ibn Ma‘tn (wahhahu).

1 ‘Abd Allah ibn Ahmad: Zawd'id al-Musnad, 1/160, al-Sunnah, hadith no 1262 and Zawd'id Fada'il al-
Sahabah, hadith nos. 1087, 1221 and 1222; al-Hakim: Mustadrak al-Hakim, hadith no. 4622.
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Al-Albani deemed the hadith da'if (weak).!

However, there exists a tabi‘ (parallel narration) for al-Hakim that comes
from Muhammad ibn Kathir al-Mala’1. Al-Bazzar narrates the following:
Al-Hasan ibn Ytnus al-Zayyat narrated to us — Muhammad ibn Kathir
al-Mala’i narrated to us — al-Harith ibn Hasirah narrated to us — from
Abi Sadiq — from Rabi‘ah ibn Najid — from ‘Ali ibn AbT Talib 8.2

It appears as though Muhammad ibn Kathir is Muhammad ibn Kathir al-
Kaft. He is da'if (weak). There is a difference of opinion regarding the status
of al-Harith ibn Hasirah. However, there exists a tabi‘ (parallel narration)
for him from Sabbah al-Muzan. Ibn ‘Asakir narrates this parallel narration
with a chain of transmission that contains the narrator ‘Amr ibn Thabit.?
It appears as though ‘Amr ibn Thabit is (also known as) ibn Hurmuz. Tbn

Hurmuz is a matrik narrator.

2. Al-ShajarT narrates this hadith with a disparaged chain that contains
numerous ‘ilal (hidden impairing defects).* The wording of the hadith is
munkar (unacceptable). Miisa ibn Ibrahim al-Marwazi al-'Awar is either
(known as) Abi ‘Imran al-Marwazi or he is majhal (unknown). Regarding
Abii Tmran al-Marwazi, Yahya ibn Ma‘in said he is a liar. Al-Daraqutni and

others said he is matriik.>

3. Abu Bakr Muhammad ibn Zakariyya al-Marwazi could not be traced.
The narrator al-Ashnani is da'if (weak), as it will come later (in the
book).

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith nos. 4842, 4904 and 5626.
2 Al-Bazzar: Musnad al-Bazzar, hadith no. 758.

3 Ibn ‘Asakir: Tarikh Dimashg, 42/296.

4 Al-Shajart: al-Amali, 1/669.

5 Imam al-DhahabT: Mizan al-I'tidal, 4/199.
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4. Tbn Hibban says, “Isa ibn ‘Abd Allah ibn Muhammad ibn ‘Umar ibn
‘Ali ibn Abi Talib from Kifah narrates fabrications from his father; (and
his father) from his forefather’s. It is not permissible to use him as a valid
proof. It is as if he commits (serious) errors and mistakes, to such an
extent that he brings forth fabrications from his predecessors. Therefore,
on account of what I have described, whatever he narrates cannot be used

as proof.”* Ibn al-Jawz1 also mentions this hadith with a similar chain.?

Imam al-SuytT (also) mentions this hadith.?

1 Ibn Hibban: Kitab al-Majrihin, 2/122.
2 Ibn al-Jawzt: al-Ilal al-Mutanahiyah, 1/228.

3 Imam al-SuyQtt: al-Ziyadat ‘Ala al-Mawdi at, 1/248.
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Hadith 11
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Abti Bakr sought Nabi’s ‘<24 permission (to enter). In a loud tone, he
heard the voice of ‘A’ishah saying, “By Allah! I know that ‘Ali is more
beloved to you than my father.” Abu Bakr leaned over to hit ‘A’ishah
and said, “O daughter of such and such a woman! Do I see you raising
your voice in the presence of the Messenger of Allah isii=?” The
Messenger of Allah i« restrained him and Abu Bakr left angrily.
The Messenger of Allah isii- said, “Can you see, I saved you from the
man (i.e. Abt Bakr).” Some days later, Abu Bakr (again) sought Nabi’s
Jsie permission (to enter), by then, the Messenger of Allah Js.ese
and ‘A’ishah had come to terms with one another. Seeing this, Aba
Bakr said to them, “Bring me into (a state of your) peace just as you
brought me into (a state of your) your war.” The Messenger of Allah

Izl said, “We have (already) done so.”

Imam al-Nasa'T narrates this hadith from Nu‘man ibn Bashir.!

I have explained in the original work that the hadith is da'if (weak). The reason is
because the central narrator of this hadith is Abii Ishaq al-Sabi1. He is a mudallis

(obfuscates when he transmits) and a mukhtalit (commits serious errors). Ibn

Hajar, al-Albani, and Shu‘ayb al-Arna’tit have authenticated the hadith.?

1 Imam al-Nasa't: al-Sunan al-Kubra, hadith nos. 8441 and 9110 and Khasa'is ‘Alf, hadith no. 110.

2 lbn Hajar: Fath al-Bart, 7/27; al-Albant: Silsilat al-Ahadith al-Sahihah, hadith no. 2901; Shu‘ayb al-

Arna'tit: Takhrij Ahadith Musnad Ahmad (his edition of the Musnad Ahmad), 30/342.
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Meaning of the Hadith

Assuming the hadith is authentic (we have already mentioned who regarded it
as authentic), several ‘ulamad’ have responded to the assumption that ‘AlT was
(allegedly) preferred over Abii Bakr. And that this hadith contradicts the following
hadith of ‘Amr ibn al-‘As:
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(‘Amr ibn al-‘As said,) The Prophet i<z delegated me to lead the Army
of Dhat al-Salasil. I came to him and said, “Who is the most beloved person

to you?”

He said, “A’ishah.”

I asked, “Among the men?”

He said, “Her father.”

Isaid, “Who then?”

He said, ““Umar ibn al-Khattab.”

He then named other men.!
Ibn Hajar states:

The hadith of ‘Amr ibn al-‘As is the more preferred hadith (as opposed to
the hadith of Nu‘man ibn Bashir) because it is the actual words of Nabt
Jszife. As opposed to the other hadith, it is a taqrir? of the Prophet Js.age.

It is (also) possible to reconcile between the two hadiths by understanding

1 Imam al-Bukhart: Sahth al-Bukhari, hadith nos. 3662 and 4358; Imam Muslim: Sahith Muslim, hadith
no. 2384.
2 A tagrir (tacit approval) of the Prophet #«&4fi= is a tacit approval of something which is said or done

in his presence, without him objecting. [translator’s note]
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that the love expressed by Nabi i<z was in different ways; with regards
to Abal Bakr, it was general, and was specific with ‘Ali. This way, ‘All can
also be included among the people that ‘Amr left ambiguous (at the end
of the hadith).!

Imam al-Tahawt writes:

In this hadith, the love expressed towards ‘Alf by the Prophet s« is
dependent upon what ‘A’ishah said—he did not reject to what she said. All
the meanings of what we have narrated in the chapter emerge without
any contradiction. There is no contradiction in what we have mentioned
previously (that ‘Alf was more beloved to the Prophet js.&4i-) and the fact
that Abl Bakr was more superior to ‘Al in virtue; rather, both of them
hold their respective place of love and virtue with the Prophet Z«&ii-. May
Allah be please with both of them and all other Sahabah. We ask Allah to

grant us tawfiq.?

Al-Munawi understood the two hadiths to imply different forms of love. It is
as if Nabi Js.&4{= was saying: These (people) are all the most beloved to me,
in different ways; because of a quality found in the individual and a virtuous

characteristic that is particular to him.?

1 Ibn Hajar: Fath al-Bari, 7/27.
2 Imam al-Tahawt: Sharh Mushkil al-Athar, 13/334.
3 Al-Munawt: al-Fayd al-Qadir, 1/168.
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Hadith 12
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I never saw a man more beloved to the Messenger of Allah .4
than him (i.e. ‘Ali). And I never saw a woman more beloved to the

Messenger of Allah 7z:£4{> than his wife.

This hadith is narrated by ‘A’ishah, ‘Amr ibn Shu‘ayb, from his father, from his
grandfather and Abili Dharr #2dis

The Hadith of ‘A’ishah

This version has many different chains, including the following three:

1. Imam al-Nasa’T and others narrate from Jumay’ ibn ‘Umayr who said, “I
entered in the presence of ‘A’ishah with my mother when I was a young

boy. I mentioned ‘Ali to her and she said...”*

Jumay' ibn ‘Umayr is matriik (suspected of forgery) and has been accused

of lying.

Imam al-Tirmidht and others narrate this version with other chains from

Jumay' ibn ‘Umayr al-Taymi who said:
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I entered in the presence of ‘A’ishah along with my aunt and she was asked,

“Who was the most beloved to the Messenger of Allah Jz.zag-?”

1 Imam al-Nasa'T: al-Sunan al-Kubrd, hadith nos. 8442 and 8443 and Khasd'is ‘Ali, hadith nos. 111 and
112.
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She said, “Fatimah.”
So it was said, “From the men?”

She said, “Her husband; for I knew him to fast much and stand in salah

much.”
Imam al-Tirmidhi said, “This hadith is hasan gharib (fair rare).”

It has already been mentioned that Jumay' ibn ‘Umayr is matrik and has

been accused of lying.

2. Imam al-Nasa'l, Imam al-Tirmidhi, al-Hakim and others narrate this
version from Jafar al-Ahmar — from ‘Abd Allah ibn ‘Ata’ — from Ibn
Buraydah who said, “A man came to my father and asked, ‘Who of the
women is the most beloved to the Messenger of Allah Zz:24{=?" He said,
‘The most beloved of the women to the Messenger of Allah i was

1177

Fatimah. And from the men was ‘Alf.
Al-Hakim authenticated the hadith.

Imam al-TirmidhT adds, “Ibrahim ibn Sa'ld said, ‘The questioner implied

122

the members of his i%:&45§ household.

Imam al-Tirmidhi says, “This hadith is hasan gharib (fair rare); we only

know this hadith to appear in this manner.”

=«

Imam al-Nasa'T said regarding the narrator ‘Abd Allah ibn ‘Ata’, “He is not
strong in hadith.”

1 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith no. 3874.
2 Imam al-Nasa'T: al-Sunan al-Kubra, hadith no. 8444 and Khasa'’is ‘Alf, hadith no. 113; Imam al-Tirmidhr:
Sunan al-Tirmidhi, hadith no. 3868; al-Hakim: Mustadrak al-Hakim, hadith no. 4735.
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(The author says) The ‘Abd Allah mentioned above has been deemed
reliable by others. It seems he is a sadiig (sincere) narrator but he is a

mudallis (obfuscates when he transmits).!

Al-Albant regarded this specific version of the hadith to be baseless
because it contradicts other, more authentic ahadith (as you will see at

the end of this discussion).2

3. Ibn ‘Asakir narrates® with a chain of transmission that contains the
narrator Masma“ ibn ‘Adi al-Yamami, no one deemed him a reliable
narrator. Another narrator in the chain of transmission is Shah ibn al-
Fadl, he could not be traced.

The Hadith of ‘Amr ibn Shu‘ayb, from his Father, from his Grandfather

Ibn Battah mentions this hadith and al-Dhahabi transmitted it (from Ibn Battah).*
Ibn Hajar then transmitted it from al-Dhahabt and said: “This addition is a
fabrication. The problem stems from Zufar, or his teacher, al-Zahrant. He is not
Abi al-RabT, the thigah (reliable).’

The Hadith of Abli Dharr

Ibn ‘Adiand Ibn ‘Asakir narrate this version from Abu al-Jahhaf — from Mu‘awiyah
ibn Tha‘labah — from Abt Dharr.6

There is a difference of opinion regarding the status of Abu al-Jahhaf. The

chain of transmission also contains the narrator ‘Abbad ibn Ya‘qub. Despite the

1 Imam al-Bukhart: al-Tarikh al-Kabir, 5/165.

2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 1124.

3 Ibn ‘Asakir: Tarikh Dimashg, 42/260.

4 Imam al-DhahabT: Mizan al-I'tidal, 2/349

5 Ibn Hajar: Lisan al-Mizan, 3/216.

6 Ibn ‘Adt: al-Kamil, 3/83; ibn ‘Asakir: Tarikh Dimashq, 42/265.
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fact that he is a ShiT who is sadiig (sincere), he narrates manakir (unacceptable
narrations) in ahadith of fada’il (virtues).! Ibn Hibban states that he narrates
manakir (unacceptable narrations) from famous people and thus deserves to be

omitted.?

In short, the hadith is munkar (unacceptable) and inauthentic, as is clearly evident
from the above-mentioned chains of transmission. Especially considering the fact
that it contradicts other, more authentic ahadith, such as the following hadith

narrated by Imam al-Bukhar:
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‘Amr ibn al-‘As said, “The Prophet i delegated me to lead the Army
of Dhat al-Salasil. I came to him and said, ‘Who is the most beloved person

to you?’

He said, “A’ishah’

I asked, ‘Among the men?’

He said, ‘Her father’

I said, ‘Who then?’

He said, “Umar ibn al-Khattab. He then named other men.”

I mentioned previously that the hadith of this chapter was graded as hasan (fair)
by Imam al-Tirmidhi, sahih (authentic) by al-Hakim, and batil (baseless) by al-
Albant.

1 Ibn ‘Adt: al-Kamil, 4/348.

2 Tbn Hibban: Kitab al-Majrahin, 2/172.

3 Imam al-Bukhart: Sahih al-Bukhari, hadith nos. 3662 and 4358; Imam Muslim: Sahih Muslim, hadith
no. 2384.
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Hadith 13
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(‘Ali said) There was a certain time in which I would enter in the
presence of the Messenger of Allah i5.Eific. If he was reading
salah, he would make tasbih for me; this was his way of granting me
permission (to enter). If he was not reading salah, he would permit

me (to enter).

This hadith is narrated by ‘Ali and Abti Umamah &zgis,

The Hadith of ‘Al

Imam Ahmad, Ibn Khuzaymah and others narrate from al-Harith ibn Yazid al-
‘UklT — from Abt Zur‘ah — from ‘Abd Allah ibn Nujayy who said, “‘Ali said...”

There is a difference of opinion regarding the narrator ‘Abd Allah ibn Nujayy.
Yahya ibn Ma'n said, “He did not hear (hadith) from ‘Ali.” Al-Bazzar, on the other
hand, established that he did in fact hear from ‘All. However, Ibn Ma‘in is more

knowledgeable.

As I explained in the original work, there is a difference of opinion regarding the
grading of this hadith. Ibn al-Sakan authenticated the hadith.?

Imam al-Nawawi writes, “This hadith is daif (weak) and mudtarib (inconsistent and
unresolvably problematic). The narrator of this hadith, ‘Abd Allah ibn Nujayy is

da'if (weak).’ There are other similar statements from al-Bayhagqi and Ibn Hajar.*

1 Imam Ahmad: Musnad Ahmad, 1/77; Ton Khuzaymah: Sahih ibn Khuzaymah, 2/902.
2 Ibn Hajar: al-Talkhis al-Habir, 1/283.

3 Imam al-NawawT: Khuldsat al-Ahkam, 1/499.

4 Imam al-Bayhaqt: al-Sunan al-Kubrd, 2/247; ibn Hajar: Talkhis al-Habir, 1/283.
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The Hadith of Abti Umamah

Imam Ahmad and al-Bazzar narrate from Yahya ibn Ayyib — from ‘Ubayd Allah
ibn Zahr — from ‘Alf ibn Yazid — from al-Qasim — from AbG Umamah who said
that ‘All ibn Ab1 Talib 4 informed him that he used to go to NabT =<4z, He
said, “When I found him 3%:£4 reading salah he would make tasbth and I would

enter. If he wasn’t reading saldh, he would (simply) grant me permission.™

There is a difference of opinion regarding the status of ‘Ubayd Allah ibn Zahr
al-Damri. However, most agree he is da'if (weak). In fact, Tbn Hibban says, “He is
an extreme munkar of hadith (a weak transmitter that narrates something which
contradicts another authentic hadith). He narrates fabrications from reliable
narrators. He brings forth disastrous narrations when transmitting from “Alf ibn
Yazid. If ‘Ubayd Allah ibn Zahr, ‘Alf ibn Yazid, and al-Qasim Ab ‘Abd al-Rahman
are found in one chain of transmission, the matn (text) was simply fabricated by
them. Therefore, it is not permissible to use this as a proof. In fact, it is better to
steer completely away, in these conditions, from the narration of ‘Ubayd Allah
ibn Zahr.”?

As you can see, the hadith is narrated by the same people that Ibn Hibban

mentioned.

In short, the hadith is da‘if (weak) because the chain of transmission from ‘Alf is
inconsistent and unresolvably problematic (mudtarab). The chain of transmission
contains the narrator Ibn Nujayy, whom there is a difference of opinion regarding.
The chain of transmission from Abli Umamah contains the narrator ‘Ubayd Allah

ibn Zahr. Ibn Hibban’s statements regarding him have already been mentioned.

1 Imam Ahmad: Musnad Ahmad, 1/112; al-Bazzar: Musnad al-Bazzar, hadith no. 498.
2 Ibn Hibban: Kitab al-Majrihin, 2/62-63.
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Hadith 14
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Nabi 453> and I set out until we reached the Ka'bah. The Prophet
Josadedfe said to me, “Sit.” He climbed on my shoulders. I went to
stand up (with him #5<£5> on my shoulder) and he noticed my
inability to do so. As a result, he came down and sat for me (instead).
He said, “Climb on my shoulders.” So I climbed on his shoulders. He
stood up with me. I felt as if I could have climbed the heights of the
sky. (After standing up with me) I climbed on top of the Ka'bah. On
the Ka'bah was a brass or copper statute. I began digging away at it
from its right, left, front and back until I was able to take hold of it.
The Prophet 1524 said to me, “Push it (off the Ka'bah).” I pushed
it and it shattered just like bottles shatter. I came down and then

the Prophet #%:£4{= and I fled until we disappeared into the houses,

fearing that someone might run into us.

This hadith is narrated by ‘Ali with the following two chains of transmission:

1. Imam Ahmad, al-Hakim and others narrate from Nu‘aym ibn Hakim al-

Mada’ini, from ‘Alf 245!

Al-Hakim says that this hadith has an authentic chain; however, Imam al-

BukharT and Imam Muslim did not include it in their respective collections.

1 Imam Ahmad: Musnad Ahmad, 1/84; al-Hakim: Mustadrak al-Hakim, hadith no. 3387.
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Al-Dhahab1 replied in his abridgement of al-Mustadrak and said that
the isnad (chain of transmission) is fine but the matn (text) is munkar

(unacceptable).

There is a difference of opinion regarding Nu‘aym ibn Hakim; it has been
said he is AbQ Maryam al-Thaqgafi al-Mada’inT and al-Hanaff al-Kaft. It has
been said these are actually two different people (who narrate from ‘Ali).
Imam al-Nasa’T says, “Qays Abli Maryam al-HanafT is a thigah (reliable).”
Ibn Hibban mentions him Kitab al-Thigat as, “Qays AbG Maryam al-ThagafT
al-Mada’in1” Al-Daraqutni says: “AbG Maryam al-ThaqafT narrating from

‘Ammar is majhil (unknown).”
2. Ibn al-Maghazili narrates from Abti Hurayrah who said:
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The Prophet &= said to ‘Alf ibn Abi Talib on the day Makkah was
conquered, “Do you not see this idol on top of the Kabah?”

‘Alf said, “But of course, O Messenger of Allah.”
Nabi ds<die said, “I will lift you up, then grab hold of it.”
He said, “Rather I lift you, O Messenger of Allah!”

The Prophet i« said, “By Allah, if Rabi'ah and Mudar attempted to lift

even a portion of me while I am alive, they would not be able to do so. 0
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‘Ali, you should rather stand.”

The Prophet &4 struck the thighs of ‘Alf above the saddlebow with his
hand, pulled him from the ground with one hand, and lifted him up such

that the whiteness of his armpits became visible.
Then he asked, “What do you see, O ‘Ali?”

He said, “I see that Allah has honoured me with you such that even if I
wanted to touch the sky, I could.”

Nabi is:&4e said to him, “O ‘All, take hold of the idol.”

So he took hold of it and hurled it (to the ground). The Prophet s left
(his position) from beneath ‘All and consequently left his feet (hanging
midair). ‘AlT immediately fell to the ground.

He laughed and the Prophet &s&i remarked, “What makes you laugh, O
‘AlT?”

He said, “I fell from the top of the Ka'bah and nothing happened to me!”

The Prophet sl said, “How can anything happen to you when

Muhammad has lifted you up and Jibr’il has brought you down?”

This hadith is mawdi‘ (fabricated). It contains uncanny words that do not

befit the eloquence of the Prophet dssife,
Ibn al-Maghazili is da'if (weak).

Al-Tahhan and Muhammad ibn al-Hasan al-Hassani could not be

traced.

Muhammad ibn Ghiyath is Abx Labid. His biography appears in al-Jarh
wa al-Ta'dil and al-Tarikh al-Kabir.! However, they do not mention anything

regarding his status as a narrator.
1 Ibn Abi Hatim al-Razi: Kitab al-Jarh wa al-Ta'dil, 8/54; Imam al-Bukharf: al-Tarikh al-Kabir, 1/207.
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Ibn Jud@n is da'if (weak).
Ibn Taymiyyah writes:

The answer (to this problem) is that the hadith, if it is authentic, says
nothing about the special characteristics of the imams, nor ‘Ali. This is
because Nabl &£ used to read salah while carrying Umamah bint Abi
al-‘As ibn RabT on his shoulder. When he would stand, he would carry her.
And when he went into sajdah, he placed her down. When he would make
sajdah, al-Hasan would come and ride on his i< back and he would
say, “My son is riding on my back.” Nab i« used to kiss the stomach
of Hasan. The fact that NabT is<esi= would pick up an infant girl or boy
means there is no particular significance in him carrying ‘Alf; he included
others in this act as well. He only carried ‘Ali because of ‘All’s inability to
carry him. Therefore, this (incident) should be recorded among the virtues
of the Prophet &s:&xi; the virtue for the person carrying Nabi & is a
greater action than the virtue of whoever Nabi is.&4i- carries. Just as on
the Day of Uhud, the likes of Talhah ibn ‘Ubayd Allah carried Nabt f«&aiz;
this action aided the Prophet &ssi= whereas in the other instance, the
Prophet 4= aided the other person. It is a known fact that providing
bodily and material benefit to him Zsii is a greater action than others

benefitting the bodily and material benefit of NabT &s«sie.

In short, the hadith with the first wording is da‘if (weak) and with the second

wording it is mawda’' (fabricated) and munkar (unacceptable).
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Hadith 15
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Abiui Bakr and ‘Umar proposed to Fatimah. The Prophet is.&5i- said,
“She is (still) young.” Later, ‘Ali proposed to her and he &5 married

her to him.

This hadith is reported by Buraydah, 1lba’ ibn Ahmar, Hujr ibn ‘Anbas and Anas

ibn Malik Azgis,

The Hadith of Buraydah

Imam al-Nasa'T and others narrate from al-Husayn ibn Waqid — from ‘Abd Allah

ibn Buraydah — from his father.!

The hadith has been authenticated by al-Hakim, al-Dhahabi, al-Albani and al-
Arna’tit. However, it has been said that ‘Abd Allah ibn Buraydah did not hear
(hadith) from his father.?

Ibn Shahin narrates the hadith with an unreliable chain.’ It contains the narrator
Muhammad ibn Humayd al-Razi who is matrik (suspected of forgery). In fact, a

group of hadith masters considered him a liar.

1 Imam al-Nasa’T: al-Sunan al-Sughra, hadith no. 3221, al-Sunan al-Kubrd, hadith no. 5310, 8454 and
Khasa'is ‘Ali, hadith no. 123.

2 Tbn Hajar: Tahdhib al-Tahdhib, 5/138.

3 Ibn Shahin: Fadd'il Fatimah, hadith no. 37.
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The Hadith of Tlba’ ibn Ahmar

Ibn Sa‘d narrates this hadith.! The narrators are all reliable, except that the hadith

is mursal.

The Hadith of Hujr ibn ‘Anbas

Ibn Sa‘d and others narrate this version.?

The narrators are all Thigah (reliable); however, the narration is Mursal. Hujr is
from the senior Tabi‘in. He was alive during the lifetime of the Prophet sk

but embraced Islam only after his passing and did not meet him.

Ibn al-Jawzl erred when ruling this narration to be a fabrication in his Al-
Mawdu‘at’, wherein he placed the fault in the narration upon Masa ibn Qays al-
Hadrami who was titled ‘Usfiir al-Jannah (Bird of Paradise) commenting upon him

saying, “He, Allah willing, is from the donkeys of Jahannam.”

This is due to the severity of Ibn al-Jawzl in scrutinizing narrations, and this
exaggeration is not praiseworthy. Al-Hadrami, who is mentioned here, is Sadigq
(truthful) and not of those who fabricate. Regarding the al-Hadrami mentioned
here Imam Ahmad said, “I do not know of him but good.” Ibn Ma‘ln said, “Thigah
(reliable).” Abti Hatim said, “La Ba’s bihi (There is no problem with him.” Abd
Nu‘aym said, “Musa al-Fara’ narrated to us, and he was of those who sanctioned.
Ibn Shahin mentioned him in his al-Thigat. Ibon Numayr said, “He was Thigah,

people would narrate from him.”

Al-Albani mentioned this hadith in his Silsilah al-Da‘ifah, # 6392, and declared it to
be da'if (weak).

1 Ibn Sa‘d: al-Tabagat al-Kubra, 8/19.

2 Tbn Sa‘d: al-Tabaqgat al-Kubra, 8/19, 20.
3 Ibn al-JawzT: Al-Mawda at, 1/382.

4 Tbn Hajar: Tahdhib al-Tahdhib, 10/327.
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The Hadith of Anas ibn Malik

Ibn Hibban and Ibn al-Maghazili narrate from al-Hasan ibn Hammad — from
Yahya ibn Yala al-Aslami — from Sa‘id ibn Abi ‘Arubah — from Qatadah —
from Anas ibn Malik with lengthy wording.!

This chain of transmission is batil (baseless). Yahya ibn Ya‘la al-Aslami is da'if
(weak). Sa‘id ibn Abi ‘Arubah is mukhtalit (commits serious errors). Qatadah and

al-Hasan both obfuscate when they transmit.

Al-Haythami says, “Imam al-Tabarani narrates this hadith with a chain of
transmission that contains the narrator Yahya ibn Ya'la al-Aslami. He is da‘if

(weak).”

In short, the hadith with the first wording has been authenticated by al-Hakim,
al-Dhahabi, al-Albani and al-Arna’iit. As mentioned previously, there is some
doubt regarding the contiguity of this hadith. It has been said that ‘Abd Allah ibn
Buraydah did not hear (hadith) from his father.

All the other wordings of the hadith are not authentic. The possibility of the
hadith being hasan (fair) comes about on account of the first version; it is not

definitively mungati‘ (broken). The two others versions are both mursal.

1 Ibn Hibban: Sahih Ibn Hibban, hadith no. 6944; Ibn al-Maghazili: Mandqib ‘Alf, hadith no. 399.
2 Nir al-Din al-Haythami: Majma“ al-Zawa’id, 9/206.
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Hadith 16
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Once, I was ill and so the Prophet i%.&dfi> visited me. He entered
my presence while I was reclining. He leaned to my side and covered
me with his thawb (garment). When he saw that I had gained my
composure, he went to the masjid to read salah. After completing his
salah, he returned, removed the thawb (garment) from me and said,
“Stand, O ‘Ali, now that you have been cured.” I stood as if I wasn’t
suffering (any pain) before that. He said, “I never asked my Lord for
something in my salah except that He granted it to me. And I never
asked for something (Him) for something for myself except that I

(also) asked for you.”

This hadith is narrated by ‘Al with a few (different) chains of transmission,

including:

1. Imam al-Nasa’T and others narrate from Yazid ibn Abi Ziyad — from
Sulayman ibn ‘Abd Allah ibn al-Harith — from his grandfather — from
‘Ali?

Yazid ibn Abi Ziyad is da'if (weak). He is a mukhtalit (commits serious

errors) and a mudallis (obfuscates when he transmits).

Sulayman ibn ‘Abd Allah ibn al-Harith and his grandfather are both
majhal (unknown). Ibn Hibban, as is his habit, regarded the son (Sulayman)
as reliable.

1 Imam al-Nasa'T: al-Sunan al-Kubra, hadith no. 8479 and Khasd'is ‘Alf, hadith no. 147.
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Imam al-Nasa'l says, “Ja‘far al-Ahmar contradicts him and says, “...from
Yazid ibn Abi Ziyad — from ‘Abd Allah ibn al-Harith, from ‘Al

This idtirab (inconsistency) is from Yazid; he has a weak memory.

2. Ibn ‘Asakir narrates* with a chain of transmission that contains the

narrator al-Hasan ibn al-Husayn al-'Urni. He is suspected of lying.

Yahya ibn Yala al-Aslami is dafif (weak). Additionally, the hadith is

mursal.

3. Al-Shajarl narrates with a chain of transmission that contains two
narrators named al-Makhztimi and al-Faylami.’ Both of them could not
be traced.

Regarding ‘Abbad ibn Ya'qub, as mentioned previously, the more
preferred opinion regarding him is that he is a sadigq (sincere); unless he
narrates manakir (contradictory narrations), in which case they are not
acceptable from him. Ibn Hibban states, “He narrates manakir from several

famous people and therefore deserves to be abandoned.”

4, Al-Mahamili narrates® with a chain of transmission that contains the
narrator ‘Abd Allah ibn Shabib Abi Sa‘id al-Rib‘1. He is matriik (suspected
of forgery) and weak. In fact, Fadlak al-Razi says it is permissible to chop
his head off!

In short, all the (different) chains of transmission are very weak, except for one
narrated by al-Nasa'T which is (only) da'if (weak). In any case, the hadith is still
da'if (weak).

1 Imam al-Nasa'T: al-Sunan al-Kubra, hadith no. 8479 and Khasa’is ‘Alf, hadith no. 148.
2 Ibn ‘Asakir: Tarikh Dimashg, 42/311.

3 Al-ShajarT: Kitab al-Amalf, 1/697.

4 Tbn Hibban: Kitab al-Majrithin, 2/172.

5 Al-Mahamilt: Amalt al-Mahamilt
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[‘Ali was told,] The people disapprove of you going out in the cold
wearing thin sheets of clothing, and going out in the heat wearing
thick and coarse clothing! He said, “Were you not with us in Khaybar?”
He said, “But of course.” He said, “The Messenger of Allah s
dispatched Abu Bakr and gave him the standard to carry. (But) he
returned, unsuccessful. Then he dispatched ‘Umar and gave him the
standard to carry. (But) he (too) returned to the people, unsuccessful.
The Messenger of Allah isif- then said, “I will most certainly
give this standard to a man who loves Allah and His Messenger;
and Allah and His Messenger love him. He does not flee (the battle
field).” Nabi iswife called for me and I was, at that time, suffering
from inflammation of the eyes. I said to him, “I am suffering from
inflammation of the eyes.” So he applied his saliva in my eyes and
said, “0 Allah, be sufficient for him in the heat and the cold.” After

that, I did not experience (too much) heat or (too much) cold.”

This hadith is narrated from ‘Alf

Imam al-Nasa'T and others narrate from Ibn Abi Layla — from al-Hakam and al-
Minhal — from ‘Abd al-Rahman ibn Abi Layla — from his father — who said to ‘Alf
(the above).! His father used to travel with ‘Alf.

Ibn Abi Layla’s name is Muhammad ibn ‘Abd al-Rahman. He is da‘if (weak).

Al-Hakam’s name is ibn ‘Utaybah. Al-Minhal’s name is ibn ‘Amr.

1 Imam al-Nasa'T: al-Sunan al-Kubra, hadith no. 8345 and al-Khasd'is ‘Alf, hadith no. 14.
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Imam al-Nasa'T narrates with a daif (weak) chain of transmission.! It contains Abti
Ishaq al-Sabi'1. He is a mudallis (obfuscates when he transmits) and a mukhtalit
(commits serious errors). Ayyuib ibn Ibrahim was only deemed a thigah (reliable)

by Ibn Hibban.

1 Imam al-Nasa'T: al-Sunan al-Kubra, hadith no. 8483.
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When the verse, “0 you who have believed, when you [wish to] privately
consult the Messenger, present before your consultation a charity,” was
revealed, Nabi 5.4 said to me, “What do you think? A dinar?”
I said, “They will not be able to.” He said, “Half a dinar?” I said,
“They will not be able to.” He said, “Then how much?” I said, “Some
barleycorn.” He said, “You made it too little.” He said, “So the verse
was revealed, “Have you feared to present before your consultation
charities?” It was on account of me that Allah decreased (the amount

of sadaqah) for the Ummah.

This hadith is narrated by Imam al-Tirmidhi and Imam al-Nasa'i from ‘Uthman ibn
al-Mughirah al-ThaqafT — from Salim ibn Abi al-Ja'd — from “Ali ibn ‘Alqamah

al-Anmari — from ‘Alf ibn Abi Talib.!

Imam al-Tirmidhi says: “This hadith is hasan gharib (fair rare); we are only aware

of it in this manner.”

(The author says) Salim ibn Abi al-Ja'd is the only person to transmit from ‘Ali

ibn ‘Alqgamah al-Anmari al-Ansari.

» Imam al-Bukhari says, “His hadith is questionable.”

1 Imam al-Tirmidht: Sunan al-Tirmidht, hadith no. 3300; Imam al-Nasa't: al-Sunan al-Kubra, hadith no.

2 Imam al-BukharT: al-Tarikh al-Kabir, 6/289.
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» Al-Uqayli and Ibn al-Jarad held followed suit and held similar views.!

» Ibn ‘Adi states, “I do not see a problem in the hadith of ‘AlTibn ‘Alqamah in

the amount that he narrates.”

» Tbn Hibban regarded him as a thigah (reliable). However, he writes (in
another book), “He is munkar al-hadith (a weak transmitter that narrates
something which contradicts another authentic hadith); he transmits
from ‘Al1 that which does not resemble his hadith. I am not sure whether
he actually heard from him or received his narrations via another person.
According to me, he cannot be used as valid proof unless what he narrates

conforms to the reports of ‘Ali’s reliable narrators.”

Al-Albani and al-Arna’tit regarded the hadith as da'if (weak). This is the correct

view.

1 Al-Uqaylt: al-Du'‘afa’ al-Kabir, 3/242.
2 Ibn Hibban: Kitab al-Majrihin, 2/109.
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‘All was the earliest of people with the Messenger of Allah ..

This hadith is reported by Umm Salamah, Ibn ‘Abbas, and ‘A’ishah sz,

The Hadith of Umm Salamah

Imam al-Nasa'l narrates: ‘Al ibn Hujr informed us — Jarir informed us — from

Mughirah — from Umm Misa who said, “Umm Salamah said...”*
Jarir’s name is Ibn ‘Abd al-Hamid. He is a thigah (reliable) narrator.

Mughirah’s name is Ibn Migsam al-Dabbi. He is a thigah (reliable) narrator who,
at times, commits tadlis (obfuscates when he transmits). In fact, he is obfuscating

in this hadith because he is narrating with the word ‘an (from).
Umm Msa is the slave of ‘Ali ibn Abi Talib.

Mughirah ibn Migsam al-Dabbi is the only one to narrate from her. Al-Tjli states:
“She was a thigah (reliable) TabiTyyah from Kafah.”? The likes of al-Mu‘allimi
and al-Albani that followed suit have no proof to state al-Tli was a mutasahil

(lenient).

Al-Daraqutni states, “She was the slave of ‘Alf ibn Ab1 Talib. Her hadith can be

used for i‘tibar® (consideration).”*

1 Imam al-Nasa'T: al-Sunan al-Kubrad, hadith no. 8486 and Khasa'is ‘Alf, hadith no. 154.

2 Al-Tjlt: Kitab al-Thigat, 2/462.

3 I'tibar (consideration) is the process in which a hadith critic collects all the reports that a transmitter
has narrated from various teachers and then analyzes them for corroboration. [translator’s note]

4 Al-Daraqutnt: Su'alat al-Bargant, p. 75.
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[ have explained in the original work the error committed by al-Mizz1* when he
transmitted the statement of al-Daraqutni as follows, “Her hadith is reliable; it

can be used for i‘tibar (consideration).”

Imam al-Nasa'T and others narrate from Jarir — from al-Mughirah — from Umm
Musa who said, “What Umm Salamah swore by was that ‘Ali was the earliest of

<

people with the Messenger of Allah Asuife!

The Hadith of ibn ‘Abbas

Ibn Sa‘d narrates this version with a chain of transmission that contains the
narrator Muhammad ibn ‘Umar al-Wagqidi. He is matritk (suspected of forgery)

and is suspected of lying.

Suylayman ibn Dawud al-Husayn is majhil (unknown). Ibn Abi Hatim has

written on him.?

Ibn Hajar states, “This chain of transmission contains al-Wagqidi. Sulayman, whose

condition is unknown, is also in the chain of transmission.”

Al-Albani ruled this specific version a fabrication.?

The Hadith of ‘A’ishah
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1 Al-Hafiz al-Mizz1: Tahdhib al-Kamal, 35/389.
2 Ton Ab1 Hatim al-RazL: Kitab al-Jarh wa al-Ta'dil, 4/111.

3 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4969.
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Ibn ‘Asakir narrates — from Abl al-Hasan al-Daraqutni —, from Aba al-
Qasim al-Hasan ibn Muhammad ibn Bishr al-Bajali al-Kafi al-Harrar — from
‘Ali ibn al-Husayn ibn ‘Ubayd ibn Ka'b — from Isma‘ll ibn Aban — from
‘Abd Allah ibn Muslim al-Mala’i — from his father — from Ibrahim —
from ‘Algamah ibn al-Aswad — from ‘A’ishah who said that the Prophet
iseife said at the time of his death in her house, “Call my habib (beloved)

for me.”

I called Ab Bakr. The Prophet #«ii= looked at him and then put his head

down.

Then he said, “Call my habib (beloved) for me.”

They called ‘Umar for him. When he looked at him he put his head down.
Then he said, “Call my habib (beloved) for me.”

I (i.e. ‘A’ishah) said, “Woe unto you. Call ‘Alf ibn Abi Talib. By Allah, the

Prophet &40 does not desire anyone else.”

When he saw him he removed the clothes he was wearing and then put
them on him. He Js<&4 continued embracing him until he passed away,
with his hand still on him.”

I have yet to see anyone regard ‘Ali ibn al-Husayn ibn ‘Ubayd as a thigah
(reliable).

‘Abd Allah ibn Muslim al-Mala’i could not be traced. His father is Abu Kaysan.
He is matrik (suspected of forgery).

Al-Albani writes, “This is of his lies or from him serious errors. ‘Abd Allah ibn

‘Awn—who is a thigah (reliable) thabt (trustworthy)—contradicts him. He narrates

the following;:

1 Ibn ‘Asakir: Tarikh Dimashg: 42/393.
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(Narrated) from Ibrahim — from al-Aswad ibn Yazid who said, “They said
in ‘A’ishah’s presence that ‘Ali was appointed (by the Prophet i« before
he died), and she said, ‘When was he appointed? He (the Prophet iz.zag)
was resting against my bosom, or in my lap, and he called for a basin. He
became unresponsive in my lap and died, and I did not realize it. So when

did he F=&4t appoint him?”?!

(The author says) This narration invalidates the hadiths of Muslim al-Mala'T and
al-wagqidi.

1 Imam al-Bukhari: Sahth al-Bukhart 2/158; Imam Muslim: Sahih Muslim 5/75; Ahmad: Musnad Ahmad
6/32.
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The Prophet iz dispatched ‘Ali as an amir to Yemen. A man from
(the tribe) Aslam by the name of ‘Amr ibn Shas accompanied him. He
returned (some time later) complaining and grousing about ‘Ali. The
Prophet i called for ‘Amr and said, “Tell us, O ‘Amr, did you see
‘Ali commit any injustice in his rulings or any preferential treatment
in his distributions?” He said, “By Allah, no.” Nabi i said, “‘What
is (i.e. what you are saying about him) based on?” He said, “It is a
hatred (for him) that I have no control of.” The Prophet i< got so
upset that it could be seen on his face. Nabi is.zii- then said, “Whoever
hates him, hates me. And whoever hates me, hates Allah. Whoever

loves him, loves me. And whoever loves me, loves Allah.”

This hadith is narrated by Abt Rafi, Umm Salamah, ‘Abd Allah ibn Mas‘Gd, Ya'la

ibn Murrah, and ‘Ammar ibn Yasir #&gis,

The Hadith of Abi Rafi'

Al-Bazzar and others narrate from Muhammad ibn ‘Ubayd Allah — from his

father — from his uncle — from Aba Rafi‘ #edizs.!

Muhammad ibn ‘Ubayd Allah’s name is (also) ibn Abi Rafi'. He is matrik
(suspected of forgery).

1 Al-Bazzar: Musnad al-Bazzar, hadith no. 3874.
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The Hadith of Umm Salamah

Imam al-Tabarani and others narrate from Aba Jabir Muhammad ibn ‘Abd al-
Malik — from al-Hakam ibn Muhammad (a Shaykh from Makkah) — from Fitr
ibn Khalifah — from Abu al-Tufayl who said: “I heard Umm Salamah...”

This chain contains Abu Jabir Muhammad ibn ‘Abd al-Malik who is da‘if. His
teacher, al-Hakam ibn Muhammad al-Makki, could not be traced. He might
be other than the one mentioned in al-Tahdhib, i.e. al-Hakam ibn Muhammad
Abi Marwan al-Tabari al-Makki.

The Hadith of ‘Abd Allah ibn Mas‘td

Al-Khatib narrates this hadith and says, “This hadith has a fabricated chain of
transmission. The problem with it, according to me, comes from Tsma‘il ibn ‘Ali.
And Allah knows best.”

Regarding the above-mentioned Isma‘il, al-Khatib says, “He was not a thigah
(reliable).”?

Similarly, the chain of transmission contains the narrator Musa ibn Sahl al-
Rasibi. He is majhiil (unknown). The person narrating from Miisa is Dabal al-

Khuza1. He is unreliable.

Al-Suyiiti (also) mentions the hadith in the same manner as al-Khatib.*

The Hadith of Ya'la ibn Murrah

Ibn ‘Adinarrates this hadith with an extremely unreliable chain.’ T have explained

this in the original work.

1 Imam al-Tabarant: al-Mu jam al-Kabir, hadith no. 901.
2 Al-Khatib al-Baghdadt: Tarikh Baghdad, 13/32.
3 Al-Khatib al-Baghdad: Tarikh Baghdad, 6/306.

5 Ibn ‘AdT: al-Kamil, 4/349.
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The Hadith of ‘Ammar ibn Yasir

Ibn ‘Asakir also narrates this hadith with an unreliable chain.' I have explained

this in the original work.
In short, all the different chains of transmission for this hadith are unreliable and

weak; except for the version of Umm Salamabh, it is merely da'if (weak). Based on
this, the hadith is da'if (weak).

1 Ibn ‘Asakir: Tarikh Dimashg, 42/240.
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The Prophet #5:£4{l> was receiving wahi (revelation) while his head
was in the lap of ‘AlL. ‘Ali had not read Salat al-‘Asr and the sun had
already set in. The Prophet 7=:&4{> said, “‘O Allah, verily, ‘Ali was in
Your obedience and the obedience of Your Messenger, so bring forth
the sun for him.” Asma’ said, “I saw the sun set and then I saw it rise

after setting.”

The following people have dedicated an entire work on this hadith:

+ Abi al-Hasan ibn Shadhan,
+ Jalal al-Din al-SuyttT: Kashf al-Labs fi Radd al-Shams (manuscript),
+ Muhammad ibn Ytsuf Shams al-Din al-Shami al-Saliht (d. 942 AH): Muzil

al-Labs ‘an Hadith Radd al-Shams (I have a manuscript copy).

This hadith is narrated by Asma’ bint ‘Umays, Abt Hurayrah, Abt Sa‘id al-Khudri,

‘Alf, Jabir, AbT Rafi‘ and al-Husayn ibn “AlT #2dis,

The Hadith of Asma’ bint ‘Umays

This version has the following nine chains of transmission:

1. Al-Tabarani, al-Tahawi, Ibn al-Maghazili, Ibn ‘Asakir, and al-Jaraqant all
narrate from ‘Ubayd Allah ibn Muisa — from Fudayl ibn Marziiq — from

Ibrahim ibn al-Hasan — from Fatimah bint Husayn — from Asma’ bint
‘Umays.'

1 Al-Tabarant: al-Mujam al-Kabir, 24/148; al-Tahawt: Sharh Mushkil al-Athdr, hadith hadith no. 1067;
Ibn al-Maghazili: Managib ‘Alf, hadith no. 140; ibn ‘Asakir: Tarikh Dimashq, 42/314; al-Juragant: al-Abatil

wa al-Manakir wa al-Sihah wa al-Mashahir, 1/154.
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This version contains the following four lal* (hidden impairing defects):

a. Ibrahim ibn al-Hasan ibn al-Hasan ibn ‘Ali ibn Abi Talib. Ibn
AbT Hatim makes mention of him without any jarh (impugning
statements) or ta'dil (approving statements) regarding him.? Ibn
Hibban mentions him in his work on reliable narrators.?

b. Fudayl ibn Marziiq al-Agharr al-Raqqashi al-Kafi. There
is a difference of opinion regarding him. He narrates munkar

(unacceptable) hadith, and therefore cannot be relied upon.

c. ‘Ubayd Allah ibn Misa. He is a ShiT who is a thigah (reliable).
However, he narrates mandkir (unacceptable reports), and commits
many errors and mistakes; all of which should be known. Imam
Ahmad considers him a person given to confusion (sahib takhlit).
Imam Ahmad (also) says he narrates mandkir (unacceptable
reports). Ibn Sa‘'d says he narrates unacceptable ahadith. Ya'qtb ibn
Sufyan says he is a munkar al-hadith (one who reports unacceptable
reports). In fact, al-Hafiz AbG Muslim al-Baghdadi says he is matrak
(suspected of forgery). It is true that most hadith critics say he is
a thigah (reliable); however, T restricted myself to those that have
something negative to say so as to explain that, despite him being
a thigah (reliable), he narrates mandkir (unacceptable reports).
Additionally, if it becomes known that one of his narrations
contain nakarah (unacceptability), we will say that it contains
an ‘illah (hidden impairing defect). In fact, even if someone who
is considered far more reliable than him like Malik, Shubah, and
other mountains of knowledge were to narrate a hadith which
contained an ‘illah (hidden impairing defect), we would regard the

hadith as ma'lil (containing an impairing hidden defect). How then,

1 Tlal (hidden impairing defects) are flaws in the isnad of a hadith that only become evident when
that isnad is compared with other chains of transmission for that hadith. [translator’s note]

2 Tbn Abi Hatim: Kitab al-Jarh wa al-Ta'dil, 2/92.

3 Ibn Hibban: Kitab al-Thigat, 6/3.
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if there exists hadith critics that actually criticised him? How then,
if there exists other ‘ilal (hidden impairing defects), as have been
previously alluded to?

‘Ubayd Allah does enjoy a mutdabi’ (parallel) narration from ‘Ammar
ibn Matr al-Rahawi, as reported by al-Ugayli’; however, he is

considered a halik (worthless) narrator.?

I found another, stronger mutabi‘ (parallel narration). Imam al-
Tabarani narrates from Muhammad ibn Fudayl — Fudayl ibn
Marziiq narrated to us — from Ibrdhim ibn al-Hasan — from

Fatimah bint ‘Al — from Asma’ bint ‘Umays.?

. Tbn Taymiyyah found an fllah (hidden impairing defect) in that
the incident, occurred in the presence of hundreds of people; so
why then did only a small number of people, maybe four or five,
witness it? And from these four or five people, only Asma’s chain of

transmission for this hadith is—according to some—authentic?

Such an awesome event—the sun setting and then returning
from sunset—and only Asma’ witnesses it? An incident of this
nature should have been massively transmitted. Since it is only
transmitted via Asma’, this is indicative of the error, or lie of the
person narrating it. We do not intend Asma’ thereby, but rather

those who narrate from her.*

After including this version of the hadith in his work, al-Jaragani
says, “This hadith is munkar (unacceptable) and mudtarib

(unresolvably problematic).”

1 Al-'Uqaylt: al-Du‘afd’ al-Kabir, 3/327.
2 Al-Dhahabt: Mizan al-I'tidal, 3/169.
3 Al-Tabarant: al-Mujam al-Kabir: 24/152.

4 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/179.

5 Al-Jiraqant: al-Abatil wa al-Manakir wa al-Sihah wa al-Mashahir, 1/154.
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2. Tbn ‘Asakir and Ibn Shahin (as it appears in al-Mawdi ‘at of Tbn al-Jawzi)
narrate from Abu al-‘Abbas ibn ‘Uqdah — from Ahmad ibn Yahya al-Saft
— from ‘Abd al-Rahman ibn Sharik — from his father — from ‘Urwah ibn
‘Abd Allah ibn Qushayr — from Fatimah bint ‘Alf — from Asma’.!

Ibn ‘Asakir says that this hadith is munkar (unacceptable). It contains more

than one majhal (unknown narrator).

‘Abd al-Rahman ibn Sharik and his father (Sharik) are both da'if
(weak).

There is a difference of opinion regarding the status of Abai al-‘Abbas ibn
‘Uqdah; the preponderant opinion being that he is da‘if (weak). In fact, it
has been authentically reported that he used to make people lie.?

Ibn Taymiyyah adds that the incident actually contradicts the other
ahadith. He writes, “This (hadith) requires that the sun returned back
near the time of ‘asr; and that this (incident) occurred in Madinah. In the
other narration, it occurred in Khaybar, and that the sun appeared above

the mountains.”

3. Al-Tahawi and al-Tabari narrate — from ‘Awn ibn Muhammad — from his

mother, Umm Ja‘far —, from Asma’ bint ‘Umays.*

Ibn Hibban is the only person to regard ‘Awn ibn Muhammad al-'Alawi
as a thigah (reliable). Tbn Hibban is known to regard majhal (unknown)

narrators as reliable.

1 Ibn ‘Asakir: Tarikh Dimashq, 42/314; ibn al-Jawz: Kitab al-Mawda at, 1/356.

2 Ibn Hajar: Lisan al-Mizan, 1/263; ibn ‘Adt: al-Kamil, 1/206.

3 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/184.

4 Imam al-TahawT: SharhMushkil al-Athar, hadith no. 1068; Imam al-Tabarant: al-Mujam al-Kabir,
24/144.
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Umm Ja'far has not been regarded as reliable (thigah) by anyone, therefore

she is majhiilah (unknown).

4, Ab al-Qasim al-Haskani narrates in his work Tashth Radd al-Shams — from
Husayn al-Ashqar — from Fudayl ibn Marziiq — from Ibrahim ibn al-

Hasan — from Fatimah — from Asma’ bint ‘Umays.!

Husayn al-Ashqar is da‘if (weak). The status of Tbrahim ibn al-Hasan has
already been mentioned.

5. Ab al-Qasim al-Haskani narrates in his work Tashth Radd al-Shams — from
Abti Hafs al-Kattani — Muhammad ibn ‘Umar al-Qadi (al-Ja'ani) narrated
to us — Muhammad ibn Ibrahim ibn Ja'far al-‘Askari (from his original
work) narrated to us — Ahmad ibn Muhammad ibn Yazid ibn Sulaym
narrated to us — Khalaf ibn Salim narrated to us — ‘Abd al-Razzaq narrated
to us — Sufyan al-Thawri narrated to us — from Ash‘ath ibn Abi al-Sha‘tha’
— from his mother (Umm Ash‘ath) — from Fatimah — from Asma’, “

Nabi &8> made du@’ for ‘Alf until the sun returned (after setting).”

Ahmad ibn Muhammad ibn Yazid ibn Sulaym is the mawla (client) of Bani
Hashim in al-‘Askar (I think). He is a thigah (reliable).’

Muhammad ibn Ibrahim ibn Ja‘far al-‘Askari and Muhammad ibn

‘Umar al-Qadi al-Ja‘ani could not be traced.
Umm Ash‘ath is majhiilah (unknown).

6. Abi al-Qasim al-Haskani narrates in his work Tashih Radd al-Shams — from

Muhammad ibn Marziiq — Husayn al-Ashqar narrated to us — from ‘Ali

1 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 8/174.
2 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/182.
3 Al-Khatib al-Baghdad: Tarikh Baghdad, 5/119.

190



ibn Hashim — from ‘Abd al-Rahman ibn ‘Abd Allah ibn Dinar — from

‘Al ibn al-Husayn — from Fatimah bint ‘All — from Asma’ bint ‘Umays.!
As mentioned previously, Husayn al-Ashqar is da‘if (weak).

‘Ali ibn Hashim is ibn al-Barid. He is a sadiq (sincere); however, he is a

munkar al-hadith (narrates unacceptable reports).

Most hadith critics regard ‘Abd al-Rahman ibn ‘Abd Allah ibn Dinar as
da'if (weak).

7. Abu al-Qasim al-Haskani narrates a fourth version — from Muhammad
ibn ‘Umar al-Qadi (al-Jaani) — from al-‘Abbas ibn al-Walild — from
‘Abbad al-Rawajini — ‘Ali ibn Hashim narrated to us — from Sabbah ibn
‘Abd Allah ibn al-Husayn Abu Jafar — from Husayn al-Magqttl — from

Fatimah — from Asma’ bint ‘Umays.?

Sabbah ibn ‘Abd Allah ibn al-Husayn Abi Jafar could not be traced. Ibn
Taymiyyah says, “This Sabbah is unknown.”

‘Abbad ibn Ya'qiib al-Rawajin is a sadiig (sincere); however, he narrates
manakir (unacceptable reports) from famous people. I have explained in
the original work that, based on the evidence, it is necessary to stop and
suspend judgement regarding the hadith of ‘Abbad and others, those who

are known to transmit reports that support particular innovations.

Ibn Taymiyyah explains how the wording of this fourth version contradicts
the other three contradictory wordings (of the hadith).* But then I noticed

1 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 8/182.
2 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/184.
3 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/186.
4 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/184-185.
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him, in another place, explaining this same version in a different way than

above. He says:

Shadhan says Aba Talib Muhammad ibn Subayh of Damascus informed
me — ‘AlTibn al-‘Abbas narrated to me — ‘Abbad ibn Ya'quib narrated to us
— ‘Ali ibn Hashim narrated to us — from Sabbah ibn Yahya — from ‘Abd
Allah ibn al-Hasan ibn Ja'far — from Husayn al-Magqtal — from Fatimah

bint ‘Alf — from Umm al-Hasan bint ‘All — from Asma’ bint ‘Umays...

‘Abbad narrated to us — ‘Ali ibn Hashim narrated to us — from Sabbah —
from Abu Salamah — the mawla (client) of ‘Abd Allah ibn al-Harth ibn
Nawfil — from Muhammad ibn Jafar ibn Muhammad ibn ‘Ali — from
his mother, Umm Jafar bint Muhammad — from her grandmother, Asma’

bint ‘Umays...!

We notice the previous chain of transmission reads, “..."’Abbad al-Raw3jini
— ‘Alf ibn Hashim narrated to us — from Sabbah ibn ‘Abd Allah ibn al-
Husayn Abu Ja'far — from Husayn al-Magqtil — from Fatimah,” and the
last chain of transmission reads, “...Abbad ibn Ya‘'qub — ‘Alf ibn Hashim
narrated to us — from Sabbah ibn Yahya — from ‘Abd Allah ibn al-Hasan

ibn Ja'far — from Husayn al-Maqtal — from Fatimah.”

I think this last chain of transmission is the more preponderant version
since the edition of Ibn Taymiyyah’s Minhgj al-Sunnah, although it is
generally all right, it contains several typographical errors and missing

words.

Based on this, the narrator Sabbah, who was unknown to Ibn Taymiyyah,
is actually ibn Yahya. He is matriik (suspected of forgery). In fact, he is

accused of lying.?

1 Imam al-Suyat: al-La’ali al-Masna‘ah, 1/311.
2 Imam al-Dhahabt: Mizan al-I'tidal, 2/306.
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His teacher, ‘Abd Allah ibn al-Husayn ibn Ja'far, could not be traced.
Similarly, in the second chain of transmission, again, his teacher could not
be traced.

Abt Salamah, the mawla (client) of ‘Abd Allah ibn al-Harth ibn Nawfil

too could not be traced.

Regarding his statement in the other narration Husayn al-Maqtal; it seems

as though he is al-Shahid al-Husayn ibn ‘AlT &8, However, Ibn Taymiyyah

states:

If Husayn ibn ‘Ali zas is intended, then he is above narrating from another
from Asma’ bint ‘Umays, irrespective of whether Fatimah is his sister or
his daughter. If this incident was true, he would have narrated it directly
rather than from these people, and he would have heard it from his father,
and others, and from Asma’, the wife of his father, and other than her. He
did not narrate it from his daughter, or his sister from Asma’, the wife of
his father. However, he is not Husayn ibn ‘Alj, it is someone else, or it is
‘Abd Allah ibn al-Hasan Abi Ja'far... The hadith is not established unless
it is narrated from someone who is known to be a thigah (reliable) with
‘adalah (integrity) and dabt (precision in narrating), those things that the
hadith scholars can recognize. Simply knowing his nisbah (lineage) does
not bring this about, whoever it may be. There are children of Sahabah and
Tabin whose hadith are not acceptable, even though their fathers were

the best of Muslims.!

8. Abi al-Hasan Shadhan narrates —Abi Ja'far Muhammad ibn al-Husayn al-
Ashnani narrated to us — Isma‘il ibn Ishaq al-Rashidi narrated to us —
Yahya ibn Salim narrated to us — from Sabbah al-Marwazi — from ‘Abd
al-Rahman ibn ‘Abd Allah ibn Dinar — from ‘Abd Allah ibn al-Hasan —

from his mother, Fatimah bint Husayn — from Asma’ bint ‘Umays.>

1 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/187/

2 Imam al-SuyitT: al-La’alt al-Masnii‘ah, 1/310.
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Isma‘il ibn Ishaq al-Rashidi, Yahya ibn Salim, and Sabbah al-Marwazi
could not be traced. ‘Abd al-Rahman ibn ‘Abd Allah ibn Dinar has some

weakness in him.

9. Ibn ‘Uqdah narrates — Yahya ibn Zakariyya narrated to us — Ya'qub ibn
Ma'bad informed us — ‘Amr ibn Thabit narrated to us, “I asked ‘Abd Allah
ibn Hasan ibn Hasan ibn ‘Ali regarding the hadith of the sun returning
(after setting) for ‘Ali, was it reliable according to you?” He said to me,
“Allah has not revealed anything greater regarding ‘Al than he did with
the sun returning for him (after setting).” I said, “You have spoken the
truth; may Allah make me your ransom! However, I would love to hear
about it directly from you.” He said, ““Abd Allah narrated to me — Abt al-

Hasan narrated to me — from Asma’ bint ‘Umays...”?
Ya'qiib ibn Ma‘bad could not be traced.

‘Amr ibn Thabit is Ibn Hurmuz. He is da'if (weak). In fact, he is matritk
(suspected of forgery). Ibn Hibban says, “He is from those who narrate
fabrications; it is not permissible to mention him (i.e. his narrations)

except for the purpose of i‘tibar (consideration).”

Ibn Hajar transmits the words of Ibn Hibban as follows, “Ibn Hibban says,

‘He (i.e. Ibn Hurmuz) narrates fabrications from reliable people.”
These statements regarding Ibn Hurmuz are akin to accusing him of being

a liar.

Ibn Taymiyyah explains the wording of this fifth version contradicts the
other contradictor wordings, which makes it all the more untrue and

false.’ I have transmitted this in the original work.

1 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 8/188.
2 Tbn Hibban: Kitab al-Majrithin, 2/76.

3 Ibn Hajar: Tahdhib al-Tahdhib, 8/9.

4 Tbn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/189.
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The Hadith of Abti Hurayrah

Ibn Mardawayh narrates from the hadith of Dawtd ibn Farahij — from Aba
Hurayrah.!

There is a difference of opinion regarding the status of Dawiid ibn Farahij.
Unfortunately, he did not transmit the remaining parts of the chain of transmission

in order for us to have a look at.

Abil al-Hasan Shadhan narrates in his work when collecting all the different

chains of transmission for this hadith:

Abl al-Hasan Ahmad ibn Umayr informed us — Ibrahim ibn Said al-
Jawhar narrated to us — Yahya ibn Yazid ibn ‘Abd al-Malik narrated to
us — from his father — from Dawiid ibn Farahij — from Abt Hurayrah,

and from ‘Ammarah ibn Fayriiz — from Abt Hurayrah.”

Similarly, al-Haskani narrates this hadith in another way from Ahmad ibn

‘Umayr.’

Most hadith critics regard Yahya ibn Yazid ibn ‘Abd al-Malik al-Nawfili as da'if

(weak). His father is even weaker than him.

The Hadith of Abi Sa‘ld al-Khudrt

Abu al-Qasim al-Haskani narrates — Muhammad ibn Isma‘l al-Jurjani informed
us (via writing) — Abl Tahir Muhammad ibn ‘Alf al-Wa'iz informed them —
Muhammad ibn Ahmad ibn Mun‘im informed us — al-Qasim ibn Ja‘far ibn
Muhammad ibn ‘Abd Allah ibn Muhammad ibn ‘Umar informed us — my
father informed me — from his father, Muhammad — from his father, ‘Abd Allah

1 Tbn al-Jawzi: Kitab al-Mawdii at, 1/357.
2 Imam al-SuytT: al-La’alt al-Masna'‘ah, 1/309.

3 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/190.
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— from his father, Muhammad — from his father, ‘Umar, who said that Husayn ibn
‘Ali said, “I heard Abi Sa‘ld al-Khudri.™

Muhammad ibn Ahmad ibn Mun‘im could not be traced.

Al-Khatib says regarding the above narrator al-Qasim ibn Ja‘far, “He entered
Baghdad and narrated ahadith from his father and his forefathers thereafter,

most of which are munkar (unacceptable).”

Al-Dhahab1 and Ibn Hajar also make mention of him.?

The Hadith of ‘Al

There are a few versions of this hadith. Abh al-Qasim al-Hasani narrates — Aba
al-‘Abbas al-Farghani informed us — Abi al-Fadl al-Shaybani informed us — Raja’
ibn Yahya al-Samani narrated to us — Hartin ibn Muslim ibn Sa‘ld (of Samarra in
the year 240) — ‘Abd Allah ibn ‘Amr al-Ash‘ath narrated to us — from Dawiid ibn
al-Kumayt — from his uncle al-Mustahil ibn Zayd — from Abt Zayd ibn Sahlab
— from Juwayriyyah bint Mushir who said, “I went out with ‘Al and he said, ‘O
Juwayriyyah, verily NabT is<&df> received wahi (revelation) while his head was

14

in my lap...
Ibn Taymiyyah states:

This chain of transmission is the weakest yet. It contains majhiil (unknown)
narrators who are not known to have ‘adalah (integrity) and dabt (precision
in narrating). When narrators of this nature transmit isolated reports such

as this (reports that ‘Al did in fact say, his well-known companions would

1 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 8/191-192. See ibn Taymiyyah’s criticism of this
narration in Minhdj al-Sunnah al-Nabawiyyah, 9/192-193.

2 Al-Khatib al-Baghdadr: Tarikh Baghdad, 12/443.

3 Imam al-Dhahabi: Mizan al-I'tidal, 3/369; ibn Hajar: Lisan al-Mizan, 4/459.

4 Tbn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 8/193-194.
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have narrated it), with a chain of transmission such as this (from a woman
whose status is unknown and the status of those who narrate from her are

entirely unknown—let alone some of their qualities) they are baseless.!
It is exactly as he states.

Abi al-Hasan Shadhan narrates — ‘Ubayd Allah ibn al-Fadl al-Tahyani al-Ta’i
narrated to us — ‘Ubayd Allah ibn Sa‘id ibn Kathir ibn ‘Afir narrated to us — Abu
Ishaq Ibrahim ibn Rashid al-Hashimi al-Khurasani narrated to us — Yahya
ibn ‘Abd Allah ibn Hasan ibn ‘Ali ibn Abi Talib narrated to us — my father

informed me — from his father — from his grandfather — from ‘Al ibn Abi Talib.?
The teacher of Shadhan could not be traced.

Ibn Hibban says regarding ‘Ubayd Allah ibn Sa‘id ibn Kathir ibn ‘Afir, “He
narrates things in an inverted fashion (magqliab) from his father, from reliable

transmitters; however, his ahadith do not resemble the reliable narrators’

ahadith.”
Abu Ishaq Ibrahim ibn Rashid al-Hashimi al-Khurasani could not be traced.

Ibn Abi Hatim and others have written on Yahya ibn ‘Abd Allah; however, they

mention nothing of his status as a narrator.

Abii al-Hasan Shadhan narrates — Ab{ al-Hasan ibn Safwah narrated to us — al-
Hasan ibn ‘Ali ibn Muhammad al-‘Alawi al-Tabari narrated to us — Ahmad
ibn al-‘Ala’ al-Razi narrated to us — Ishaq ibn Ibrahim al-Taymi narrated to
us — Muhill al-Dabbi narrated to us — from Ibrahim al-NakhaT — from ‘Alqamah

— from Abt Dharr who said, “Al1 said...””

1 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 8/194.
2 Imam al-SuyatT: al-La’ali al-Masni‘ah, 1/312.
3 Ibn Hibban: Kitab al-Majrithin, 9/161.

4 Imam al-SuyQtt: al-La’ali al-Masnii‘ah, 1/312.
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Al-Hasan ibn ‘Ali ibn Muhammad al-‘Alawi al-Tabari, Ahmad ibn al-‘Ala’ al-

Razi, and Ishaq ibn Ibrahim al-Taymi cannot be traced.

The Hadith of Jabir

Imam al-Tabarani narrates — ‘Ali ibn Sa‘ld narrated to us — Ahmad ibn ‘Abd al-
Rahman ibn al-Mufaddal al-Harrani narrated to us — al-Walid ibn ‘Abd al-Wahid
al-Tamimi narrated to us — Ma‘gal ibn ‘Ubayd Allah narrated to us — from Abu
al-Zubayr — from Jabir that the Messenger of Allah is<&ifz commanded the sun
(to delay setting) and then it delayed slightly.!

Shadhan narrates in his work — Abti al-Hasan Khaythamah ibn Sulayman narrated
to us — ‘Uthman ibn Kharzadh narrated to us — Mahfiiz ibn Bahr narrated to us—
al-walid ibn ‘Abd al-Wahid narrated to us.?

There is no mention in the hadith that the sun stopped (setting) for ‘AlT z2&is.

There is a difference of opinion regarding the status of ‘Ali ibn Sa‘id al-Razi.

Ibn Hibban is the only one to regard al-Walid ibn ‘Abd al-Wahid as a thigah
(reliable).

Abt al-Zubayr is a mudallis (obfuscates when he narrates).

Strangely enough, Ibn Hajar regarded the chain of transmission as hasan (fair).?

The Hadith of Abii Rafi'

Ibn al-Maghazili narrates this hadith with the following chain of transmission:

Abii Tahir Muhammad ibn ‘Alf al-Bayyi' al-Baghdadi (in what he wrote for me) —
1 Al-Tabarant: al-Mujam al-Awsat, hadith no. 4039.
2 Imam al-SuytT: al-La’alt al-Masni'‘ah, 1/312.

3 Ibn Hajar: Fath al-Bart, 6/221.
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Abt Ahmad ‘Ubayd Allah ibn Abi Muslim al-Fardi al-Baghdadi narrated to them
— Abi al-‘Abbas Ahmad ibn Muhammad ibn Sa‘ld ibn ‘Uqdah al-Hafiz al-
Hamdani narrated to us — al-Fadl ibn Yaisuf al-Ju'fi narrated to us — Muhammad
ibn ‘Ugbah narrated to us — from Muhammad ibn al-Husayn — from ‘Awn ibn
‘Abd Allah — from his father — from Abu Rafi'"

Ibn al-Maghazili is da'if (weak).
It has been mentioned previously that Ibn ‘Uqdah is (also) da‘if (weak).

Ibn Hibban is the only one to regard al-Fadl as a thiqah (reliable).? His habit of

regarding majhiil (unknown) narrators as reliable is well-known.

Muhammad ibn al-Husayn could not be traced.

The Hadith of Husayn ibn ‘All

Al-Khatib, al-Diilabi, and others narrate this version from Suwayd ibn Sa‘id who
said — al-Muttalib ibn Ziyad narrated to us — from Ibrahim ibn Hayyan — from
‘Abd Allzh ibn al-Husayn — from Fatimah al-Sughra bint al-Husayn — from al-
Husayn ibn ‘AlL.?

Al-Khatib states, “Ibrahim ibn Hayyan is from Kafah who is listed amongst
the majhiil (unknown) narrators. Abu Zur‘ah says he is majhiil (unknown).”* No
consideration will be given to Ibn Hibban’s statement regarding him as a thigah
(reliable) because he is famous for regarding several majhal (unknown) narrators

as reliable.

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 141.

2 Ibn Hibban: Kitab al-Thigat, 9/8.

3 Al-Khatib al-Baghdadt: Talkhis al-Mutashabih fi al-Rasm, 1/225; al-Diilabi: al-Dhurriyyah al-Tahirah,
hadith no. 164.

4 Tbn AbT Hatim al-RazT: Kitab al-Jarh wa al-Ta'dil, 2/94.
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There is a difference of opinion regarding the status of al-Muttalib ibn Ziyad.

Suwayd ibn Sa‘id is Suwayd ibn Sa‘id al-Hadathani. He is daif (weak).

Statements of the Hadith Masters (Huffaz) Regarding this Hadith

The following people consider the hadith to be da'if (weak): Imam Ahmad, ‘AlT
ibn al-Madini, Ibn ‘Asakir, Muhammad ibn Hatim ibn Zanjawayh, Muhammad
ibn ‘Ubayd al-Tanafisi, Ya'la ibn ‘Ubayd al-Tanafisi, and Ibrahim ibn Ya‘'qub al-

Juzajani.

The following people consider the hadith to be mawdi' (fabricated): Tbn Nasir, ‘AlT
al-Qarf, Ibn al-Qayyim, Ibn al-Jawzi, al-Dhahabi, Ibn Taymiyyah, and al-Mizzi.

The following people consider the hadith to be sahih (authentic): Ahmad ibn Salih
al-Misr1, al-Tahawi, al-Qadi ‘Tyad, Abt al-Qasim al-Haskani, Aba al-Fath al-Azdi,
Mughaltai, and al-Suyati.

Abii Zur‘ah al-Razi and Ibn Hajar both considered the hadith to be hasan (fair).

The preponderant opinion is that the hadith is da‘if (weak) because the matn (text)
contains nakdrah (unacceptable wording), and because all the different chains of

transmission are da‘if (weak).
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Hadith 22
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When Allah 525z created the creation, He selected the Arabs. And
(from the Arabs) He selected the Quraysh. And He selected Banu
Hashim from the Quraysh. For that reason, I am the best of the best.
Therefore, love the Quraysh; and do not hate them, so as not to be
destroyed. Every familial relationship and lineage will be severed on
the Day of Judgment, except for my familial relations and my lineage.
Verily, ‘Ali ibn Abi Talib is from my lineage; whoever loves him, has

loved me, and whoever hates him, has hated me.

Ibn al-Maghazili narrates — from Muhammad ibn Ytinus ibn Miusa al-Qurashi
(al-Kudaymi) — Ziyad ibn Sahl al-Harithi narrated to us — ‘Ammarah ibn

Maymiin narrated to us — ‘Amr ibn Dinar narrated to us — from Salim — from

Ibn ‘Umar who said, “The Messenger of Allah iz said...”

‘Ammarah ibn Maymiin is majhal (unknown).

Ziyad ibn Sahl al-Harithi could not be traced.

Al-Kudaymi is da'if (weak) and suspected of lying.

Ibn al-Maghazili is (also) da‘if (weak).

The hadith also appears with only the beginning portion “Every familial
relationship and lineage will be cut on the Day of Judgement, except for my
familial relations and my lineage,” without the additional wording (at the

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 151.
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end). Therefore, T did not deal with it. However, al-Albani and Sa‘d al-Humayd

investigated all the various chains of transmission of this version.!

Imam Ahmad and others narrate the hadith with the following wording, “Verily,
on the Day of Judgement, all lineages will be severed except for my lineage, my

familial relations, and my relatives (through marriage).”

Al-Albant and Sa‘d al-Humayd studied all the various chains of transmission of

this version.?

1 Al-Albant: Silsilat al-Ahadith al-Sahihah, hadith no. 1995; Sa‘d al-Humayd’s critical edition of:
Mukhtasar Talkhis al-Mustadrak, 3/576.

2 Imam Ahmad: Musnad Ahmad, 4/323;

3 Al-Albant: Silsilat al-Ahadith al-Sahthah, hadith no. 2036; Sa‘'d al-Humayd’s critical edition of:
Mukhtasar Talkhis al-Mustadrak, 3/575.
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Hadith 23
Lhwfda-dm:‘ﬁ V*U‘

0 Allah, do not allow me to die until You show me ‘Ali.

Imam Ahmad, Imam al-Tirmidhi, and others narrate this hadith — from Abti ‘Asim
al-Nabil — from Abu al-Jarrah — Jabir ibn Subh narrated to me — Umm Sharahil
narrated to me — Umm ‘Atiyyah narrated to me, :Nabi A4 dispatched an
army in which ‘All was (also) a part of. I heard Nabi is«£4{e, with his hands

raised, saying...””!

Imam al-Tirmidhi says, “This hadith is hasan gharib (fair rare); this is the only way

we know it appears.”

However, Abi al-Jarrah and Umm Sharahil are both majhiil (unknown). Therefore,
the hadith is da'if (weak). Imam al-Tirmidhi is known for being lenient in his

criticism of narrations.

1 Imam Ahmad: Fada'l al-Sahabah, hadith nos. 1039 and 1116; Imam al-Tirmidht: Sunan al-Tirmidhi,
hadith no. 3737.
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Hadith 24
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The Messenger of Allah Jz.&ii- called ‘Ali on the Day (of the battle) of
al-Ta’if, and spoke privately with him. The people said, “His private
conversation with his cousin has grown lengthy.” So the Messenger
of Allah .- said, “I did not speak privately with him; rather Allah
spoke privately with him.”

This hadith is narrated by Aba al-Zubayr and Jabir &gz, Jabir’s version has

several different chains of transmission, including:

Imam al-TirmidhT and others narrate — from al-Ajlah — from Abu al-

Zubayr — from Jabir.!

Imam al-Tirmidhi says, “This hadith is hasan gharib (fair rare); we only
know the hadith to appear from al-Ajlah. There are others who also
narrate from al-Ajlah other than Ibn Fudayl. The meaning of the words
“rather Allah spoke privately with him” means Allah commanded me to
speak privately with him.

However, the hadith is not as Imam al-Tirmidhi claims; rather, it is da‘f’
(weak). It contains several ‘lal (hidden impairing defects), including the

following:
+ There is a difference of opinion regarding the status of al-Ajlah.

Imam Ahmad says, “Al-Ajlah narrates other munkar (unacceptable)
hadith.”

1 Imam al-Tirmidhi: Sunan al-Tirmidht, hadith no. 3726.
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+ Abu al-Zubayr is a mudallis (obfuscates when he narrates) and
he is narrating this hadith with the word ‘an (from) and confused
the narration; sometimes he narrates it as a mursal hadith, and
other times he narrates it as a mawsiil (connected) hadith. I have

explained this in the original work.

Al-Ajlah does enjoy tawabi (parallel narrations); however, nothing

is authentic. I have explained this in the original work.

Consequently, all versions of this hadith revolve around Abi al-Zubayr al-MakkT;
he is a mudallis (obfuscates when he narrates) and he is narrating this hadith with

the words ‘an (from). All versions contain problematic elements.

Al-Albani regards this hadith as da'if (weak).!

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 3084.
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Hadith 25
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The unlettered Prophet il promised me that no one except
a believer would love me, and no one except a mundfig (hypocrite)
would dislike me. (The narrator says,) I heard ‘Ali ibn Abi Talib say,
“When the verse, ‘and (that) a conscious ear would be conscious of it,’ was
revealed, Nabi izl said, ‘O “Ali, I asked Allah to make this verse

refer to your ear.””

This hadith is narrated by ‘All and Buraydah &zgs.

The Hadith of ‘Al

Ibn ‘Asakir and Ibn al-Maghazili narrate — from Abii Bakr Muhammad ibn
Ahmad ibn Muhammad al-Mufid — Abta ‘Amr ‘Uthman ibn al-Khattab (also
known as Abii al-Dunya al-Ashajj) informed us, “I heard ‘Ali ibn Abi Talib...”

Abt Bakr al-Mufid is suspected of lying.?
Abi al-Dunya al-Ashajj is a kadhdhab (liar).?

The Hadith of Buraydah

1. Ibn ‘Asakir narrates — from Abu Sa‘'d al-Adib — Muhammad ibn Bishr
ibn al-‘Abbas informed us — Abii Labid Muhammad ibn Idris informed
us — Suwayd ibn Sa‘id informed us — al-Walid ibn Muslim informed

1 Ibn ‘Asakir: Tarikh Dimashgq, 38/349; Ibn al-Maghazili: Mandgib ‘Al, hadith no. 363.
2 Imam al-Dhahabi: Mizan al-I'tidal, 3/460; Ibn Hajar: Lisan al-Mizan, 5/45.

3 Imam al-Dhahabt: Mizan al-I'tidal, 3/33.
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us — from ‘Ali ibn Hawshab al-Fizari — he heard Makhal narrating — from
Buraydah who said, “The Messenger of Allah is«<&de recited the verse,
‘and (that) a conscious ear would be conscious of it,” and said, “I asked Allah
to make this verse refer to your ear.” ‘Alf said, “I did not forget anything
after that.”*

Abi Sa‘d al-Adib, Muhammad ibn Bishr ibn al-‘Abbas, and Abui Labid

Muhammad ibn Idris could not be traced.
Suwayd ibn Sa‘id al-Hadathani is da'if (weak).

Al-Walid ibn Muslim is a mudallis (obfuscates when he narrates) and he is

narrating with the words ‘an (from).

Al-Hadathani is contradicting ‘Ali ibn Sahl, a thigah (reliable) narrator who

transmits this hadith as a mursal narration.

Al-TabarT narrates, “‘All ibn Sahl narrated to us — al-Walid ibn Muslim
narrated to us — from ‘Ali ibn Hawshab who said, “I heard Makhdil...(a

mursal narration).”?
Therefore, there are two ‘illahs (hidden impairing defects):

o It is mursal, and

+ Al-Walid (the mudallis) is narrating with the word ‘an (from). There
also exist (other) inconsistencies, as I have explained in the original

work.

2. Ibn ‘Asakir narrates — from ‘Abd Allah ibn al-Zubayr al-Asadi — from
Salih ibn Maytham who said, “I heard Buraydah al-Aslami...”

1 Ibn ‘Asakir: Tarikh Dimashg, 38/349 Ibn ‘Asakir: Tarikh Dimashgq, 41/455.
2 Al-Tabart: Tafsir al-Tabari: 23/223.
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‘Abd Allzh ibn al-Zubayr al-Asadi and Salih ibn Maytham could not be

traced.

There exists idtirab (inconsistencies) in this narration, as I have explained
in the original work. Sometimes, it is narrated as follows: Bishr ibn Adam
— ‘Abd Allah ibn al-Zubayr al-Asadi narrated to us — from Salih ibn
Maytham.

Other times, it is narrated as: Bishr ibn Ahmad — Muhammad ibn al-

Zubayr al-Asadi narrated to us — from $alih ibn Maytham.

Other times, it is narrated as: Bishr ibn Adam — ‘Abd Allah, the father of Abii

Ahmad al-Zubayr — narrated to us — Salih ibn Maytham narrated to us.

Other times, it is narrated as: Bishr ibn Adam — ‘Abd Allah ibn al-Zubayr

narrated to us — ‘Abd Allah ibn Rustum narrated to me.
All of these inconsistencies prove that the hadith is inauthentic.

The hadith also exists without any mention of the verse’s revelation. Al-Bazzar

narrates:
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Najth ibn Ibrahim narrated to us — Dirar ibn Surad informed us —
Muhammad ibn Isma‘Tl ibn AbT Fudayk informed us — ‘Abd al-Rahman
ibn Abi Mulaykah informed us — from Isma‘l ibn ‘Abd Allah ibn Ja‘far
— from his father that the Messenger of Allah s« said to ‘Alf, “Verily,
Allah ds%s2 commanded me to bring you close and not to drive you away.

He ds5:2 (also) commanded me to teach you and to not treat you harshly.”
Dirar ibn Surad is matrik (suspected of forgery) and accused of lying.
1 Al-Bazzar: Musnad al-Bazzar, hadith no. 2252.
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‘Abd al-Rahman ibn Abi Mulaykah is da‘if (weak). In fact, Imam al-Nasa'T says

he is matriik.

Al-Bazzar transmits a similar narration: ‘Abbad ibn Ya'qub narrated to us — ‘All
ibn Hashim ibn al-Burayd informed us — from Muhammad ibn ‘Ubayd Allah
ibn Abi Rafi' — from ‘Abd Allah ibn ‘Abd al-Rahman — from Jabir — Muhammad
said, “My father and ‘Abd Allah (his uncle) narrated to me from their fathers,
from Aba Rafi!

Muhammad ibn ‘Ubayd Allah ibn Abi Rafi' is matrik.

Abbad ibn Ya'qiib is a sadiiq (sincere); however, he narrates mandkir (unacceptable

reports).

Ibn ‘Asakir narrates — from Muhammad ibn Yazid — Muhammad ibn Fudayl

informed us — ‘Ammarah ibn al-Qa‘qa‘ informed us — from Wuhayb al-Makki.?
Ibn ‘Asakir says this hadith is mungati‘ (broken).

Muhammad ibn Yazid is ibn Muhammad ibn Kathir, Abt Hisham al-Rifa‘1
al-Kufi. He is da'if (weak).

Wuhayb al-Makki needs to be identified.

Al-Shawkant and ibn Taymiyyah are absolutely certain that this hadith is mawda*
(fabricated).’ In fact, they deny there is any difference of opinion in this regard.

In short, both chains of transmission are inauthentic. The version of ‘Alf is batil
(baseless) and the version of Buraydah is da'if (weak) and mudtarib (unresolvably

problematic).

1 Al-Bazzar: Musnad al-Bazzar, hadith no. 3878.

2 Tbn ‘Asakir: Tarikh Dimashg, 42/376.

3 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 7/522; al-Shawkant: al-Fawa'td al-Majmii‘ah, hadith
no. 280.
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Hadith 26
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The Prophet L5 said, “‘Ali’s hijrah was early, his characteristics
are charming, his bravery is admirable, and his ancestry is noble.”
He (the questioner) said, “I am not asking you about this! Rather, he
has proposed to my daughter and so I would like to know the extent
to which this pleases you or upsets you.” And then Nabi izl said,
“Verily, Fatimah is a part of me; I love what makes her happy and I
dislike what makes her upset.” He said, “By the One who sent you with

the truth asaNabi, Iwillnot marry her offto ‘Aliwhile Fatimahisalive.”

Ibn al-Maghazili narrates — Abi al-Hasan Muhammad ibn Muhammad ibn
Makhlad al-Bazzar informed us — Muhammad ibn al-Hasan ibn ‘Abd Allah Abu
al-Fath narrated to us — my father narrated to us — ‘Abbas narrated to us — Aba
Salamah narrated to us — Abl ‘Awanah narrated to us — from Isma‘l ibn Salim —
from ‘Amir that a man came to Nabi {s:E4{e and said, “O Nabi of Allah, what are
your thoughts of ‘Ali?” NabT A« then said the hadith.!

This hadith is da‘if (weak).

Ibn al-Maghazili is da'if (weak) and Muhammad ibn al-Hasan ibn ‘Abd Allah
Abii al-Fath could not be traced.

The hadith with the following words is sahih (authentic):
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1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 327.
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From al-Miswar ibn Makhramah, “'Alf proposed to the daughter of Abh
Jahl. Fatimah heard of this and went to Allah’s Messenger i< saying,
“Your people think that you do not become angry for the sake of your
daughters as ‘All is now going to marry the daughter of Aba Jahl. On that,
Allah’s Messenger Js-&if- got up and after his recitation of the tashahhud; I
heard him saying, ‘T married one of my daughters to Abi al-‘As ibn al-RabT'
(the husband of Zaynab, the daughter of the Prophet &) before Islam
and he proved truthful in whatever he said to me. And verily, Fatimah is
a part of me; I hate to see her being troubled. By Allah, the daughter of
Allah’s Messenger #«4i= and the daughter of Allah’s enemy cannot be

married to one man. So ‘Ali gave up the proposal.”

1 Imam al-Bukhari: Sahih al-Bukhart, hadith no. 3729; Imam Muslim: Sahth Muslim, hadith no. 2449.
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Hadith 27

.Mdidkbm@jﬁs;‘sQL@.Lw‘,uLLMUQSﬁ;‘;cUW

Verily, Allah has commanded me to love four people; and He informed
me that He (too) loves them. It was said, “O Messenger of Allah, name
them for us.” He said, “’Ali is among them.” He said this three times.
“And Abii Dharr, al-Miqdad, and Salman. Allah has commanded me to

love them; and He informed me that He (too) loves them.”

This hadith is narrated by Buraydah, Ibn ‘Umar, AbQi Hurayrah, and Anas ibn

Malik #edis,

The Hadith of Buraydah

Imam al-Tirmidhi, Imam ibn Majah, and others narrate — from Sharik — from
Abii Rabiah — from Ibn Buraydah — from his father who said, “The Prophet

Jzedle said.. !
Imam al-Tirmidhi regarded the hadith as hasan (fair).

Al-Hakim regarded the hadith as sahih (authentic). However, Imam al-Dhahabt
criticised this opinion by saying that Imam Muslim does not include Aba Rabi'ah

in his collection.

The grading by both al-Hakim and al-Tirmidhi is too lenient. Sharik is considered
sayyi” al-hifz (weak memory). Regarding Abti Rabiah ‘Umar ibn Rabiah, Abu
Hatim says he is a munkar al-hadith (reports unacceptable hadith). Yahya ibn
Ma'in says he a thiqah (reliable) from Kifah. The jarh (impugning statement)

1 Imam al-TirmidhT: Sunan al-Tirmidhi, hadith no. 3718; Imam ibn Majah: Sunan Ibn Mdjah, hadith no.
149.
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of Abl Hatim is to be given preference over Ibn Ma'in’s statement because it is

mufassar (explained in detail).
Al-Albani regards the hadith as da'if (weak).!

Sharik does enjoy a tabi‘ (parallel narration). Abii Nu‘aym narrates — from Muisa
ibn ‘Umayr — Abii RabTah al-Iyadi narrated to us — from Abii Buraydah — from
his father.?

However, this hadith contains the narrator Musa ibn ‘Umayr. He is matrak
(suspected of forgery). Abli Hatim called him a liar. It is supposed to be from Ibn
Buraydah, not Abii Buraydah.

The Hadith of Ibn ‘Umar

Ibn ‘Adi and Ibn ‘Asakir narrate — Ahmad ibn Hafs al-Sa‘dt; Ibrahim ibn ‘Abd Allah
al-Khazzaf al-Jurjani narrated to us — Sulayman ibn Tsa al-Sijzi narrated to us
— al-Layth ibn Sa‘'d narrated to us — from Nafi' — from Ibn ‘Umar who said that
the Prophet As.&4= said, “Verily, Allah has commanded me to love four people
of my Companions. And Allah said, ‘T love them (too). (They are) Abti Bakr, ‘Umar,
‘Uthman and ‘Al1”

Sulayman ibn Tsa ibn Najih al-Sijz1’s kunyah (agnomen) is Abii Yahya. He
fabricates hadith.

The Hadith of Abti Hurayrah

1B 6 pn e (Ll 3l ellas e Ol o b3 W e 3 A1 Olendl o 5all e G b e
cﬁ;jgﬁyiyjﬂdigyl@)w‘fyj,hw@:@‘yW}W&‘Jw@wh}y)dﬁ
.WTWM\&F}&;@;QL&:@

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith nos. 1549, 2171 and 3128.
2 Abli Nu‘aym: Hilyat al-Awliya’, 1/190.

3 Tbn ‘AdT: al-Kamil, 3/289; Ibn ‘Asakir: Tarikh Dimashq, 39/127.
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Abl Nu‘aym narrates — from ‘Abd al-'‘Aziz ibn al-Nu'man al-Qurashi —
Yazid ibn Hayyan narrated to us — from ‘Ata’ al-Khurasani — from Abii
Hurayrah who said that the Prophet st said, “The love of these four
people does not come together except in the heart of a believer: Aba Bakr,

‘Umar, Uthman and ‘Alf #eais!

I think ‘Abd al-‘Aziz ibn al-Nu‘man is al-Mawsili. AbG Hatim says he is majhil

(unknown).?

‘Ata’ al-Khurasani is a mudallis (obfuscated when he transmits) and he did not

hear (hadith) from Abl Hurayrah zedis,

The Hadith of Anas ibn Malik

Ibn ‘Asakir narrates — from Abu ‘Abd Allah al-Buka’ — from Abu Khalaf — from
Anas ibn Malik.?

Al-Azdi says Abii ‘Abd Allah al-Buka’ is matriik al-hadith (suspected of forgery).*
Ibn Ma‘ln says Abt Khalaf al-A'ma is a liar.

Al-Tabarani and Ibn ‘Asakir narrate — Mithammad ibn Tsa ibn al-Sakan al-Wasit1
narrated to us — al-Hasan ibn Bishr al-Jabulli — Abii ‘Amir al-Thawri — from

‘Ata’ al-Khurasani — from Anas.”

‘Ata’ is a mudallis (obfuscated when he transmits) and he did not hear (hadith)

from Anas.

1 Abii Nu‘aym: Hilyat al-Awliya’, 1/190.

2 Abi Hatim: Kitab al-Jarh wa al-Ta'dil, 5/398.

3 ibn ‘Asakir: Tarikh Dimashg, 39/127.

4 Tbn Hajar: Lisan al-Mizan, 7/72.

5 Al-Tabarant: Musnad al-Shamiyyin, hadith no. 2312; Ibn ‘Asakir: Tarikh Dimashg, 39/128.
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Abii ‘Amir al-Thawri (or al-Tawzi—as it appears in Ibn ‘Asakir’s narration) and

al-Hasan ibn Bishr al-Jabali could not be traced.
Al-Albani says the hadith is da‘if jiddan (very weak).!

In short, the hadith is da'if (weak).

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 2743.
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Hadith 28
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Al-Walid ibn ‘Ugbah said to ‘Ali, “Am I not more eloquent in speech, a
more accurate marksman, and I engender more fear and cover more
territory on the front lines than you?” Then Allah %52 revealed,
“Then is one who was a believer like one who was defiantly disobedient?

They are not equal.”

This hadith is narrated by Ibn ‘Abbas and ‘Ata’ &z,

The Hadith of Ibn ‘Abbas

This version has the following three chains of transmission:

1. Al-QatiTand others narrate — from Hammad ibn Salamah — from al-Kalbi
— from Abu Salih, from Ibn ‘Abbas.!

Al-Kalbi is Muhammad ibn al-Sa’ib. He is a kadhdhab (liar).
Abu salih is Badham. He is da'if (weak).

2. Al-Shamukhi narrates — from ‘Abd Allah ibn Salih — ‘Abd Allah ibn
Lahi'ah narrated to us — from ‘Amr ibn Dinar — from Ibn ‘Abbas regarding
the verse, “Then is one who was a believer like one who was defiantly disobedient?
They are not equal.” The word ‘believer’ referring to ‘Ali ibn Abi Talib and
the ‘defiantly disobedient’ referring to al-Walid ibn ‘Ugbah ibn Abi Mu'tt.

The chain of transmission is da'if (weak). Ibn Lahiah is da'if (weak). ‘Abd
Allah ibn Salih is sayyi’ al-hifz (weak memory).

1 Al-QatiT: Zawa'id Fada'il al-Sahabah, hadith no. 1043.
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3. Al-Wahidi narrates from Ibn Abi Layla — from al-Hakam — from Sa‘ld ibn
Jubayr — from Ibn ‘Abbas.!

Ibn Abi Layla is Muhammad ibn ‘Abd al-Rahman. He is sayyi’ al-hifz

(weak memory).

Imam al-Dhahabi made a mistake when he thought the chain of
transmission is strong.? Perhaps he though Ibn Abi Layla was ‘Abd al-
Rahman, when, in reality, it is his son, Muhammad. And Muhammad is

sayyi’ al-hifz (weak memory).

It has been mentioned that the verse was revealed regarding the father
of al-Walid ibn ‘Ugbah. Regarding this, Ibn ‘Asakir narrates — from ‘Abd
Allah ibn Salih — Ibn Lahi‘ah narrated to us — from ‘Amr ibn Dinar —

from Ibn ‘Abbas.’
It has been previously mentioned that Ibn Lahiah is da‘if (weak).

‘Abd Allah ibn Salih was the scribe of al-Layth. He is considered sayyi’ al-

hifz (weak memory).

The Hadith of ‘Ata’

Al-Tabari narrates — Ibn Humayd narrated to us — Salamah ibn al-Fadl narrated
to us — Ibn Ishaq narrated to me — from some of his companions — from ‘Ata’

ibn Yasar.*

Ibn Humayd is Muhammad al-Razi. He is da‘if (weak).
1 Al-Wahidt: Asbab al-Nuzil, 349.

2 Imam al-Dhahabr: Siyar Alam al-Nubala’, 3/415.

3 Ibn ‘Asakir: Tarikh Dimashg, 63/235.

4 Al-Tabarf: Tafsir al-Tabart, 18/625.
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Ibn Ishaq is a mudallis (obfuscates when he narrates). His teacher is majhiil

(unknown).
Additionally, the hadith is mursal.

Al-Suytit mentions several narrations in this regard; however, he did not include

their chains of transmission in order for them to be scrutinized.!

In short, the hadith is da‘if (weak) in all of its different chains of transmission.
On the other hand, Imam al-Dhahabi believed it to be strong [we mentioned the

error he likely made].

1 Imam al-SuyitT: al-Durr al-Manthiir, 6/553.
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Hadith 29
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Certainly, Fatimah, ‘Ali, Hasan, and Husayn are in a white dome in

Paradise, the roof of which is the ‘arsh of al-Rahman.

This hadith is narrated by ‘Umar, AbQi Miisa, and Abi Hurayrah sz,

The Hadith of ‘Umar

Ibn ‘Asakir and Ibn al-Jawzi narrate — from Samanah ibn Hamdan ibn al-
Waddah ibn Hassan al-Anbariyyah — my father narrated to me — from ‘Amr
ibn Ziyad al-Yuinani — ‘Abd al-'Aziz ibn Muhammad narrated to me — Zayd
ibn Aslam informed me — from his father that ‘Umar ibn al-Khattab said, “The
Prophet #5244 said...”™

‘Amr ibn Ziyad al-Thawbani is a kadhdhab (liar) and a wadda’ (fabricates hadith).

Samanah narrates false narrations from her father, from ‘Amr ibn Ziyad. It is as

if the problem stems from ‘Amr, as al-Dhahabi mentions.?

Al-Khatib writes about Samanah’s father but he did not mention anything
regarding his status as a narrator.’

The Hadith of Abli Miisa

Al-Suyfti says, “This hadith has another chain of transmission. Al-Tabarani says:

Abii al-Zabya' narrated to us — Zuhayr ibn ‘Abbad narrated to us — Waki narrated

1 Ibn ‘Asakir: Tarikh Dimashg, 13/229; ibn al-JawzT: Kitab al-Mawdi at, 2/3.
2 Imam al-Dhahabt: Mizan al-I'tidal, 4/607.
3 Al-Khatib al-Baghdadt: Tarikh Baghdad, 8/175.
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to us — from Sufyan al-Thawri — from Abu Ishaq — from Jabbar al-Ta’i, from
Abii Misa who said that the Prophet s«&di= said, ‘Me, ‘Alf, Fatimah, Hasan, and

1711

Husayn will be in a dome under the ‘arsh on the Day of Judgement
Jabbar is da'if (weak).

Abii Ishaq al-Sabiis a mudallis (obfuscates when he narrates) and is transmitting

using the word ‘an (from). He commits serious errors,

The Hadith of Abli Hurayrah

Abiil Nu‘aym al-Asbahani narrates — from Ya‘'qub ibn Dinar — Munabbih ibn
‘Uthman narrated to us — Isma‘il ibn ‘Ayyash narrated to us — I heard Yahya
ibn ‘Abd Allah narrating — from his father, “I heard Abti Hurayrah..” then he

mentioned a long hadith.?

Yahya ibn ‘Abd Allah’s name is actually Yahya ibn ‘Ubayd Allah (as quoted in
al-Ziyadat ‘Ala al-Mawdii‘at).’ His name is ibn ‘Abd Allah ibn Mawhib al-Taym al-
Madani. He narrates from his father. Ismal ibn ‘Ayyash narrates from him. He is

matriik (suspected of forgery) and suspected of fabricating hadith.

Isma‘il ibn ‘Ayyash is da'if (weak) when he narrates from other than the people
of Sham.

Al-Dhahab says Ya'qub ibn Dinar is unknown, but some have suspected him of
fabricating hadith.*

In short, the version of ‘Umar and Abt Hurayrah are wah (feeble) and sagit (wholly

unreliable). The version of Abii Miisa is da'if (weak).

1 Imam al-SuyitT: al-La’ali al-Masnii‘ah, 1/359.

2 Abii Nu‘aym al-Asbahant: Fada'il al-Khulafa’ al-Rashidin, hadith no. 33.
3 Abi Nu‘aym al-Asbahani: Fada’il al-Khulafa’ al-Rashidin, hadith no. 263.
4 Imam al-DhahabT: Mizan al-I'tidal, 4/452.
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Hadith 30
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The Messenger of Allah i ordered ‘Ali ibn Abi Talib to fight the
nakithin (the people of the battle of Jamal), the gasitin (the people of
the battle of Siffin) and the marigin (the people of Nahrawan, i.e. the
Khawarij).

This hadith is narrated by Abu Ayytb al-Ansari, Ibn Mas‘Gd, ‘Alf, ‘Ammar ibn

Yasir, and AbT Sa‘ld =gk,

The Hadith of Ab Ayytb al-Ansart

This hadith is narrated with a number of different chains of transmission:

1. Al-Hakim narrates — from Muhammad ibn Humayd — Salamah ibn al-
Fadl narrated to us — Abt Zayd al-Ahwal narrated to me — from ‘Itab* ibn
Tha‘labah — Ab{ Ayyib al-AnsarT narrated to me in the khilafah of ‘Umar
ibn al-Khattab.?

Muhammad ibn Humayd is (Muhammad ibn Humayd) al-Razi. He is

suspected of lying.

There is a difference of opinion regarding the status of Salamah ibn al-

Fadl

Al-Dhahab1 and Ibn Hajar say regarding ‘Itab ibn Tha'labah: “Abu Zayd
al-Ahwal narrates the hadith of “fighting the nakithin (the people of the
battle of Jamal)” from him. The chain of transmission is muzlim (murky).

And the matn (text) is munkar (unacceptable).”
1 The name appears as “iqab’ in al-Mustadrak. However, the correct version is as I have mentioned.
2 Al-Hakim: Mustadrak al-Hakim, hadith no. 4674.

3 Imam al-Dhahabt: Mizan al-I'tidal, 3/27; Tbn Hajar: Lisan al-Mizan, 4/127.
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2. Al-Hakim narrates — from Muhammad ibn Yiinus al-Qurashi — ‘Abd
al-‘Aziz ibn al-Khattab narrated to us — ‘Alf ibn Ghurab ibn AbI Fatimah
narrated to us — from al-Asbagh ibn Nubatah — from Abu Ayyab.!

Muhammad ibn Yiinus al-Qurashi al-Kudaymi and al-Asbagh ibn
Nubatah are both matriik (suspected of forgery).

‘Al ibn Ghurab ibn Abi Fatimah could not be traced.

3. Ibn ‘Asakir narrates — from Ahmad ibn Ishaq ibn Naykhab — Ibrahim
ibn al-Hasan ibn ‘Ali al-Kattani narrated to us — Yahya ibn Sulayman
al-Ju'fi narrated to us — Ibn Fudayl narrated to us — Ibrahim al-Hijri
narrated to us — from Aba Sadiq who said, “Abt Ayyub al-Ansart entered
‘Iraq... until the end of the hadith.”?

Ahmad ibn Ishaq ibn Naykhab and Ibrahim ibn al-Hasan ibn ‘Al1 al-

Kattani could not be traced.

There is a difference of opinion regarding the status of Yahya ibn

Sulayman al-Ju'fi.
Ibrahim al-Hijri is da‘if (weak).

4. Tbn Hibban narrates — from Salih ibn Abi al-Aswad — from ‘Al ibn al-
Hizwar — from al-Asbagh ibn Nubatah — from Aba Ayyub al-Ansari.?

Salih ibn Abi al-Aswad, ‘Ali ibn al-Hizwar, and al-Asbagh ibn Nubatah

are all matrik (suspected of forgery).

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4675.
2 Tbn ‘Asakir: Tarikh Dimishq, 16/53.
3 Ibn Hibban: Kitab al-Majrithin, 1/174.
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5. Al-Khatib narrates — from al-Ma‘alla ibn ‘Abd al-Rahman — Sharik
narrated to us — from Sulayman ibn Mihran al-A‘mash — Ibrahim narrated
to us — from ‘Alqamah and al-Aswad who said, “We went to Abx Ayyab al-

Ansari. And he mentioned a long hadith.”!
Al-Ma‘alla ibn ‘Abd al-Rahman al-Wasitl is a kadhdhab (liar).

Al-Jiraqani narrates — from al-Ma‘alla ibn ‘Abd al-Rahman in Baghdad —
Suwayd narrated to us — from Sulayman ibn Mihran al-A‘'mash — Ibrahim
narrated to us — from ‘Alqamah and al-Aswad who said, “We went to Aba
Ayyib al-Ansari’? Al-Jiraqani said, “This hadith is mawdi’ (fabricated),

there is no doubt about it.”

This chain of transmission contains the narrator Suwayd, whereas in the
previous chain, it contained the narrator Sharik. In any case, both are

da'if (weak).
Ibn al-Jawzi says, “Without a doubt, this hadith is mawdi (fabricated).”

The following people concurred with him: al-SuyatT, Ibn ‘Iraq, al-Shawkan,
and al-Albant.*

6. Al-Tabarani and others narrate — from Muhammad ibn Kathir — from
al-Harith ibn Hasirah — from Aba Sadiq — from Aba Mihnaf ibn Salim —
from Abti Ayyab al-Ansari.’

1 Al-Khatib: Tarikh Baghdad, 13/186.

2 Al-Jiraqant: al-Abatil wa al-Manakir wa al-Sihah wa al-Mashahir, 1/174.

3 Ibn al-JawzT: Kitab al-Mawdii‘dt, 2/12.

4 Al-SuyitT: al-La’ali al-Masi‘ah, 1/374; Tbn ‘Iraq: Tanzih al-Shari‘ah, 1/371; al-Shawkant: al-Fawa’id al-
Majmii‘ah, hadith no. 345; al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 4896.

5 Al-Tabarant: al-Mu jam al-Kabir, hadith no. 4049.
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This chain of transmission is sagit (wholly unreliable). Muhammad ibn
Kathir is al-Kafi. He is da'if (weak). In fact, some ‘ulama’ have regarded
him as da'if jiddan (extremely weak). Imam Ahmad states, “We tore his
hadith up.” Imam al-BukharT states, “He is a Kafan who is a munkar al-
hadith (narrates unacceptable reports).” Ibn al-Madini states, “We recorded
‘aja’ib (odd reports) from him and I struck out his hadith.”*

The Hadith of Ibn Mas‘td

Al-Tabarani narrates — Muhammad ibn Hisham al-Mustamli narrated to us
— ‘Abd al-Rahman ibn Salih narrated to us — ‘A’idh ibn Habib narrated to us —
Bukayr ibn Rabi'ah narrated to us — Yazid ibn Qays narrated to us — from
Ibrahim — from ‘Algamah — from ‘Abd Allah who said, “The Messenger of Allah
Jsedfie ordered the killing of the nakithin (the people of the battle of Jamal), the
qasitin (the people of the battle of Siffin) and the marigin (the people of Nahrawan,
i.e. the Khawarij).”?

Muhammad ibn Hisham al-Mustamli, Bukayr ibn Rabiah, and his teacher
could not be traced. Perhaps they are being referred to in al-Haythami’s
statement, “Al-Tabarani narrates this hadith with a chain of transmission that

contains someone I am unaware of.”

There are other chains of transmission, all of which contain narrators that are
either suspected (of lying or fabricating) or majhil (unknown). I have mentioned

them in the original work.

The Hadith of ‘Al

This hadith is narrated with a number of different chains of transmission:

1 Ibn Hajar: Tahdhib al-Tahdhib, 9/371.
2 Al-Tabarant: al-Mujam al-Kabir, hadith no. 10053.
3 Nir al-Din al-Haythamt: Majma' al-Zawa'id, 6/235.
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1. Al-Bazzar and others narrate — from Hakim ibn Jubayr — I heard Ibrahim
say — I heard ‘Algamah say — I heard ‘Alf say, “I have been ordered to
fight the nakithin (the people of the battle of Jamal), the gasitin (the people
of the battle of Siffin), and the marigin (the people of Nahrawan, i.e. the
Khawarij).”*

Hakim ibn Jubayr is matritk (suspected of forgery).

2. Al-Tabarani and others narrate — from Yahya ibn Salamah ibn Kuhayl
— from his father — from Abt Sadiq — from Rabi'ah ibn N&jid who said, “I
heard ‘Ali say,” and then he mentioned the hadith.?

Yahya ibn Salamah ibn Kuhayl is matrik (suspected of forgery).

3. Al-Khatib narrates — from Ytinus ibn Arqam — from Aban — from Khulayd
al-‘AsrT who said, “I heard ‘Ali say, “ and then he mentioned the hadith.?

Aban is ibn Abi ‘Ayyash. He is matriik (abandoned).

There is a difference of opinion regarding the status of Yunus ibn

Arqam.*

4. Ibn ‘Asakir narrates — from Abu al-Jariid — from Zayd ibn ‘Alf ibn al-

Husayn ibn ‘Al — from his father — from his grandfather — from ‘Al1.°

Abii al-Jarid is Ziyad ibn al-Mundhir al-A'ma al-Kafl. He is a kadhdhab
(liar).

1 Al-Bazzar: Musnad al-Bazzar, hadith no. 604.

2 Al-Tabarant: al-Mujam al-Wasit, hadith no. 8433.
3 Al-Khatib: Tarikh Baghdad, 8/340.

4 Ibn Hajar: Tajil al-Manfa'ah, 459.

5 Ibn ‘Asakir: Tarikh Dimashgq, 42/468.
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5. Ibn ‘Asakir narrates — from ‘Abd al-Jabbar al-Hamdani — from Anas ibn
‘Amr — from his father — from ‘Ali who said, “I was ordered to fight three:
the nakithin (the people of the battle of Jamal), the gasitin (the people of
the battle of Siffin), and the marigin (the people of Nahrawan, i.e. the
Khawarij).”*

Al-Hafiz ibn Khirash says Anas ibn ‘Amr is majhal (unknown). Tbn Hibban

mentions his in his Kitab al-Thigat.?
His father (‘Amr) could not be traced.

‘Abd al-Jabbar ibn al-‘Abbas al-Hamdani is a sadiig (sincere). Several
hadith critics have regarded him as a thigah (reliable). However, both Ibn
Hibban al-‘Uqayll mentioned him in their works.® In fact, AbQi Nuaym

regarded him as a liar.

6. Ibn ‘Asakir narrates — from Abu al-‘Abbas ibn ‘Uqdah — al-Hasan ibn
‘Ubayd ibn ‘Abd al-Rahman al-Kindi narrated to us — Bakkar ibn Bishr
narrated to us — Hamzah al-Zayyat narrated to us — from al-A‘mash —

from Ibrahim — from ‘Alf and Aba Sa‘ld al-Taymi — from “Ali.

The preponderant opinion regarding Ibn ‘Uqdah is that he is da'if (weak).

Al-Hasan ibn ‘Ubayd al-Kindi and Bakkar ibn Bishr cannot be traced.
7. Abi Ya'la and others narrate — from al-Rabi’ ibn Sahl — from Sa‘ld ibn

‘Ubayd — from ‘Ali ibn RabTah — from ‘Al1.°

1 Tbn ‘Asakir: Tarikh Dimashg, 42/469.

2 Tbn Hajar: Lisan al-Mizan, 1/469.

3 Ibn Hibban: Kitab al-Majrahin, 2/159; al-Uqaylt: Kitab al-Du’afa’, 3/88.
4 Tbn ‘Asakir: Tarikh Dimashgq, 42/469.

5 Abii Ya'la: Musnad Abi Ya'la, hadith no. 519.
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Al-Rabi  ibn Sahl ibn al-Rakin ibn ‘Umaylah al-Fizari is daif (weak). In
fact, Tbn Ma'‘in says that he is not a thiqah (reliable).

8. Ibn ‘Asakir and al-Jiraqani narrate with a chain of transmission that
contains al-Hasan ibn ‘Atiyyah ibn Sa‘'d and his father, both of whom are
da'if (weak). Muhammad ibn Ahmad ibn Tamim is (also) da'if (weak).

There is some confusion in the chain of transmission.

Al-Uqayli says regarding ‘Amr ibn ‘Atiyyah al-‘Awfi, “Adam ibn Masa
narrated to me, ‘I heard al-BukharT say that there is a problem with the
hadith of ‘Amr ibn ‘Atiyyah al-‘Awf1.”?

The Hadith of ‘Ammar ibn Yasir

Al-Uqgayli, Aba Ya'la, and Ibn ‘As3kir narrate — from Ja‘far ibn Sulayman — al-
Khalil ibn Murrah narrated to us — from al-Qasim ibn Sulayman — from his

father — from his grandfather — from ‘Ammar.?

Al-‘Uqayli says there is nothing established in this chapter. He continues and says
that al-Khalil ibn Murrah narrates from al-Qasim ibn Sulayman and the hadith

is inauthentic.
It remains to be seen who his father and grandfather are.

Al-Khalil ibn Murrah is da'if (weak). According to Ibn ‘Asakir’s version, his name

is al-Hasan ibn Murrah. However, this is a mistake.

Al-Dulabi narrates from Abu al-Jartud — from Abii al-Rabi' al-Kindi — from Hind

ibn ‘Amr who said, “I heard ‘Ammar saying,” and then he mentioned the hadith.?

1 Al-Uqaylt: Kitab al-Du‘afa’, 3/290.

2 Al-'Uqaylt: Kitab al-Du‘afd’, 3/480; Abil Ya'la: Musnad Abi Ya'a, hadith no. 1623; ibn ‘Asakir: Tarikh
Dimashg, 43/456.

3 Al-Diilabt: al-Kuna wa al-Asmd’, 641.
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Abt al-Jarad is Ziyad ibn al-Mundhir al-A‘'ma al-Kafi. He is a kadhdhab (liar).

Abii al-RabT al-Kindi could not be traced.

The Hadith of Abii Sa'td

Ibn ‘Asakir narrates — from Abu Harun al-‘Abdi — from Abu Sa‘id al-Khudri
who said, “The Messenger of Allah is:&4{= ordered us to fight the nakithin (the
people of the battle of Jamal), the gasitin (the people of the battle of Siffin) and
the marigin (the people of Nahrawan, i.e. the Khawdrij). We said, ‘O Messenger
of Allah, you have ordered us to fight these people, so who shall we fight them
with?’ He A4z said, ‘With ‘All ibn Abi Talib; alongside him, ‘Ammar ibn Yasir
will be killed.”

Abu Hariin al-‘Abdi is matritk (suspected of forgery).

Al-Khatib narrates from Ibrahim ibn Hirasah — from Sharik — from al-A‘mash,

from Abii Sa'ld ‘Ugaysa who said, “I heard ‘Ali saying...”?
Ibrahim ibn Hirasah is a kadhdhab (liar).
Sharik is da‘if (weak).
Al-Albani mentions the hadith with the words:
clintIl s el 5 gl 5 el Jally : o8 Ll s a5 ¢S sl
You (i.e. ‘Ali) will fight the nakithin (the people of the battle of Jamal), the

qasitin (the people of the battle of Siffin) and the marigin (the people of

Nahrawan, i.e. the Khawarij) in the roads, near the rivers and on the hill.’

1 Ibn ‘Asakir: Tarikh Dimashq, 42/471
2 Al-Khatib: al-Madih, 1/386-387.
3 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4907.
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Al-Albani says this is entirely fabricated.

After scrutinizing the various chains of transmissions, al-Albani states that the
shawahid (witness reports) of this hadith are not strong enough to bolster the
first part of the (above) hadith because they are severely weak, with some being

weaker than others.

I actually collected and scrutinized all the various chains of transmission before
coming across al-Albant’s efforts on the hadith. When I completed my work, I
compared it with al-Albani’s and found my work to be broader and more extensive.
My rulings regarding the hadith were no different than his, except in few minute

inconsequential instances. All praise belongs to Allah for His tawfig.

In conclusion, when the hadith specifies the group of the nakithin and others
it is batil (false). All of the different chains of transmission are sagitah (wholly
unreliable). As for when the hadith appears without specifying who the groups

are, than most of the chains of transmission are extremely weak.

229



Hadith 31
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Umm Salamah said, “The Messenger of Allah &5 was in my home
one day when the khadimah (servant) said, “Ali and Fatimah are by
the door.” He i&ii- said to me, ‘Stand up and step to the side for
my family.’ I stepped aside nearby and then ‘Ali, Fatimah, Hasan, and
Husayn entered. Hasan and Husayn were two small children at that
time. He Jsii- took the two children, placed them on his lap and
kissed them. He embraced ‘Ali with one of his hands and Fatimah
with the other, and then he kissed her. He shrouded them with a
black cloak and said, ‘O Allah, guide me and my family towards you,
not towards the fire (of Jahannum).” (Umm Salamah said) and me, O

Messenger of Allah? He is<sf- said, ‘And you.””

Imam Ahmad and others narrate — from Abui al-Mu‘addal ‘Atiyyah al-Tufawi —

from his father — from Umm Salamah who said...!
The chain of transmission is da'if (weak).

‘Atiyyah al-Tifawi was considered wah (weak) by al-Azd1. Ibn Hibban mentions
him in his Kitab al-Thiqgat. Al-Saji said he is da'if jiddan (very weak).?

There is no consideration to be given to the fact that Ibn Hibban includes him in

his work on reliable narrators, as I have mentioned several times.

His father could not be traced.

1 Imam Ahmad: Fada'il al-Sahabah, hadith no. 986 and Musnad Ahmad, 6/296.
2 Ibn Hajar: Lisan al-Mizan, 4/176.
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Hadith 32
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The verse, “And We will remove whatever is in their breasts of resentment,

[so they will be] brothers, on thrones facing each other” was, by Allah,

revealed about us.

Imam Ahmad and others narrate — from Sufyan — from Isra’1l Abi Maisa — from

Hasan — from ‘Al

The narrators of this hadith are all reliable. However, Hasan did not hear (hadith)

from ‘Al

Ibn Abi Hatim narrates — Muhammad ibn Hammad al-Tahrani informed us (in
what he wrote to me) — ‘Abd al-Razzaq informed us — Ma‘'mar informed us — from
Qatadah that ‘Ali ibn Ab1 Talib said about the verse, And We will remove whatever is
in their breasts of resentment, [so they will be] brothers, on thrones facing each other, “1
hope me, Talhah, and Zubayr are from those about whom Allah says, ‘And We will

71

remove whatever is in their breasts of resentment...

This version of the hadith contains nothing that says it was (specifically) revealed
about them (i.e. the family of the Prophet).

1 Imam Ahmad: Fada'il al-Sahabah, hadith no. 1018.
2 Tbn Abi Hatim: Tafsir Ibn Abt Hatim: 5/1478.
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Hadith 33
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O ‘Alj, there is for you a treasure in Jannah; and verily you (alone)
will be its owner. Do not give a second look (i.e. to a ghayr mahram),
(because) while you are not blameworthy for the first, you have no

right to the second.

Ibn Abi Shaybah and Imam Ahmad narrate — from Muhammad ibn Ishaq —
from Muhammad ibn Ibrahim — from Salamah ibn Abi Tufayl — from ‘Ali that
Nabl ds:&4ie said...!

Ibn Khirash says that the narrator Salamah ibn Abi Tufayl is majhil (unknown).

Ibn Hibban mentions him in his work Kitab al-Thigat.

Ibn Ishaq is a mudallis (obfuscates when he transmits), and he is narrating with

the word ‘an (from).

Al-Hakim narrates — from Hammad ibn Salamah — from Muhammad ibn Ishaq
— from Muhammad ibn Ibrahim al-Taymi, from Salamah ibn Abi al-Tufayl,
from his father (I think), from ‘Al1.?

Al-Hakim regards the hadith as sahih (authentic) and al-Dhahabit concurred.

The problem with this hadith has already been mentioned. Additionally, there is

more doubt because of the statement ‘from his father (I think)’
1 Ibn Abi Shaybah: Musannaf Ibn Abt Shaybah, 4/7; Imam Ahmad: Fada'il al-Sahabah, hadith 1028.
2 Ibn Hajar: Tajjil al-Manfa‘ah, p. 160.

3 Al-Hakim: Mustadrak al-Hakim, hadith 4623.
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Imam al-BukharT says — Khalifah narrated to me — ‘Abd al-A'la narrated to us —
from Ibn Ishaq — from the person who heard Abt al-Tufayl ‘Amir ibn Wathilah
— from Bilal, NabT Az« said, “Verily, there is for you a treasure in Jannah.” It

is not authentic.!

Al-Daylamd also narrates the hadith.2 However, I have not come across its chain

of transmission.

1 Imam al-Bukhart: al-Tarikh al-Kabir, 4/77.
2 Al-Daylamt: Musnad al-Firdaws, hadith no. 8312.
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Hadith 34
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We were in the streets of Madinah while the Messenger of Allah
izL4- was holding my hands. We passed by a garden and I said, “O
Messenger of Allah, what a beautiful garden!” He i< said, “You

will have an even more beautiful garden in Jannah.”

This hadith is reported by ‘Alf, Ibn ‘Abbas, and Anas #z&is,

The Hadith of ‘Alf

Al-Hakim and others narrate — from al-Fadl ibn ‘Umayrah — Maymiin al-Kurdi
informed me — from Abti ‘Uthman al-Nahdr that ‘Al1 said...!

Al-Hakim authenticated the hadith and al-Dhahabi concurred. However, al-Fadl
ibn ‘Umayrabh is da‘if (weak).

The Hadith of Ibn ‘Abbas

Al-Tabarani narrates — al-Hasan ibn ‘Alawiyyah al-Qattan — Ahmad ibn
‘Amr ibn Muhammad al-Sukkari — Musa ibn Abi Sulaym al-Basri — Mindal
narrated to us — al-A‘'mash narrated to us — from Mujahid — from Ibn ‘Abbas who
said, “I went with Nabi 4%:&4{z and ‘All in the orchards of Madinah. We passed
by a garden and so ‘Al said, ‘What a beautiful garden, O Messenger of Allah!’ He
Js kil said, “Your garden in Jannah will be more beautiful than this. Then, with
his hand, he gestured towards his head and beard. He began crying until it got
louder. It was said, ‘What makes you cry?’ He said, ‘(It is) the rancour in the hearts

1177

of a people; they will not display it for you until they have lost me.

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4672.
2 Al-Tabarant: al-Mujam al-Kabir, hadith no. 11084.
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Mindal ibn ‘Ali is da'if (weak).

I do not know who al-Hasan ibn ‘Alawiyyah al-Qattan, Ahmad ibn ‘Amr ibn

Muhammad al-Sukkari and Musa ibn Abi Sulaym are.

The Hadith of Anas

Ibn Abi Shaybah narrates — from Yahya ibn Ya'la — from Yiinus ibn Khabbab

— from Anas.!
Yahya ibn Ya'la is al-Aslami. He is da'if (weak).

Yiuinus ibn Khabbab is of the ghuldt (extremist Shiah), and the preponderant
opinion regarding him is that he is da'if (weak).

Additionally, the chain of transmission is mungati’ (broken) and mudtarib

(unresolvably problematic).

In short, the hadith is da'if (weak).

1 Ibn Abi Shaybah: Musannaf Ibn Abi Shaybah, 6/371.
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Hadith 35
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The Messenger of Allah s dispatched us to Yemen with Khalid
ibn al-Walid and ‘Ali with another army. He said, “If the two armies
combine forces, ‘Ali is to be in charge. If the two armies remain
separate from one another, then to each group his own (leader). We
(eventually) met with Bani Zabid (in battle) from the inhabitants
of Yemen. The Muslims were triumphant over the polytheists. We
killed many of their fighters and captured many of their women and
children. ‘Ali chose a slave-girl from the captives for himself. Khalid
ibn al-Walid wrote to Nabi &4 informing him about what “Al1 did.
He (i.e. Khalid) ordered me to speak of ‘Ali in a denigrating manner.
He (i.e. Buraydah) said, “I handed the letter to him and spoke of ‘Ali in
the way I had been ordered.” The Messenger of Allah’s face changed
colour. I said, “This is the place where I seek refuge; you have sent me
with a commander and ordered me to obey him, and I have done just
that.” The Messenger of Allah said, “Do not act hostile towards ‘Al

for he is of me and I am of him, and he is your wali after me.”

The hadith is narrated by Buraydah, Wahb ibn Hamzah, Tmran ibn Husayn, and
Ibn ‘Abbas #edis,

The Hadith of Buraydah

Imam al-Nasa'l, Imam Ahmad and others narrate from — al-Ajlah, from ‘Abd
Allah ibn Buraydah, from his father.!

1 Imam al-Nasa'T: Sunan al-Kubrd, hadith no. 8421 and Khasa’is ‘Ali , hadith no. 90; Imam Ahmad:
Musnad Ahmad, hadith no. 5/356 and Fada'il al-Sahabah, hadith no. 1175.
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This hadith is munkar (unacceptable).

Al-Ajlah is a sadiq (sincere). However, he has weakness. He narrates manakir
(unacceptable reports) and this is surely one of them, especially his statement at
the end of the hadith (‘and this (referring to ‘Ali) is your wali after me’). His bid‘ah

(innovation) overcame him in this hadith.

It has also been said that ‘Abd Allah ibn Burydah did not hear (hadith) from his
father.!

There are other versions of Ibn ‘Asakir — from Abti al-‘Abbas ibn ‘Uqdah — Yahya
ibn Zakariyya ibn Shayban al-Kind1 narrated to us — Ibrahim ibn al-Hakam ibn
Zahir narrated to us — my father narrated to me — from Manstr ibn Muslim
ibn Sabiuir — from ‘Abd Allah ibn ‘Ata’ — from ‘Abd Allah ibn Buraydah, from his
father.?

Ibrahim ibn al-Hakam ibn Zahir and his father are both matriik (suspected of
forgery).

Mansiir ibn Sabiir could not be traced.

Ibn ‘Asakir narrates from Abii al-‘Abbas ibn ‘Uqdah — al-Hasan ibn ‘Ali ibn ‘Affan
narrated to us — from Hasan (i.e. ibn ‘Atiyyah) — Suad narrated to us — from
‘Abd Allah ibn ‘Ata’ — from ‘Abd Allzh ibn Buraydah — from his father.”> And
then he mentioned a long hadith.

Su‘ad ibn Sulayman al-Ju'fi is da'if (weak).

1 Ibn Hajar: Tahdhib al-Tahdhib, 5/138.
2 Tbn ‘Asakir: Tarikh Dimashq, 42/189.
3 Ibn ‘Asakir: Tarikh Dimashg, 42/191.
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The Hadith of Wahb ibn Hamzah

Ibn ‘Asakir and al-Tabarani narrate with a chain of transmission that contains the

narrator Wahb ibn Hamzah.! Nobody has regarded him as a thigah (reliable).

The Hadith of Tmran ibn Husayn

Imam al-Tirmidhi and others narrate — from Ja'far ibn Sulayman al-DubaT —
from Yazid al-Rishk — from Mutarrif ibn ‘Abd Allah — from ‘Imran ibn Husayn
who said, “The Messenger of Allah &4 dispatched an army and placed ‘Al
ibn Abi Talib in charge...” At the end of the hadith, Nab1 s> said, “What do
you want from ‘Ali? What do you want from ‘Ali? Verily, ‘All is from me and I am

from him; and he is the walf of every believer after me.”

As mentioned previously, this hadith is da‘if (weak).

The Hadith of Ibn ‘Abbas

Imam Ahmad, al-Hakim and others narrate this hadith as mentioned

previously.?
As mentioned previously, this hadith is da‘if (weak).
Ibn Taymiyyah writes:

Similarly, his statement, “He is the walf of every believer after me,” is a
lie against the Messenger of Allah iz, In fact, he is the walf (friend)
of every believer during his life, and after his death. And every believer
is his wall in this life and after death. Accordingly, (the term) wilayah
(friendship) is, linguistically, the opposite of ‘adawah (enmity) and it is not

1 Ibn ‘Asakir: Tarikh Dimashgq, 42/199; al-Tabarant: al-Mujam al-Kabir, 22/360.

2 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith no. 3712.

3 Imam Ahmad: Musnad Ahmad, hadith no. 1/330 and Fadd’il al-Sahabah, hadith no. 1168; al-Hakim:
Mustadrak al-Hakim, hadith no. 4652.
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restricted to a particular time (therefore the words in the hadith ‘after me’
is unnecessary and redundant). As for (the term) wilayah in the sense of
leadership, then the wording should have been wali kull mu'min ba'dr (he
is the ruler/leader of every believer after me); just as it is said—according
to most people—in Salat al-Janazah ‘idha ijtama’“ al-wali wa al-walt quddima
al-wali (when the legal guardian and the ruler gather are both present in
a Salat of Janazah, then the leader/ruler should be brought forth (to lead
the salah). And, according to others, the wali (legal guardian) is brought
forward (to lead the salah). Therefore, the saying, “All is the wall of
every believer after me.” is a statement that cannot be attributed to Nabi
A edfe; if he intended friendship (with the word wali), the words “after
me” are not necessary. If, on the other hand, he intended leadership (with
the word wali) then he should have said walt ‘ald kull mu'min (the leader/

ruler of every believer).!

In short, the hadith is da‘if (weak) in all its different versions. It contains

unacceptable elements.

1 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 7/391.
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Hadith 36
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Whoever obeys ‘Ali has surely obeyed me. And whoever disobeys me
has surely disobeyed Allah. And whoever loves ‘Ali has surely loved me.
And whoever loves me has surely loved Allah. Whoever hates Ali has
surely hated me. And whoever hates me has surely hated Allah. Only

a believer loves you. And only a disbeliever or hypocrite hates you.

This hadith is narrates by Ya'la ibn Murrah and Abu Dharr &zgis,

The Hadith of Ya'la ibn Murrah

Ibn ‘Adl and Ibn ‘Asakir narrate — Muhammad ibn Ja'far ibn Yazid al-Matiri
narrated to us — Ibrahim ibn Sulayman al-Nahmi al-Kufi narrated to us —
‘Ubadah ibn Ziyad narrated to us — ‘Umar ibn Sa‘d narrated to us — from ‘Umar
ibn ‘Abd Allah al-Thaqafi — from his father — from his grandfather — Ya'la ibn
Murrah al-Thaqafi who said, “I heard the Messenger of Allah is<&die say,” and
then he mentioned the hadith.!

Ibn ‘AdT says that ‘Ubadah ibn Ziyad has munkar (unacceptable) ahadith on the

subject of fada’il (virtues).
Ibrahim ibn Sulayman al-Nahmi is da‘if (weak).

‘Umar ibn ‘Abd Allah ibn Ya'la ibn Murrah al-Thaqafi al-Kafi is daif (weak). In
fact, he is matrik (suspected of forgery).

1 Ibn ‘AdT: al-Kamil, 4/349; ibn ‘Asakir: Tarikh Dimashgq, 42/270.
2 Ibn Hajar: Lisan al-Mizan, 1/65.
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His father is da'if (weak).

Al-Bukharf says the hadith of ‘Umar ibn Sa‘d al-Basri are inauthentic.!

The Hadith of Abu Dharr

Ibn ‘Adi and others narrate — from Yahya ibn Ya'la — from Bassam ibn ‘Abd
Allah al-Sayraff — from al-Hasan ibn ‘Amr al-Fuqaymi — from Mu‘awiyah ibn
Tha'labah? — from Aba Dharr.?

Yahya ibn Ya'la is al-Aslami. He is da'if (weak).

Ibn Hibban is the only person to regard Mu‘awiyah ibn Tha‘labah as a thigah
(reliable).

Al-Hakim authenticated the hadith, but he made a mistake. Furthermore, I
noticed al-Albani mention the hadith and rule it to be da‘if (weak).* As al-Albant

stated, this ruling is correct.

1 Al-'Uqaylt: al-Du‘afa’, 3/262.

2 In al-Kamil, the name appears as ‘Taghlib’. However, the correct name is as I have mentioned above.
3 Ibn ‘Adt: al-Kamil, 7/233.

4 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4892.
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Hadith 37
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I was ill and the Messenger of Allah .5 passed by me while I was
saying, “O Allah, if my term has come, then give me relief, and if it
is coming later, then make my life more bountiful, and if it is a trial
then make me patient (Allahumma, in kana ajali gad hadara fa arihni, wa
in kana muta’akhkhiran farfa'ni, wa in kana bal@’an fa sabbirni).” So the
Messenger of Allah il said, “What did you say?” So he repeated
to him what he said. He (one of the narrators) said, “So he struck
him with his foot and said, ‘O Allah, grant him health (Allahumma
‘afihi)’ - or - ‘heal him (ishfihi).” (Shubah (the narrator) is the one
who doubted.) He said, “Consequentially, I did not suffer from my

ailment again.”

This hadith is narrated by al-Tirmidhi, al-Nasa'T and others from ‘Abd Allah ibn

Salamah — from ‘Al1.!

Imam al-Tirmidhi says this hadith is hasan sahih (fair authentic).

The hadith contains the narrator ‘Abd Allah ibn Salamah al-Muradi al-Kufi.
There is a difference of opinion regarding his status. The following four hadith

critics have regarded him as a thigah (reliable): Tbn Hibban, al-Tjli, Ya'qib ibn

Shaybah, and Ibn ‘AdI.

Abi Hatim, ‘Amr ibn Murrah, and al-Nasa'T all state that he, at times, commits

errors, and, other times, he is correct (ta‘rif wa tunkir).

1 Imam al-TirmidhT: Sunan al-Tirmidhi, hadith no. 3564; Imam al-Nasa'T: al-Sunan al-Kubrd, hadith no.
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Al-BukharT and Abli Ahmad al-Hakim both consider him da‘if (weak).
Therefore, his hadith is somewhere between being hasan (fair) and da'if (weak).

Al-Albani regarded the hadith as da‘if (weak) and Shu‘ayb al-Arna’Gt regarded it

as hasan (fair).!

1 Imam Ahmad: Musnad Ahmad (ed. Shu‘ayb al-Arna’at), 2/315.
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Hadith 38
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Al-‘Abbas and Shaybah—the custodian of the Kabah —were sitting
boasting to one another. Al-‘Abbas said to him, “I am nobler than
you; I am the uncle of the Messenger of Allah iz<ii-, and the wasi
(executor) of his father, and the one to distributing drinking water
among the pilgrims.” So Shaybah said, “I am nobler than you; I am
the amin (trustworthy) one of Allah for His house (i.e. the Ka'bah)
and its treasurer. So, did he not entrust you as he entrusted me?”
In this way they continued quarrelling, until ‘Ali came and looked
down upon them. Al-'Abbas said to him, “Take it easy, O nephew.” ‘Ali
stood and al-‘Abbas said to him, “Verily, Shaybah was boasting before
me; he claimed to be nobler than me.” ‘Ali said, “So what did you say
to him O my beloved uncle?” He said, “I said to him I am the uncle
of the Messenger of Allah iz, the wast (executor) of his father,
and the one to distributing drinking water among the pilgrims; I
am nobler than you.” ‘Ali then said to Shaybah, “What did you say
to him (i.e. to al-'Abbas), O Shaybah?” He said, “I said to him that I
am nobler than you; I am the amin (trustworthy) one of Allah for His
house (i.e. the Ka'bah) and its treasurer. So, did he not entrust you

(al-‘Alawi added the words ‘did Allah not entrust you to His house’)
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as he entrusted me?” ‘Ali said to them, “Create for me something to
(also) boast about.” They said, “Sure.” He said, “I am nobler than both
of you; I was the first male of this ummabh to believe in the wa'id (the
Day of the Threat i.e. Judgement Day), to make hijrah (emigrate), and
fight in Allah’s path.” They all proceeded (al-‘Alawi added the words
‘all three of them proceeded’) to Nabi iizif-. They kneeled in front
of him and then each person proceeded and began boasting about
their particular feats. Nabi &4 did not answer any of them. They
all left his presence and it descended (al-'Alawi added the words ‘waht
(revelation) upon him’) after some days regarding them. All three of
them were sent for, until (eventually) they came to him. Nabi iz«
read for them the verse, “Have you made the providing of water for the
pilgrim and the maintenance of al-Masjid al-Haram equal to [the deeds of]
one who believes in Allah and the Last Day.” Abii Ma‘mar read it until the

end of verse 20.

This hadith is narrated by Anas and Muhammad ibn Ka'b al-Qurazi &zgis,

The Hadith of Anas

Ibn ‘Asakir, Ibn Shahin, and Abu Nuaym (from Ibn Shahin) narrate from Abu

Ma‘mar ibn ‘Abd al-Samad, from Anas.
This chain of transmission is da'if jiddan (very weak).

Abu Ma'mar is ‘Abbad ibn ‘Abd al-Samad. Al-Bukhari says he is munkar al-hadith

(narrates unacceptable narrations).!

Abii Hatim says “He is very weak in hadith and he is munkar al-hadith (narrates
unacceptable narrations). I do not know him to have one sahih (authentic)
hadith.”

1 Imam al-Bukhart: al-Tarikh al-Kabir, 6/41.
2 Abii Hatim al-Razt: al-Jarh wa al-Ta'dil, 6/82.
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Others have also regarded him as da'if (weak).

The Hadith of Muhammad ibn Ka'b al-Qurazi

Al-TabarT narrates — Ylinus narrated to me — Ibn Wahb informed us — I was
informed from Abui Sakhr — I heard Muhammad ibn Ka'b al-Qurazi,! and then he

mentioned a shortened version of the hadith.
This hadith is mursal.?

The chain of transmission also contains a majhiil (unknown) narrator (i.e. the

person who informed Ibn Wahb is unknown).
Al-Albani regarded the hadith as da'if (weak).?

Similarly, the hadith appears from al-Suddi and others. It is not marfi’ (a hadith
attributed to Nabi #sifi=), therefore, there is no need to analyse the different

chains of transmission.
Imam Muslim and others narrate:
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1 Al-TabarT: Tafsir al-Tabari, 11/380.
2 See p. 4 for an explanation of the term mursal. [translator’s note]

3 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4926.
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As I was (sitting) near the pulpit of the Messenger of Allah &5, a man
said, “I do not care if, after embracing Islam, I do not do any good deed

(except) distributing drinking water among the pilgrims.”

Another said, “I do not care if, after embracing Islam, I do not do any good

deed beyond maintenance service to the Sacred Mosque.”

Another said, “Jihad in the way of Allah is better than what you have

said.”

‘Umar reprimanded them and said, “Do not raise your voices near the

pulpit of the Messenger of Allah i<z on Friday.”

When prayer was over, I entered (the home of the Prophet &) and
asked his verdict about the matter in which they had differed. (It was upon
this that) Allah ds%< revealed, “Have you made the providing of water for the
pilgrim and the maintenance of al-Masjid al-Haram equal to [the deeds of] one who

believes in Allah and the Last Day,” until the end of the verse.

However, this hadith does not mention the names of those who are arguing.
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Hadith 39
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Me and this person (i.e. ‘Ali) will come on the Day of Judgement like
this. And then he joined his two index fingers together.

Ibn ‘Adi and ibn ‘Asakir (in the same manner as Ibn ‘Adi) narrate — ‘Ali ibn Ahmad
narrated to us (also known as ibn Abi Qurbah) — ‘Abbad ibn Ya'qub narrated
to us — ‘Alf ibn Hashim informed us — from Sulayman ibn Qarm — from Yazid
ibn Abi Ziyad — from Salim ibn Abi al-Ja'd — from Jabir, “The Messenger of Allah

i said..
This chain of transmission is da'if (weak).
Sulayman ibn Qarm and Yazid ibn Abi Ziyad are both da‘if (weak).

There is a difference of opinion regarding the status of ‘Abbad ibn Ya'qub. He

narrated manakir (unacceptable narrations).
‘All ibn Hashim is a sadiq (sincere).

Al-Daraqutni writes: “I asked Abt al-Hasan ibn Sufyan al-Hafiz about ‘Ali ibn
Ahmad al-Husayn al-Tjli (more famously known as ibn Abi Qurbah). He said,
‘He is a thigah (reliable), according to me; however, they (i.e. the hadith critics)

1)

have spoken (negatively) about him.

1 Ibn ‘Adt: al-Kamil, 3/256; ibn ‘Asakir: Tarikh Dimashq, 42/367.

2 Abi al-Qasim Hamzah ibn Yasuf al-Sahmi: Su’alat Hamzah li al-Daraqutnt, p. 221.
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Hadith 40
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I asked Qutham ibn al-‘Abbas, “How did ‘Ali inherit (i.e. knowledge)

from the Messenger of Allah isii-, and not all of you?” He said,

“Because he was the first one from us to embrace the Prophet iz

(i.e. to become Muslim) and the strongest of us to obey him ts.sie.”

Ibn Abi Shaybah, al-Nasa’i, al-Tabarani, al-Hakim, and others narrate from Aba
Ishaq who said the hadith...!

Al-Hakim authenticated the hadith and al-Dhahabi concurred.

However, Abai Ishaq is mukhtalit? (commits serious errors). Therefore, the hadith

is da‘if (weak).

Al-Nasa'T and others narrate — from ‘Affan ibn Muslim — Abii ‘Awanah narrated
to us — from ‘Uthman ibn al-Mughirah — from Abu Sadiq — from Rabi‘ah ibn
Najid. He mentioned a long report, the end of which stated, “So which one of
you will pledge their allegiance to me to be my brother, my companion, and my
warith (inheritor)?” He said, “With this T inherited from my cousin (i.e. from Nabi

Asdfle and not my uncle.”

Al-Dhahabr states, “Rabi‘ah ibn Najid from ‘Ali is practically unknown. And
Abi Sadiq narrates from Rabiah ibn Najid a munkar (unacceptable) report that

contains the words “Alf is my brother and my warith (inheritor).”

1 Ibn Abi Shaybah: Musannaf Ibn Abt Shaybah, hadith no. 35938; al-Nasa'T: al-Sunan al-Kubra, hadith no.
8439; al-Tabarant: al-Mujam al-Kabir, 19/40; al-Hakim: Mustadrak al-Hakim, hadith no. 4633.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Al-Nasa’T: al-Sunan al-Kubrd, hadith no. 8397.

4 Al-Dhahabrt: Mizan al-I'tidal, 2/45.
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Al-Mughalta't, “In the book of al-Sarifini, AbG Sadiq narrates from him (i.e.
Rabi‘ah ibn Najid) a munkar (unacceptable) report.”

Therefore, the hadith is da‘ff (weak) in both chains of transmission.

1 Al-Mughalta', 4/364.
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Hadith 41
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Itwassaid, “O Messenger of Allah, who istobe made the amirafteryou?”
He said, “If you make Abii Bakr the amir, you will find him trustworthy,
abstaining from the Dunya, desirous of the Akhirah. If you make
‘Umar the amir, you will find him strong (and) trustworthy; he does
not fear the blame of anyone for the sake of Allah. If you make ‘Ali the
amir, even though I do not see you doing so, you will find him rightly

guiding and rightly-guided; he will take you on the straight path.”

This hadith is narrated by ‘Ali and Hudhayfah &=z,

The Hadith of ‘Al

Imam Ahmad and others narrate — from Isra’ll — from Aba Ishaq — from Zayd
ibn Yuthay' — from ‘Alf zedis.!

Abi Ishaq al-SabiT is a mudallis (obfuscates when he narrates) and a mukhtalit

(commiits serious errors).
Ibn Hajar regarded the chain of transmission as jayyid (good).?

Al-Bazzar, al-Tabarani and al-Hakim narrate — from Fudayl ibn Marziiq — Abu

Ishaq narrated to us — from Zayd ibn Yuthay® — from ‘Ali.”

1 Imam Ahmad: Musnad Ahmad, 1/108 and Fadd’il al-Sahabah, hadith no. 284.

2 Tbn Hajar: al-Isabah, 4/468.

3 Al-Bazzar: Musnad al-Bazzar, hadith no. 783; al-Tabarant: al-Mujam al-Awsat, hadith no. 2166; al-
Hakim: Mustadrak al-Hakim, hadith no.4434.
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Al-Hakim authenticated the hadith. However, al-Dhahabi disagreed and regarded
it as da‘if (weak).

Al-Hakim mentions a shahid (witness narration) for this hadith. It is the next

hadith.

The Hadith of Hudhayfah

Al-Bazzar and al-Hakim narrate — from Sharik ibn ‘Abd Allah — from ‘Uthman

ibn ‘Umayr — from Shaqiq ibn Salamah — from Hudhayfah zegis.!

Al-Dhahabi says that the hadith critics regard ‘Uthman Abu al-Yaqazan as da'if
(weak).

Sharik is considered sayyi’ al-hifz (possesses a weak memory).

Al-‘Uqgayli, al-Hakim, and others narrate —from Abui Ishaq — from Zayd ibn
Yuthay® — from Hudhayfah e

Al-Hakim authenticated this version.

Abii Ishaq is a mudallis (obfuscates when he narrates) and is a mukhtalit (commits
serious mistakes). His narration is inconsistent. Ibn al-Jawzl narrates this

version.’

In short, all the different chains of transmission of this hadith are da'if (weak). Al-
Hakim authenticated it, and al-Dhahabi regarded it as da'if (weak). As mentioned
previously, Ibn Hajar regarded the chain of transmission as jayyid (good), as

mentioned in his work al-Isabah.

1 Al-Bazzar: Musnad al-Bazzar, hadith no. 2890; al-Hakim: Mustadrak al-Hakim, hadith no. 4435.
2 Al-Uqaylt: al-Du‘afa’ al-Kabir, 3/110; al-Hakim: Mustadrak al-Hakim, 3/4685.
3 Ibn al-Jawzi: al-Tlal al-Mutanahiyah, 1/407.
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Hadith 42
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Indeed, from the things that I was promised by Nabi i was that

the Ummah will act perfidiously with me after his death i,

This hadith is narrated by ‘AlL. It has the following four chains of transmission:

1. Al-Hakim and others narrate — from Hushaym — from Isma‘l ibn Salim —

from Abu Idris al-Awdi — from ‘Al zegis !
Al-Hakim authenticated the hadith and al-Dhahabi concurred.
There are two llahs? (hidden impairing defect):

» Abu Idris al-Awdi is Ibrahim ibn Haydarah. It has also been said
that he is Tbn Abi Hadid. He is majhil (unknown), as mentioned
by Abi Hatim. Ibn Hibban regarded him as a thigah (reliable). On
many occasions, it has already been mentioned that Ibn Hibban is
a mutasahil (lenient) in regarding majhal (unknown) narrators as
thigat (reliable).

» Hushaym is ibn Bashir. He is a mudallis’ (obfuscates when he

narrates) of taswiyah*, However, he enjoys a tabi® (parallel) narration.

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4676.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 The term taswiyah refers to a form of tadlis (obfuscation in narrating) whereby a weak narrator
who comes somewhere in the chain between two reliable narrators is omitted. It is necessary that the
two reliable narrators whom the omission falls in between have met each other. [translator’s note]

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Al-Dulabi narrates. “Yahya ibn Ghaylan narrated to us — from Aba
‘Awanah — from Isma‘il ibn Salim; (al-Dilabi says again) Fahd ibn
‘Awf narrated to us — Abl ‘Awanah narrated to us — from Isma‘il
ibn Salim — from Abi Idris Ibrahim ibn Abi Hadid al-Awdi that ‘Al
ibn Ab1 Talib said, “Nabi #%.£4{ promised me that the Ummah will

T

act perfidiously with me after his death Azs.feafe "
Yahya ibn Ghaylan and Abii ‘Awanah are both thigah (reliable).
Fahd ibn ‘Awf® He is suspected of lying.

2. Al-Hakim narrates — from Hayyan al-Asadi who said that he heard ‘Ali
saying, “The Messenger of Allah #5:&4{> said to me, ‘Indeed, the Ummah
will act perfidiously with you after me. And you will live on my millah
(tradition). And you will be killed on my Sunnah. Whoever loves you, loves
me. And whoever hates you, hates me. And indeed this (i.e. his beard) will

113

soon be stained from this (i.e. from his head).

Al-Hakim authenticated the hadith and al-Dhahabi concurred. However,

he did not cite a chain of transmission.

Subsequently, I came across its chain of transmission: al-Hakim says
—Abt ‘All al-Hafiz narrated to us — al-Haytham ibn Khalaf narrated to
us — Muhammad ibn ‘Umar ibn Hiyaj narrated to us — Yahya ibn ‘Abd al-
Rahman narrated to us— Yuinus ibn Abi Ya'fiir narrated to us — from his

father — from him.*

This chain of transmission contains the narrator Yunus ibn Abi Ya'fur.

1 Al-Dilabt: al-Kuna wa al-Asmd’, 1/563.

2 Inthe edition of al-Kuna, his name appears as Fahr. However, the correct name is as T have mentioned.
3 Al-Hakim: Mustadrak al-Hakim, hadith no. 4686.

4 Tbn Hajar: Ithaf al-Maharah, 11/296.
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Yahya ibn Ma‘in, al-Saji, Ahmad ibn Hanbal, al-Nasa’1, al-'Uqayli and Ibn
‘AdT all say he is da'if (weak). Abli Hatim says he is a sadiq (sincere). Al-
TjlT says there is no problem with him. Al-Daraqutni says he is a thigah
(reliable).

Ibn Hibban is inconsistent regarding him; in one instance, he regards him
as a thigah (reliable), and in another instance, he regards his as a munkar
al-hadith (narrates unacceptable reports). He narrates from his father
and thigat (reliable narrators) that which does not resemble the hadith
of reliable transmitters. According to me, it is not permissible to consider

him as a valid form of proof when he narrates isolated reports.

Most hadith critics regard this hadith as da'if (weak). The statement of
Abii Hatim that regards him as a sadiiq (sincere) does not contradict this
view because he (still) has a weak memory. Regarding al-Daraqutni’s
statement about him that he is a thigah (reliable), others more senior and
knowledgeable than him have come before him and stated that he is da‘if
(weak). And Allah knows best.

3. Al-Bazzar narrates — from Sharik — from Ajlah — from Habib ibn Abi
Thabit — from Tha'labah ibn Yazid — from his father. This is what he
said. I think he made a mistake; he is transmitting this hadith from ‘Al
“I heard “Alf saying on the pulpit, ‘By Allah, the Unlettered Nabt is«&ife

g

promised me that the Ummah will act perfidiously with me
Sharik is da'if (weak).
There is a difference of opinion regarding the status of Ajlah.

Habib ibn Abi Thabit is a mudallis (obfuscates when he narrates).

1 Al-Bazzar: Musnad al-Bazzar, hadith no. 869.
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Imam al-Bukhar writes in the biography of Thalabah ibn Yazid after
mentioning this hadith: “This hadith is la utaba’ ‘alayh (unacceptable).”*

Ibn ‘Adi narrates - ‘Alf ibn al-‘Abbas narrated to me — ‘Abbad ibn Ya‘'qub
narrated to me — ‘All ibn Hashim narrated to me — from Muhammad ibn
Salamah ibn Kuhayl? — from his father — from Tha'labah al-Himmani
that he heard ‘Ali saying...}

The chain of transmission contains the narrator Muhammad ibn Salamah
ibn Kuhayl. He is da'if (weak).!

Al-Uqayli and others narrate from — Habib ibn Abi Thabit — from

Tha'labah ibn Yazid al-Himmani — from ‘Ali.°

This chain of transmission is da if (weak). It contains the narrator Tha‘labah
ibn Yazid al-Himmani. Imam al-Bukhart says that his hadith require
investigation and that it does not enjoy tawabi' (parallel narrations), hence
it is unacceptable. Imam al-Nasa'T says he is a thigah (reliable). Al-Uqayli,
Ibn ‘Adi and Ibn Hibban all mention him in their respective works on weak

transmitters.
Habib ibn Abi Thabit is a mudallis (obfuscates when he narrates).

Ibn ‘Asakir narrates from Husayn ibn Mukhariq ibn Warqa Abu
Junadah.¢

1 Imam al-Bukhart: al-Tarikh al-Kabir, 2/174.

2 In the copy of al-Kamil, the name appears as Jahl. However, the correct name is as I have mentioned.
3 Ibn ‘AdL: al-Kamil, 6/216.

4 Tbn Hajar: Lisan al-Mizan, 5/183.

5 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 1/178.

6 Ibn ‘Asakir: Tarikh Dimashq, 42/447.
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Al-Daraqutni says he fabricates hadith. Ibn al-Jawzi reported from Ibn
Hibban that he said it is not permissible to consider him as a valid form of

proof. Al-Tabarani says that he is a thigah (reliable).!

4, Ibn al-Jawzi and others narrate from ‘Ali ibn Yazid? al-Suda’i — from Fitr
— Hakim ibn Jubayr — from Ibrahim — from ‘Algamah who said, “‘All
said...”

Hakim ibn Jubayr from al-Nakha is da'if (weak) in hadith.

‘Ali ibn Yazid al-Suda’i is da'if (weak).

Al-Albani says this hadith is da‘if (weak).*

1 Ibn Hajar: Lisan al-Mizan, 2/319.

2 In the copy of al-Tlal, the name appears as Zayd. However, the correct name is as I have mentioned.
3 Ibn al-Jawzi: al-1lal al-Mutanahiyah, 1/390.

4 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4905.
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Hadith 43
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‘Ali is with the truth and the truth is with ‘Ali. They will never separate
until they both arrive at the Hawd (Cistern) on the Day of Judgment.

This hadith is narrated by Umm Salamah and Abt Sa‘ld &=gis,

The Hadith of Umm Salamah

Al-Khatib narrates from ‘Abd al-Salam ibn Salih — ‘Ali ibn Hashim ibn al-Barid
— narrated to us — from his father — from Abu Sa‘id al-Tamimi — from Abu
Thabit, the mawld (freed slave) of Abu Dharr who said, “I entered the presence of
Umm Salamah and saw her crying. She was mentioning the name of ‘Ali and said,

SosEE M

‘I heard the Messenger of Allah Jz&iflz,)” saying the hadith.!

‘Abd al-Salam is al-Harawi. It has been mentioned previously that he is suspected

of lying.

Abu Sa‘id Dinar is not a thigah (reliable). He is matritk al-hadith (suspected of
forgery).

Abu Thabit could not be traced.

Ibn Taymiyyah did not find a chain of transmission for this hadith; consequently,

he denied it.> However, he erred.

The Hadith of Abii Sa‘id

Abii Ya‘la narrates — Muhammad ibn ‘Abbad al-Makki narrated to us — Abii Sa‘id
narrated to us — from Sadaqah ibn al-Rabi’ — from ‘Umarah ibn Ghaziyyah —
from ‘Abd al-Rahman ibn Abi SaTld — from his father.?

1 Al-Khatib: Tarikh Baghdad, 14/321.
2 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 4/238

3 Abii Ya'la: Musnad Abi Ya'la, hadith no. 1052.
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Sadaqah ibn al-Rabi' is regarded as a thigah (reliable) by Ibn Hibban.! Ibn Hibban
is known for deeming majhiil (unknown) narrators as reliable. Ibn AbT Hatim
mentions a biography about him; however, he did not make mention of any jarh

(impugning statement) or ta'dil (statement of approval).?

Abu Sa‘id is the mawla (freed slave) of Banii Hashim. There is a difference of
opinion regarding his status. The better opinion is that he is hasan al-hadith (fair

in hadith). However, this type of hadith from him is unacceptable.

In short, the hadith is da'if (weak); the first chain of transmission is sagit (wholly

unreliable), and the second chain of transmission is da‘if (weak).

1 Ibn Hibban: Kitab al-Thigat, 8/319
2 Tbn Abi Hatim: Kitab al-Jarh wa al-Ta'dil, 4/433.
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Hadith 44
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(Abu Hurayrah said,) I heard that the Messenger of Allah is.tuk
mentioned a fitnah (tribulation). He made it seem that it was soon
approaching. I came to him at al-Baqi' and Abt Bakr, Umar, ‘Uthman,
‘Ali, Talhah, and Zubayr were all with him. I said, “O Messenger of
Allah, I heard that you mentioned a fitnah (tribulation).” He said,
“Yes. How will you be when two groups will fight one another; their
Din being one, their salah being one, and their hajj being one?” Abu
Bakr said, “Will I live to see it, O Messenger of Allah?” He said, “No.”
He said, “Allahu Akbar.” ‘Umar said, “Will I live to see it, 0 Messenger
of Allah?” He said, “No.” He said, “Al-Hamd 1i Allah.” ‘Uthman said,
“Will I live to see it, O Messenger of Allah?” He said, “Yes, and through
you they will be tested.” ‘Ali said, “Will I live to see it, 0 Messenger of

Allah?” He said, “Yes, you will be riding a horse by its reins.”

Ibn ‘Asakir narrates — from Abu al-Hasan al-Harb (as it appears in his work al-
Fawd’id') — Ja‘far ibn Ahmad ibn al-Sabbah narrated to us — Ahmad ibn ‘Abdah
narrated to us — Husayn al-Ashqar narrated to us — ‘Abd al-Salam ibn Harb
narrated to us — from Yazid Abu Khalid al-Dalani — from Malik ibn al-Harith
— from Abu Hurayrah.?

This chain of transmission is da'if (weak).

1 Abil al-Hasan al-Harbi: al-Fawa'id al-Muntagqat (al-Tma’ ila Zawa'id al-Amali wa al-Ajza’, no. 85).

2 Ibn ‘Asakir: Tarikh Dimashg, 42/450.
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There is a difference of opinion regarding the status of Yazid Abu Khalid al-

Dalani. He is a mudallis (obfuscates when he narrates).

Husayn al-Ashqar is da'if (weak). Some hadith critics have even suspected him

of lying.
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Hadith 45
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Indeed, the Messenger of Allah issi- said to ‘All before his death,
“You will discharge my responsibility (i.e. of conveying the Message)

and you will be murdered on my Sunnah.”

This hadith is narrated by Abti Rafi', Ibn ‘Umar, and ‘AlT #2555,

The Hadith of Aba Rafi'

Al-Bazzar and Ya'qub al-Fasaw narrate — from Muhammad ibn ‘Ubayd Allah
ibn Abi Rafi’ — from his father — from Aba Rafi'".!

Muhammad ibn ‘Ubayd Allah ibn Abi Rafi is matriik (suspected of forgery).

The Hadith of Ibn ‘Umar

Ibn al-Maghazili narrates from — Husayn ibn Nasr ibn Muzahim — Khalid
ibn Tsa al-'Ukli narrated to us — Husayn ibn Mukhariq narrated to us — Ja'far
ibn Muhammad narrated to us — from his father — from Nafi', the mawla (freed
slave) of Tbn ‘Umar who said to Tbn ‘Umar, “Who is the best person after the
Messenger of Allah 5&df=?” He said, “What is with you and this question?
May your mother bereave you!” Then he said, “Astaghfir Allah; the best person
after the Messenger of Allah 3544 is a person that enjoys the same status of
halal and haram as Nabi #s.&4{ (i.e. whatever is was made halal and haram for
Nabi A4 is also halal and haram for him).” T said, “Who is such a person?” He

g

said, “*Al1; the doors of the masjid were ordered to be closed, and ‘Ali’s door was

left open. The Messenger of Allah As.&4i= said to him, ‘You are permitted to do

1 Al-Bazzar: Musnad al-Bazzdr, hadith no. 3873; Ya‘'qub al-Fasawl: Mashyakhah Ya'qab ibn Sufyan al-
Fasawt, hadith no. 53.
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whatever I am permitted to do in this masjid and you are to observe whatever I
am to observe in this masjid. You are my warith (inheritor) and my wasi (executor)
who will fulfill (the obligations of) my Din. You will deliver the deathblow to my
enemies and you will be murdered on my Sunnah. Whoever claims to hate you

17

and love me (at the same time) is a liar.
Al-Daraqutni regarded Husayn ibn Mukhariq as a kadhdhab (liar).

The narrators Husayn ibn Nasr ibn Mazahim and Khalid ibn Tsa al-‘Ukli could

not be traced.

The Hadith of ‘Al

As mentioned previously, this hadith is narrated by al-Hakim — from Hayyan
al-Asadi, who heard ‘Al saying, “The Messenger of Allah s said to me,
‘Indeed, the Ummah will act perfidiously with you after me. And you will live on
my millah (tradition). And you will be killed on my Sunnah. Whoever loves you,
loves me. And whoever hates you, hates me. And indeed this (i.e. his beard) will

1177

soon be stained from this (i.e. from his head)
As I have mentioned previously, the hadith is da'if (weak).

Ibn ‘Adi narrates with a chain of transmission that contains the narrators Yahya
ibn ‘Abd Allah al-Raqi, Yuinus ibn Abi Ya'qub and Ziyad ibn Abi Ziyad al-
Asadi. They could not be traced.

‘Ali ibn Nizar is worthless (laysa bi shay’in).

In short, all the chains of transmission are wah (feeble), except for one of the two

versions of ‘Alf, it is da'if (weak). Therefore, the hadith is da‘if (weak).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 309.
2 Al-Hakim: Mustadrak al-Hakim, hadith no. 4686.
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Hadith 46
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Regarding the verse, “And [remember, O Muhammad], when those
who disbelieved plotted against you to restrain you...” The Quraysh
consulted with each other one night in Makkah. Some said, “Restrain
him (i.e. Nabi i) with shackles when he wakes up in the morning.”
Other said, “Rather, kill him.” Others said, “Expel him.” Allah
dswez informed his Prophet of this and so ‘Ali spent the night in the
Prophet’s i< bed that night. The Prophet &ssi- went and hid in
the cave. The Polytheists spent the night watching over ‘Ali, thinking
it to be Nabi Jzii-. When morning came they stormed inside. When
they saw ‘Ali, Allah thwarted their plot. They said, “Where is this
friend of yours?” He said, “I do not know. So they set out after him
and when they reached the mountain, they were confounded. They
climbed up the mountain and passed by the cave. They saw a spider’s
web over its entrance. They said, “If anyone had entered here, the
spider would not have spun a web over the entrance.” And he stayed

there for three nights.

This hadith is narrated by Ibn ‘Abbas, ‘AlTibn al-Husayn, AbG Rafi‘, and Muhammad

ibn Ka'b al-Qurazi #z&is.

The Hadith of Ibn ‘Abbas

There are several different chains of transmission for this hadith (i.e. regarding

‘All spending the night in the Prophet’s iz«&ie bed), including:
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1. Imam Ahmad narrates — ‘Abd al-Razzaq narrated to us (this appears in his
Musannaf ') — Ma‘'mar narrated to us — ‘Uthman al-Jazari informed me
that — Migsam, the mawla (freed slave) of Ibn ‘Abbas informed him — from
Ibn ‘Abbas.?

The chain of transmission is da'if (weak).

Imam Ahmad says ‘Uthman al-Jazari narrates munkar (unacceptable)
ahadith.?

I do not know the basis for Ibn Hajar and Ibn Kathir regarding this hadith
as hasan (fair). Ibn Kathir states, “The chain of transmission (for this
incident) is hasan (fair) and it is the best available narration regarding the
incident of the spider’s web on the entrance of the cave. It is indicative of

Allah’s protection for his Messenger Az

2. Ibn Hisham narrates — Ibn Ishaq said — one of our companions whom I
do not suspect (of lying) narrated to me — from Ibn Abi Najih — from
Mujahid ibn Jabar Aba al-Hajjaj and others whom I do not suspect (of
lying) — from ‘Abd Allzh ibn ‘Abbas.® Thereafter, he mentioned a long
hadith that contained the incident of ‘Al spending the night on the
Prophet’s #s:24de bed.

How I wish he mentioned the name of the person he narrated from! The

rest of the chain of transmission is hasan (fair).

3. Ibn ‘Asakir narrates — Abu al-Qasim ibn al-Samarqandi informed us —

‘Asim ibn al-Hasan narrated to us — ‘AbQ ‘Umar ibn MahdT narrated to

1 ‘Abd al-Razzaq: Musannaf ‘Abd al-Razzag, 5/389.

2 Imam Ahmad: Musnad Ahmad, 1/348.

3 Abii Hatim al-Raz: Kitab al-Jarh wa al-Ta'dil, 6/174.

4 Tbn Hajar: Fath al-Bari, 7/236; ibn Kathir: al-Bidayah wa al-Nihdyah, 4/451.
5 Ibn Hisham: Sirat Ibn Hisham, 2/89.
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us — Abt al-‘Abbas ibn ‘Uqdah narrated to us — al-Husayn ibn ‘Abd al-
Rahman ibn Muhammad al-Azdi narrated to us — my father narrated
— ‘Abd al-Nur ibn ‘Abd Allah narrated to us — from Muhammad ibn al-
Mughirah al-Qurashi — from Ibrahim ibn ‘Abd Allah ibn Mabad — from
ibn ‘Abbas.* And then he mentioned the incident of ‘Alf resting on the
Prophet’s A4 bed.

‘Abd al-Niir is al-Misma'i. He is a kadhdhab (liar).

Al-Husayn ibn ‘Abd al-Rahman al-Azdi and his father could not be

traced.

. Ibn ‘Asakir narrates from ‘Abbad ibn Thabit — Sulayman ibn Qarm
narrated to me — ‘Abd al-Rahman ibn Maymiin Abi ‘Abd Allah narrated
to me — my father narrated to me — from ‘Abd Allah ibn ‘Abbas.?

‘Abbad ibn Thabit could not be traced.
Sulayman ibn Qarm is da'if.

‘Abd al-Rahman ibn Maymiin Abii ‘Abd Allah is Majhil and has not be

sanctioned by anyone except Ibn Hibban,
His father is da'f.

. Al-Hakim, Imam Ahmad, and others narrate — from AbG ‘Awanah — Aba
Balj narrated to us — ‘Amr ibn Maymiin narrated to us — from ‘Abd Allzh
ibn ‘Abbas.?

This Hadith is Munkar.

1 Ibn ‘Asakir: Tarikh Dimashq, 42/67.

2 Tbn ‘Asakir: Tarikh Dimashgq, 42/67.

3 Al-Hakim: Mustadrak al-Hakim, hadith no. 4652.
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The Hadith of ‘Alf ibn al-Husayn

Al-Hakim narrates — from Yahya ibn ‘Abd al-Hamid al-Himmani — Qays ibn
al-Rabi’ narrated to us — Hakim ibn Jubayr narrated to us — from ‘Alf ibn al-

Husayn.'

Yahya ibn ‘Abd al-Hami1d al-Himmani is suspected of saraqat al-hadith®.
Qays ibn al-Rabf' is da'if (weak).

Hakim ibn Jubayr al-Kufi is matrik (suspected of forgery).

Additionally, the hadith is mursal.

The Hadith of Aba Rafi'

Ibn ‘Asakir narrates — from Ahmad ibn Muhammad ibn Sa‘id al-Hamdani —
Ahmad ibn Yasuf narrated to us — Muhammad ibn Yazid al-NakhaT narrated
to us — ‘Ubayd Allah ibn al-Hasan narrated to us — Mu‘awiyah ibn ‘Abd Allah
ibn Ubayd Allah ibn Abi Rafi' narrated to me — from his father — from his
grandfather — from Aba Rafi".

‘Ubayd Allah ibn al-Hasan said — Muhammad ibn ‘Ubayd Allah ibn ‘Ali ibn
Abi Rafi narrated to me — from his father — from his grandfather — from Abu
Rafi‘>

Mu'awiyah ibn ‘Abd Allah ibn ‘Ubayd Allah ibn Abi Rafi‘ could not be traced.

Muhammad ibn ‘Ubayd Allah ibn ‘Ali ibn Abi Rafi‘ could also not be traced. The
more famous name is actually Muhammad ibn ‘Ubayd Allah ibn Abi Rafi', and he

is matrik (suspected of forgery).

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4263.
2 Equipping existing hadiths with one’s own chains of transmission or constructing entirely new
chains of transmission was known as saraqat al-hadith (appropriating ahadith). [translator’s note]

3 Ibn ‘Asakir: Tarikh Dimashq, 42/68.
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Ahmad ibn Muhammad ibn Sa‘id al-Hamdani is Ibn ‘Uqdah. It has been

previously mentioned that he is da'if (weak).

The Hadith of Muhammad ibn Kab al-Qurazi

Ibn Hisham narrates — Ibn Ishaq said — Yazid ibn Ziyad narrated to me — from
Muhammad ibn Ka'b al-Qurazi who said, “When they gathered by his door, Aba
Jahl ibn Hisham (who was among them) said, ‘Indeed, Muhammad claims that if
you follow in his path (i.e. you accept his invitation to Islam).”* Thereafter, he
mentioned a lengthy hadith that contains the incident of ‘Alf sleeping on the
Prophet’s #s:24d= bed.

The chain of transmission is hasan (fair). However, it is mursal. Muhammad ibn

Ka'b al-Qurazi is a TabiT (follower of the Companions).

In short, the hadith is daif (weak). As mentioned previously, some of the chains of

transmission are mawdi‘ (fabricated).

1 Ibn Hisham: Sirat Ibn Hisham, 2/91.
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Hadith 47
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When I would ask the Messenger of Allah iz, he would give me,

and when I would be silent, he would initiate (the act of speaking or

giving) with me.

This hadith is narrated by ‘All with several different chains of transmission,

including:

1. Al-Tirmidhi, al-Hakim, and others narrate — from ‘Awf — from ‘Abd Allah

ibn ‘Amr ibn Hind al-Jamali who said, “‘Ali said...”

Imam al-Tirmidhi says this hadith is hasan ghartb min hadha al-wajh (fair

rare in this particular way).

‘Abd Allah ibn ‘Amr al-Jamali did not hear (hadith) from ‘Alf. In the
Mustadrak of al-Hakim he narrates indicating that he explicitly heard from
‘Ali. However, in the chain of transmission, the teacher of al-Hakim, Abii

al-Hasan Muhammad ibn Ahmad ibn Hani’ al-‘Adl cannot be traced.

2. Tbn Abi Shaybah, al-Bazzar, and others narrate — from Abu al-Bakhtari
who said, “It was said to ‘Al ibn Abi Talib, ‘Tell us about yourself, O Amir
al-Mu'minin, He said, ‘When T ask (Nabl #%.&4{ for something), T am
granted it, and when I remain quiet, it (i.e. the act of giving or speaking)

17

is initiated with me.

1 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith nos. 3722 and 3729; al-Hakim: Mustadrak al-Hakim,
hadith no. 4630.

2 Tbn AbT Shaybah: Musannaf Ibn AbT Shaybah, hadith no. 32069; al-Bazzar: Musnad al-Bazzar, hadith
no. 575.

269



Abu al-Bakhtari did not hear (hadith) from ‘Alf ibn AbT Talib. However,
there is a narration which indicates that he is explicitly heard from him
(i.e. the expression used in the hadith clearly shows that he directly heard
from ‘Ali ibn Abi Talib). However, I think it is an error. Ibn ‘Asakir narrates
the hadith — from Aba ‘Abd Allah al-Mahamili — Yasuf narrated to us —
‘Ubayd Allah ibn Miisa narrated to us — Mis‘ar ibn Kidam narrated to
us — from ‘Amr ibn Murrah — from Abt al-Bakhtari who said, “I asked ‘Al

regarding himself,”* and then he mentioned a similar hadith.

Yisuf is ibn Misa ibn Rashid al-Qattan, Abii Ya'qib al-Kafi (more famously

known as al-Razi). He is a sadiiq (sincere).

‘Ubayd Allah ibn Miisa is al-‘Absi. He is a thigah (reliable) and he has

munkar (unacceptable) narrations.

I have mentioned previously that Abl al-BakhtarT did not hear (hadith)
from ‘Al1 ibn AbT Talib. Therefore, it needs to be seen who the error is
coming from. Perhaps it is coming from ‘Ubayd Allah ibn Misa al-‘AbsI.
As mentioned previously, he is a thigah (reliable) and he has munkar
(unacceptable) narrations. The hadith masters have discovered fllahs
(hidden impairing defects) in several hadiths like this. T have explained
this in my book al-Tllah wa Ajnasuha ‘inda al-Muhadithin.

3. Ibn ‘Asakir narrates this version with a chain of transmission that contains

the narrator Dawud ibn ‘Uthman al-‘Absi,? he cannot be traced.

4, TbnSa‘dnarratesthisversionwithamungati'(broken) chainoftransmission.?
The narrator (i.e. in the chain of transmission) Muhammad ibn ‘Umar
ibn ‘Ali ibn Abi Talib did not hear (hadith) from his grandfather.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/377.
2 Ibn ‘Asakir: Tarikh Dimashg, 42/377.
3 Ibn Sa'd: al-Tabagat al-Kubra, 2/338.
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5. Abt Dawad al-TayalisT narrates this version with a chain of transmission
that contains the narrator Qays ibn al-Rabi".! His son included hadiths

into his collection that are not his.

Abii Ishaq is a mudallis (obfuscates when he narrates) and a mukhtalit

(commits serious errors).

6. Al-Tabarani narrates this version with a chain of transmission that

contains the narrator ‘Ali ibn ‘Abis.” He is da'if (weak).

7. Al-Tabarani narrates this version with a chain of transmission that

contains the narrator Hibban ibn ‘Ali al-‘Anazi.’ He is da‘if (weak).

Ibn Jurayj is a mudallis (obfuscates when he narrates).

us — from Ibn Jurayj — Abt Harb narrated to us — from Aba al-Aswad and
another person — from Zadhan. They both said, ““Ali said, ‘By Allah, when
I ask (Nabi As«&ie for something), I am granted it, and when I remain
quiet, it (i.e. the act of giving or speaking) is initiated with me.”

Ibn Jurayj did not hear (hadith) from Abt Harb. However, in this narration,
he is explicitly narrating from him (i.e. he is using a term that implies he
heard directly from AbT Harb). I think this display of explicit narration is
a mistake committed by Hajjaj ibn Muhammad al-Missisi. He is a thiqah

(reliable), however, he committed serious errors at the end of his life.

Al-QatiT narrates — ‘Abd Allah ibn Muhammad narrated to us — my

1 Abl Dawid al-Tayalist: Musnad Abi Dawid al-Tayalisi, 1/180.
2 Al-Tabarant: al-Mujam al-Kabir, hadith no. 6041.
3 Al-Tabarant: al-Mujam al-Kabir, hadith no. 6042.

4 Tmam al-Nasa': al-Sunan al-Kubra, hadith no. 8452,
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Ibn Jurayj narrated to us — Abl Harb ibn Abi al-Aswad narrated to us
— from Abi al-Aswad — Ibn Jurayj and another person — from Zadhan.
They both said, “AlT was asked about himself.” He said, “I will relate (to
you) a favour of my Lord (upon me); by Allah, when T ask (NabT Az«
for something), I am granted it, and when I remain quiet, it (i.e. the act
of giving or speaking) is initiated with me. (On account of this, I have a

acquired) a great deal of knowledge in my bosom.™

. Ibn Battah narrates — from al-Haytham ibn al-Ash‘ath al-Sulami who
said — Abli Hanifah al-Yamami al-Ansari narrated to us — from ‘Umar
ibn ‘Abd al-Malik — from ‘Al1.?

Al-Uqayli regarded al-Haytham ibn al-Ash‘ath as da‘if (weak). And, Ibn
Hibban—as is his habit—regarded him as a thiqah (reliable).

Abt Hanifah al-Yamami al-Ansari’s name is Nashirah. Only Ibn Hibban
regarded his as a thiqah (reliable). However, Ibn Hibban says that despite

his few narrations, he commits errors.’?

If he only possesses a few narrations, and he commits errors in them, then

he is matriik (suspected of forgery).

. Ibn‘Asakirnarrates —from Abii ‘Abd Allah Ahmad ibn ‘Ata’ al-Riidhabari
al-Sufi — Abt Bakr Muhammad ibn al-Husayn al-Qantari narrated to us —
‘Ali ibn Ahmad ibn Muhammad ibn ‘Ali al-‘Alawi narrated to us — my
father narrated to me — from his father — from Ja‘far ibn Muhammad
ibn ‘Ali ibn Abi Talib — from his father — from his grandfather — from his
father, ‘Alf ibn AbT Talib.*

1 Al-QatiT: Zawa'id Fada'il al-Sahabah, 2/1099.

2 Tbn Battah: al-Ibdnah al-Kubra, 7/177.

3 Ibn Hibban: Kitab al-Thigat, 7/545.

4 Tbn ‘Asakir: Tarikh Dimashgq, 42/385.
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Ahmad ibn ‘Ata’ al-Rudhabari is da'if (weak).
Abu Bakr Muhammad ibn al-Husayn al-Qantari, ‘Ali ibn Ahmad ibn
Muhammad ibn ‘Al1 al-‘Alaws, his father and his grandfather could not

be traced.

In short, all the different chains of transmission for this hadith are da'if (weak).
And Allah knows best.
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Hadith 48
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Indeed, Jannah desires three (people): ‘Ali, Ammar, and Salman.

This hadith is narrated by Anas ibn Malik, Hudahyfah, and ‘Al #zdis.

The Hadith of Anas ibn Malik

This version has two different chains of transmission:

1. Imam al-Tirmidhi, al-Hakim, and others narrate —from al-Hasan ibn Salih
— from Abu Rabi‘ah al-Ayadi — from Hasan — from Anas ibn Malik who
said, “The Messenger of Allah i5<&4f said...”

Imam al-Tirmidhi deemed the hadith to be hasan (fair).
Al-Hakim regarded the hadith as sahih (authentic).

Ibn al-Jawzi states, “This hadith is inauthentic. Abii Rabi'ah’s name is
Zayd ibn ‘Awf and his lagab (nickname) is Fahd. Ibn al-Madin says he is
dhahib al-hadith (abandoned in hadith). Al-Fallas and Muslim ibn al-Hajjaj
say he is matrik al-hadith (suspected of forgery).”

However, it is not as Ibn al-Jawzl stated. The narrator’s name is actually
‘Umar ibn Rabi'ah Abii Rabiah al-Ayadi. Abl Hatim says he is munkar
al-hadith (narrates unacceptable reports). Ibn Ma'in says he is a thigah
(reliable).

1 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith no. 3797; al-Hakim: Mustadrak al-Hakim, hadith no. 4666.
2 Abii Hatim al-Razt: Kitab al-Jarh wa al-Ta'dil, 6/109.
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The jarh (impugning statement) is mufassar (explained in detail) and
therefore it is to be given preference over the statement of approval
(i.e. regarding him as a thigah (reliable)) of Ibn Ma‘n. Therefore, after
mentioning this hadith, al-Dhahabi says, “Abl Rabi'ah ‘Umar ibn Rabi'ah
al-Ayadi is da'if (weak).”!

Additionally, the name in the chain of transmission Hasan is al-Basri. He
is a mudallis (obfuscates when he narrates) and he is narrating with the

word ‘an (from).

2. Abi Nu‘aym and Ibn al-Fakhir narrate — from Muhammad ibn Humayd
— Ibrahim ibn al-Mukhtar narrated to us — Tmran ibn Wahb al-Ta’1
narrated to us — from Anas ibn Malik %24 who said, “I heard the Nabi of
Allah #5.£4fe say, ‘Jannah desires four (people): ‘Alf, al-Migdad, ‘Ammar,

and Salman.”

‘Imran ibn Wahb al-Ta’ is da'if (weak). It has been said that he did not
hear (hadith) from Anas.?

Muhammad ibn Humayd is al-Razi, he and Ibrahim ibn al-Mukhtar are
both da‘if (weak). However, both of these narrators enjoy tawabi' (parallel
narrations). Al-Tabarani and others narrate — from ‘All ibn Bahr —
Salamah ibn al-Fadl al-Abrash narrated to us — ‘Imran al-Ta'T narrated
to us, “I heard Anas ibn Malik...”*

However, Salamah ibn al-Fadl al-Abrash is da'if (weak).

1 Al-Dhahab: Siyar Alam al-Nubala’, 1/355.

2 Abli Nu‘aym: Hilyat al-Awliyd’, 1/190 and Ma'rifat al-Sahabah, hadith no. 3346; ibn al-Fakhir: Majibat
al-Jannah, hadith no. 412.

3 Abii Hatim al-Raz: Kitab al-Jarh wa al-Ta'dil, 6/306.

4 Al-Tabarant: al-Mujam al-Kabir, 6/6045.
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The Hadith of Hudhayfah

Abii al-Fadl al-Zuhri and Tbn ‘Asakir (in a similar way) narrate — Abli Muhammad
narrated to us — Muhammad ibn Ghalib narrated to us — Salih ibn Harb narrated

—

tous — Isma‘il ibn Yahya ibn Talhah narrated to us — Sufyan al-ThawrT narrated

”1

to us — from Mansir — from Sa‘id ibn Jubayr who said, “Hudhayfah said...

Salih ibn Harb is the mawla (freed slave) of Tbn ‘Abbas. Ibn Hibban says, “His
hadith will be considered when he narrates from thigat (reliable narrators).”? Ibn

Hajar mentions him in al-Mizan.?

Isma‘il ibn Yahya ibn Talhah is Isma‘il ibn Yahya ibn ‘Abd Allzh ibn Talhah
al-Taymi. Al-Daraqutni says that he narrates from thigat (reliable narrators) such
reports that are not considered as mutaba‘dt (parallel narrations). ‘Ali ibn ‘Umar
al-Hafiz says he is da'if (weak) and matriik al-hadith (suspected of forgery). Salih
Jazarah says he used to fabricate hadith. Ibn Hibban says it is not permissible
to narrate from him and under no circumstances is he to be considered a valid
form of proof. Al-Azdi says he is a pillar from the pillars of lying and it is not
permissible to narrate from him. Ibn ‘Ad says that most of what he narrates are

false reports from thigat and du‘afd’ (reliable and weak narrators).*

The Hadith of ‘Al

Abii al-Shaykh narrates (and AbG Nu‘aym narrates from him) — Muhammad ibn
‘Amir narrated to us — from his father — from his grandfather — from Nahshal —

from al-A‘'mash — from Badham — Qanbar — from ‘Al1.°

1 Abii al-Fadl al-Zuhrt: Hadith al-Zuhri, hadith no. 472; ibn ‘Asakir: Tarikh Dimashg, 21/411.

2 Ibn Hibban: Kitab al-Thigat, 8/318.

3 Ibn Hajar: Lisan al-Mizan, 3/168.

4 For all these statements, see ibn ‘Adi: al-Kamil fi al-Du‘af@’, 1/501; al-Khatib: Tarikh Baghdad, 7/221;
al-Dhahabit: Mizan al-I'tidal, 1/253 and Tartkh al-Islam, 4/1074.

5 Ab al-Shaykh: Tabaqgat al-Muhadithin bi Asbahan wa al-Waridina ‘alayha, 1/446; Abi Nu‘aym: Akhbar
Asbahan, 2/302.
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Badham and Qanbar are both da'if (weak).
Ishaq ibn Rahawayh regarded Nahshal ibn Sa‘id al-Tirmidhi a kadhdhab (liar).

Abi Ya'la narrates (and Ibn ‘Asdkir in a similar manner) — Hasan ibn Umar
ibn Shaqiq al-Jarmi — Ja‘far ibn Sulayman narrated to us — from al-Nadr ibn
Humayd al-Kind1i — from Sa‘d al-Iskaf — from Aba Ja‘far Muhammad ibn ‘Ali
— from his father — from his grandfather.! Then he mentioned the hadith with a
lengthy wording.

This hadith is munkar (unacceptable).

Al-Nadr ibn Humayd is Abu al-Jarud al-Kindi. He is matriik al-hadith (suspected
of forgery).

Sa‘d ibn Tarif al-Iskaf is matrik (suspected of forgery). Ibn Hibban accused him
of fabricating hadith.

Al-Haythamd says, “AbT Ya'la narrates this hadith with a chain of transmission
that contains the narrator al-Nadr ibn Humayd al-Kindi. He is matriik (suspected

of forgery).?

He forgot to mention the fact that Sa‘d ibn Tarif al-Iskaf is (also) matritk (suspected
of forgery).

In short, the hadith is da‘if (weak) since most of the chains of transmission are
wah (feeble).

1 Abil Ya'la: Musnad Abi Ya'la al-Mawsilt, hadith no. 6772; ibn ‘Asakir: Tarikh Dimashgq, 21/412.
2 Nur al-Din al-Haythami: Majma’ al-Zawa’id, 9/117.

277



Hadith 49
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I asked my lord that I should not give anyone in marriage from my
Ummah, and neither should I marry someone, except that they will be

with me in Jannah. And He granted this to me.

Al-Hakim and others narrate — from ‘Ammar ibn Sayf — from Isma‘l ibn Abi
Khalid — from Ibn AbT Awfa iy who said, “The Messenger of Allah Ao edie

1

said...
Al-Hakim authenticated the hadith and al-Dhahabi concurred.

However, most hadith critics regard ‘Ammar ibn Sayf as da'if (weak). In fact,
al-Daraqutni and others have regarded him as matrik (suspected of forgery). Al-
Dhahabt himself says that Abi Hatim regarded him as daif (weak).?

Ibn Hibban states, “‘Ammar ibn Sayf al-Dabbi is from the inhabitants of Kafah.
He narrates from Sufyan al-Thawri and Ibn Abi Layla. Malik ibn Isma‘l al-Nahd1
and Thabit ibn Muhammad al-‘Abid narrate from him. He is from those who
narrate munkar (unacceptable) reports from famous people, to such an extent
that it sometimes appears as though he intentionally does this. Therefore, it is
incorrect to consider him as a valid form of proof since he brings forth mu'dalat®
(confusing/problematic) reports from reliable narrators. He narrates false
ahadith from Ismafl ibn Abi Khalid — from Ibn Abl Awfa — from Nabi Az

which are baseless. His book is filled with such narrations.”

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4667.

2 Al-Dhahab: al-Kashif, 2/51.

3 A mu'dal (confusing/problematic) report can refer to a hadith with an isnad that contains two or
more missing consecutive links. [translator’s note]

4 Tbn Hibban: Kitab al-Majrithin, 2/195.
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This is one of those narrations.

‘Ammar ibn Sayf has another chain of transmission. Al-Tabarani, al-Harith, and
Ibn Sam‘Gn narrate — from ‘Ammar ibn Sayf — from Hisham ibn ‘Urwah — from
his father — from ‘Abd Allah ibn ‘Amr.!

However, all of their chains of transmission leading up to ‘Ammar ibn Sayf are
inauthentic. For instance, ‘Ali ibn Sa‘id al-Razi is in the chain of transmission
of al-Tabarani. He is da‘f (weak). It also contains the narrator, Muhammad ibn
Abi al-Nu‘'man al-Kifi, he could not be traced. Yazid ibn al-Kumayt is matrik
(suspected of forgery). Ishaq ibn Bishr al-Kahili is in the chain of transmission
of al-Harith. He is a kadhdhab (liar). Muhammad ibn Ibrahim ibn al-‘Ala’ al-
Shami is in the chain of transmission of Ibn Sam‘tin. Al-Daraqutni deemed him a

kadhdhab (liar).

Al-Albani regarded this hadith as da'if (weak).?

1 Al-Tabarani: al-Mujjam al-Awsat, hadith no. 3844; al-Harith: Musnad al-Harith Ibn Muhammad Ibn Abt
Usamah, hadith no 1008 (in his al-Zawa’id); ibn Samtn: al-Amali, hadith no. 51.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 3040.
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Hadith 50
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You will possess, O ‘Alj, a staff from the staffs of Jannah on the Day of
Judgment; you will drive people away from my Hawd (pond) with it.

This hadith is narrated by Abt Sa‘id, ‘Alf, Jabir, Anas ibn Malik, Abti Hurayrah, and

Hasan ibn ‘AlT &8s,

The Hadith of Abii Sa‘id

Al-Ugayli and others narrate — from Salam ibn Sulayman al-Madaini —
Shu'bah narrated to us — from Zayd al-'Ami — from Abii al-Siddiq al-Naji — from
Abii SaTd al-Khudri who said, ‘The Messenger of Allah As:&4= said...”

This chain of transmission is da'if (weak).

Al-‘Uqayli says this hadith has no basis, neither from Shu‘bah, nor any other

thigah (reliable narrator).

Al-HaythamT says, “Al-Tabarani narrates this hadith and it contains the narrators
Salam ibn Sulayman al-Madaini and Zayd al-‘Ami. They are both da'if (weak).
However, they have been regarded as reliable narrators. The other narrators in

the chain of transmission are all thigat (reliable).”
Ibn al-Jawzl writes:

This hadith is not authentic from the Messenger of Allah iz, Yahya
ibn Ma'‘in says Zayd al-‘Am is laysa bi shay (worthless). AbT Zur‘ah says it

1 Al-Uqaylt: al-Du'afd al-Kabir, 2/161.
2 Nir al-Din al-Haythami: Majma“ al-Zawaid, 9/135.
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is not permissible to use his hadith as a valid form of proof. Regarding the
narrator Salam (some say his name is ibn Sulayman, or ibn Salm, or ibn
Salim), Yahya ibn Ma'in (also) says he is laysa bi shay (worthless) and that
his hadith are not to be recorded (and used for the purpose of bolstering
or corroboration). Al-Nasa'T and al-Daraqutni say that he is matrik al-
hadith (suspected of forgery). Ibn Hibban says that he narrates mawdi‘at
(fabrications) from thigat (reliable narrators) and that it is as if he does so

intentionally.!

Al-Dhahabi says this hadith has no basis.?

The Hadith of ‘Al

Al-Tabarani narrates — Muhammad ibn Nasr ibn Humayd narrated to us —
Muhammad ibn Qudamah al-Jawhari narrated to us — al-Ahwas ibn Jawwab
narrated to us — Abéi Maryam narrated to us — from ‘Abd Allzh ibn ‘Ata — Abii
Harb ibn AbT al-Aswad al-Du’ali narrated to me — ‘Abd Allah ibn Ijarah ibn
Qays narrated to me, “I heard Amir al-Muminin, ‘Alf ibn Abi Talib say on the
minbar (pulpit), ‘Indeed, I am driving the kuffar (disbelievers) and the munafigin
(hypocrites) away from the Hawd (pond) of the Messenger of Allah isdfle with
these two small hands of mine, just as shepherds who provide water for their

113

cattle chase away stray camels from their water reservoirs.

Al-Khatib mentions the biography of Muhammad ibn Nasr ibn Humayd without
any referencing any jarh (impugning statement) or ta'dil (statement affirming the

reliability of a narrator).

Muhammad ibn Qudamabh al-Jawhari is da‘if (weak).

1 Ibn al-JawzT: al- Tlal al-Mutanahiyah, 1/249.

2 Al-Dhahabl: Mizan al-I'tidal, 2/178.

3 Al-Tabarant: al-Mujam al-Kabir, hadith no. 5153.
4 Al-Khatib: Tarikh Baghdad, 3/319.
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Abu Maryam and ‘Abd Allah ibn Ijarah cannot be traced.

Al-QatiT narrates this hadith with a chain of transmission that contains the
narrator ‘Ali ibn ‘Abis. He is da'if (weak).

His teacher (in that chain of transmission) cannot be traced.

Similarly, the teacher of Abti Harb ‘Abd Allah ibn Fulan cannot be traced. Perhaps,
he is the same ‘Abd Allah ibn Ijarah ibn Qays mentioned previously. In that
case, he (still) cannot be traced.

Al-‘Uqayli narrates —from Khalaf ibn Mubarak — Sharik narrated to us — from
Abu Ishaq — from al-Harith — from ‘AlT who said, “I heard the Messenger of
Allah is.&dfe say, ‘1 was granted five qualities regarding ‘All that my Lord did
not grant to anyone before me. The first quality is that he will discharge my
(religious) obligations and he will conceal my ‘awrah. As for the second quality, he

1)

will drive (people) away from my Hawd (pond)...

Al-‘Uqaylt says that Khalaf ibn Mubarak is from Kafah. His hadith do not enjoy
any valid mutaba‘at® (parallel narrations) and he is majhil bi al-nagl (unknown).
He also says that his hadith from Abi Ishaq and Sharik has no basis and that the

hadith is narrated with a chain of transmission that is layyin (lenient).

The chain of transmission also contains the narrator al-Harith al-A‘war. He is

matrik (suspected of forgery).

Abii Ishaq is a mudallis (obfuscated when he narrates) and a mukhtalit (commits

serious errors).

Sharik has some weakness.
1 Al-QatiT: Zawaid Fadail al-Sahabah, hadith no. 1157.

2 Al-Uqaylt: al-Du‘afa al-Kabir, 2/22.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Al-Dhahab1 writes, “In this chain of transmission is Khalaf ibn al-Mubarak,

perhaps he is the person who fabricated this hadith.”

Al-Suyti also mentions this hadith (in the same manner as al-Ugayli).?

The Hadith of Jabir

The narration of Ibn ‘Asakir has already been mentioned where he reports from
Suwayd ibn Sa‘id — Hafs ibn Maysarah narrated to us — from Hizam ibn ‘Uthman
— from Ibn Jabir.? I think it should rather be “from Jabir” and not “from Ibn

Jabir”.
As mentioned previously, the hadith is munkar (unacceptable).

The Hadith of Anas ibn Malik

Ibn ‘AdI narrates — ‘Abd al-Malik narrated to us — Ahmad ibn Hartin al-Tunist
narrated to us — Abu ‘Amr Lahiz ibn ‘Abd Allah al-Taymi al-Baghdadi narrated to
us — Mu'tamir ibn Sulayman narrated to us — from Hisham ibn ‘Urwa — from his

father who said, “Anas narrated to us...”

As mentioned previously, this hadith is batil (baseless); its chain of transmission

and its matn (text) are both munkar (unacceptable).

The Hadith of Abti Hurayrah

Al-Tabarani narrates — Muhammad ibn Miusa narrated to us — Hasan ibn
Kathir narrated to us — Salma ibn ‘Aqabah al-Hanafi al-Yamami narrated to
us — ‘Tkrimah ibn ‘Ammar narrated to us — from Yahya ibn Abi Kathir — from

Abii Salamah — from Abl Hurayrah.®

1 Al-Dhahabi: Talkhis al-Tlal al-Mutanahiyah, hadith no. 83.
3 Ibn ‘Asakir: Tarikh Dimashgq, 42/140.

4 Tbn ‘AdT: al-Kamil fi al-Du‘afa, 7/141.

5 Al-Tabarant: al-Mujam al-Awsat, hadith no. 7675.
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Muhammad ibn Miisa is al-Istakhri. Perhaps he is the same person ibn Hajar
writes about: “Muhammad ibn Misa ibn Ibrahim al-Istakhrl. He is a majhul

(unknown) shaykh.”
Salma ibn ‘Aqabah cannot be traced.
Hasan ibn Kathir needs to be verified

‘Tkrimah ibn ‘Ammar is mudtarib (unresolvably problematic) in his hadith from
Yahya ibn Abi Kathir.

The Hadith of Hasan ibn ‘Al

Al-Hakim and Ibn ‘Asakir narrate — from al-Husayn ibn al-Hasan al-Ashqar
— Sa‘id ibn Khuthaym al-Hilali narrated to us — from al-Walid ibn Yasar al-
Hamdani — from ‘Ali ibn Abi Talhah — from al-Hasan ibn ‘Al1.?

Al-Hakim says this hadith has a sahih (authentic) chain of transmission and Imam

al-Bukhart and Imam Muslim did not include it in their respective collections.

Al-Dhahabi differed. He writes, “Rather, this hadith is wah (feeble) and munkar

(unacceptable). It contains more than one da‘if (weak) narrator.”

1. Al-Ashgqar, is da‘if (weak).
2. Al-Walid ibn Yasar al-Hamdani could not be traced.

3. Sa‘id ibn Khuthaym al-Hilaliis a sadiiq (sincere). However, Ibn ‘Adi writes,

“The sort of hadith he narrates is ghayr mahfiiz* (not preserved).”

1 Ibn Hajar: Lisan al-Mizan, 5/401.

2 Al-Hakim: Mustadrak al-Hakim, hadith no. 4669; ibn ‘Asakir: Tarikh Dimashg, 59/27.

3 Al-Dhahabt: Mukhtasar Talkhis al-Mustadrak, 3/1488.

4 Mahfiz (preserved) narrations refer to those hadiths which are preferred over shadh (anomalous)
hadiths. [translator’s note]

5 Ibn ‘Adt: al-Kamil, 3/410.
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4. Thereis adifference of opinion regarding the status of ‘Ali ibn Abi Talhah.
Imam Ahmad says that he possesses ashya munkarah (unacceptable things)

(i.e. narrations).

Al-Ashqar enjoys a tabi‘ (parallel narration) — from Isma‘l ibn Masa. Both Aba
Ya'la and al-Tabarani narrated this hadith.! The chain of transmission has already
been analyzed. Regarding Isma‘Tl ibn Miis3, there is no problem with him (la basa

bih).
Al-Tabarani narrates — from ‘Abbad ibn Ya'qub al-Asadi — ‘Ali ibn ‘Abis
narrated to us — from Badr ibn al-Khalil Abu al-Khalil — from Abu Kabir (or

Abu Kathir—as mentioned by Ibn ‘Asakir).?

‘Abbad ibn Ya'qub is a sadiq (sincere) that possesses munkarat (unacceptable

narrations).
‘Ali ibn ‘Abis is da'if (weak).
Badr ibn al-Khalil Abu al-Khalil and Abii Kathir could not be traced.

In short, the hadith is da‘if (weak) because most of its chains of transmission are

wahiyah (feeble) and sagitah (wholly unreliable).

1 Aba Ya'la: Musnad Abt Ya'la, hadith 6771; al-Tabarant: al-Mujam al-Kabir, hadith no. 2758.
2 Al-Tabarant: al-Mu‘jam al-Kabir, hadith no. 2727; ibn ‘Asakir: Tarikh Dimashq, 59/28.
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Hadith 51
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We were seated with the Messenger of Allah is:4i- and a man passed
with his face covered. The Messenger of Allah ‘sl said, “There
will dissent and division among the people. This (person) and his
companions will be upon the truth.” Ka'b said, “I caught up with him
and looked at him until I recognized who it was.” We used to ask Ka'b,
“Who is he?” He refused to inform us until (eventually) Ka'b set out
to Kiifah with ‘Ali. He continued until he (eventually) passed away. It

was as if we knew the person (we asked about) was ‘Ali zas,

Al-Tabarani narrates — Ibrahim ibn Mattawayh al-Asbahani narrated to us —
Ibrahim ibn Sa‘Td al-JawharT narrated to us — Salih ibn Badal narrated to us—
‘Abd Allah ibn Ja‘far al-Madani — from Sa‘d ibn Ishaq ibn Ka'b ibn ‘Ujrah — from
his father — from Ka'b ibn ‘Ujrah.!

This chain of transmission is da'if (weak).

Ishaq ibn Ka'b ibn ‘Ujrah is majhiil (unknown). Ibn Hibban mentions him in Kitab
al-Thigat. Tbn al-Qattan says he is majhal al-hal® (integrity unverified) and that

only his son, Sa'd, narrates from him.?

1 Al-Tabarani: al-Mujam al-Kabir, 19/322.

2 Majhil al-hal (integrity unverified) refers to a narrator who has more than one student who
transmitted hadiths from him, but hadith critics did not mention anything about his status as a
narrator. In other words, a narrator whose reliability is externally evident, but about whose reliability
nothing is known. [translator’s note]

3 Ibn Hajar: Tahdhib al-Tahdhib, 1/217.
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Salih ibn Badal could not be traced.

Ibrahim ibn Mattawayh al-Asbahani is one of the huffaz (hadith masters), his
biography is mentioned in al-Tadhkirah' and other places.

This hadith contradicts another hadith with a hasan (fair) chain of transmission

reported by Imam Ahmad and others from Abii al-Ash‘ath who said:
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The khatibs (preachers) delivered sermons in Iliya’ (Bayt al-Maqdis) during
Mu‘awiyah’s reign. The last of them to speak was Murrah ibn Ka'b. He said,
“If it were not for a hadith I heard from the Messenger of Allah i,
I would not have stood (to address you). I heard the Messenger of Allah
i mention a fitnah (tribulation), and he made it seem as though it
would appear soon. Then a man passed by with a covered face. The Prophet
Izl said, “This (person) and his companions will be upon the truth and
upon guidance on that day.” I said, “This (person), O Messenger of Allah? T
approached him (to see who he was).” He i< said, “(Yes) this (person).”

It was ‘Uthman ibn ‘Affan.?

1 Al-Dhahabi: Tadhkirat al-Huffaz, 2/740.
2 Imam Ahmad: Musnad Ahmad, 4/236.
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Hadith 52

www&ng)uj‘gwujwmguuuru,wwduwwy,yg
s ozl Lodb (plSonnis LezS S0 Loty e alll o ol o) I (S s
NP Y PRI - RO PPV N PP /USE [ ELR VAN (EJON VTN PRy WER J ARO[ e WEEICIHIE
Byl an b By ey ade Al Lo alll s s ¢ i s kel Lo alll s )

s e 56l s )

The Messenger of Allah Zsii- entered the presence of ‘Ali and
Fatimah while they were both laughing. When they saw Nabi &4z,
they became quiet. And so Nabi sl said to them, ““What is with
the two of you? You were both laughing, but then when you saw me,
you became quiet.” Promptly, Fatimah responded and said, “May my
father be sacrificed, O Messenger of Allah iseii-; this (person) said
(i.e. ‘Al), “I am more beloved to the Messenger of Allah izt than
you.” And so I said, “Rather, I am more beloved to the Messenger
of Allah Lssi- than you.” The Messenger of Allah is.zif- smiled and
said, “O my beloved daughter, you enjoy the grace of the child (i.e.

being my child), while ‘Ali is dearer to me than you.”

This hadith is narrated by Ibn ‘Abbas, Abti Hurayrah, and ‘Al #2&is,

The Hadith of Tbn ‘Abbas

Al-Tabarani narrates (and al-Diya’ in a similar manner) — ‘Abd al-Rahman
ibn Khallad al-Dawragqi narrated to us — Milhan ibn Sulayman al-Dawraqi
narrated to us — ‘Abd Allah ibn Dawid al-Khuraybi narrated to us — al-A‘mash

narrated to us — from Mujahid — from Ibn ‘Abbas.!

‘Abd al-Rahman ibn Khallad al-Dawraqi and Milhan ibn Sulayman al-Dawraqt

cannot be traced.

1 Al-Tabarant: al-Mujjam al-Kabir, hadith no. 11063; Diya’ al-Din al-Maqdist: al-Mukhtarah, 13/146.
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Al-Haytham states, “Al-Tabarani narrates this hadith and the narrators are all

from the Sahih collections (i.e. of al-Bukhari and/or Muslim).”
This is very strange. I have previously mentioned that al-Haythami is very lenient

in criticising reports.

The Hadith of Abti Hurayrah

Al-Tabarani narrates — Muhammad ibn Miuisa narrated to us — al-Hasan ibn
Kathir narrated to us — Salma ibn ‘Aqabah al-Hanafi al-Yamami narrated to
us — ‘Tkrimah ibn ‘Ammar narrated to us — from Yahya ibn Abi Kathir — from

Abii Salamah — from Aba Hurayrah.?

Muhammad ibn Miisa is al-Istakhri. Perhaps he is the same person ibn Hajar
writes about: “Muhammad ibn Masa ibn Ibrahim al-Istakhri. He is a majhal

(unknown) shaykh.”
Salma ibn ‘Aqabah cannot be traced.
Al-Hasan ibn Kathir needs to be verified

‘Tkrimah ibn ‘Ammar is mudtarib (unresolvably problematic) in his hadith from
Yahya ibn Abi Kathir.

The Hadith of ‘Al

Sad ibn Mansir, al-Nasa'T (in an abridged form), and others narrate — from
Sufyan — from ibn Abi Najih — from his father — from a person who heard ‘Ali
say, “...She (i.e. Fatimah) is more beloved to me than you and you dearer to me
than her.

1 Nr al-Din al-Haythami: Majma’ al-Zawa’id, 9/202.

2 Al-Tabarant: al-Mujjam al-Awsat, hadith no. 4675.

3 Ibn Hajar: Lisan al-Mizan, 5/401.

4 Sa‘d ibn Mansiir: Sunan Sa‘id Ibn Mansiir, 1/600; al-Nasa'T: al-Sunan al-Kubrd, hadith no. 8478 and
Khasd'is ‘Alf, hadith no. 146.
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The hadith contains a majhil (unknown) narrator.
Al-Albani included this hadith in his work and regarded it as da'if (weak).!

I have explained this hadith in detail (more than al-Albani) in the original work.

1 Al-Albant: Silsilat al-Ahadith al-Da ‘ifah, hadith no. 4000.

290



Hadith 53
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Indeed, when Nabi i5+£4fl> was approaching death, Safiyyah said, “O
Messenger of Allah, every one of your wives has a family to whom
she can resort back to. And indeed, you have expelled my family;
therefore, if something happens, who should I resort to?” He said,

“To ‘Ali ibn Abi Talib #dis.”

Al-Tabarani and others narrate — from Mu‘awiyah ibn Hisham — from Hamzah
al-Zayyat — from Abu Ishaq — Dhu’ayb narrated to me (the hadith).!

Al-Haythami says, “Al-Tabarani narrates this hadith. All the narrators of the
hadith are narrators from the Sahih (authentic) collections (i.e. al-Bukhari and/

or Muslim).”

However, there is a difference of opinion regarding the status of Mu‘awiyah ibn

Hisham.
Abt Ishaq is a mukhtalit (commits serious errors).

Imam al-BukharT narrates — ‘Abd Allah ibn Muhammad said to me — Husayn
al-Ashqar al-Kafi narrated to me—I met him in Basrah where he attended the
gathering of Yahya ibn Adam — Isra’l narrated to us — from Abii Ishaq — from

Malik ibn Malik—he was a guest of Masrtiq — from Safiyyah bint Huyayy.”

1 Al-Tabarant: al-Mujam al-Kabir, hadith no. 4214.
2 Nir al-Din al-HaythamT: Majma’ al-Zawa’id, 9/113.
3 Imam al-BukharT: al-Tarikh al-Kabir, 7/311.
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Imam al-BukharT says that Malik (in the above chain of transmission) is not known
except to have narrated this one hadith. And he does not enjoy any mutaba‘at*

(parallel narrations).
Al-Ashqar is da'if (weak).

Abt Ishaq is a mudallis? (obfuscates when he narrates) and a mukhtalit (commits

serious errors).

Ibn Ab1 ‘Asim narrates this hadith with a chain of transmission that contains the

narrator Muhammad ibn al-Hasan al-Asadi.’ He possesses some weakness.

It also contains the narrator Abu Ishaq. As mentioned previously, he is a mudallis

(obfuscates when he narrates) and a mukhtalit (commits serious errors).

Al-Uqgayli (also) narrates the hadith. He says, “It enjoys no mutdaba‘at (parallel
narrations). It also contains the narrator Dirar ibn Surad. He is matrik
(suspected of forgery). And it also contains Abii Ishaq. As mentioned previously,
he is a mudallis (obfuscates when he narrates) and a mukhtalit (commits serious

errors).”

Al-Daraqutni says, “This hadith is mudtarib (unresolvably problematic).”

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Tbn Abi ‘Asim: al-Ahad wa al-Mathant, hadith no. 3111.

4 Al-'Uqayli: al-Du‘afa’ al-Kabir, 4/172.

5 Al-Daraqutnt: al-Tlal al-Waridah, 15/290.
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Hadith 54
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(‘Ali g said:) After returning from a janazah (funeral), the Messenger

of Allah Zszif- told me something that I would not exchange the

entire Dunya for.

Abii Ya‘la narrates — ‘Abd al-Samad ibn ‘Abd al-Warith narrated to me — Shu'bah
narrated to me — Fudayl narrated to me — from Abu Hurayz — from al-Shabi —
from ‘Ali,' who mentioned the hadith.

Abt Hurayz’s name is ‘Abd Allah ibn al-Husayn al-Azdi al-Basri and there is
a difference of opinion regarding his status, some deeming him a thigah (reliable)

and others deeming him unreliable.?

Fudayl ibn Maysarah is a sadiig (sincere). However, ‘All ibn al-Madini says — I
heard Yahya ibn Sa‘ld say, “I said to Fudayl ibn Maysarah, ‘(What about) the hadith
of Abt Hurayz?’ He said, ‘I heard them from him; however, my book disappeared,
and then I (eventually) received the hadith from another person (who received
the hadith from Ibn Hurayz).””

This is the ‘illah (hidden impairing defect): Fudayl received his ahadith after going

through a majhal (unknown) person, who received it from Aba Hurayz.

1 Abi Ya'la: Musnad Abt Ya'la, hadith no. 359.
2 Ibn Hajar: Tahdhib al-Tahdhib, 5/164.
3 Al-Hafiz al-Mizzt: Tahdhib al-Kamal, 5/164.
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Hadith 55
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I was sitting with the Prophet #-£4i-. A man came from the Yemen, and
said, “Three men from the people of the Yemen came to ‘Ali, arguing
about a child, asking him to give a decision. They each had sexual
intercourse with a woman during a single state of purity”’ He said
to two of them, “Give this child to this man (the third person) with
pleasure.” But they (refused and) cried loudly. Again, he said to two
of them, “Give the child to the man (the third person) willingly.” But
they (refused and) cried loudly. He then said, “You are quarrelsome
partners. I shall cast lots among you; therefore, whoever receives the
lot, the child will be his, and he shall pay two-thirds of the blood-
money to both his companions.” He then cast lots among them, and
gave the child to the one who received the lot. (Upon hearing of the
incident,) the Messenger of Allah s laughed so much that his

premolars or molars could be seen.

Abu Dawid, al-Nasa’t, Ahmad, and others narrate — from al-Ajlah — from al-
Shabi — from ‘Abd Allah ibn al-Khalil — from Zayd ibn Arqam.!

Imam Ahmad and others add, “That (i.e. the incident) was mentioned to Nabi

Jz:8e8 and he said, ‘T do not know different to what ‘Al said zegiz.”

(The author says) there is a difference of opinion regarding the status of al-Ajlah.

Ibn Hajar transmits from al-‘Uqayli who said, “He narrates from al-Shabi ahadith

1 Abt Dawid: Sunan Abi Dawid, hadith no. 2269; al-Nasa'T: al-Sunan al-Sughrd, hadith no. 3490 and al-
Sunan al-Kubrd, hadith no. 5654; Ahmad: Musnad Ahmad, 4/374.
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mudtaribah (unresolvably problematic) that do not enjoy any mutaba‘at (parallel

narrations).”

I did not find him in al-‘UqaylT’s Kitab al-Du‘afd’. After including the hadith, the
following words appear, “The hadith has a mudtarib (unresolvably problematic)

chain of transmission; close to being da'if (weak).”

Shu‘ayb al-Arna’tit extensively mentioned the difference of opinion regarding
this hadith.? He concluded that the chain of transmission is da'if (weak) because it

is mudtarib (unresolvably problematic).

1 Ibn Hajar: Tahdhib al-Tahdib, 1/165.
2 Imam Ahmad: Musnad Ahmad (ed. Shu‘ayb al-Arna’it), 32/76.
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Hadith 56
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‘Al1 ibn Abi Talib issued a ruling and it was mentioned to Nabi iz,
It amazed Nabi il and so he said, “All praise belongs to Allah for

granting wisdom amongst us, the Ahl al-Bayt.”

Al-QatiTnarrates — ‘Abd Alliah ibn al-Hasan narrated to us — Malik ibn Sulayman
Abi Anas al-Ansari narrated to us — Isma‘il ibn ‘Ayyash narrated to us — Safwan
ibn ‘Amr narrated to us — from Humayd ibn ‘Abd Allah ibn Yazid al-Madani.!

Humayd ibn ‘Abd Alliah ibn Yazid al-Madani. It is possible he is the Humayd ibn
‘Abd Allah al-MadanT mentioned by Abti Hatim al-Razi.? However, he mentioned
nothing of his status as a narrator, Ibn Hibban mentions him as (Humayd ibn ‘Abd
Alliah) al-Muzani.’* He is a tabiT who was only deemed a thigah (reliable) by Ibn
Hibban. Therefore, the hadith (in this state) is mursal.

Muhammad ibn ‘Awf al-HimsT states, “Abti Anas Malik ibn Sulayman al-
Himsi was my wife’s cousin. He is da‘if (weak).”* Ibn Hibban regards him a thigah

(reliable). However, he is mistaken.

Ibn al-Maghazili narrates — Abu al-Hasan ‘Ali ibn ‘Umar ibn ‘Abd Allah ibn
Shawdhab informed us — my paternal grandfather, Abu al-Hasan ‘Ali ibn
‘Abd Allah ibn Shawdhab narrated to me — ‘Abd al-Jalil ibn Abi Rafi‘ narrated
to us — ‘Ammar informed us — from Yazid ibn Hartin — from Isma‘il ibn ‘Ayyash
— from Safwan ibn ‘Amr — from ‘Abd Allah al-Mazini.’

1 Al-QatiT: Zawa'id Fadd’il al-Sahabah, hadith no. 1113.
2 Abi Hatim al-Razr: Kitab al-Jarh wa al-Ta'dil, 3/224.
3 Ibn Hibban: Kitab al-Thiqat, 4/149.

4 Al-Khatib: Tarikh Baghdad, 13/159.

5 Ibn al-Maghazili: Mandqib ‘Alf, hadith no.329.
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Besides Yazid ibn Hartin none of the other narrators could be traced.
Ibn al-Maghazili is da'if (weak).

Subsequently, I saw a biography of Ibn Shawdhab.! However, there was no
mention of his state as a narrator (no statement of jarh or ta‘dil).

In short, the hadith is da‘if (weak) because it revolves around weak and unknown

narrators.

1 Al-Dhahabt: Tarikh al-Islam, 29/463.
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Hadith 57
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0 ‘Alj, if you are in charge after me, expel the people of Najran from

the Arabian Peninsula.

Imam Ahmad and Tbn AbT ‘Asim narrate — from Qays — from al-Ash‘ath ibn
Sawwar — from ‘Adi ibn Thabit — from Aba Zabyan — from ‘Al who said, “The
Messenger of Allah A4 said...™

This chain of transmission is da'if (weak). Qays is ibn al-Rabi". He is da'if (weak).

His son inserted ahadith (in his father’s collection) which are not his.
Ash‘ath ibn Sawwar is daif (weak).

They both enjoy a tabi‘ (parallel narration). ‘Abd al-Razzar narrates — Hasan ibn
‘Umarah informed us — from ‘AdT ibn Thabit — from Abt Zabyan who said, “I
heard ‘Al say, ‘The Messenger of Allah A= said to me: ‘O ‘Alf, if you are in

1)

charge after me, expel the people of Najran from the Arabian Peninsula.

However, Hasan ibn ‘Umarah is matriik (suspected of forgery).

1 Imam Ahmad: Musnad Ahmad, 1/87; ibn Abi ‘Asim: Kitab al-Sunnah, hadith no. 1184.
2 ‘Abd al-Razzaq: Musannaf ‘Abd al-Razzaq, 6/58, 10/361.
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Hadith 58
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0 ‘Ali, you are a sayyid in the Dunya, a sayyid in the Akhirah. Your
beloved is my beloved, and my beloved is Allah’s beloved. Your enemy
is my enemy, and my enemy is Allah’s enemy. Woe unto that person

who hates you after me.

This hadith is narrated by Ibn ‘Abbas and ‘Tmran ibn Husayn &z&s.

The Hadith of Tbn ‘Abbas

Al-Hakim and others narrate — from Abui al-Azhar al-Naysabiiri who said —
‘Abd al-Razzaq narrated to us — Ma'mar informed us — from al-Zuhri — from
‘Ubayd Allah ibn ‘Abd Allah — from Ibn ‘Abbas who said, “Nabi 45«4 looked at
me and said (the hadith).”!

Al-Khatib added the following: Aba al-Fadl said — I heard AbG Hatim say — I heard
Ab al-Azhar saying, “ I went with ‘Abd al-Razzaq to his hometown. While I was
with him on the way, he said to me, “O Abu al-Azhar, I will inform you of a hadith
that I have not informed anyone else about.” He said, ‘He narrated this hadith to

11

me

Al-Hakim says the hadith is sahih (authentic) according to the conditions of the
Shaykhayn (al-Bukhari and Muslim). Abt al-Azhar is, according to a consensus of
the hadith critics, a thigah (reliable). When a thigah (reliable narrator) narrates a
hadith in isolation, it is (still) fundamentally sahih (authentic).

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4640.
2 Al-Khatib: Tarikh Baghdad, 4/41.
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Al-Dhahabt disagreed and said, “Even though the narrators of this hadith are
thigat (reliable), it is (still) munkar (unacceptable) and not far from being mawdi’
(fabricated). If not, then why did ‘Abd al-Razzaq surreptitiously transmit the
hadith? He did not have the courage to mention it to Imam Ahmad, Ibn Ma‘ln, and

”1

other such people whom people travel to (for seeking knowledge of hadith).
Ibn al-Jawzi was adamant that the hadith was inauthentic.?

Ibn ‘Iraq and al-Suyaiti mention this hadith in their respective works on mawdu‘at
(fabrications).?

The hadith contains the following ‘lal (hidden impairing defects):

1. Abu al-Azhar

Although he is thigah (reliable), a number of huffaz (hadith masters) probed
him. Ibn Hajar narrates, “When Yahya ibn Ma‘in heard the hadith, he
said, ‘Who is this Naysabiiri (someone from Nishapur) kadhdhab (liar) that
narrates this hadith from ‘Abd al-Razzaq?’ Abi al-Azhar stood up and said,
‘It is me (who narrated the hadith). Yahya smiled and said, ‘As for you, you
are not a kadhdhab (liar). Yahya was amazed by his integrity and said, ‘The
sin/problem in this hadith is from someone else other than you.”*

Ibn Ma'‘ln implied that the hadith is a lie; irrespective of whether or not

the blame is upon Abi al-Azhar or someone else.

Al-Dhahabi states, “The hadith critics did not criticize him (i.e. Aba al-
Azhar) except for his narration on the virtues of ‘Alf from ‘Abd al-Razzaq,
from Ma‘'mar. The heart testifies that the hadith is batil (false).”

1 Al-Dhahabt: Mukhtasar Talkhis al-Mustadrak, 3/1414 and Mizan al-I'tidal, 2/613.

2 Ibn al-Jawzi: al-Ilal al-Mutanahiyah, 1/222.

3 Ibn ‘Irdq: Tanzih al-Shari‘ah al-Marfii'ah ‘an al-Akhbar al-Shani‘ah al-Mawdii‘ah, 1/398; al-Suyati: al-
4 Ibn Hajar: Tahdhib al-Tahdhib, 1/10.

5 Al-Dhahabi: Mizan al-I'tidal, 1/82.
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However, al-Khatib mentions that AbQ al-Azhar enjoys a tabi‘ (parallel
narration). He states, “Muhammad ibn Hamdin narrates the hadith
from Muhammad ibn ‘Ali ibn Sufyan al-Najjar — from ‘Abd al-Razzaq.
Therefore, Abi al-Azhar is free of blame since his narration enjoys a tabi’
(parallel narration). And Allah knows best."”

Al-Dhahabi mentions the narrator al-Najjar without any reference to his
status (i.e. he does not mention any jarh (statement of disparagement)
or ta'dil (statement of approval verifying his integrity)).? Therefore, he is
majhil (unknown) and AbT al-Azhar is no longer guilt-free because the

tabi‘ (parallel narration) is no longer valid.

2. ‘Abd al-Razzaq

Heisathiqah (reliable); however, he commits mistakes and has unacceptable
elements in his narrations. In fact, some, such as al-‘Anbari and Zayd ibn
al-Mubarak, have gone to the extent of regarding him as a kadhdhab (liar).
A number of huffaz (hadith masters) have criticised some of his narrations.
I have mentioned them in the original work. I will restrict myself to the
following statements of Imam al-Bukhari and Imam Ahmad: “Whatever he
(i.e. ‘Abd al-Razzaq) narrates from his books is the most authentic.” They

are pointing out the fact that whatever he narrates from his memory is

da'if (weak), like this hadith.

Al-Daraqutni says about him, “He is a thigah (reliable) that commits
errors from Ma‘'mar in ahadith which were not in the book (i.e. Ma'mar’s
book).™

Al-Dhahab says about this hadith, “It resembles a fabricated hadith.”

1 Al-Khatib:Tarikh Baghdad, 4/42.

2 Al-Dhahabr: Tarikh al-Islam, 20/455.

3 Imam al-BukharT: al-Tarikh al-Kabir, 6/130; ibn Hajar: Tahdhib al-Tahdhib, 6/279.
4 Tbn ‘Asakir: Tarikh Dimashgq, 36/182.

5 Al-Dhahabt: Siyar A‘alam al-Nubala’, 9/574.
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3. Ma‘mar ibn Rashid

He is one of the reliable hadith masters; however, particular teachers
commit mistakes when transmitting from him, and he commits mistakes
when transmitting from particular teachers. Even more problematic than
this is the fact that he used to have a nephew who would insert hadiths into
his books.! Al-Dhahabt had reservations regarding this.? I have explained

his error in this regard in the original work.

Al-Albani said this hadith is mawdii‘ (fabricated).?

The Hadith of Tmran ibn Husayn

This version has two different chains of transmission:

1. Ibn al-Maghazili narrates — from ‘Abd Allah ibn Dahir — from ‘Amr ibn
Jumay' — from ‘Urwah ibn ‘Ubayd — from Hasan ibn Ab1 al-Hasan — from
‘Imran ibn Husayn.* Then he mentioned a long hadith. It contains the
following words, “Then he tapped her shoulders with his hand and said, ‘O
my beloved daughter, By He who sent me with the truth as a Nabi, I have
married you off to a sayyid in the Dunya, and a sayyid in the Akhirah.”

This hadith is munkar (unacceptable). ‘Abd Allah ibn Dahir is da'if (weak).
In fact, ibn ‘AdT says: he is suspected of lying in most of his narrations

regarding the virtues of ‘All.

‘Amr ibn Jumay' is a kadhdhab (liar).’

1 Al-Khatib: Tarikh Baghdad, 4/42.

2 Al-Dhahabi: Siyar A'lam al-Nubald’, 9/576.

3 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4894.
4 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 452.

5 Ibn Hajar: Lisan al-Mizan, 4/358.
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Al-Tahawt and others narrate — from Layth ibn Dawiud al-Baghdadi —
Mubarak ibn Fudalah said, “It was narrated to us from Hasan that Tmran
said...”* And then he mentioned a long hadith, the end of which contained
the following words, “By He who sent me with the truth, I have married
you off to a sayyid in the Dunya, and a sayyid in the Akhirah. Only a mundfiq
(hypocrite) hates you.”

Ibn Hajar and al-Dhahabi mention that Layth ibn Dawud al-Qaysi
brought forth a hadith that appears in Mujam Ibn al-Arabt with a
chain of transmission from Mubarak ibn Fudalah that is very munkar

(unacceptable).? They were referring to this hadith.

Al-Khatib says, “Ytsuf ibn Muhammad ibn S3‘'id, Mugatil ibn Salih, and
Ahmad ibn ‘All al-Kharraz all narrate mustagim (decent) hadiths from

him.”

Mubarak ibn Fudalah is a mudallis (obfuscates when he narrates) and is
guilty of tadlis al-taswiyah. He narrates this hadith in an ambiguous manner

(i.e. with the words huddithna (it was narrated to us)).

Hasan is a mudallis (obfuscates when he narrates). It has been said that he
did not hear (hadith) from TImran.

2. AbuNu‘aymnarrates — AbtiHamid ibnJabalah narrated to us — Muhammad
ibn Ishaq narrated to us — Muhammad ibn al-Sabbah narrated to us — ‘Al

ibn Hashim narrated to us — from Kathir al-Nawwa’, from ‘Imran.*

Al-Dhahabi says, “Kathir is wah (feeble). There is a missing link between

him and ‘Imran.”

1 Al-Tahawt: Sharh Mushkil al-Athar, hadith no. 149.

2 Al-Dhahabt: Mizan al-I'tidal, 3/420; ibn Hajar: Lisan al-Mizan, 4/493.
3 Al-Khatib: Tarikh Baghdad, 13/14.

4 Abl Nu‘aym: Hilyat al-Awliya’, 2/42.

5 Al-Dhahabt: Siyar Alam al-Nubald’, 2/126.
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Ibn ‘Asakir has the same narration and he mentions the missing narrator.
He narrates from al-Hakim — Abi Muhammad al-Madani narrated to us
— Muhammad ibn ‘Abd Allah al-Hadrami narrated to us — Sa‘if ibn ‘Amr
al-Ash‘athi narrated to us — ‘Alf ibn Hashim narrated to us — from Kathir

al-Nawwa’ — from Sa‘ld ibn Jubayr — from Tmran ibn Husayn.”

There is a mawdi (fabricated) hadith from Tbn Mas‘ad forthcoming about ‘Al’s
marriage to Fatimah. It contains the following words, “O Fatimah, I have married
you off to a sayyid in the Dunya, and in the Akhirah he is of the Salihin (righteous
servants of Allah).”

In short, all the different chains of transmission are wahiyah (feeble); except for
the first, it is da'if (weak).

1 Ibn ‘Asakir: Tarikh Dimashg, 42/134.
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Section Three - The Batil (False), Munkar (Unacceptable) and
Mawdii' (Fabricated) Ahadith

This section comprises 217 ahadith, most of which are mawdi (fabricated).

They are as follows:

Hadith 1
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“I am the result of my father’s, Ibrahim’s, supplication.”

We said: ‘O Messenger of Allah, and how did you become the result of

your father’s, Ibrahim’s, supplication?’

He said: ‘Allah 35z revealed to Ibrahim: ‘[Allah] said, ‘Indeed, I
will make you a leader for the people.’ (al-Baqarah: 124). Happiness
enveloped Ibrahim and he said: ‘My Lord, and of my descendants,
leaders like me! So Allah revealed: ‘O Ibrahim, surely I would not
promise you something that I would not fulfill.’ Ibrahim said: ‘My Lord,
what is the promise that You would fulfill not break for me? He dszsz
said: ‘I will not give you such a leader from your descendants who is
a zalim (oppressor).” At that moment, Ibrahim recited (the verses):
‘...and keep me and my sons away from worshipping idols. My Lord,

indeed they have led astray many among the people.’(Ibrahim 35-36).

Nabi Js« &> said: ‘The supplication concluded with me and with ‘Al;
none of us ever prostrated to an idol and so (eventually) Allah made

me a Nabi and He made ‘Ali a wasi.”

305



Ibn al-Maghazili narrates — Abi Muhammad al-Hasan ibn Ahmad ibn Musa al-
Ghandajani informed us — Aba al-Fath Hilal ibn Muhammad al-Haffar — Isma‘il
ibn ‘Ali ibn Razin narrated to us — my father and Ishaq ibn Ibrahim narrated to
me — ‘Abd al-Razzaq narrated to us — my father narrated to me — from Mina’
the mawla (client) of ‘Abd al-Rahman ibn ‘Awf — from ‘Abd Allah ibn Mas‘id who
said: ‘The Messenger of Allah Js:&4 said...”

This hadith is munkar (unacceptable).

Minad’ the mawla (client) of ‘Abd al-Rahman ibn ‘Awf is matriik (suspected of
forgery). In fact, Abi Hatim deemed him a kadhdhab (liar).

Al-Dhahabt says: “Isma‘il ibn ‘All al-KhuzaT is a teacher of Hilal al-Haffar. Al-
Khatib says: ‘He is not a thiqah (reliable). He is suspected (of lying); he brings

forth awabid (unusual reports).”?

Ibn Taymiyyah says: “This hadith is a fabrication and a lie according to the
consensus of hadith scholars.”

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 322.
2 Al-Dhahabt: Mizan al-I'tidal, 1/238; al-Khatib: Tarikh Baghdad, 6/306.

3 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 7/133.
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Hadith 2
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We were seated in front of Nabi is.24% and he said: “Shall I not indicate
to you such a person that, if you were to seek guidance from him, you

will never go astray and you will never be destroyed?”
They said: “But of course, O Messenger of Allah.”

He said: “He is this (person).” And he pointed to ‘Al ibn Abi Talib
wals, Then he said: “Be his brother, support him, have trust in him,

and wish him well, for surely Jibril »z.% informed me of what I said

to you.”

Ibn al-Maghazili narrates — from Ishaq ibn Ibrahim al-Sabi7 — from Ma'raf
ibn Kharrabtidh — from Abt Ja'far Muhammad ibn ‘All — from Zayd ibn Arqam.!

This hadith is batil (baseless).
There is a difference of opinion regarding the status of Ma'riif ibn Kharrabudh.
Ishaq ibn Ibrahim al-Sabi could not be traced.

Ibn al-Maghazili is da'if (weak).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 292.
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Hadith 3
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We were with the Messenger of Allah izt and there was a group
of his Companions with him. They said: “By Allah, O Messenger of
Allah, you are more beloved to us than our own selves and our own
children.” At that time, ‘Ali ibn Abi Talib had just entered. Nabi is-&ife
looked at him and said to him: “Whoever claims to hate you and love

me (at the same time) has lied.”

This hadith is narrated by Anas ibn Malik, al-Salsal, AbG Sa‘ld, Umm Salamabh,
Jabir, ‘AlT and ibn ‘Umar #4ks,

The Hadith of Anas ibn Malik

Ibn al-Maghazili narrates — Ahmad ibn al-Muzaffar informed us — ‘Abd Allah
ibn Muhammad al-Hafiz informed us — Muhammad ibn ‘Ali ibn Hisham ibn
Yiinus al-Lu’'lu’T narrated to me in Kafah — my grandfather, Hisham ibn Ytnus
al-Lu’'lu’t narrated to me — Husayn ibn Sulayman al-Raffa’ narrated to me —
‘Abd al-Malik ibn ‘Umayr narrated to me — from Anas ibn Malik.”*

As mentioned previously, Ibn al-Maghazili is da'if (weak).

I do not know Muhammad ibn ‘Ali ibn Hisham ibn Yiinus al-Lu’lu’1 and Husayn
ibn Sulayman al-Raffa’. Perhaps the latter’s name is Husayn ibn Sulayman al-

Talht. His name appears in the next narration.

Ibn ‘Adi narrates from — Husayn ibn Sulayman al-TalhT from — ‘Abd al-Malik ibn
‘Umayr — from Anas: “NabT As:&4f= said to ‘AlT: ‘Whoever claims to love me and

1)

hate you (at the same time) has lied

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 75.
2 Tbn ‘Adr: al-Kamil, 2/363.
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Regarding al-Talahi, Ibn ‘Adi states: “Nobody narrates tawabi® (parallel

narrations) for these ahadith.”

Al-Uqgaylt: “This hadith does not enjoy any tawabi‘ (parallel narrations). Al-TalhT

is not known to transmit (hadith).”

The Hadith of al-Salsal

Ibn Hibban and Ibn ‘Asakir narrate from Muhammad ibn al-Daw’ ibn al-Salsal

— from his father, al-Daw’ — from his grandfather, al-Salsal.*

Muhammad ibn al-Daw’ is a kadhdhab (liar).

The Hadith of Abii Sa‘td

Ibn ‘Asakir narrates — from al-Rabi’ ibn Badr — from Abu Harun — from Abu
Sa'ld who said: “The Messenger of Allah 54 said to ‘AlT: ‘O “Ali, whoever
claims to love me and hate you (at the same time) has lied.””

Al-Rabi' ibn Badr is Matritk (suspected of forgery) and Abd Hariin al-‘Abdi is a
Kadhdhab (Liar).

The Hadith of Umm Salamah

Al-Mukhallis narrates this hadith with a chain of transmission that contains the
narrators Jabir al-Ju'fi and al-Husayn ibn al-Hasan al-Ashqar.® They are both

da'if (weak).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Tbn ‘Adt: al-Kamil, 2/363.

3 Al-‘Uqayli: al-Du‘afa’ al-Kabir, 1/252.

4 Ibn Hibban: Kitab al-Majrahin, 2/310; ibn ‘Asakir: Tarikh Dimashg, 42/283.

5 Ibn ‘Asakir: Tarikh Dimashgq, 42/268.

6 Al-Mukhallis: al-Mukhallisiyyat, hadith no. 2731.
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The Hadith of Jabir

Ibn Sam‘lin narrates — from Ibrahim ibn al-Hasan al-Tha‘labi — Yahya ibn
Ya‘la narrated to us — ‘Abd Allah ibn Musa narrated to us — from Aba al-Zubayr

— from Jabir.!
Yahya ibn Ya'la is (Yahya ibn Ya'la) al-Aslami. He is da‘if (weak).

Ibn Hibban is the only person to deem Ibrahim ibn al-Hasan al-Tha‘labi a thigah
(reliable). Abi Hatim says he is a shaykh (venerable).

It is not clear to me who ‘Abd Allah ibn Musa is.

Abii al-Zubayr is a mudallis® (obfuscates when he narrates).

The Hadith of ‘Al

This version forms part of the longer hadith al-munashadah. As mentioned, this
hadith is mawdi‘ (fabricated).

The Hadith of Ibn ‘Umar

Ibn al-Maghazili narrates — from Husayn ibn Nasr ibn Muzahim — Khalid ibn
1sa al-‘Ukli narrated to us — Husayn ibn Mukhariq narrated to us — Ja‘far ibn
Muhammad narrated to us — from his father — from Nafi, the mawla (client) of

Ibn ‘Umar —, from Ibn ‘Umar.”

He went on to mention the hadith, the end of which states: “...Whoever claims to

hate you and love me (at the same time) is a liar.”

1 Ibn Sam‘iin: al-Amalt, hadith no. 203.
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Ibn al-Maghazili: Mandqib ‘Alf, hadith no. 309.
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Al-Daraqutni deemed Husayn ibn Mukhariq a kadhdhab (liar).
Husayn ibn Nasr ibn Muzahim and Khalid ibn Tsa al-‘Ukli could not be traced.

In short, all the different chains of transmission are wahiyah (feeble) and sagitah

(wholly unreliable).
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Hadith 4
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Whoever has three qualities they are not from me: hatred of “Ali ibn
Abi Talib; dislike for my Ahl al-Bayt; and the person who says iman is

(merely) speech (i.e. and not in doing deeds).

Ibn ‘Asakir and al-Silaft narrate — from ‘Abd Allah ibn Sulayman — ‘Abbad ibn
Ya'quib al-Rawajini Abii Sa‘'ld narrated to us — Abii Yazid al-'Ukli narrated to
us — from Hisham ibn Sa‘d — from Ab{ ‘Abd Allah al-Makki — from Jabir ibn ‘Abd
Allah who said: ‘The Messenger of Allah Zs&die said...”™

This hadith is mawdii‘ (fabricated).
I could not trace Abui Yazid al-'Ukli, perhaps, he is the problem in the hadith.
There is a difference of opinion regarding the status of Hisham ibn Sa‘d.

There is a difference of opinion regarding the status of ‘Abbad ibn Ya‘qtb. The
preponderant opinion is that he is a sadiig (sincere); unless he narrates manakir
(unacceptable reports), which, in that case, will not be accepted. Ibn Hibban felt
that he deserves to be abandoned (yastihigq al-tark).? Even though Ibn Hibban’s
statements are overstated (as mentioned by Ibn Hajar in al-Taqrib), what can be
derived therefrom is the fact that he narrates unacceptable and baseless ahadith,

which need to be made aware of.

Ibn ‘Traq mentions the hadith in his work on mawdii ‘at (fabrications).?
1 Ibn ‘Asakir: Tarikh Dimashgq, 42/284; al-Silaft: al-Tuyariyyat, 3/885.

2 Tbn Hibban: Kitab al-Majrahin, 2/172.
3 Ibn ‘Iraq: Tanzih al-SharTah al-Marfia‘ah ‘an al-Akhbar al-Shani‘ah al-Mawdii‘ah, 1/154.
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Hadith 5
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Verily, Muhammad i@ took me by the hand and said: “Whoever
dies while having hatred for you has died the death of someone in the
Days of Ignorance; he will be taken to account based on his deeds in
Islam. Whoever lives after you, yet (still) loves you, Allah will afford
him an ending with peace and iman, as long as the sun rises and sets,

until he meets me at the Hawd.”

This hadith is narrated by ‘Alf, Ibn ‘Umar, and Ibn ‘Abbas iz,

The Hadith of ‘Al

There are two different chains of transmission for this version:

1. Ibn ‘Asakir narrates — from ‘Amr ibn ‘Abd al-Ghaffar — Nasir ibn ‘Abd
al-Ash‘ath narrated to us — Kathir al-Nawwa’ narrated to me — from
Abt Maryam al-Khawlani — from ‘Asim ibn Damurah who said, “I heard
‘Ali say...™

‘Amr ibn ‘Abd al-Ghaffar al-Fuqaymi is matriik al-hadith (suspected of
forgery).?

I could not trace his teacher (Nasir ibn ‘Abd al-Ash‘ath).
Kathir al-Nawwa’ is da'if (weak).
Abu Maryam al-Khawlani could not be traced.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/292.

2 Ibn Hajar: Lisan al-Mizan, 4/369.
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2. Abu Ya'la narrates — Suwayd ibn Sa‘id narrated to us — Zakariyya
ibn ‘Abd Allah ibn Yazid al-Suhbani narrated to us — from ‘Abd al-
Mu'min — from Aba al-Mughirah — from ‘Ali”* He then mentioned a
hadith containing the words: “Whoever dies in your time has fulfilled his
promise. And whoever dies having loved you, after your death, Allah will
afford him an ending with peace and Tman, as long as the sun rises or
sets. And whoever hates you will die the death of someone in the Days of

Ignorance; he will be taken to account based on his deeds in Islam.”
Suwayd ibn Sa‘id is daif (weak).

Ibn Hajar says about Zakariyya ibn ‘Abd Allah ibn Yazid al-Sahbani: “Al-
Bukhari and ibn Abi Hatim made mention of him but they did not mention
any jarh (impugning statement). Ibn Hibban mentions him in Kitab al-
Thigat. Al-Azdi mentions him in al-Du‘dfa’ and says: ‘He is munkar al-hadith

1779

(narrates unacceptable hadith)
I could not trace ‘Abd al-Mu'min.

Al-Albani deemed the hadith to be da'if (weak).?

The Hadith of Ibn ‘Umar

Al-Tabarani narrates — Muhammad ibn ‘Uthman ibn Abi Shaybah narrated to
us — Muhammad ibn Yazid (Abu Hisham al-Rifa ‘) narrated to us — ‘Abd Allah
ibn Muhammad al-Tahawi narrated to us — from Layth — from Mujahid — from

Ibn ‘Umar.

Abu Hisham al-Rifa‘1 is da'if (weak).

1 Abu Ya'la: Musnad Abt Ya'la al-Mawsili, hadith no. 528.
2 Ibn Hajar: Tajjil al-Manfa‘ah, no. 138.

3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 4944.
4 Al-Tabarant: al-Mujam al-Kabir, hadith no. 13549.
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I could not trace his teacher (‘Abd Allah ibn Muhammad al-Tahawi).
Layth is da'if (weak).
The hadith is munkar (unacceptable).

The Hadith of Ibn ‘Abbas

Al-Tabarani narrates — Mahmiid ibn Muhammad al-Marwazi narrated to us —
Hamid ibn Adam al-Marwazi— Jarir narrated to us — from Layth — from Mujahid
— from Ibn ‘Abbas.”! He mentioned the hadith of al-mu’akhat (brotherhood) and
al- manzilah (position) and said: “Truly, whoever loves you will be enveloped with
peace and Tman. And whoever hates you, Allah will cause him to die the death
of someone in the Days of Ignorance; he will be taken to account based on his

actions in Islam.”
Hamid ibn Adam al-Marwazi is suspected of lying.
Layth is Layth ibn Abi Sulaym. He is da'if (weak).

In short, all the different chains of transmission are sagitah (wholly unrelaible)
and the hadith is batil (baseless). Some of the words are utter lies. For example,
the statement “...And whoever lives after you, yet loves you, Allah will cause his
end to be with peace and Tman, as long as the sun rises and sets, until he meets

me at the Hawd.”

Furthermore, sheer love for Nabi is«&4fi> does not necessarily guarantee a death
upon iman. What then with merely (having loved) ‘Ali &7 A man can have love
for Nabit 5.4z, and yet he does not follow him! 1t is true that having love for
‘Alf 22 is part of Tman. In fact, having love for all the Sahabah is part of iman;
however, this does not necessitate such complete iman that obligates Jannah.
Many of the disbelieving zanadigah loved ‘Ali, like some of the extremists who

claim that ‘Alf is actually Allah incarnate (wa al-‘iyadhu bi Allah).
1 Al-Tabarant: al-Mujjam al-Kabir, hadith no. 11092 and al-Mujam al-Awsat, hadith no. 7894.

315



Hadith 6
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Nabi isedi- looked at ‘Ali, Hasan, Husayn, and Fatimah and said:
““I am at war with whoever makes war with you, and at peace with

whoever makes peace with you.”

This hadith is narrated by AbQ Hurayrah, Zayd ibn Arqam, Subayh and Umm

Salamah #z4is

The Hadith of AblQi Hurayrah

Imam Ahmad—and al-Hakim in a similar manner—and others narrate — from
Talid ibn Sulayman — Abd al-Jahhaf narrated to us — from Aba Hazim — from

Abt Hurayrah.!

Talid ibn Sulayman is da'if jiddan (very weak). In fact, Imam Ahmad, Yahya al-
Saji and others deemed him a kadhdhab (liar).

The Hadith of Zayd ibn Arqgam

Al-Mahamilinarrates — from al-Hasan ibn al-Husayn al-Ashqar (more famously
known as al-‘Urni) — ‘Al ibn Hashim narrated to us — from his father — from
Abu al-Jahhaf — from Muslim ibn Subayh — from Zayd ibn Arqam.?

There is a difference of opinion regarding the status of Aba al-Jahhaf.

1 Imam Ahmad: Musnad Ahmad, 2/442 and Fadd’il al-Sahabah, hadith no. 1350; al-Hakim: Mustadrak
al-Hakim, hadith no. 4713.

2 Ibn Hajar: Tahdhib al-Tahdhib, 1/477-448.

3 Al-Muhamilt: Amalt al-Muhamilt: Riwayah Ibn Yahya al-Bayyi, hadith no. 532.
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Al-Hasan ibn al-Husayn al-Ansari al-'Urni is da‘if (weak). In fact, he is weaker
than da'if (weak), as Abt Hatim and Ibn Hibban have mentioned. Al-Albani did not

know who he was and said his name was al-Husayn ibn al-Hasan al-‘Urni.!

Abi al-Jahhaf inconsistently narrates this hadith. Al-Tabarani and others narrate
from Abt al-Jahhaf — from Ibrahim ibn ‘Abd al-Rahman ibn Subayh, the mawla

(client) of Umm Salamah &&dis — from his grandfather — from Zayd ibn Arqam.?
There is a difference of opinion regarding the status of Ab al-Jahhaf.

I could not trace Tbrahim ibn ‘Abd al-Rahman ibn Subayh, the mawla (client) of
Umm Salamah. Al-Albani also did not know who he was.> What is apparent, then,

is that he is majhil (unknown).

Abl al-Jahhaf then narrates the same hadith with a different chain of
transmission. Ibn Shahin narrates it with a chain of transmission that is sagit

(wholly unreliable), as T have explained in the original work.

The hadith suffers from even more variance, as the following hadith will show.

The Hadith of Subayh

This version has three different chains of transmission:

1. Al-Tabarani narrates — from Husayn ibn al-Hasan al-Ashqar — from
‘Ubayd Allah ibn Miisa — from Abti Mada’ (he was a truthful man) — from
Ibrahim ibn ‘Abd al-Rahman ibn Subayh, the mawla (client) of Umm
Salamah — from his grandfather, Subayh.*

1 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, 13/60.

2 Al-Tabarani: al-Mujam al-Kabir, 3/2620 and al-Mujjam al-Awsat, hadith no. 7259.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 13/58.

4 Al-Tabarant: al-Mujam al-Awsat, hadith no. 2854.
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There is a difference of opinion regarding the status of Husayn ibn al-
Hasan al-Ashqar. However, the preponderant opinion is that he is da‘if

(weak). Some hadith critics have even accused him of lying.

I could not trace Abii Mada’. Al-Albani reckoned his name was Raja’ ibn
‘Abd al-Rahim Abl Mada’ al-Harawt al-Qurashi.! His biography appears in

Lisan al-Mizan of Tbn Hajar. He is da'if (weak).
Ibrahim, as mentioned previously, is majhiil (unknown).

2. Imam al-Tirmidhiand others narrates — from Asbat ibn Nasr al-Hamdani
— from al-Suddi — from Subayh, the mawla (client) of Umm Salamah —

from Zayd ibn Argam.?

There is a difference of opinion regarding the status of both Asbat ibn
Nasr al-Hamdani and al-Suddi Isma‘l ibn ‘Abd al-Rahman.

Subayh, the mawla (client) of Umm Salamah is majhil (unknown). Tbn
Hibban deemed him a thigah (reliable)—as is his habit deeming majhiil
(unknown) narrators as thigat (reliable). Imam al-Bukhari doubted
whether the chain of transmission between him and Zayd was muttasil
(contiguous) and said: “He did not mention that he heard (hadith) from
Zayd.”

3. Ibn ‘Asakir narrates this version with a chain of transmission that contains
majahil (unknown narrators) who narrate from Abi Ishaq — from Zayd ibn

Argam.*

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 13/59.

2 Imam al-Tirmidhi: Sunan al-Tirmidhi, hadith no. 3870.
3 Ibn Hajar: Tahdhib al-Tahdhib, 4/359.

4 Tbn ‘Asakir: Tarikh Dimashgq, 13/218.
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All the narrators beneath Abt Ishaq could not be traced.

Abi Ishaq is a mudallis' (obfuscates when he narrates) and a mukhtalit?

(commiits serious errors).

The Hadith of Umm Salamah

Ibn Jumay* al-SidawT narrates — from Abiui Hafs al-A‘sha — from Isma‘l ibn Abt
Khalid — from Muhammad ibn Stigah — from the person who informed him —

from Umm Salamah.?

Abu Hafs al-A‘'sha’s name is ‘Amr ibn Khalid. He is a munkar al-hadith (narrates

unacceptable reports).*
The teacher of Muhammad ibn Stiqah is majhil (unknown).

In short, all the different chains of transmission for this hadith are sagitah
(wholly unreliable). They revolve around narrators suspected of lying and majahil

(unknown narrators), etc. Therefore, the hadith is inauthentic.

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Ibn Jumay al-SaydawT: Mu‘jam al-Shuyiikh, hadith no. 133.

4 Tbn Hajar: Tahdhib al-Tahdhib, 8/20.
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Hadith 7
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“0 ‘Alj, surely Allah has made in you an example from Tsa »z.: The
Yahiid (Jews) hated him such that they slandered his mother; The
Nasara (Christians) loved him such that they avowed for him that
which he is undeserving of.” (‘Ali said) ‘Indeed, a person that displays
excessive love towards me such that he describes unto me qualities
I do not possess will be ruined because of me; and a person that
displays excessive hate towards me such that his hatred will even
carry him to slander me (will also be ruined because of me). Verily,
I am not a Nabi and I do not receive wahi (revelation); however, I act
upon the Book of Allah as much as possible. Therefore, whatever form
of Allah’s obedience I order you to do, it is obligatory upon you and
others to obey me therein. And whatever form of Allah’s disobedience
I order you to do, or someone other than me orders you to do, then
no one is to be obeyed in the disobedience of Allah. Obedience is only
in good (deeds).”

Ibn al-Maghazili narrates — Muhammad ibn Ahmad ibn Sahl al-Nahwi
narrated to me ijazatan (i.e. he gave me permission to transmit) — Abii al-Qasim
‘Ali ibn Talhah al-Nahwi informed them — Abt Bakr Ahmad ibn Muhammad ibn
al-Fadl ibn al-Jarrah narrated to us and Muhammad ibn al-Qasim narrated to us —
Ahmad ibn al-Haythan narrated to us — Abt Gassan Malik ibn Isma‘l narrated to
us — al-Hakam ibn ‘Abd al-Malik narrated to us — from al-Harith ibn Hasirah —
from Aba Sadiq ibn Rabiah ibn N3jid — from “Alf &5 who said: ‘The Messenger

71

of Allah ds.&de said...
1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 104.
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Ibn al-Maghazili is da'if (weak).

I have yet to see anyone deem his teacher (Muhammad ibn Ahmad ibn Sahl
al-Nahwi) and his teacher’s teacher (Abu al-Qasim ‘Ali ibn Talhah al-Nahwi) a
thiqah (reliable).

The preponderant opinion regarding Ahmad ibn ‘Ubayd ibn Nasih al-Baghdadi
is that he is da'if (weak).!

Al-Hakam ibn ‘Abd al-Malik is da'if (weak).

Al-Shajari narrates — from Abii Bakr Muhammad ibn Zakariyya al-Marwazi
— Musa ibn Ibrahim al-Marwazi al-A‘'war narrated to us — Misa ibn Ja‘far ibn
Muhammad narrated to me — from his father, Ja‘far ibn Muhammad — from his
father, Muhammad ibn ‘Alf — from his father, ‘Alf ibn al-Hasan — from his father

— from ‘Al zedis 2

Misa ibn Ibrahim al-Marwazi al-A'war is either majhil (unknown), or his
name is Abli Tmran al-Marwazi. Yahya ibn Ma‘Tn deemed him a kadhdhab (liar).

Al-Daraqutni and others say he is matrik (suspected of forgery).’
I could not trace Abti Bakr Muhammad ibn Zakariyya al-Marwazi.
Al-Ashnani is da'if (weak). His name will come soon.

In short, the hadith is inauthentic. Its two chains of transmission are batil

(baseless).

1 Ibn Hajar: Tahdhib al-Tahdhib, 1/52.
2 Al-Shajart: al-Amali, 1/669.
3 Al-Dhahabt: Mizan al-I'tidal, 4/199.
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Hadith 8
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‘Ali is a part of me just as my head is a part of my body.

This hadith is narrated by Ibn ‘Abbas and al-Bara’ #:4is,

The Hadith of Ibn ‘Abbas

Ibn al-Maghazili narrates — Abu al-Hasan Ahmad ibn al-Muzaffar ibn Ahmad
al-Faqih al-ShafiTinformed us (I read the hadith to him and he approved) — Abi
Muhammad ‘Abd Allzh ibn Muhammad ibn ‘Uthman al-Muzani (ibn al-Saqqa’ al-
Hafiz al-Wasiti) — al-Haytham ibn Khalaf al-DiirT narrated to us — Ahmad ibn
Muhammad ibn Yazid ibn Sulaym, the mawla (client) of Bant Hashim — Husayn
al-Ashqar narrated to me — Qays informed us — from Abu Hashim and Layth
— from Mujahid — from Ibn ‘Abbas who said: “The Messenger of Allah A
said...”!

Ibn al-Maghazili is da'if (weak).

I have yet to see anyone deem his teacher (Abti al-Hasan Ahmad ibn al-Muzaffar
ibn Ahmad al-Faqih al-Shafi‘i) a thigah (reliable).

Al-Husayn ibn Hasan al-Ashqar is daif (weak). Some hadith critics even suspect

him of lying.

Qays is ibn al-RabT". He is da'if (weak). His son inserted hadiths into his work that

are not his.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 135.
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Al-Shajari narrates — from Abai Bakr Muhammad ibn Ahmad ibn Muhammad
al-Mufid — Muhammad ibn Muhammad narrated to us — Ahmad ibn
Muhammad ibn Zayd al-Hashimi narrated to us — al-Husayn ibn al-Hasan
narrated to us —Qays ibn al-Rabi narrated to us — from Abx Hashim al-Rummani
— from Mujahid — from Ibn ‘Abbas.!

Abi Bakr Muhammad ibn Ahmad ibn Muhammad al-Mufid is suspected of
lying.

I could not trace his teacher (Muhammad ibn Muhammad).

Al-Husayn ibn al-Hasan is al-Ashqar. He is da‘if (weak). Some hadith critics

even suspect him of lying.
Qays ibn al-Rabf' is da'if (weak).

Al-Shajari’s name is Yahya ibn al-Husayn ibn Isma‘il ibn Zayd Abt al-Husayn al-
HusaynT al-Razi. He is a Zaydi scholar. I have yet to see anyone deem him a thigah
(reliable). His book, al-Amali, is replete with batil (false) ahadith.

Ibn al-Maghazili narrates — Ahmad ibn Muhammd ibn ‘Abd al-Wahhab ibn
Tawan Abu Bakr informed us (I read the hadih to him and he approved of it) —
Abt ‘Abd Allah al-Husayn ibn Muhammad al-‘Alawt al-Mu‘addal — ‘Alf ibn ‘Abd
Allah ibn Dahir narrated to us — my father, Dahir, narrated to us — al-Husayn ibn
Ahmad al-Baghdadi narrated to us — Tsa ibn Mihran narrated to us — Husayn

al-Ashqar narrated to us — Qays narrated to us.?

Isa ibn Mihran al-Musta‘tif Abii Miisa is a kadhdhab (liar).?

1 Al-ShajarT: al-Amali, hadith no. 682.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 136.
3 Al-Dhahabt: Mizan al-I'tidal, 3/324.
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As mentioned previously, Husayn and Qays are both da'if (weak).

Ibn al-Maghazili and his teacher (Ahmad ibn Muhammad ibn ‘Abd al-Wahhab
ibn Tawan Abii Bakr) are both da‘if (weak).

Al-Daylami (also) narrates the hadith from Husayn al-Ashqar — Qays ibn al-
RabT narrated to us — from Abl Hashim and Layth — from Mujahid — from Ibn
‘Abbas marfii‘an (the hadith is attributed to the Prophet tzag).!

Al-Albani judged the hadith to be da'if (weak). According to me, it is more than just

da'if (weak), as evident from the analysis of the various chains of transmission.

The Hadith of al-Bara’

Al-Khatib narrates — from Ayyub ibn Yusuf ibn Ayyiib — ‘Anbas ibn Isma‘il
narrated to us — Ayyuib ibn Mus‘ab al-Kufi narrated to us — from Isra’il — from

Abii Ishaq — from al-Bara’.2

Ayyub ibn Yusuf ibn Ayyuib ibn Sulayman ibn Dawiid Abui al-Qasim al-Bazzaz
al-Misri and ‘Anbas ibn Isma‘il al-Qazzaz have their biographies written by al-
Khatib.> However, he does not mention any jarh (impugning statement) or ta'dil

(statement affirming his integrity).
I did not find anything on Ayyiib ibn Mus‘ab al-Kufi.

Abii Ishaq is a mudallis* (obfuscates when he narrates) and a mukhtalit® (commits

serious errors).

1 Al-Daylami: Mukhtasar Musnad al-Firdaws, 2/298; al-Albant: Silsilat al-Ahdadith al-Daifah, 8/391.
2 Al-Khatib: Tarikh Baghdad, 7/12.

3 Al-Khatib: Tarikh Baghdad, 7/11 and 12/318.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Ibn al-Jawzl says this chain of transmission contains majahil (unknown narrators).

Al-Dhahab says: “The chain of transmission is darkness; it was fabricated and
(falsely) linked to Isra’ll — from AbT Ishaq — from al-Bara’. It appears from
someone da'lf (weak) — from someone suspected of lying — from Layth — from
Mujahid — from Ibn ‘Abbas.”

Al-Albani (also) mentions this hadith.?

In short, the hadith is da'if jiddan (extremely weak). As explained, all of its chains

of transmission are wahiyah (feeble).

1 Al-Dhahabt: Talkhis al-Ilal, hadith no. 72.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 3914.
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Hadith 9
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Man’s feet will not move on the Day of Qiyamah (Resurrection) before
he is asked about four things: his life and how he spent it; his body
and how he used it; his wealth and how he earned and spent it; and

his love for us, the Ahl al-Bayt.

This hadith is narrated by Ibn ‘Abbas, Abl Barzah and Abl Dharr 24k,

The Hadith of Tbn ‘Abbas

Al-Tabarani and Ibn al-Maghazili narrate — from al-Haytham ibn Khalaf al-
DarT — Ahmad ibn Muhammad ibn Yazid ibn Sulaym, the mawla (client) of Banti
Hashim narrated to us — Husayn ibn al-Hasan al-Ashqar narrated to me —
Hushaym ibn Bashir narrated to us — from Abt Hashim — from Mujahid — from

Ibn ‘Abbas who said: “The Messenger of Allah .4 said...™
This hadith is munkar (unacceptable) in its additional text at the end.

Al-Husayn ibn Hasan al-Ashqar is da'if (weak). Some hadith critics have even

accused him of lying.

Hushaym ibn Bashir is a mudallis? (obfuscates when he narrates). In this hadith,

he is narrating with the words “‘an (from)’.

1 Al-Tabarant: al-Mujjam al-Kabir, 11/11177 and al-Mu jam al-Awsat, 9/9406.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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The Hadith of Abt Barzah

Abi Sa'ld al-Naqgash narrates — from Ahmad ibn Suibayh al-Asadi — al-Sari
ibn ‘Abd Allah al-Sulami narrated to us — from Ziyad ibn al-Mundhir — from
Nafi' ibn al-Harith — from Abt Barzah.!

This hadith is munkar (unacceptable). It has the following defects:
1. Nafi' ibn al-Harith is da'if (weak).
2. Yahya ibn Ma'in regarded Ziyad ibn al-Mundhir as a kadhdhab (liar).

3. Al-Sari ibn ‘Abd Allah al-Sulami is unknown and his narrations are

munkarah (unacceptable).?

4, Ahmad ibn Suibayh al-Asadi is da'if (weak).’

The Hadith of Abt Dharr

Ibn ‘Asakir narrates — from al-Harith ibn Muhammad al-Makfuf — Abx Bakr
ibn ‘Ayyash narrated to us — from Ma‘raf ibn Kharrabiidh — from Abi al-Tufayl
— from Ab Dharr.!

1. Hadith critics have issues (mutakallam fih) regarding Ma‘raf ibn
Kharrabudh.

2. Al-Dhahabi and Ibn Hajar state that al-Harith ibn Muhammad al-Makfuf
brought forth a batil (false) narration.® And then they mentioned this
hadith.

1 Abi Sa‘id al-Naqqash: Fawa'id al- Tragiyyin, hadith no. 34.

2 Tbn Hajar: Lisan al-Mizan, 3/13.

3 Ibn Hajar: Lisan al-Mizan, 1/187.

4 Tbn ‘Asakir: Tarikh Dimashgq, 42/259.

5 Al-Dhahabt: Mizan al-I'tidal, 1/443; ibn Hajar: Lisan al-Mizan, 2/159.
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I believe he is suspected of the addition in the text.
Al-Albani regarded the hadith as batil (false).!

Imam al-Tirmidhi and others narrated — from Abt Barzah al-Aslami who said
that the Messenger of Allah ds.&4e said: “Man’s feet will not move on the Day of
Qiyamah (Resurrection) before he is asked about his life and how he spent it; his
knowledge and what he did with it; his wealth and how he earned and spent it;
and his body and how he used it.”?

Imam al-Tirmidhi said the hadith is hasan sahth (fair authentic).

The hadith enjoys shawahid® (supporting narrations); however, they do not

include the unacceptable addition.

In short, the hadith with its additional text is munkar (unacceptable) and batil
(false).

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 1922.
2 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith no. 2417.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Hadith 10
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Indeed, in Jannah (Paradise) there is a bird similar to the bakht bird.
And indeed, ‘Ali ibn Abi Talib will be the first to partake of it. Its meat

is tenderer than butter and sweeter than pure honey.

Ibn al-Maghazili narrates — from ‘Ali ibn al-Husayn al-Hashimi — my father
narrated to us — Fudayl ibn Marziiq narrated to us — from ‘Atiyyah — from Aba
Sa‘1d al-Khudri who said, ‘The Messenger of Allah Az said...”

This hadith is munkar (unacceptable).

There is a difference of opinion regarding the status of Fudayl ibn Marzugq.
In fact, Ibn Hibban suspected him of lying.? I have mentioned previously that
his existence in the chain of transmission renders it hasan (fair), unless he is
narrating a hadith with words that are munkar (unacceptable). In such a case,

judgement will be suspended. This hadith is one of those cases.
‘Atiyyah al-‘Awfi is da'if (weak) and a mudallis* (obfuscates when he narrates).
Ibn al-Maghazili is da'if (weak).

It remains unclear to me who ‘Ali ibn al-Husayn al-Hashimi and his father are.

1 Ibn al-Maghazili: hadith no. 182.
2 Tbn Hibban: Kitab al-Majrahin, 2/209.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Hadith 11
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“Verily, Allah &5z created such a creation that is neither from the
children of Adam nor from the children of Iblis. They curse those who
have antipathy towards ‘Ali ibn Abi Talib.”

They said: ‘O Messenger of Allah, who are they?’

He said: “They are skylarks who call out in the early mornings on
treetops: ‘Surely, the curse of Allah is upon those who have antipathy
toward ‘Ali ibn Abi Talib.””

Ibn al-Maghazili narrates — Abii Nasr ibn al-Tahhan informed us ijazatan (i.e.
he authorized me to narrate the hadith) — from al-Qadi Abu al-Faraj al-Khuyatt
— Ahmad ibn al-Hasan narrated to me — Muhammad ibn al-Hasan informed
us — al-Miqdam ibn Dawiid narrated to us — Asad ibn Miisa narrated to us —
Hammad ibn Salamah narrated to us — from Thabit — from Anas who said: “The

Messenger of Allah A4 said...™
Ibn al-Maghazili is da'if (weak).

I could not trace Abii Nasr ibn al-Tahhan, Ahmad ibn al-Hasan and Muhammad

ibn al-Hasan.
Imam al-Nasa'T says al-Miqdam ibn Dawiid ibn Tsa ibn Talid al-Ru‘ayni Aba
‘Amr al-Misri is not a thigah (reliable). Other hadith critics have also criticised

him.?

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 187.
2 Ibn Hajar: Lisan al-Mizan, 6/84.
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It is evident from the text that it is unacceptable. Why all of the unnecessary
browbeating? The extreme (people) have mastered the art of fabricating ahadith
in order to demonstrate the virtues of ‘AlT #ediss, ‘Alf 2455 is not in need of such
lies. The authentic ahadith regarding his virtues are sufficient for anyone whom
Allah desires well for, and for anyone whom He wants to safeguard from the lies

and distortions of the extremists and innovators.
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Hadith 12
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Looking at ‘Ali is a form of ‘ibadah (worship).

Al-Albant and Sa‘d al-Humayd examined all the different chains of transmission
for this hadith.! T benefitted very much from their discussions on the hadith; I

even added several things to their discussions in the original work.

The hadith is narrated from ‘Imran ibn Husayn, Wathilah ibn al-Asqa’, Ibn Mas‘id,
‘A’ishah, AbT Bakr, Abi Hurayrah, Mu‘adh, Jabir, ‘Uthman, Anas, Ibn ‘Abbas,

Thawban, and Abl Dharr #2855,

The Hadith of Tmran ibn Husayn

This version is narrated with the following different chains of transmission:

1. Al-Hakim narrates — from ‘Alf ibn ‘Abd al-‘Aziz ibn Mu‘awiyah — Ibrahim
ibn Ishaq al-Ju'fi narrated to us — ‘Abd Allah ibn ‘Abd Rabbih al-Tjli
— Shu'bah narrated to us — from Qatadah — from Humayd ibn ‘Abd
al-Rahman — from Abi Sa‘ld al-Khudri — from ‘Imran who said, “The

Messenger of Allah Js.dfe said...”

Al-Hakim authenticated the hadith. Al-Dhahabi disagreed in al-Talkhis and
said that it is mawdii* (fabricated).

(The author says) In the biography of Daflaj, he narrates from ‘Ali ibn
‘Abd al-‘Aziz al-Baghawt and ‘Abd al-‘Aziz ibn Mu‘awiyah al-Qurashi. In al-

1 Al-Albant: Silsilat al-Ahadith al-Da ifah, hadith no. 4702; Siraj al-Din ibn al-Mulaqqin: Mukhtasar Talkhis
al-Dhahab li al-Mustadrak (ed. Sa‘d Al Humayyid), hadith no. 1508.

2 Al-Hakim: Mustadrak al-Hakim, hadith no. 4681.
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Ithaf, the chain of transmission appears as Da'laj, from ‘Abd al-‘Aziz ibn

Mu‘awiyah.

Ibrahim ibn Ishaq al-Ju'fi' is matriik (suspected of forgery).?

‘Abd Allah ibn ‘Abd Rabbih al-Tjli could not be traced.

. Ibn al-Maghazili narrates this version with a chain of transmission
that contains the narrator al-Kudaymi.* He is da'if (weak). In fact, he is
suspected of lying.

Ibrahim ibn Ishaq al-Ju'fi is matritk (suspected of forgery).

I could not trace ‘Abd Allah ibn ‘Abd Rabbih al-Tjli. Al-Albani was certain

that he was majhil (unknown).
. Ibn al-Maghazili, al-Tabarani and others narrate — from Tmran ibn
Khalid ibn Taliq — from his father — from his grandfather — from

‘Imran ibn Husayn.*

This version contains the following defects (which are the underlying

causes for making it da‘f (weak)):

a. IbnHibban is the only person to deem Taliq ibn Tmran ibn Husayn
a thigah (reliable).’

b. ‘Imran ibn Khalid ibn Taliq is da'if (weak).

1 Ibn Hajar: Ithaf al-Maharah, 12/31.

2 Tbn Hajar: Lisan al-Mizan, 1/30.

3 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 247.

4 Tbn al-Maghazili: Mandgib ‘Ali, hadith no. 246; al-Tabarant: al-Mujam al-Kabir, 18/207.

5 Ibn Hibban: Kitab al-Thigat, 6/494.
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c. His father, Khalid ibn Taliq is da'if (weak).

Al-Dhahabf states that this hadith is, according to him, batil (false).! ITbn
Hajar transmits from al-'Ala’T who said: “To rule the hadith batil (false) is
far-fetched. It is rather gharib (rare), as al-Khatib stated.”

(The author says) Khalid, as mentioned previously, was deemed da'if

(weak) by al-Daraqutni.

Ibn Hajar, and before him, al-Dhahab, considered this narrator and ‘Imran
ibn Khalid al-KhuzaT two different people. Imam Ahmad said regarding
the latter that he is matrik al-hadith (suspected of forgery in hadith). Ibn
Hibban and others have criticised him as well. However, Sa‘'d al-Humayyid
was unaware of this.” He may have thought they were one person. Or
perhaps he simply followed what al-Albani said in this regard. It is evident
that they are only one person; it is pointless to make them two separate

people.

Abt Bakr al-Abhuri narrates — from Bakkar ibn al-‘Abbas — from Khalid
ibn al-Tufayl — from Ibn ‘Imran ibn Husayn — from his father who said:
“I heard the Messenger of Allah is:&4{e say: ‘Looking at ‘All is ‘ibadah

1174

(worship)
Al-Silafi narrates from al-‘Abbas ibn Bakkar — from Khalid.?

I could not trace Bakkar ibn al-‘Abbas. In al-SilafT’s version, his name

appears as al-‘Abbas ibn Bakkar. He is suspected of lying. However, the

1 Al-Dhahabt: Mizan al-I'tidal, 3/236.

2 Ibn Hajar: Lisan al-Mizdn, 4/345.

3 Sirdj al-Din ibn al-Mulaqqin: Mukhtasar Talkhis al-Dhahabt li al-Mustadrak (ed. Sa'd Al Humayyid),
hadith no. 1507.

4 Abu Bakr al-AbhurT: Fawd'id al-Abhurt, hadith no. 58.

5 Al-Silaft: al-Tuyiriyyat, 2/540.
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editor of al-Silaft’s work states that the manuscript version has his name
as Bakkar ibn al-‘Abbas (as mentioned in Fawa'id al-Abhuri). Why should 1

change it if this how his name actually appears?
I do not know who Khalid ibn al-Tufayl is.

4, Abu Bakr al-Abhuri narrates this version with a chain of transmission that
contains the narrator al-Hasan ibn al-Qasim and Bakkar ibn al-‘Abbas.
I could not trace either of them. The other narrator is Ibn ‘Imran ibn
Husayn. He is the same Taliq as mentioned previously; Ibn Hibban is the

only person to deem him a thigah (reliable).?

5. Ibn al-Maghazili narrates this version with a chain of transmission that
contains Ibn al-Maghazili (i.e. himself) and his teacher.’ They are both
da'if (weak).

It also contains the narrator Muhammad ibn Mahmid, who could not
be traced.

It contains the narrator Ibrahim ibn ‘Abd al-Salam. I think he is al-
Makhzimi al-Makki. Ibn ‘AdT states: “He is not famous and he narrates
mandakir (unacceptable reports). According to me, he is a saraqat al-hadith*

(appropriates hadith).”

I do not know who the other narrator, Muhammad ibn Musa al-Harshi

is.

1 Abii Bakr al-AbhurT: Fawa’id al-Abhuri, hadith no. 58.

2 Tbn Hibban: Kitab al-Thigat, 6/494.

3 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 250.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]

5 Ibn ‘Adt: al-Kamil, 1/259.
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6. Ibn ‘Asakir narrates this version with a chain of transmission that contains
the narrator Adam ibn Muhammad ibn Sahl, Tmran ibn Khalid ibn
Muhammad ibn Tmran ibn Husayn, his father and his grandfather.

None of them could be traced.

The Hadith of Wathilah ibn al-Asqa’

Ibn al-Maghazili narrates this hadith with a chain of transmission that contains

Ibn al-Maghazili (i.e. himself) and his teacher.? They are both da'if (weak).
It also contains the narrator Muhammad ibn Mahmiid, who could not be traced.

It also contains the narrator Ibrahim ibn Mahdi al-Ubulli. Al-Azdi states about
him: “He is famous for fabricating hadith. It is not correct to include hadith from

him.”

The Hadith of Ibn Mas‘ad

This version is narrated with the following different chains of transmission:

1. Al-Hakim and others narrate — from Yahya ibn Tsa al-Ramli — from al-

A'mash — from Ibrahim — from ‘Alqamah — from Ibn Mas‘ad.!
Al-Dhahabf states in al-Talkhis that this hadith is mawdii’ (fabricated).

Yahya ibn Tsa al-Ramli is daif (weak). In fact, Ibn ‘Ad1 states: “Most of his

narrations do not enjoy mutaba‘at® (parallel narrations).”®

1 Ibn ‘Asakir: Tarikh Dimashg, 42/353.

2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 251.

3 Ibn Hajar: Tahdhib al-Tahdhib, 1/147.

4 Al-Hakim: Mustadrak al-Hakim, hadith no. 4682.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]

6 Tbn ‘Adt: al-Kamil, 7/218.
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2. Abil al-Qasim Ismafl al-Halabi narrates this version with a chain of
transmission that contains the narrators Abai al-Qasim Isma‘il al-Halabi
(i.e. himself) and his teacher, al-'Abbas ibn al-Fadl ibn Ja far al-Makki.' I

have not seen anyone regard them as thigah (reliable).

It also contains the narrator Hammad ibn al-Mubarak. He is majhiil

(unknown).

3. Al-Hakim narrates — from al-Musayyab ibn Zuhayr al-Dabbi — ‘Asim ibn
‘All narrated to us — al-Mas‘tidi narrated to us — from ‘Amr ibn Murrah —
from Ibrahim — from ‘Algamah — from ‘Abd Allah ibn Mas‘Gd.?

I have not seen anyone deem al-Musayyab ibn Zuhayr al-Dabbi a thigah
(reliable).

Al-Mas‘udi is mukhtalit® (commits serious errors). ‘Asim ibn ‘All narrates

from him after he began committing serious errors.

Abii Nu‘aym narrates — Muhammad ibn al-Hasan ibn Muhammad ibn
al-Husayn ibn Abi al-Husayn and Ahmad ibn Ja'far ibn Asram narrated
to us — ‘Ali ibn al-Muthanna narrated to us — ‘Asim ibn ‘Umar al-Bajali
— from al-A'mash — from Ibrahim —, from ‘Alqgamah — from ‘Abd Allah
ibn Mas‘Gd.*

This version contains the following defects (which are the underlying

causes for making it da‘f (weak)):

a. Muhammad ibn al-Hasan ibn Muhammad ibn al-Husayn ibn Ab1

al-Husayn and Ahmad ibn Ja'far ibn Asram could not be traced.

1 Abu al-Qasim Isma‘l al-Halabt: Hadith Abi al-Qasim Isma‘l al-Halabt, hadith no. 37.
2 Al-Hakim: Mustadrak al-Hakim, hadith no. 4683.
3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Abl Nu‘aym: Fada'il al-Khulafa’ al-Rashidin, hadith no. 38.
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b. ‘Ali ibn al-Muthanna is al-Tahaw. Ibn Hibban is the only person
to deem him a thigah (reliable). He is notorious for deeming majhil
(unknown) narrators as thigat (reliable narrators). Ibn Hajar states:
“Ibn ‘Ad1 indicated towards his weakness. This is mentioned under
the biography of ‘Umar ibn Ttab in al-Kamil”* Perhaps he was
referring to the biography of ‘Umar ibn Ghiyath in al-Kamil.?

c. Ido not know who ‘Asim ibn ‘Umar al-Bajali is. Al-Mu‘allimi states

that he (too) was unable to locate this narrator.?

Abt al-Hasan al-SukkarT and others narrate this version with a chain of

Salt.* Al-Dhahabi accused him of lying.’

The Hadith of ‘A’ishah

Abili Nu‘aym narrates— from ‘Abbad ibn Suhayb — Hisham ibn ‘Urwah narrated

to us — from his father — from ‘A’ishah.®
‘Abbad ibn Suhayb is matriik (suspected of forgery).”

Ibn ‘Asakir narrates this version with a chain of transmission that contains the
narrator Ahmad ibn Tsa al-Washsha'® He is matrik al-hadith (suspected of

forgery in hadith).

1 Ibn Hajar: Tahdhib al-Tahdhib, 7/329.

2 Tbn ‘Adt: al-Kamil, 5/58.

3 Al-Mu‘allimt: al-Fawa'’id al-Majmii‘ah, hadith no. 314.

4 Abii al-Hasan al-Sukkari: Hadith Abi al-Hasan al-Sukkari, hadith no. 225.
5 Al-Dhahabi: Mizan al-I'tidal, 1/89.

6 Abl Nu‘aym: Hilyat al-Awliya’, 2/182.

7 Ibn Hajar: Lisan al-Mizan, 3/230.

8 Ibn ‘Asakir: Tarikh Dimashq, 40/9.

338



It also contains the narrator ibn Akhi al-Nijad; I have not seen anyone regard

him as a thigah (reliable).

It also contains the narrator Ahmad ibn Muhammad ibn ‘Abd Allah. I could not

trace him.

I have not seen anyone regard the teacher of Ibn ‘Asakir, Ahmad ibn al-Fadl ibn
Ahmad al-Khayyat as a thigah (reliable).

Ibn ‘Asakir also narrates this version with a chain of transmission that contains
the narrator Ahmad ibn Muhammad ibn Makhziim.! His name might actually
be Muhammad ibn Ahmad, as will be mentioned in Abt Bakr’s version of this
hadith (the next hadith). As will be mentioned, he is suspected of lying.

Ibn al-Maghazili narrates this version with a chain of transmission that contains
the narrator Ibn al-Maghazili (i.e. himself).? He is daif (weak). Al-Dhahabt
mentions a biography of his teacher, Abii Ja'far al-'AlawT’.> However, he does not

mention anything regarding his status as a narrator.

It also contains the narrators ‘Abd Allah and Yahya ibn Sabir. I could not trace

them. Perhaps one of them is the problem in the hadith.

The Hadith of Aba Bakr

Ibn al-Maghazili narrates this hadith with a chain of transmission that contains
the narrator Ibn al-Maghazili (i.e. himself). He is daif (weak).

This version contains another narrator by the name of Ahmad ibn Muhammad

ibn al-Husayn ibn al-Sindi Abu al-Fawaris ibn al-Sabuni. He is a sadig

1 Ibn ‘Asakir: Tarikh Dimashg, 42/355.

2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 245.

3 Al-Dhahabi: Tarikh al-Islam, 30/82.

4 Ibn al-Maghazili: Mandgib ‘Alf, hadith nos. 252 and 253.
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(sincere) but not considered a hujjah (valid form of proof) because a false hadith
was inserted into his hadith. In fact, Tbn al-Mundhir says he is a kadhdhab (liar).

Ibn al-Jawzi also narrates this version with a chain of transmission that contains
the narrator Muhammad ibn Ahmad ibn Makzim.! He was deemed a liar.?
Imam al-SuyutT attempted to absolve the above narrator from the responsibility
of the hadith by claiming he enjoys a tabi® (parallel narration).* However, I have
mentioned in the original work that this version of the Abl Bakr’s hadith is batil
(false) and therefore, the parallel narration is of no use. Al-SuytT, unfortunately,
commits many errors in his discussions on ahadith in a number of his works,
especially in discussions of authenticating ahadith in his works al-Jami* al-Saghir
and al-Jami‘ al-Kabir. He commits similar errors when attempting to strengthen
mawdi at (fabrications) with (other) wahiyat (feeble reports). In his work al-La’alt
al-Masnii‘'ah, he even, at times, attempts to strengthen mawda‘at (fabrications)

with (other) fabrications.

Ibn Hibban narrates this version with a chain of transmission that contains the
narrator al-Hasan ibn ‘Ali ibn Zakariyya al-‘Adawi.’ He is a wadda’“ (fabricator)
and a kadhdhab (liar).

Ibn ‘Asakir also narrates this version from Isma‘l ibn al-Qasim al-Halabi.®
The chain of transmission contains the narrator ‘Abd al-Ghaffar al-Azdi. He is

matrik (suspected of forgery).

It also contains the narrator Isma‘l ibn al-Qasim ibn Isma‘il. As mentioned

previously, I have yet to see anyone regard him as a thiqah (reliable).

1 Ibn al-Jawzi: al-Mawdi at, 1/358.

2 Hamzah ibn Yasuf al-Sahmi: su’alat Hamzah li al-Daraqutni, p. 108.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Imam al-SuyGtt: al-La’ali al-Masnii‘ah, 1/313.

5 Ibn Hibban: Kitab al-Majrithin, 1/241.

6 Ibn ‘Asakir: Tarikh Dimashg, 42/350; Isma‘il ibn al-Qasim al-Halabt: Ahadith Abf al-Qasim al-Halabr,
hadith no. 38.
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Similar is the case of his teacher, al-‘Abbas ibn al-Fadl ibn Ja'far al-Makki, I

have yet to see anyone regard him as a thigah (reliable).

Al-Dinawari also narrates this version with a chain of transmission that is sagqit

(wholly unreliable).! T have explained this in the original work.

The Hadith of Abli Hurayrah

Ibn ‘AdT narrates — al-Hasan ibn ‘Ali narrated to us — al-Sabbah ibn ‘Abd Allah
narrated to us — Shubah narrated to us — from al-A‘mash — from Abua Salih —

from Abti Hurayrah.?

The teacher of Ibn ‘Adi (al-Hasan ibn ‘Ali) in this narration is a kadhdhab (liar) and

a wadda’ (fabricator).

The Hadith of Mu‘adh

Ibn al-Maghazili and others narrate this hadith with a chain of transmission
that is sagit (wholly unreliable).’ it contains the narrator al-Kudaymi. He is da'if

(weak) and accused of lying.

His teacher, ‘Abd al-Humayd ibn Bahr al-Basri is a munkar al-hadith (narrates

unacceptable reports) and a saraqat al-hadith (appropriates hadith).

There is another narrator by the name of Siwar ibn Musab. He is matrik

(suspected of forgery).

The other narrator, al-Kalbi, is a kadhdhab (liar).

The other narrator, Aba Salih Badham is da'if (weak).
1 Al-DinawarT: al-Mujalasah wa Jawahir al-Ilm, hadith no. 3503.

2 Tbn ‘AdT: al-Kamil, 2/339.

3 Ibn al-Maghazili: Mandgqib ‘Alf, hadith nos. 244 and 247.
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Al-Khatib also narrates this hadith with a chain of transmission that contains the
narrator Muhammad ibn Isma‘il ibn Miisa al-Razi.! He is accused of fabricating
hadith.

The Hadith of Jabir

Ibn al-Maghazili and others narrate — from al-‘Abbas ibn Bakkar — Abii Bakr
al-Hudhali narrated to us — from Abii al-Zubayr — from Jabir.”

Al-‘Abbas ibn Bakkar al-Dabbi is a kadhdhab (liar).
Abu Bakr al-Hudhali is matritk (suspected of forgery).
Abii al-Zubayr is a mudallis’ (obfuscates when he narrates).

Ibn ‘Asakir narrates this hadith — from Sulayman ibn Abi Salabah — Aba Bakr
ibn Ibrahim narrated to us — Miqdam ibn Rashid narrated to us — Thawban ibn
Ibrahim narrated to us — Salim al-Khawwas narrated to us — from Ja'far ibn

Muhammad — from his father — from Jabir.*
I do not know anyone beneath Ja‘far ibn Muhammad.

Perhaps Sulayman ibn Abi Salabah is the same person mentioned by Ibn Hajar.
Ibn Hajar writes: “Sulayman ibn Salabah al-Malti. He is accused of lying. It is as if
he is the previously mentioned son of Ahmad. The name Salabah is probably the
nickname of his father or the name of his grandfather.”” Ibn Hajar was referring
to Sulayman ibn Ahmad al-Malti. He is a kadhdhab (liar).°

1 Al-Khatib: Tarikh Baghdad, 2/51.

2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 248.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
4 Tbn ‘Asakir: Tarikh Dimashgq, 42/354.

5 Ibn Hajar: Lisan al-Mizan, 3/96.

6 Ibid., 3/72.
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Under all circumstances, the chain of transmission is batil (false) and inauthentic.

The Hadith of ‘Uthman

Al-AbantsT and others narrate this hadith with a chain of transmission that
contains narrators, most of which are unknown.' Ibn al-Jawzl states that the

hadith of ‘Uthman contains narrators that are majahil (unknown).?

The Hadith of Anas

Ibn ‘AdI narrates this hadith under the biography of al-Hasan ibn ‘Ali ibn Salih
ibn Zakariyya al-‘Adawi.’ He is a kadhdhab (liar) and a wadda’ (fabricator).

Ibn al-Jawzl also narrates this hadith with a chain of transmission that contains
the narrator Matr ibn Abi Matr.* His name is Matr ibn Maymin and he is matrik

(suspected of forgery), as mentioned previously. In fact, he is accused of lying.

‘Alf ibn al-Muthanna is al-Tuhawi. Ibn Hibban is the only person to regard him
as a thigah (reliable). Ibn ‘AdT indicated towards him being da‘if (weak) under the
biography of ‘Umar ibn Ghiyath.>

Abu Bakr ibn Mardawayh also narrates this hadith — from Muhammad ibn al-
Qasim al-Asadi — from Shubah — from Qatadah — from Anas.*

Imam Ahmad and al-Daraqutni deemed Muhammad ibn al-Qasim al-Asadi a

kadhdhab (liar).

1 Al-Abanist: Mashyakhat al-Abaniisi, 2/168.
2 Tbn al-Jawz: al-Mawdii‘at, 1/362.

3 Ibn ‘AdL: al-Kamil, 2/339.

4 Tbn al-Jawzi: al-Mawdii‘dt, 1/360.

5 Ibn ‘AdT: al-Kamil, 5/58.

6 Tbn al-Jawzi: al-Mawdii‘dt, 1/360.
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The Hadith of Ibn ‘Abbas

Ibn al-Jawzl narrates this hadith with a chain of transmission that contains the
narrator Yazid ibn Abi Ziyad.' He is da‘if (weak).

There is another narrator by the name of al-Himmani. His name is Yahya ibn

‘Abd al-Hamid and he is accused of lying.

There is another narrator by the name of Muhammad ibn Sufyan Abu al-‘Abbas
al-Hinna'i. Al-Khatib mentions his biography without any reference to his state

as a narrator.”

There is another narrator by the name of ‘Uthman ibn Ya‘'qub al-‘Attar. I do not

know who he is.

The Hadith of Thawban

Ibn ‘AdI narrates this hadith with a chain of transmission that contains the

narrator Yahya ibn Salamah ibn Kuhayl.’ He is matriik (suspected of forgery).

It also contains the narrator ‘Ali ibn al-Muthanna al-Tuhawi. He is daif (weak).

The Hadith of Abti Dharr

Ibn ‘Asakir and Ibn al-Maghazili narrate this hadith with the words: “The
Messenger of Allah s said: ‘The example of ‘Al among you (or he i
said ‘in this Ummah’) is like the cloaked Ka‘bah; looking at it is ‘ibadah (worship)

174

and Hajj of the Ka'bah is compulsory:

1 Ibid., 1/359.

2 Al-Khatib: Tarikh Baghdad, 5/347.

3 Ibn ‘Adt: al-Kamil, 7/197.

4 Tbn ‘Asakir: Tarikh Dimashq, 42/356; Ibn al-Maghazili: Mandgib ‘Ali, hadith no. 149.
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The chain of transmission for this hadith contains the narrator Muhammad ibn
‘Abd Allah ibn Muhammad al-Shaybani. He is a kadhdhab (liar) and a wadda’
(fabricator).

I do not know every other narrator that is above him except for ‘Abd al-Mu’'min
ibn al-Qasim al-Ansari. Al-'Uqayli says many of his hadith do not enjoy mutaba at

(parallel narrations).!

Summary

Al-Albani states:

In summary, the soul cannot accept the hadith to be authentic, despite
its many different chains of transmission, since most of its narrators are
liars and fabricators. All of them are narrated by abandoned and unknown
narrators. It is not implausible that they “appropriated” the hadith and
composed authentic chains of transmission for it. Therefore, Ibn al-Jawzi
was not far from the truth when he ruled the hadith to be a fabrication.

And Allah &5z knows best.?

Al-Shawkani mentioned the hadith and said: “With this, it becomes evident that
the hadith is al-hasan li ghayrihi (fair on account of other corroborating narrations).
It is not sahih (authentic) like al-Hakim says, nor is it mawdi‘ (fabricated) like ibn

al-JawzI says.”

‘Abd al-Rahman al-Mu‘allimi critiqued all the different chains of transmission
in his commentary on al-Shawkant’s al-Fawa’id al-Majmii‘ah. After the above
quotation of al-Shawkani, al-Mu‘allimT writes: “The condition of some of these
narrations was unknown to him, and so he thought they were strong. However,

as you can see, it is actually quite the opposite.”
1 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 3/92.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/250.

3 Al-Shawkant: al-Fawd'’id al-Majmii‘ah, hadith no. 316.
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As mentioned previously, all the different chains of transmission are wahiyah
(feeble). Generally, in al-Fawa'td al-Majmii‘ah, al-Shawkant is misled by what al-
SuyTtl mentions in al-La’alt al-Masnii‘ah. He does not critique the different chains
of transmission that al-Suyiti objected to against Ibn al-Jawzi when he ruled
the hadith to be fabricated. In fact, everyone who has written on the subject of
mawdi‘at (fabrications) after al-Suyfti is misled by his statements. T have yet
to see anyone from them adeptly critique the different chains of transmission,
Ibn ‘Iraq is the least of them who conforms to al-SuyttT’s statements; however,
he rarely gives any attention to nakarat al-matn (unacceptability of the text of a
hadith). After Ibn Hajar and his student, al-Sakhawi, most people simply imitate
other scholars in TIm al-Hadith (the Science of Hadith).

Furthermore, the hadith has elements that are clearly unacceptable. What virtue

is there in looking at a specific person, however virtuous he may be?

I made mention in the original work the interpretation offered by al-Khattabt
and how it takes away from its apparent meaning. I have explained how his

interpretation is weak.

I do not think this hadith can be established for our noble Prophet As«Eife,
Whoever says “Verily, looking at Nabi 4z«&4(= is a meritorious act and (a form of)
‘ibadah (worship).” is required to furnish proof (for such a statement). How then
with someone lesser (in status) than him? This fact only increases the hadith in

its unacceptability and falseness.
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Hadith 13

.g,d‘.&.‘n&;\.&}‘rj-u;-\rnm

I am the sayyid (master) of the descendants of Adam and ‘Ali is the

master of the Arabs.

Al-Albant evaluated all the different chains of transmission.' I have added to his
evaluation here. ‘Abd Allah al-Ghumart attempted to strengthen the hadith and

al-Albani refuted and deconstructed his statements and arguments.

The hadith is narrated from ‘A’ishah, Jabir, al-Hasan or al-Husayn ibn ‘Alf, Anas,
Abt Sa‘d al-KhudrT and Ibn ‘Abbas #2dis. Salamah ibn Kuhayl narrates it as a

mursal® hadith.

The Hadith of ‘A’ishah

This hadith has the following chains of transmission:

1. Al-Hakim and others narrate — from Abui Hafs ‘Umar ibn al-Hasan al-
Rasibi — Abi ‘Awanah narrated to us — from Aba Bishr — from Sa‘id ibn
Jubayr — from ‘A‘ishah @&is: “Indeed, Nabi Asidfe said...”

Al-Hakim authenticated the hadith and al-Dhahabi disagreed in al-Talkhs.
He states: “Perhaps he (i.e. ‘Umar ibn Hasan al-Rasibi) is the one who

fabricated this hadith.”

Al-Dhahabi states: “(The narration of) ‘Umar ibn Hasan al-Rasibi from Aba

‘Awanabh is virtually unknown. He narrates a batil (false) report, the text

1 Al-Albant: Silsilat al-Ahadith al-Da ‘ifah, hadith no. 5678.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Al-Hakim: Mustadrak al-Hakim, hadith no. 4625.

4 Siraj al-Din ibn al-Mulaqqin: Mukhtasar Talkhis al-Dhahabi li al-Mustadrak, 3/1357.
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of which reads: “All is the master of the Arabs.” Ibn Hajar mentioned

something similar.”

Al-Rasibl enjoys a tabi' (parallel narration) that Tbn ‘Asakir narrates;
however, it is not praiseworthy.’ It contains the narrator al-Hasan ibn ‘Ali
ibn Ahmad ibn Sulayman al-Baghdadi; I have not seen anyone regard

him as a thigah (reliable).

It also contains the narrator al-Himmani. He is da'if (weak) and accused
of saraqat al-ahadith* (appropriating ahadith). 1t is evident then, that he
‘appropriated’ the hadith from al-Rasibi.

The hadith has other chains of transmission; however, they all revolve
around Yahya ibn ‘Abd al-Hamid al-Himmani, the same da'if (weak)
narrator accused of “appropriating ahadith”. There is no doubt that this

narration is one the “appropriated ahadith”.

Al-Himmani enjoys a mutabi‘ (parallel narration) that Ibn al-Maghazili
narrates,” However, as I have explained in the original work, the chain of

transmission is sagit (wholly unreliable).

2. Al-Hakim narrates this version with a chain of transmission that contains
the narrator al-Husayn ibn ‘Ulwan.’ He is a kadhdhab (liar) and a wadda‘
(fabricator).

It also contains a narrator by the name of Ahmad ibn ‘Ubayd ibn Nasih.
He is da'if (weak).

1 Al-Dhahabi: Mizan al-I'tidal, 3/185.

2 Ibn Hajar: Lisan al-Mizan, 4/289.

3 Ibn ‘Asakir: Tarikh Dimashg, 42/304.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]
5 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 258.

6 Al-Hakim: Mustadrak al-Hakim, hadith no. 4626.
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3. Ibn ‘Asakir narrates this version with a chain of transmission that contains
the narrator Abui Bilal al-Ash‘ari.! His name is possibly Mirdas ibn
Muhammad ibn al-Harith. He is da'if (weak).

It also contains the narrator Ja'far ibn Ahmad al-‘Awsaji. 1 could not

trace him. I believe he is the problem in the hadith.

It also contains a narrator by the name of Ya'quib ibn ‘Abd Allah ibn Sa‘d

al-Qummi. There is a difference of opinion regarding him.

4, Al-QatiT and Ibn ‘Asakir narrate — from ‘Abd al-Malik ibn ‘Abd Rabbih
Abi Ishaq al-Ta’i — Khalaf ibn Khalifah narrated to us — I heard ibn Abt
Khalid — from ‘A’ishah...2

Al-Dhahabi says about ‘Abd al-Malik ibn ‘Abd Rabbih Abu Ishaq al-Ta't:
“He is munkar al-hadith (narrates unacceptable hadith). He has a fabricated

narration from al-Walid ibn Muslim.”
Khalaf ibn Khalifah is a mukhtalit (commits serious errors).

Additionally, the hadith is mursal because Isma‘il ibn Abi Khalid is a tabiT
(successor) who was unaware of the incident. He is also committing tadlis*
(obfuscating when he is narrating by using the word “an (from)’). This is

proven, as [ have mentioned in the original work.

5. Ibn ‘Asakir narrates this version with a chain of transmission that contains
the narrator ‘Amr ibn Muhammad ibn al-Hasan al-Zaman.® He is munkar

al-hadith (narrates unacceptable hadith).

1 Tbn ‘Asakir: Tarikh Dimashg, 42/305.

2 Al-QatiT: Zawa'id Fada'il al-Sahabah, 1/599; ibn ‘Asakir: Tarikh Dimashg, 30/182.
3 Al-Dhahabi: Mizan al-I'tidal, 2/658.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]

5 Ibn ‘Asakir: Tarikh Dimashg, 64/192.
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It also contains the narrator Ayyub ibn ‘Utbah. He is da'if (weak). It has

also been mentioned about him that he is laysa bi shay (worthless).

The Hadith of Jabir

Al-Hakim narrates this hadith with a chain of transmission that contains the
narrator ‘Umar ibn Miisa al-Wajihi.' He is a kadhdhab (liar) who fabricated
hadith.

The Hadith of al-Hasan or al-Husayn ibn ‘Alt

It is evident that he (i.e. one of them) received the hadith from either ‘A’ishah or

Anas.

Al-Tabarani and Abli Nu‘aym narrate this hadith with a batil (false) chain of
transmission.? It contains the narrator Ibrahim ibn Ishaq al-Sini. Al-Daraqutni
says he is matriik al-hadith (suspected of forgery). Ibn Hibban deemed him a thigah

(reliable).> However, he is lenient in this regard.

It also contains the narrator Qays ibn al-Rabi'. He is da if (weak). His son inserted

hadiths into his father’s collection that were not his.
Layth ibn Abi Sulaym is also in the chain of transmission. He is da'if (weak).
Ibn Kathir says this hadith is munkar (unacceptable).

Al-Albani says the hadith is mawdi (fabricated).’

1 Al-Hakim: Mustadrak al-Hakim, hadith no. 4627.

2 Al-Tabarant: al-Mujam al-Kabir, 3/2749; AbG Nu‘aym: Hilyat al-Awliya’, 1/63.
3 Ibn Hajar: Lisan al-Mizan, 1/30.

4 Tbn Kathir: Jami‘ al-Masanid wa al-Sunan, 2/479.

5 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, hadith no. 4890.
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Abii Nu‘aym narrates this version of the hadith with a chain of transmission that
contains the narrator ‘Abd al-Wahhab ibn al-‘Abbas al-Hashimi.! He is majhiil

al-hal? (a narrator whose integrity is not verified).

It also contains the narrator Muhammad ibn Khalaf ibn ‘Abd al-‘Aziz al-

Magqgqart. I could not trace him.

Al-Husayn ibn Hasan al-Ashqar is another narrator in the chain of transmission.

He is da'if (weak). Some hadith critics even accused him of lying.

Qays ibn al-Rabi' is another narrator. As mentioned previously, he is da‘if (weak).

The Hadith of Anas

Al-Tabarani narrates this hadith with a chain of transmission that contains the
narrator Khaqan ibn ‘Abd Allah.’ He is da‘if (weak).

It also contains the narrator al-Dhira". I do not know who he is. Al-Albani says:
“He is majhial (unknown) and therefore, he is the problem of this chain of

transmission.™

The Hadith of Ab Sa‘ld al-Khudri

Abli Nu‘aym narrates this hadith with a chain of transmission that contains the
narrator Muhammad ibn Ahmad ibn Yazid al-Zuhri’ He is da'if (weak) and he
“appropriates hadith”.

It also contains the narrator al-Khalil ibn Muhammad al-Tjli. I have not seen

1 Abii Nu‘aym: Hilyat al-Awliya’, 5/38.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Al-Tabarant: al-Mujam al-Awsat, hadith no. 1468.

4 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 413.

5 Abi Nu‘aym: Akhbar Asbahan, 1/362.
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anyone regard him as a thigah (reliable).

Abu Bakr al-Wasiti is another narrator in this chain of transmission. It is unclear

who he is.
‘Ubayd ibn al-‘Awwam is another narrator. I could not trace him.

‘Atiyyah al-‘Awfi! is also part of the chain of transmission. He is da'if (weak).

The Hadith of Ibn ‘Abbas

Ibn al-Jawzl narrates this hadith with a chain of transmission that contains the
narrator Kharijah ibn Mus‘ab ibn Kharijah al-Duba‘i.’ He is matriik (suspected
of forgery). Ibn Ma'in deemed him a kadhdhab (liar).

The Mursal Hadith of Salamah ibn Kuhayl

Al-Khatib narrates this hadith with a chain of transmission that contains the
narrator Muhammad ibn Humayd al-Razi’ He is da'f (weak). In fact, he is

accused of lying.

The chain of transmission also contains the narrators ‘Abd Allah and Ahmad ibn

Khalid al-Hartiri. I could not trace them.

Additionally, the hadith is mursal.

1. Ibn Hibban says that he had given him (al-Kalbi) the agnomen Abu Sa‘ld. Thereafter, if anyone
asked him: “Who narrated this to you?” He would reply: “Abt SaTd.” This would mislead people
into thinking that he was narrating from Abi Sa‘Td #4is, the Companion, whereas he was actually
referring to al-Kalbl. It is not permissible to write his narrations except with the purpose of noting it
down as something really peculiar. He further says, Abai Bakr al-Bazzar would count him amongst the
Shiah. (Tahdhib al-Tahdhib vol. 6 pg. 225-226, Kitab al-Majruhin vol. 2 pg. 166)

2 Ibn al-Jawzt: al-Ilal al-Mutanahiyah, 1/342.

3 Al-Khatib: Tarikh Baghdad, 11/89.
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Ibn al-Maghazili narrates this hadith with a chain of transmission that is sagit
(wholly unreliable).! It contains the narrator Ishaq ibn Bishr al-Kahili. More
than one hadith critic deemed him a kadhdhab (liar).

It also contains the narrator Ya'qub ibn ‘Abd Allah ibn Ja'far ibn Abi al-
Mughirah, he could not be traced.

In short, after evaluating the aforementioned different chains of transmission,
there is no doubt that they are sagitah (wholly unreliable) and wahiyah (feeble).
The hadith is only favourable for a person in whose heart is a sickness. Our Nab1
Jsadle, is the master of the Arabs and non-Arabs. In fact, he is the master of all
the descendants of Adam. There is a consensus among the Sahabah that Abl Bakr
is the most virtuous, then ‘Umar. In fact, as mentioned previously, the preference
of the Shaykhayn (i.e. AbQ Bakr and ‘Umar &=di) is authentically transmitted

from ‘AlT %edis,

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 257.
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Hadith 14
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0 Allah, I ask You for (the quality of) self-sufficiency and (the quality

of) self- sufficiency for my mawla after me (i.e. his cousin).

Ibn al-Maghazili narrates — Abu al-Hasan Ahmad ibn al-Muzaffar al-‘Attar
informed us — Abi Muhammad ‘Abd Allah ibn Muhammad ibn ‘Uthman (ibn al-
Saqqa’ al-Hafiz) informed us — Abu Khalifah al-Fadl ibn al-Hubab al-Jumahi
Musaddad informed us — Yahya al-Qattan narrated to us — from Yahya ibn Sa‘id
al-Ansari — from Muhammad ibn Yahya — from his uncle who said: ‘NabT Az«

1]

used to say...
This hadith is munkar (unacceptable).
Ibn al-Maghazili is da'if (weak).

Abu al-Hasan Ahmad ibn al-Muzaffar al-‘Attar’s biography is mentioned by
al-Dhahabi.2 However, he mentions nothing (positive or negative) regarding his

status as a narrator.

The chain of transmission also contains the narrator Abu Khalifah al-Fadl ibn
al-Hubab al-Jumahi Musaddad. The correct version might rather be: “Aba
Khalifah al-Fadl ibn al-Habbab al-Jumahi said: ‘Musaddad narrated to us...” In
other words, Musaddad is not part of his name; it is the narrator from who Aba
Khalifah is transmitting from. If this is not the case, then the chain of transmission

is mungati’ (broken).
In short, the hadith is da'if (weak) and its matn (text) is munnkar (unacceptable).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 286.
2 Al-Dhahab: Tarikh al-Islam, 30/41.
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Hadith 15
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Whoever parts from ‘Ali has parted from me. And whoever parts from

me has parted from Allah.

This hadith is narrated from Ibn ‘Umar, Buraydah, Abt Dharr, and Abti Hurayrah

The Hadith of Ibn ‘Umar

Al-Tabarani and others narrate —from Ahmad ibn Subayh al-Asadi — Yahya
ibn Ya‘la narrated to us — from Tmran ibn ‘Ammar — from Abi Idris — Mujahid
narrated to me — from Ibn ‘Umar &:gés: “Indeed, the Messenger of Allah Asdie

said...”?

This hadith is munkar (unacceptable).

Ibn Hajar says regarding Ahmad ibn Subayh al-Asadi: “Abl al-‘Arab mentions
him in his work Kitab al-Du‘afa’. It was transmitted from Aba al-Tahir al-Madint
that he said, ‘He is from Kafah. He is worth nothing.”

Yahya ibn Ya'la is (Yahya ibn Ya'la) al-Aslami. He is da'if (weak).

Abii Idris could not be traced.

The Hadith of Buraydah

Al-Tabarani narrates — Muhammad ibn ‘Abd al-Rahman ibn Mansir al-

Harithi narrated to us — my father narrated to us — Husayn al-Ashqar narrated

1 Al-Tabarant: al-Mujjam al-Kabir, 12/13559.

2 Ton Hajar: Lisan al-Mizan, 1/187.
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to us — Zayd ibn Abi al-Hasan narrated to us — Abai ‘Amir al-Murri narrated
to us — from Abii Ishaq — from Ibn Buraydah — from his father who said: “The
Messenger of Allah dispatched ‘Alf as an amir (leader) over Yemen...”* He went
on to mention a lengthy hadith in which Nabi is.&4f= mentioned a similar

supporting statement (as the original hadith).

I do not know who Muhammad ibn ‘Abd al-Rahman ibn Mansiir al-Harithi

and his father are.

Al-Husayn ibn al-Hasan al-Ashqar is da'if (weak). Some hadith critics accused

him of lying.
I could not trace Zayd ibn Abi al-Hasan and Abt ‘Amir al-Murri.

Abti Ishaq is (Aba Ishaq) al-Sabif. He is a mudallis? (obfuscates when he narrates)

and a mukhtalit (commits serious errors).

Al-Haythami says: “Al-Tabarani narrates this hadith. It contains a number of
narrators in the chain of transmission that I do not know. The majority of hadith
critics regarded Husayn al-Ashqar as da'if (weak) and Ibn Hibban regarded him as
a thigah (reliable).”

Al-Albani transmitted the hadith from al-Haythami’s Majma' al-Zawa’id and said:
“It is da‘if jiddan (extremely weak).”

The Hadith of Abli Dharr

Al-Hakim and others narrate this version of the hadith with a chain of transmission
that is da'if (weak).’

1 Al-Tabarant: al-Mujam al-Awsat, hadith no. 6085.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Nir al-Din al-Haythamt: Majma' al-Zawa'id, 9/128.

4 Al-Albant: Silsilat al-Ahadith al-Daifah, hadith no. 4956.

5 Al-Hakim: Mustadrak al-Hakim, hadith no. 4703 and 4624.
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The chain of transmission contains a narrator by the name of Mu‘awiyah ibn
Tha‘labah. Abi al-Jahhaf is the only person to narrate from him and Ibn Hibban
is the only person to deem him a thigah (reliable). Abt al-Jahhaf’s name is Dawiid

ibn Ab1 ‘Awf. There is a difference of opinion regarding his status.

Al-Hakim authenticated the hadith. Al-Dhahabi disagreed and said the hadith is

munkar (unacceptable).

Al-Albani (also) regarded the hadith as munkar (unacceptable).!

The Hadith of AblQ Hurayrah

Al-Dhahabi and Ibn Hajar write:

Al-AzdT says that Razin al-KGfi al-A‘'ma is matritk (suspected of forgery)
from Abli Hurayrah. Habib ibn Abi Thabit narrates from him. Thereafter,
al-Azdi mentions the following long batil (false) hadith for him from Aba
Hurayrah that is marfi‘ (attributed to the Prophet issie): ‘Whoever
separates from me has separated from Allah. And whoever separates from
‘Al has separated from me. And whoever places him in charge has placed

me in charge...”?

In short, the hadith is munkar (unacceptable). All of the different chains of

transmission are wahiyah (feeble).

1 Al-Albant: Silsilat al-Ahadith al-Da ‘ifah, hadith no. 4893.

2 Al-Dhahabi; Mizan al-I'tidal, 2/49; ibn Hajar: Lisan al-Mizan, 2/460.
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Hadith 16
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The epitome for the sahifah (book) of a believer is the love of ‘Ali ibn
Abi Talib.

Al-Khatib and others narrate — from Ahmad ibn Muhammad ibn Juri al-'Ukbar1
in Baghdad — Ibrahim ibn ‘Abd Allah ibn Mihran al-Ramli narrated to us —
Maymin ibn Mihran ibn Makhlad ibn Aban al-Katib narrated to us — Aba al-
Nu'man ‘Arim ibn al-Fadl narrated to us — Qudamah ibn al-Nu‘'man narrated to us
— from al-Zuhri who said: ‘I heard Anas ibn Malik say: ‘By Allah, other than him

12301

whom there is no deity, indeed I heard the Messenger of Allah =& say...

Al-Khatib says the hadith of Ibn JGrT contains ghara’ib (oddities) and manakir
(unacceptable elements).

Ibn al-Jawzi says this hadith has no basis; Ibn Jari narrates from majahil (unknown
narrators).

I do not know who the narrators between Ibn Jirt and ‘Arim are.

Al-Dhahabi and Ibn Hajar state: “Qudamah ibn al-Nu'man from al-Zuhr is
unknown and the report is batil (false). Furthermore, the chain of transmission
up to him is muzlim (murky).”?

Al-Dhahabi states: “I do not know who fabricated it.”

Al-Albani says the hadith is batil (false).
Al-SuytT also mentions the hadith.®

1 Al-Khatib: Tarikh Baghdad, 4/410.

2 Al-Dhahabit: Mizan al-I'tidal, 3/386; ibn Hajar: Lisan al-Mizan, 4/471.
3 Al-Dhahabt: Talkhis al-Tlal, p. 83.

4 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 2/789.

5 Al-SuyTti: al-Ziyadat ‘Ala al-Mawdu at, 1/265-266.
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Hadith 17
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“There is a station in Jannah (Paradise) named al-Wasilah and it is
designated for a particular Nabi; I hope I will be that Nabi. When you
ask for it, ask it for me.”

They said: “Who will reside inside of it with you, 0 Messenger of Allah?”

He said: “Fatimah and her husband, al-Hasan and al-Husayn a5

Ibn al-Maghazili narrates — from ‘Abd al-Hamid Abu Sa‘id (ibn Bahr) — Sharik
narrated to us — from Abu Ishaq — from al-Harith — from ‘All who said: ‘The

Messenger of Allah A4 said...””
This hadith is batil (false).

It is not permissible to use ‘Abd al-Hamid ibn Bahr as a valid form of proof, he is

guilty of saraqat al-hadith? (appropriating hadith).
Sharik is sayyi” al-hifz (possesses a weak memory).

Abu Ishaq al-Sabi1 is a mudallis® (obfuscates when he narrates) and a mukhtalit

(commiits serious errors).

Al-Harith al-A'war is matriik (suspected of forgery).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 295.
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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The hadith appears in Sahth Muslim and other primary sources without the above

addition in the text. This is proof that it is batil (false). Imam Muslim narrates:
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When you hear the mu’adhdhin, repeat what he says, then invoke blessings
on me; for everyone who invokes blessings on me will receive ten blessings
from Allah. Thereafter, ask from Allah (the station of) al-Wasilah for me; it
is a station in Jannah (Paradise) befitting for only one of Allah’s servants,
and I hope that I may be that one. Whoever asks for al-Wastlah on my behalf

will be assured (my) intercession.!

1 Imam Muslim: Sahih Muslim, 1/384.
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Hadith 18
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“There is not a member of Quraysh except that a verse was revealed

as an example for him. So what was revealed regarding you (0 ‘Al1)?”

Hesaid:“(Theverse)“...And awitness fromHimfollowsit...”” (SirahHud: 17)

This is a hadith of ‘Al and it has the following chains of transmission:

1. Ibn Abi Hatim narrates — It was mentioned from al-Husayn ibn Yazid al-
Tahhan — Ishaq ibn Mansir narrated to us — Qays narrated to us — from
al-A'mash — from al-Minhal — from ‘Abbad ibn ‘Abd Allah who said: “Ali

2301

said...

Al-Husayn ibn Yazid al-Tahhan is layyin al-hadith (lenient on hadith), as
mention by Abti Hatim.

The person between him and ibn AbT Hatim is majhil (unknown).
Qays ibn al-RabT' is da'if (weak).

‘Abbad ibn ‘Abd Allah is (‘Abbad ibn ‘Abd Allah) al-AsadT. He is da if (weak).
It has also been said that he is matriik (suspected of forgery).

Ibn al-Maghazili also narrates this version with a chain of transmission

that contains the narrator ‘Ali ibn Yasuf ibn ‘Umayr.?

Neither he nor his father (Yiisuf) could be traced, and another narrator in

the chain of transmission al-Walid ibn al-Musayyab as well.

1 Tbn Abi Hatim: Tafsir Ibn Abi Hatim, 6/2015.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 318.
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‘Abbad ibn ‘Abd Allah is (‘Abbad ibn ‘Abd Allah) al-Asadi. He is another
narrator in the chain of transmission. He is da'if (weak). It has also been

said that he is matritk (suspected of forgery).

There is another narrator by the name of Ibn ‘Uqdah. He too, is da'if
(weak).

Abt Nu‘aym also narrates this version of the hadith — from Abii Maryam
‘Abd al-Ghaffar ibn al-Qasim — Al-Minhal ibn ‘Amr narrated to us —
‘Abbad ibn ‘Abd Allah al-Asadi narrated to us: ‘I heard ‘Alf ibn Ab1 Talib

]

and he was saying...

‘Abbad ibn ‘Abd Allah al-Asadi is da'if (weak). It has been said that he is
matrik (suspected of forgery).

Abu Maryam ‘Abd al-Ghaffar ibn al-Qasim al-Ansari is not a thigah
(reliable). He is suspected of lying.

2. Ibn al-Maghazili narrates with a chain of transmission that is wah
(feeble).? The chain of transmission contains the narrator Ibrahim ibn

Muhammad ibn Maymiin. He is not a thigah (reliable).
Another narrator is ‘Ali ibn ‘Abis. He is da'if (weak).
Ibn al-Maghazili is da'if (weak).

His teacher in this chain of transmission is Ahmad ibn Muhammad ibn
Tawan. He was unable to properly make a distinction between who he

narrated from.

1 Abii Nu‘aym: Ma'rifat al-Sahabah, 1/346.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 358.
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Muhammad ibn Jafar ibn Muhammad al-‘Askar and Muhammad ibn
‘Uthman are the other two narrators in the chain of transmission. I could

not trace them.

3. Ibn ‘Asakir narrates — from Husayn ibn Mukhariq — from Damurah —
from ‘Ata’ — from Abu Ishaq — from al-Harith — from ‘Ali who said: “The
Messenger of Allah Az« said: “All is on a clear path from his Lord and

1]

I am a witness to it
Al-Daraqutni says Husayn ibn Mukhariq fabricates hadith.

I think the narrator ‘Ata’ is (‘Ata’) ibn al-Sa’ib. He is mukhtalit (commits

serious errors).

Abii Ishaq is (Abii Ishaq) al-Sabii. He is a mudallis? (obfuscates when he

narrates) and a mukhtalit (commits serious errors).
Al-Harith is (al-Harith) al-A‘'war. He is matrik (suspected of forgery).

In short, the hadith is batil (false). All the different chains of transmission are
wahiyah (feeble).

1 Ibn ‘Asakir: Tarikh Dimashg, 42/360.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Hadith 19
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“‘I do not want to see you after I am gone reverting to disbelievers,
striking the necks of one another (i.e. killing one another). By Allah,
if you do so, you will recognize me in the squadron that is striking
you.” Then he turned around (or he said to ‘Ali; or he said to ‘Ali,
three times). We saw Jibril nudge him and Allah &5:s: immediately
thereafter revealed the verse regarding ‘Ali ibn Abi Talib: ‘And whether
[or not] We take you away [in death], indeed, We will take retribution upon
them.” (I.e. Nabi is.&ii- said the personal pronoun ‘you’ in the verse
referred to ‘Ali ibn Abi Talib). ‘Or whether [or not] We show you that
which We have promised them, indeed, We are Perfect in Ability.”> And
then the following verse was revealed: “Say, [0 Muhammad], ‘My Lord,
if You should show me that which they are promised, My Lord, then do not
place me among the wrongdoing people.””* And then the following verse
was revealed: ‘So adhere to that which is revealed to you. Indeed, you are
on a straight path.’* And ‘Ali was a sign for the Hour: ‘And indeed, it
is a remembrance for you and your people, and you [all] are going to be

questioned.”® (This verse was revealed) regarding ‘Ali ibn Abi Talib.

1 Siirah al-Zukhruf: 41

2 Sirah al-Zukhruf: 42.

3 Stirah al-Mu'mintin: 93-94.

4 Siirah al-Zukhruf: 43.

5 Stirah al-Zukhruf: 44.
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Ibn al-Maghazili narrates — from Ismafl ibn ‘Ali — ‘All ibn Masa al-Rida
narrated to us — my father, Misa narrated to us — my father, Ja‘far narrated to
us — my father, Muhammad ibn ‘AlT al-Baqgir narrated to us — from Jabir ibn ‘Abd
Allah al-AnsarT who said: ‘I was the closest to the Messenger of Allah 5.4 on

1771

Hajjat al-Wada“ (the Farewell Pilgrimage) until he said...
This hadith is batil (false).

Al-DhahabT states: “Isma‘il ibn ‘Ali al-Khuza1 is a teacher of Hilal al-Haffar. Al-
Khatib says he is not a thigah (reliable). I say (i.e. al-Dhahabi) he is suspected of

lying; he brings forth awabid (unusual reports).”?
As mentioned previously, Ibn al-Maghazili is da'if (weak).

Ibn al-Maghazili narrates — Ahmad ibn Muhammad informed us ijazatan
(he authorized us to narrate this hadith) — ‘Umar ibn ‘Abd Allah ibn Shawdhab
informed us — Muhammad ibn al-Hasan ibn Ziyad narrated to us — Yaisuf ibn
‘Asim narrated to us — Ahmad ibn Subayh narrated to us — Yahya ibn Yala
narrated to us — from ‘Umar ibn Tsa — from Jabir who said: ‘When the verse:
‘And whether [or not] We take you away [in death], indeed, We will take retribution
upon the” was revealed to the Messenger of Allah, he said: ‘(And whether [or not]
We take) ‘All ibn Ab1 Talib (i.e. Nabi =«&4= said the personal pronoun ‘you’ in
the verse referred to ‘All ibn Abi Talib).”

As mentioned previously, Ibn al-Maghazili is da'if (weak).

Ahmad ibn Muhammad is (Ahmad ibn Muhammad) ibn ‘Abd al-Wahhab. He

was unable to distinguish between who he transmitted from.

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 321.
2 Al-Dhahabl: Mizan al-I'tidal, 1/238.

3 Sarah al-Zukhruf: 41.

4 Tbn al-Maghazili: Mandqib ‘Alf, hadith no. 366.
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Muhammad ibn al-Hasan ibn Ziyad and Yaisuf ibn ‘Asim could not be traced.
Yahya ibn Ya'la is apparently (Yahya ibn Ya'la) al-Aslami. He is da'if (weak).

If ‘Umar ibn Tsa is (Umar ibn Tsa) al-Aslami, then he is matriik (suspected of

forgery).
Therefore, the hadith is batil (false).

Al-Daylami narrates from Jabir ibn ‘Abd Allah: ‘And whether [or not] We take
you away [in death], indeed, We will take retribution upon them.” was revealed
regarding ‘Ali ibn Abi Talib and how he will enact revenge against al-Nakithin and

al-Qasitin after me (i.e. after Nabi is.&dfz,)

I did not come across its chain of transmission.

1 Sirah al-Zukhruf: 41
2 Al-Daylamt: Musnad al-Firdaws, 33/4417.
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Hadith 20
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“Seventy thousand people from my Ummah will enter jannah
(Paradise) without any reckoning.” Then he turned to ‘Ali and said:

“They will be from your shi‘ah (group) and you will be their leader.”

Ibn al-Maghazili narrates — Al-Qadi Abu Ja'far Muhammad ibn Ismafl al-
‘Alawi informed us — Abi Muhammad ‘Abd Allah ibn Muhammad ibn ‘Uthman
al-MuzanT al-Hafiz (ibn al-Saqqa’) narrated to us — Abu ‘Abd Allah Ahmad ibn
‘Ali al-Razi narrated to us — ‘All ibn al-Husayn ibn ‘Ubayd al-Razi narrated to
us — Ismafl ibn Aban al-Azdi narrated to us — from ‘Amr ibn Hurayth — from
Dawiid ibn Sulayk — from Anas ibn Malik who said: ‘The Messenger of Allah

Asadedfe said..™
This hadith is batil (false) and munkar (unacceptable).
Ibn Hibban is the only person to regard Dawud ibn Sulayk as a thiqah (reliable).

Al-Dhahabi mentions a biography of Abd Jafar Muhammad ibn Isma‘l al-
‘AlawT; however, he mentions nothing (positive or negative) about his status as

a narrator.’
I do not know who ‘Ali ibn al-Husayn ibn ‘Ubayd al-Razi is.

It is possible that the person narrating from him is ibn al-Khasib. He is not a
thigah (reliable).?

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 335.
2 Al-Dhahabt: Tarikh al-Islam, 30/82.

3 Ibn Hajar: Lisan al-Mizan, 1/225.
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As mentioned previously, Ibn al-Maghazili is da'if (weak).

The following hadith narrated by Imam al-Bukhari and Imam Muslim contradict
this hadith and is therefore proof that it is unacceptable and false. Imam al-

Bukhart and Imam Muslim narrate:
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..Seventy thousand from these people shall enter Jannah (Paradise)
without reckoning. So the people started speaking about the issue and
said, ‘It is we who have believed in Allah and followed His Messenger;
therefore, those people (i.e. he was referring to) are either ourselves or
our children who were born in the era of Islam (i.e. as Muslims), since we
were born in Jahiliyyah (the Pre-Islamic Period of Ignorance) (i.e. we were
not born Muslim). When the Prophet &s.&ii heard this, he came out and
said. ‘They do not seek rugyah (incantations), nor do they believe in good
or bad omens (caused by birds), nor do they cauterize themselves; rather,

they place their trust (only) in their Lord.

This hadith is also narrated by Ibn ‘Abbas and Abi Hurayrah.?

1 Imam al-BukharT: Sahih al-Bukhart: 5/5378, 5420; Imam Muslim: Sahth Muslim, 1/218.

2 Tbn ‘Abbas’s version is narrated by: Imam al-Bukhart: Sahih al-Bukhari, 5/5420, 6175; Imam Muslim:
Sahih Muslim, 1/220; Imam al-Tirmidht: Sunan al-Tirmidhf, 4/2446; Imam Ahmad: Musnad Ahmad, 1/271.
Abi Hurayrah'’s version is narrated by: Imam al-Bukhart: Sahih al-Bukhart, 5/5474, 6176; Imam Muslim:
Sahih Muslim, 1/216.
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Hadith 21
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When the verse: ‘Say, [0 Muhammad], ‘I do not ask you for it [i.e.,
this message] any payment [but] only good will through [i.e., due to]
kinship.” was revealed, the people said: “O Messenger of Allah, who
is this kinship upon whom it is compulsory for us to love?” He said:

“‘Ali, Fatimah and their two sons.”

Al-Tabarani and others narrate — from Harb ibn al-Hasan al-Tahhan — Husayn
al-Ashqar narrated to us — from Qays ibn al-Rabi' — from al-A'mash, from Sa‘id
ibn Jubayr, from ibn ‘Abbas.?

The chain of transmission for this hadith is batil (false).

Al-AzdT said that Harb ibn al-Hasan al-Tahhan’s hadith are of little worth. Ibn
Hibban mentions this in Kitab al-Thigat.’

As mentioned previously, al-Ashqar is da'if (weak).
Qays ibn al-Rabi' is da'if (weak).

Yahya al-Himmani provides a tabi‘ (parallel narration) for al-Tahhan.* However,

he himself is guilty of saraqat al-hadith® (appropriating hadith).

1 Stirah al-Shara: 23.

2 Al-Tabarant: al-Mujam al-Kabir, 3/2641, 11/12259.

3 Ibn Hajar: Lisan al-Mizan, 2/184.

4 Al-Shajart: al-Amalr, 1/720; Ibn al-Maghazili: Managib ‘Alf, hadith no. 352.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Al-Albani says this hadith is batil (false).!
Ibn Hajar says that the chain of transmission is wah (feeble).?

After quoting this hadith from Ibn Abi Hatim and subsequently ruling it to be da‘if
(weak), Ibn Kathir writes:

To claim this verse was revealed in al-Madinah (i.e. after the Hijrah)
is unlikely. It is a Makki verse (revealed before the Hijrah). Fatimah had
absolutely no children at that time since she only married ‘All zai after
the Battle of Badr in the second year after Hijrah. The truth of this verse is
according to how Hibr al-Ummah (the Doctor of the Ummah) and Tarjuman
al-Qur’an (the Greatest Interpreter of the Qur'an) ‘Abd Allah ibn ‘Abbas
interpreted it, as al-Bukhari narrates. Do not deny the instruction to treat
the Ahl al-Bayt (Family of the Prophet Zszsi-) well and to honour and
respect them; for they are from a pure offspring; from the noblest house
on the face of this earth, especially if they adhere to the clear authentic
Prophetic Sunnah, such as their predecessors like al-‘Abbas and his

children, and ‘Ali and the members of his house and family a2
Ibn Taymiyyah says this hadith is a lie according to all the hadith scholars.*

Al-Haythami writes: “In Tafsir al-Tha'labi, al-Tha'labi included a lengthy hadith
under the verse: ‘I do not ask you for it [i.e., this message] any payment [but] only
good will through [i.e., due to] kinship’ that is along its lines. Shaykh al-Islam, al-

5

Hafiz Ibn Hajar says: ‘The signs of fabrication on it are clear:

There is an authentic hadith which contradicts this hadith and proves the verse

has a wider meaning. Imam al-Bukhari narrates — from Tawis — from Ibn ‘Abbas

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 1/4974.

2 Tbn Hajar: Fath al-Bari, 8/564.

3 Ibn Kathir: Tafsir Ibn Kathir, 7184.

4 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 4/563.
5 Ibn Hajar al-Haytami: al-Sawd iq al-Muhrigah, 2/500.
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who was asked regarding the verse: “[but] only good will through [i.e., due to]
kinship.”* Sa‘d ibn Jubayr (who was present then) said, ‘It means here (to show
what is due for) the relatives of Muhammad #%<&4{= Tbn ‘Abbas responded: “You
have hurried in giving the answer! There was no sub-tribe of the Quraysh but the
Prophet #5:24{> had relatives therein. The Prophet s« said: ‘1 do not want

173

anything from (you) except to be kind to me for my kinship with you.

In this hadith, Tbn ‘Abbas disliked the fact that SaTd ibn Jubayr restricted the
relatives of the Prophet 4«4 to just his family. This further emphasizes the
fact that the first hadith is batil (false).

1 Strah al-Shira, 23.
2 Imam al-BukharT: Sahth al-Bukhari, 3/3306.
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Hadith 22

A s S L olasls cansls 35 g s B ST, pa5 Pl B S o o Ao

d.un‘.s..s,u,t wnmHﬁ,ww‘y@\yqﬁdgwur@,www

Ay ]38 L0 8L 5,455 14383550 8 555 550 & 2l G 5 2005 8,255
sl o ale s ¥l o Ul pldl o go Ao oY g0 238 g0 100 05 s ke I Lo

During a voluntary salah, a beggar stood near ‘Ali ibn Abi Talib while
he was in ruki’ (state of bowing during salah). ‘Ali removed his ring
and handed it to the beggar (i.e. while in salah). Later on, he came
to the Messenger of Allah is<if- and informed him of what he did.
Subsequently, the following verse was revealed to the Prophet iseii:
“Your ally is none but Allah and [therefore] His Messenger and those who
have believed—those who establish prayer and give zakah, and they bow
[in worship].”* The Messenger of Allah iz<if read the verse and said,
“Whoevers mawla I am, ‘Ali is his mawla. O Allah! Show love to that
person who shows love to him and show enmity to that person who

shows enmity to him!”

This hadith is narrated by ‘Ammar ibn Yasir, ‘AlT and Ibn ‘Abbas #:4ks.

The Hadith of ‘Ammar ibn Yasir

Al-Tabarani narrates — Muhammad ibn ‘Al al-S2’igh narrated to us — Khalid
ibn Yazid al-'Umari narrated to us — Ishaq ibn ‘Abd Allah ibn Muhammad ibn
‘Ali ibn Husayn narrated to us — from al-Hasan ibn Zayd — from his father, Zayd

1)

ibn al-Hasan — from his grandfather who said: ‘I heard ‘Ammar ibn Yasir say...
Khalid ibn Yazid al-'Umari is a kadhdhab (liar).?

I do not know who the above-mentioned Ishaq is.
1 Al-M@’idah: 55.
2 Al-Tabarant: al-Mujam al-Awsat, 6/6232.

3 Ibn Hajar: Lisan al-Mizan, 2/389.
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The Hadith of ‘Alf

Ibn ‘Asakir and al-Hakim narrate — from Muhammad ibn Yahya ibn Durays
al-‘Abdi — Tsa ibn ‘Abd Allah ibn ‘Ubayd Allah ibn ‘Umar ibn ‘Ali ibn Abi
Talib narrated to us — my father narrated to me — from his father — from his

grandfather — from ‘Ali.!

1sa, his father (‘Abd Allah) and his grandfather (‘Ubayd Allah) could not be
traced.

I think Tsa here is Tsa ibn ‘Abd Allah ibn Muhammad ibn ‘Umar ibn ‘Alf ibn AbT
Talib al-‘AlawT. He is suspected of lying.? Ibn ‘Asakir also narrates the hadith with

this name in another place via ibn al-Durays.?

TIbn ‘Asakir (also) narrates this hadith (i.e. the original one) with a chain of
transmission that contains the narrator Abii al-Fadl Muhammad ibn ‘Abd al-
Rahman ibn ‘Abd Allah ibn al-Harith al-Ramli.* Al-Dhahabi and ibn Hajar both
say that he brings forth batil (false) reports.® His teacher, al-Qadi Hamlah ibn

Mukhammar could not be traced.

Al-ShajarT (also) narrates this hadith with a chain of transmission that contains

the narrator Husayn ibn Mukhariq.® Al-Daraqutni says he fabricates hadith.

Ibn al-Maghazili (also) narrates this hadith — from Abd al-Faraj al-KhuyGtT —
‘Abd al-Hamid ibn Musa al-‘Abbad narrated to us — Muhammad ibn Ishaq
al-Khazzaz narrated to us — ‘Abd Allah ibn Bakkar narrated to us — ‘Ubayd ibn
Abi al-Fadl narrated to us — from Muhammad ibn al-Hasan — from his father —

from his grandfather — from ‘Alf zedis.”

1 Ibn ‘Asakir: Tarikh Dimashq, 42/356-357; al-Hakim: Ma rifat ‘Ulitm al-Hadith, p. 102.
2 Ibn Hajar: Lisan al-Mizan, 4/399.

3 Ibn ‘Asakir: Tarikh Dimashgq, 45/303.

4 Tbn ‘Asakir: Tarikh Dimashgq, 42/357.

5 Al-Dhahabt: Mizan al-I'tidal, 3/627; ibn Hajar: Lisan al-Mizan, 5/255.

6 Al-ShajarT: al-Amali, 1/671.

7 Ibn al-Maghazili: Managib ‘Alf, hadith no. 355.
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Mostly everyone above al-Khuyiiti is unknown.

The Hadith of Ibn ‘Abbas

Al-Shajari and Ibn al-Maghazili narrate — from ‘Abd al-Wahhab ibn Mujahid
— from his father — from Ibn ‘Abbas who said: “The following verse was revealed
regarding ‘All ibn Abi Talib, ‘Your ally is none but Allah and [therefore] His
Messenger and those who have believed—those who establish prayer and give

zakah, and they bow [in worship].””"*

‘Abd al-Wahhab ibn Mujahid is matrik (suspected of forgery). Sufyan al-Thawrl

deemed him a liar.

Al-Shajari narrates this version from — Muhammad ibn Marwan — from
Muhammad ibn al-S3’ib — from Abai Salih — from Ibn ‘Abbas.* He went on to
mention a lengthy hadith.

Muhammad ibn Marwan is (Muhammad ibn Marwan) al-Suddi al-Saghir.
His teacher is al-Kalbi. They are both kadhdhabs (liars).
Abu Salih is (Aba Salih) Badham. He is da'if (weak).

Ibn al-Maghazili narrates this version with a chain of transmission that contains
multiple ‘ilal (defects that affect the authenticity of the hadith).* The most severe
defect is the fact that Muhammad ibn al-Sa’ib (al-Kalbi who is a liar) appears in

the chain of transmission.

Abu salih (Badham) also appears in the chain of transmission. He is da'if (weak).
1 Siirah al-M2’idah, 55.

2 Al-Shajart: al-Amalt, 1/679; Ibn al-Maghazili: Managib ‘Ali, hadith no. 354.

3 Al-Shajart: al-Amalt, 1/680.

4 Tbn al-Maghazili: Mandgqib ‘Alf, hadith no. 357.

374



Ibn Tawan also appears in the chain of transmission. He (too) is da'if (weak).

Ibn Shawdhab also appears in the chain of transmission. His name has been

previously mentioned.

With all of this, there also exist a number of other narrators in the chain of

transmission that I could not trace.

Ibn al-Maghazili also narrates this version with a chain of transmission that

predominantly contains unknown narrators.!
Ibn al-Maghazili is da'if (weak).

There is a difference of opinion regarding Muttalib ibn Ziyad and al-Suddi
(Isma‘il ibn ‘Abd al-Rahman).

Ibn al-Maghazili also narrates this version with another chain of transmission
that is sagit (wholly unreliable).? It contains Ibrahim ibn Muhammad ibn

Maymiin; he is not a thigah (reliable).

It also contains the narrator ‘Ali ibn ‘Abis. As mentioned previously, he is da‘f
(weak).

It also contains the narrator Muhammad ibn Ja'far ibn Muhammad al-‘Askari.

He could not be traced.

It also contains the narrator Ibn Tawan. As mentioned previously, he is da‘lf
(weak).

Ibn Jarir also cited several maqta® reports; however, they are all inauthentic.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 356.
2 Ibid., hadith no. 358.

3 Magqti' is a narration attribute to a tabiT (Successor). [translator’s note]
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Al-Albani ruled this hadith to be munkar (unacceptable). He writes:

Know that this hadith is not strengthened by the chains of transmission
that al-Suytti quoted in al-Durr al-Manthar.! Most of the chains are
extremely weak and all of them cannot be used as a valid proof since they

are mursal® (halted narrations) and mu‘dal’.*
Ibn Taymiyyah writes:

Some liars fabricated a hadith saying that this verse was revealed regarding
‘AlT when he offered his ring in sadagah (charity) during salah. The hadith
scholars agree, by consensus, that this hadith is a lie. They deemed it a lie

for several reasons.’

He went on to mention all the reasons, had it not been a lengthy discussion, I

would have mentioned it here.

Some Added Remarks

There are reports from the Al al-Bayt (Family of the Prophet ds«idfz) that
contradict this report, which further attests to its unacceptability. AbG Nu‘aym,
ibn AbT Hatim, Ibn Jarir, and Ibn ‘Asakir narrate — from ‘Abd al-Malik ibn Abi
Sulayman who said:

I asked Abt Ja'far Muhammad ibn ‘All regarding the verse: Your ally is none
but Allah and [therefore] His Messenger and those who have believed—those who
establish prayer and give zakah, and they bow [in worship].¢

1 Al-SuyQtT: al-Durr al-Manthir, 2/293.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 The term mu dal refers to a hadith that has a chain of transmission wherein at least two consecutive
narrators are missing. [translator’s note]

4 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4921.

5 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 2/30.

6 Al-Ma'idah: 55.
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He said, “(It refers to) The Companions of Muhammad i<z,
I said, “They are saying it is referring to ‘Al1.”
He said, “'Alf is from the Companions.”

The chain of transmission for this hadith is sahih (authentic). Based on this, how
could some of the members of the Ahl al-Bayt (Household of the Prophet A«&4)

not know that the verse was revealed regarding ‘AlT 247
Ibn Jarir al-Tabari narrates:

Hannad ibn al-SarrT narrated to us — Ydnus ibn Bukayr narrated to us
— Ibn Ishaq narrated to us — my father Ishaq ibn Yasar narrated to me
— from ‘Ubadah ibn al-Walid ibn ‘Ubadah ibn al-Samit who said, “When
Banl Qaynuqa’ fought against the Messenger of Allah isiie, ‘Ubadah
ibn al-Samit (who was one from Bani ‘Awf ibn al-Khazraj) walked to
the Messenger of Allah i«&5i- and disavowed himself from them to the
Messenger of Allah sz, He disowned his allies in favour of Allah and His
Messenger s« and said, ‘T am turning towards Allah, His Messenger and
the Believers. And I am disavowing myself from the Kuffar (disbelievers) and
their friendship. Regarding him and his statement, ‘T am turning towards
Allah, His Messenger and the Believers. And I am disavowing myself from
the Kuffar (disbelievers) and their friendship, the verse: “Your ally is none
but Allah and [therefore] His Messenger and those who have believed—those who
establish prayer and give zakah, and they bow [in worship]'? was revealed, until
the verse, ‘And whoever is an ally of Allah and His Messenger and those who have

believed—indeed, the party of Allah—they will be the predominant.

1 Abl Nu‘aym: Hilyat al-Awliyd’, 3/185; ibn Abi Hatim: Tafsir Ibn Abi Hatim, 4/1162; ibn Jarir: Tafsir al-
Tabart, 8/531; ibn ‘Asakir: Tarikh Dimashq, 54/290.

2 Al-M2@’idah: 55.

3 Al-M@’idah: 56.
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Abi Kurayb narrated to us — Ibn Idris narrated to us — I heard by father
— from ‘Atiyyah ibn Sa'd who said, “Ubadah ibn al-Samit came to the
Messenger of Allah isesfe,.,
And then he mentioned a similar hadith.
The first chain of transmission is hasan (fair).
In short, the hadith (of ‘Ali giving his ring in salah) is batil (false). All of its chains of
transmission are wahiyah (feeble) and sagitah (wholly unrealible). They revolved

around narrators that are liars—or have been accused of lying, abandoned and

unknown. Additionally, there is an authentic hadith that contradicts it.

1 Ibn Jarir al-TabarT: Tafsir al-Tabarf, 8/529.
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Hadith 23
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Regarding the verse of Allah issez, ...but you will surely know them
by the tone of [their] speech,! the Prophet isif said: “By their
hatred for ‘Ali ibn Abi Talib.”

Ibn al-Maghazili narrates — Ahmad ibn Muhammad ibn ‘Abd al-Wahhab
informed us idhnan (he authorized us to narrate this hadith) — Abi Ahmad ‘Umar
ibn ‘Abd Allah ibn Shadhab informed us — Ja'far ibn Muhammad ibn Nusayr (al-
Khuldi) narrated to us — ‘Abd Allah ibn Ayytib ibn Zadan al-Khazzaz narrated
to us — Zakariyya ibn Yahya narrated to us — ‘Ali ibn Qadim narrated to us —
from a man — from Abu Harun al-‘Abdi — from Ab Sa‘ld al-Khudri.?

The chain of transmission for this hadith is batil (false).

Abu Hariin al-‘Abdi is matritk (suspected of forgery).

There is a difference of opinion regarding the status of ‘Ali ibn Qadim.

His teacher in this hadith is majhiil (unknown).

I could not trace Ibn Zadan.

1 Strah Muhammad: 30.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 359.
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Hadith 24
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Regarding the verse: ...the Most Merciful will appoint for them affection,”
the Prophet issiie said, “Love in the hearts of the believers was

revealed regarding ‘Ali ibn Abi Talib (May Allah ennoble his face).”

Al-Tabarani narrates — from ‘Awn ibn Salam — Bishr ibn ‘Umarah narrated to
us — from Abi Rawq — from al-Dahhak — from Ibn ‘Abbas.?

Bishr ibn ‘Umarah is da'if (weak). In fact, al-Daraqutni says he is matriik

(suspected of forgery).
Al-Dahhak did not meet Ibn ‘Abbas.

Ibn al-Maghazili narrates — from Yasuf ibn Ya'qub ibn Yasuf — Muhammad
ibn al-Harith narrated to us — Ishaq ibn Bishr narrated to us — Khalid ibn Yazid
narrated to us — from Hamzah al-Zayyat — from Aba Ishaq — from al-Bara’ ibn
‘Azib who said that the Messenger of Allah is<&de said to ‘Alf, “O ‘Al say, ‘O
Allah, grant me a promise, and grant me affection with You, and place my love in
the hearts of the believers.” And then the following verse was revealed regarding
‘AlT ibn Abi Talib &, Indeed, those who have believed and done righteous deeds—the

Most Merciful will appoint for them affection.**
Yasuf ibn Ya'qub ibn Yasuf is da‘if (weak).’

1 Sarah Maryam: 96.

2 Al-Tabarant: al-Mujam al-Kabir, 12/12655 and al-Mu jam al-Awsat, hadith no. 5516.
3 Stirah Maryam: 96.

4 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 374.

5 Al-Khatib: Tarikh Baghdad, 14/320.
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Ishaq ibn Bishr is either (Ishaqg ibn Bishr) al-Bukhari or (Ishaq ibn Bishr) al-
Kahili. Both of them are kadhdhabs (liars).

Ibn Taymiyyah spoke at length on how, in terms of its meaning, the hadith is batil

(false).' T have cited this in the original work.

In short, the hadith is batil (false).

1 Ibn Taymiyyah: Minhgj al-Sunnah, 7/136-137.
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Hadith 25
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Umm Ayman entered the presence of the Prophet iz&if- and she was
crying. The Prophet i< said to her, “What makes you cry? May
Allah not make your eyes cry.” She said, “I am crying, O Messenger
of Allah, because I entered the home of a man from the Ansar and
he had just given his daughter’s hand in marriage to another man
from the Ansar. He had sprinkled sugar (sweet) and almonds over
their heads (in celebration). I recalled when you married Fatimah
to ‘Ali, you did not sprinkle anything on her!” The Prophet .-
said, “Do not cry, 0 Umm Ayman. By He who sent me with honour
and selected me with His Message, I did not perform the marriage (to
‘Alj), Allah dss performed ‘Ali’s marriage from above His ‘Arsh. I was
not pleased until ‘Ali was pleased and ‘Ali was not pleased until I was
pleased. And I was not pleased until Fatimah was pleased and Fatimah
was not pleased until Allah, the Lord of the Worlds was pleased. O
Umm Ayman, when Allah &si-2 performed Fatimah’s marriage to
‘Al1, He ordered the closest angels to surround the ‘Arsh, including
Jibril, Mika'il, and Israfil who were (also) present amongst them. He
(also) ordered the damsels of Jannah to beautify themselves and the
Heavens to ornament itself. Allah (Himself) performed the marriage

while the Angels were the witnesses. Thereafter, He ordered the tree

382



of Tiba to sprinkle fresh pearls, white gems, green chrysolites, and
red rubies on them. The damsels rushed to collect them saying, ‘This

is from the scattered (jewellery) of Fatimah bint Muhammad s,

This hadith is narrated from Jabir, Ibn Mas‘td, Anas, Ibn ‘Abbas, Asma’ bint
‘Umays, Abl Sa'ld, AbQi Hurayrah, Aba Ayytb, ‘Alf, Ma‘qil, Tmran ibn Husayn, and

Bilal ibn Hamamah #:8is,

The Hadith of Jabir

This version of the hadith has the following three chains of transmission:

1. Ibn al-Maghazili narrates — Abii al-Hasan Ahmad ibn al-Muzaffar ibn
Ahmad al-‘Attar al-Faqih al-Shafi‘T informed us — Aba Muhammad ‘Abd
Allah ibn Muhammad ibn ‘Uthman al-Muzani (ibn al-Saqqa’ al-Hafiz al-
Wasitl) informed us — ‘Alf ibn al-‘Abbas al-Bajali narrated to us — ‘Ali ibn
al-Muthanna al-Tuhawi narrated to us — Zayd ibn al-Hubab narrated to
us — Ibn Lahi'ah (‘Abd Allah ibn Lahi‘ah) ibn ‘Ugbah narrated to us —
Abi al-Zubayr narrated to us — from Jabir ibn ‘Abd Allah

Abu Talib Muhammad ibn Ahmad ibn ‘Uthman informed us — Aba
‘Abd Allah Muhammad ibn Zayd ibn Marwan informed us in the year
372 — Muhammad ibn ‘Ali ibn Shadhan narrated to us — al-Hasan ibn
Muhammad ibn ‘Abd al-Wahid narrated to us — Zayd ibn Hubab narrated
to us — Ibn Lahi‘ah narrated to us — Abu al-Zubayr narrated a similar

report to us from Jabir.!
This hadith is unequivocally fictitious and mawdia‘ (fabricated). May

Allah disgrace the fabricator. Notice how he brazenly made Allah d&8=

perform the marriage and made the Angels as witnesses!

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 393.
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The first chain of transmission contains the following defects:

+ Ibn al-Maghazili is daif (weak).

+ Nobody regarded his teacher, Abti al-Hasan Ahmad ibn al-
Muzaffar ibn Ahmad al-‘Attar al-Faqih al-Shafi1 as a thigah
(reliable).

+ Ibn Hibban is the only person to regard ‘Ali ibn al-Muthanna al-
Tuhawi as a thigah (reliable). He is notorious for regarding majhiil
(unknown) narrators as reliable. Ibn ‘AdT indicated towards him
being da'if (weak).

+ Ibn Lahi‘ah is da'if (weak).

¢ Abu al-Zubayr is a mudallis' (obfuscates when he narrates).
The second chain of transmission contains the following defects:

¢ Ibn al-Maghazili is daif (weak).

¢ 1do not know who his teacher, Abui Talib Muhammad ibn Ahmad

ibn Uthman is.

+ 1 do not know who Abu ‘Abd Allah Muhammad ibn Zayd ibn

Marwan is.
¢ 1do not know who Muhammad ibn ‘Ali ibn Shadhan is.

¢ 1 do not know who al-Hasan ibn Muhammad ibn ‘Abd al-Wahid

is.
+ Ibn Lahi‘ah is da'if (weak).

¢ Abu al-Zubayr is a mudallis (obfuscates when he narrates).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Ibn ‘Asakir also narrates this version of the hadith with a chain of

transmission that is sagit (wholly unreliable).!

It contains the narrator Sulayman ibn Shu‘ayb ibn al-Layth ibn Sa‘d al-

Misri. He is accused of lying.?

It also contains the narrator Abii al-Qasim ibn Abi al-‘Ala’. His name is
‘Ali ibn Muhammad ibn ‘Ali ibn Ahmad. I have not seen anyone regard

him as a thigah (reliable).

The chain of transmission also contains two other narrators, namely ‘Abd
Allah ibn Hayyan ibn ‘Abd al-‘Aziz al-Mawsili and Ibrahim ibn ‘Abd al-
‘Aziz who I could not trace. Al-Dhahabi says:

‘Abd al-'Aziz ibn Hayyan (maybe he is al-Mawsili) narrates from Hisham

ibn ‘Ammar a false report. What more can I say?®

Ibn Hajar disagreed with al-Dhahabi in that his (i.e. ‘Abd al-'Aziz ibn
Hayyan'’s) biography is mentioned in Tarikh Dimashq of Ibn ‘Asakir.*

Ibn Hajar is correct; however, there is no mention of anyone regarding

him as a thigah (reliable).

Ibn al-Maghazili also narrates this version of the hadith with a chain of
transmission that contains the narrator Ahmad ibn Hariin al-Karkhi
al-Darir.’ Al-Khatib mentions his biography without any reference to his

status as a narrator.®

1 Ibn ‘Asakir: Tarikh Dimashg, 42/126.

2 Ibn Hajar: Lisan al-Mizan, 3/95.

3 Al-Dhahabi: Mizan al-I'tidal, 2/627.

4 Tbn Hajar: Lisan al-Mizan, 4/29.

5 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 394.
6 Al-Khatib: Tarikh Baghdad, 5/194.
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It also contains the narrator Abu al-Hasan ‘Ali ibn Ahmad ibn Nah. I
think he is ibn Ishaq al-Sari al-Dibaji. Al-Burqgani says the hadith critics

have criticized him.!
It also contains the narrator Ibn Lahi'ah. He is da'if (weak).

Abu al-Zubayr is also in the chain of transmission. He is a mudallis

(obfuscates when he narrates).

2. Ibn ‘Asakir narrates Jabir’s version of the hadith with a chain of

transmission that is batil (false).?

It contains the narrator Musa ibn Ibrahim Abiui Imran al-Marwazi.
Yahya ibn Ma‘Tn deemed him a kadhdhab (liar). Al-Daraqutni and others
say he is matrak (suspected of forgery).

It also contains the narrators’ ‘Asim ibn al-Hasan ibn Muhammad,
‘Abd al-Wahid ibn Muhammad, Ahmad ibn Muhammad ibn Sa‘id, and

Muhammad ibn Ahmad ibn al-Hasan. There is uncertainty about them.

Ibn al-Maghazili also narrates this version with a chain of transmission
that is also batil (false).? The matn (text) is fabricated.

This chain of transmission contains al-Khuytiti and his teacher. Their

status has already been mentioned in the previous hadith.

It also contains the narrator Musa ibn Ibrahim al-Marwazi. He is a

kadhdhab (liar), as alluded to above.

1 Ibn Hajar: Lisan al-Mizan, 4/197.
2 ITbn ‘Asakir: Tarikh Dimashg, 42/127.
3 Ibn al-Maghazili: Mandgqib ‘Alf, hadith no. 395.
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It also contains Nasr ibn Shu‘ayb. I could not trace him. It is possible
he is mentioned by al-Dhahabi in Mizan.! If it is the same person, he was
regarded as da'f (weak).

3. Ibn al-Jawzi (also) narrates Jabir’s version with a chain of transmission
that is batil (false).?

It contains the narrator Shu‘ayb ibn Wagqid. Al-Fallas crossed out his
hadith.

It also contains the narrator Muhammad ibn Zakariyya ibn Dinar al-
Ghallabi. Al-Daraqutni suspected him of fabricating hadith.

Ibn al-Jawzisaid that this hadith is mawdii‘ (fabrication) that was fabricated
by Muhammad ibn Zakariyya.

Ibn Taymiyyah writes: “This hadith is a fabrication and a lie according to
all of the scholars of hadith.”

The Hadith of Ibn Mas‘ad

Al-Tabarani narrates an abridged version of this hadith that only makes mentions
of the marriage.* He and others also narrate a lengthy version of the hadith with
a chain of transmission from ‘Abd al-Niir ibn ‘Abd Allah al-Misma1 — from
Shu'bah ibn al-Hajjaj — from ‘Amr ibn Murrah — from Ibrahtm who said: “Masriq
narrated to me from ‘Abd Allh ibn Mas‘Gd...”

‘Abd al-Niuir ibn ‘Abd Allzh al-Misma‘i is a kadhdhab (liar) and a wadda‘
(fabricator).®

1 Al-Dhahabi: Mizan al-I'tidal, 4/251.

2 Tbn al-Jawzi: Kitab al-Mawdii at, 1/416-417.

3 Ibn Taymiyyah: Minhdj al-Sunnah, 8/245.

4 Al-Tabarant: al-Mujam al-Kabir, 10/10305

5 Ibid., 22/1020.

6 Al-Dhahabt: Mizan al-I'tidal, 2/671; al-‘Uqaylt: al-Du‘afa’ al-Kabir, 3/114.
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The hadith is recorded in several works on mawdii ‘at (fabrications).!

Abii Nu‘aym and others also narrate this version from Khalid ibn ‘Amr al-Silafi
— ‘Ubayd Allah ibn Musa narrated to us — Sufyan al-ThawrT narrated to us —
from al-A'mash — from Ibrahim — from ‘Alqamah — from ‘Abd Allah ibn Mas‘ad.?

In Abli Nuaym’s chain of transmission, the name ‘Amr ibn Khalid al-Silaff is

inverted. His name is actually Khalid ibn ‘Amr al-SilafT.

Ibn al-Jawz states: “This hadith is mawdii‘ (fabricated). Khalid ibn ‘Amr al-Hims1

is suspected of lying. Ja‘far al-Firyabi says he used to lie.”?
Al-Shawkani was adamant that the hadith is a fabrication.’

As I have mentioned in the original work, al-Dhahabi and others also held similar

views.

However, al-Silaff enjoys tawabi® (parallel narrations) from Muhammad ibn
‘Ali ibn Rashid and Sufyan ibn Muhammad al-Missisi. Ibn Jumay‘ narrates —
Ahmad ibn Sa‘id narrated to us — from Muhammad ibn ‘Al1 ibn Rashid.® Both of

these narrators are unknown.

Ibn ‘Adi narrates a hadith with Sufyan ibn Muhammad al-Missisi.” He is matriak

(suspected of forgery) and is guilty of saraqgat al-hadith® (appropriating hadith).

1 Ibn al-JawzT: Kitab al-Mawdii ‘t, 1/415; al-Shawkani: al-Fawa'id al-Majmii ‘ah, hadith no. 338; al-Albant:
Silsilat al-Ahadith al-Da‘ifah, 4/1845.

2 Abii Nu‘aym: Hilyat al-Awliya’, 5/59.

3 Ibn al-JawzT: Kitab al-Mawdi‘at, 1/419.

4 Al-Shawkant: al-Fawa'id al-Majmii‘ah, hadith no. 339.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]

6 Ibn Jumay": Mujjam al-Shuyiikh, p. 193.

7 Ibn ‘Adt: al-Kamil, 3/419.

8 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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After al-Dhahabi cites this under the biography of al-Missisi, he says: “This is a

lie)™
Ibn ‘Adisays: “This (hadith) from al-ThawrT with this chain of transmission is batil
(false) and munkar (unacceptable).”

The Hadith of Anas

This version of the hadith has the following chains of transmission:

1. Ibn ‘Asakir narrates a lengthier version with a chain of transmission that
is muzlim (murky). ® It contains a narrator by the name of Muhammad ibn
Nahar. He is da'if (weak).

It also contains the narrator ‘Abd al-Malik ibn Khayyar. He is majhul

(unknown).

It also contains the narrator Muhammad ibn Zakariyya ibn Dinar. He is

a kadhdhab (liar).

It also contains the narrators Hushaym and al-Hasan. They are mudallis

(obfuscate when they narrate).

The following people ruled the hadith to be a lie: al-Dhahabi, Ibn Hajar,

al-Shawkani, and Ibn al-Jawzi.*

2. Ibn al-Maghazili narrates with a chain of transmission that is sagit
(wholly unreliable).® Most of its narrators are unknown; except for ‘Umar
ibn al-Rabt" al-Kashshab, he is a kadhdhab (liar).t

1 Al-Dhahabi: Mizan al-I'tidal, 2/172.

2 Tbn ‘Adt: al-Kamil, 3/420.

3 Ibn ‘Asakir: Tarikh Dimashg, 37/13.

4 Al-Dhahabt: Mizan al-I'tidal, 2/654, 3/542; ibn Hajar: Lisan al-Mizan, 4/63, 5/163; al-Shawkant: al-
Fawd’id al-Majmii‘ah, hadith no. 339; ibn al-Jawzt: Kitab al-Mawdi at, 1/417-418.

5 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 396.

6 Al-Dhahabt: Mizan al-I'tidal, 3/196.
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The Hadith of Ibn ‘Abbas

This version of the hadith has the following chains of transmission:

1. Ibn al-Jawzi and others narrate from ‘Abd al-Rahman ibn Muhammad
ibn Ukht ‘Abd al-Razzaq — “Tawbah ibn ‘Alwan al-Basri narrated to
us — Shu'bah narrated to us — from Ab Hamzah — from Ibn ‘Abbas who
said, “When Fatimah was married of to ‘Alf #2&is, the Prophet {s<&ifi> was
in front of her, Jibril was to her right, Mika'il was to her left, and seventy
thousand angels were behind her praising and glorifying Allah d&5s2

until the time of fajr.”!

Tawbah ibn ‘Alwan al-Basri is matrik (suspected of forgery). Al-Dhahabi
says, “This (hadith) is clearly a lie.”

Ibn al-Jawzi says this hadith is mawdi’ (fabricated).

Al-Shawkani says, “This chain of transmission contains a kadhdhab (liar)
by the name of ‘Abd al-Rahman ibn Muhammad ibn Ukht ‘Abd al-
Razzaq.” He (also) cited the statements of Ibn al-Jawzi and al-Dhahabi.

2. Ibn al-Jawzl narrates with the words: “The Messenger of Allah A
said: ‘0 ‘Alf, indeed Allah has married you to Fatimah and made her sadag
(dowry) the (entire) earth; whoever walks upon in with hatred for you, he

174

has walked (while committing) haram (unlawful).

This hadith is mawdii‘ (fabricated). Al-Dhari‘ the kadhdhab (liar) and wadda“
(fabricator) is suspected of fabricating this hadith.’

1 Ibn al-JawzT: Kitab al-Mawdii at, 1/419-420.

2 Al-Dhahabl: Mizan al-I'tidal, 1/361.

3 Al-Shawkant: al-Fawa'id al-Majmii‘ah, hadith no. 339.

4 Tbn al-Jawzi: Kitab al-Mawda at, 1/416.

5 Ibn al-Jawzl and al-Dhahab: Talkhis al-Mawda at, p. 147.
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Al-Khatib suspected al-Hasan ibn al-Husayn ibn Diima of forging reports.
Muhammad ibn Sa‘id ibn Nabahan is mukhtalit (commits serious errors).

The following people have mentioned this hadith in their work on

mawdii‘t (fabrications): al-Shawkani, al-SuytT, and Tbn ‘Traq.!

3. Al-Tabarani and others narrate from Ibn ‘Abbas who said: “When the
Prophet J%.&4d{= married Fatimah to ‘Ali, Fatimah said: ‘O Messenger
of Allah, you have married me off to a poor man. He has nothing. The
Messenger of Allah is.&ie said: ‘O Fatimah, are you not pleased that
Allah d&8e2 selected two men from the people of this world: one of them

is your father, and the other is your husband.””
This hadith will be independently dealt with later.

4, Al-Tabarani narrates — from Yahya ibn al-‘Ala’ — from his uncle, Shu‘ayb
ibn Khalid — from Hanzalah ibn Sabrah ibn al-Musayyab ibn Najiyyah
— from his father — from his grandfather — from Ibn ‘Abbas.> He went

on to mention a very long hadith.
The hadith is a lie. Yahya ibn al-‘Ala’ is a kadhdhab (liar).

Hanzalah ibn Sabrah ibn al-Musayyab ibn Najiyyah, his father, and
his grandfather are all unknown. Ibn Hibban regarded the father and

grandfather as reliable.
The Hadith of Asma’ bint ‘Umays

1 Al-Shawkant: al-Fawa’id al-Majmi ‘ah, hadith no. 338; al-SuyGtT: al-La’ali al-Masnii‘ah, 1/362; ibn ‘Iraq:
Tanzih al-Shariah, 1/411.

2 Al-Tabarant: al-Mujam al-Kabir, 11/11153.

3 Al-Tabarant: al-Mujam al-Kabir, 22/1022, 24/362 and al-Ahadith al-Tiwal, hadith no. 55.
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Ibn al-Jawzi narrates — from Ma‘bad ibn ‘Amr al-Basr — Ja‘far narrated to us —

7]

from his forefathers that Asma’ bint ‘Umays (said)...
Ibn al-Jawzi says this hadith is undoubtedly mawdii‘ (fabricated).
Al-Dhahabi says, “May Allah curse the one who fabricated it.”

Al-Dhahab1 and Ibn Hajar state: “Ma‘bad ibn ‘Amr — from Ja‘far al-Duba‘T — from
Ja‘far ibn Muhammad al-Sadiq; he (i.e. Ma'bad) narrates a false report regarding
the wedding of Fatimah. Ahmad ibn Muhammad ibn Anas al-Qirmiti narrates this

hadith from him. The fabricator is one of these two people.”
Al-Shawkani was adamant that the hadith is a fabrication.’

Previously mentioned was the narration of ‘Abd al-Razzaq and others from
Ma‘mar — from Ayyib — from ‘Tkrimah and/or Abl Yazid al-Madini (Abu Bakr
al-San‘ani was unsure) — from Asma’ bint ‘Umays who said: “When Fatimah was
given to ‘Alf (in marriage) we found nothing in his house except for some sand
that was spread out on the floor, a pillow stuffed with palm-fibre, a jug and a jar
(for water). So NabT Fseidfi> sent for ‘Alf (and said): ‘Do not do anything (or he

15

said: ‘Do not approach your wife) until I come to you...

The problems of this hadith have already been mentioned.®

1 Ibid., 1/420-421.

2 Al-Dhahabf: Talkhis al-Mawdi at, p. 150.

3 Al-Dhahabt: Mizan al-I'tidal, 4/141; ibn Hajar: Lisan al-Mizan, 6/59.
4 Al-Shawkant: al-Fawa'id al-Majmii‘ah, hadith no. 339.

5 ‘Abd al-Razzaq: Musannaf ‘Abd al-Razzaq, 5/9781.

6 See Hadith no. 26 of Section One. [translator’s note]

392



The Hadith of Abt Sa‘ld

Ibn ‘Asakir narrates this version with a chain of transmission that contains the

narrator ‘Amr ibn Thabit.!
‘Amr ibn Thabit is ibn Hurmuz al-Bakri. He is matrik (suspected of forgery).

It also contains a narrator by the name of Muhammad ibn al-Qasim al-Muharibi.

As mentioned previously, he is da'if (weak).

The Hadith of Abti Hurayrah

Ibn ‘Asakir narrates this version from Ja‘far ibn Hariin al-Farra’ — Muhammad
ibn Kathir narrated to us — from al-AwzaT — from Yahya ibn Abi Kathir — from

Abu Salamah — from AbT Hurayrah.? Then he mentioned a lengthy hadith.

Al-DhahabT states: “Ja‘far ibn Hartn al-Farra’ from Muhammad ibn Kathir al-

San‘ant; he (i.e. Jafar) brought forth a fabricated report.”

I think he was referring to Muhammad ibn Kathir al-San‘ani; he commits a lot of

errors.

Ibn al-Mibrad al-Hanbali states: “This hadith is munkar (unacceptable). There are
many fabricated and unacceptable ahadith on this topic. From these ahadith, Ibn
‘Asakir narrates a jayyid (good) chain of transmission in Tarikh Dimashg, despite

them being fabricated and weak.”

1 Ibid., 42/133.
2 Tbid., 42/125
3 Al-Dhahabi: Mizan al-I'tidal, 1/420.

4 Tbn Mibrad: al-Naqd al-Tamam fi man Zawwajahu al-Nabt ‘Alayhi wa al-Salam, p. 29.
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The Hadith of Abt Ayytb

Ibn ‘Asakir narrates this version — from Qays ibn al-Rabi’ — from al-A‘mash —

from ‘Abayah — from Abt Ayyub al-Ansari who said: “The Messenger of Allah

2201

Jos«deidfe said to “AlT: ‘I was ordered to get you married from the Heavens.
Qays ibn al-Rabi' is da'if (weak).

As mentioned previously, ‘Abayah is (also) da'if (weak).

The Hadith of ‘Alf

Ibn ‘Asakir narrates this version with a chain of transmission that contains the
narrator al-‘Abbas ibn Ja'far ibn Zayd ibn Talq al-Shanni al-Basr1 al-‘Abdi.?

Abi Hatim says he is majhiil (unknown).

His father and grandfather, I could not trace.

The Hadith of Ma‘qil

Imam Ahmad narrates this version from Khalid ibn Tahman — from Nafi' ibn AbT

Nafi* — from Ma'qil ibn Yasar.?

Khalid ibn Tahman is mukhtalit* (commits serious errors).

The Hadith of ‘Imran ibn Husayn

Abii Nu‘aym and Ibn ‘Asakir narrate this version from Kathir al-Nawwa’ — from

‘Imran ibn Husayn.®

1 Ibid., 42/125.

2 Ibid., 42/125-126.

3 Imam Ahmad: Musnad Ahmad, 5/26.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]

5 Abi Nu‘aym: Hilyat al-Awliyd’, 2/42; ibn ‘Asakir: Tarikh Dimashg, 42/134.
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Abu Nu‘aym says: “This is how ‘Alf ibn Hashim narrates this hadith, as a mursal'
(halted) hadith. Nasih Aba ‘Abd Allah narrates it from Simak — from Jabir ibn

Samurah muttasilan (i.e. contiguous and not halted).”

Kathir al-Nawwa’ is da'if (weak).

The Hadith of Bilal ibn Hamamah

Al-Khatib narrates this version with a chain of transmission that contains eight

majhil (unknown) narrators.?

The following people have mentioned this hadith in their work on mawda‘at
(fabrications): Tbn al-Jawzi, al-Dhahabi, al-SuytT, Ibn ‘Traq, al-Shawkant, and al-
Albani.?

In short, this is not one hadith; it is a number of ahadith, none of which are
authentic. Most of the chains of transmission are sagitah (wholly unreliable) that
revolve around narrators that are either abandoned, liars or are simply unknown.
Notwithstanding the authenticity of the actual incident of the marriage, these

additions are batil (false).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

2 Al-Khatib: Tarikh Baghdad, 4/210.

3 Ibn al-Jawzi and Al-Dhahabt: Talkhis al-Mawdii‘at, p. 136; al-Suyuti: al-La’ali al-Masnii'ah, 1/347; ibn
‘Iraq: Tanzih al-Shari‘ah, 1/367; al-Shawkani: al-Fawa’id al-Majmii‘ah, hadith no. 332; al-Albant: Silsilat
al-Ahadith al-Da ifah, 10/4942.
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Hadith 26
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‘Ali was in dire need (of financial assistance), he had absolutely
nothing. So he left the house and found a dinar. He made a public
announcement (i.e. to see if somebody would claim it) and nobody
laid claim to it. Fatimah «as asked, “What harm is there if you claim
it for yourself? You can purchase some flour for us; if the owner
comes (to claim it), you can return it back to him.” (After taking the
dinar) ‘Ali went out to purchase some flour. He came to a man that
had flour and asked, “How much can I get for one dinar?” The man
replied, “Such and such an amount.” He said, “Weigh it (i.e. so I can
purchase it).” He weighed it. ‘Ali went to hand the dinar to the man
but he said: “By Allah, I will not take it.” ‘Ali returned to Fatimah a5
and informed her of what had transpired. She said, “Subhan Allah;
you took the flour of the man and returned with your dinar.” He said,
“He swore an oath that he would not take it from me, what can 1 do?”
‘Ali continued with his public announcement (i.e. to see if somebody
would claim the dinar) while they were consuming the flour. The dinar

remained unclaimed until such a time whereby all the flour had been
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consumed. ‘All went out (again) with the dinar to purchase (more)
flour. He came across the exact same man as before, and (again) he
had flour with him. “How much can I get for one dinar?” The man
replied, “Such and such an amount.” He said, “Weigh it (i.e. so I can
purchase it).” He took hold of the flour and said, “By Allah, you will
take it (i.e. the dinar) from me.” He tossed the dinar to him and left.
The Messenger of Allah is.4i said to ‘Ali: “O ‘Ali, what happened with
the dinar?” ‘Ali informed him of the dinar and what he subsequently
did. The Messenger of Allah .5 said: “Do you know who the man
was? It was Jibril s=it. The dinar was rizq (sustenance) which Allah
brought for you. By Him in Whose hand my soul lies, if you did not
take that oath you would have found it (i.e. the flour) with you for as

long as you had the dinar in your hand.”

Ibn al-Maghazili narrates this hadith with two chains of transmission from Aba
Hartin al-‘Abdi — from Abu Sa‘Td al-KhudrT #egis.!

The hadith is batil (false). It contains the following defects:

1. As mentioned previously (on more than one occasion), Abii Hartin al-

‘Abdi is matrik (suspected of forgery).
2. Ibn al-Maghazili is daif (weak).

3. Both chains of transmission contain narrators that I could not trace.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 414 and 415.
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Hadith 27
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The Prophet is:&4i- took Hasan and Husayn by the hand and said,
“Whoever loves me and loves these two, and their father and mother,

shall be with me on my level on the Day of Resurrection.”

Imam al-Tirmidhi and others narrate — from Nasr ibn ‘Ali al-Jahdami — ‘Ali
ibn Ja'far ibn Muhammad narrated to us — my brother, Misa ibn Ja'far ibn
Muhammad informed me — from his father, Ja‘far ibn Muhammad — from his
father, Muhammad ibn ‘AlT — from his father, ‘Al ibn al-Husayn — from his father
— from his grandfather, ‘Ali ibn Abi Talib.”!

Imam al-Tirmidhi said that this hadith is hasan gharib (fair rare).

‘Alf ibn Ja'far’s ‘adalah (integrity) is unknown. No one has deemed him a thigah
(reliable).

Al-Dhahabi states: “The chain of transmission is da'if (weak) and the matn (text)

is munkar (unacceptable).”
In another place, he states:

This hadith is munkar jiddan (very unacceptable)... All of the narrators
are reliable except for ‘Alf ibn Ja'far; perhaps he is the one who did not
accurately transmit the words of the hadith. Despite the Prophet’s is«zag-
love for Hasan and Husayn and continuous pronouncements of their

virtues, this would not make him say that every single person who loves

1 Imam al-Tirmidht: Sunan al-Tirmidhi, hadith no. 3733.
2 Al-Dhahabi: Siyar Alam al-Nubald’, 3/254.
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them will be on the same level as him in Jannah (Paradise). It could be
that he only said: ‘...he will be with me in Jannah (Paradise). The following
statement of the Prophet A=«£4{> is mutawatir' (massively transmitted): ‘A

man will be with whom he loves (on the Day of Judgement).?
Regarding the narrator Nasr ibn “Alf, he is one of the leading hadith scholars.

Al-Albani (also) ruled the hadith to be munkar (unacceptable).’

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Ibid., 12/135.
3 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 7/3122.
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Fatimah «as came to the Prophet iiil- and said, “May peace be
upon you, O Messenger of Allah.” He i.<4i- said, “May peace be upon
you too, O my beloved daughter.” She said, “By Allah, there is no
food in the house of ‘Ali this morning, O Messenger of Allah. And no
food has entered between my two lips for the past five days. We have
absolutely nothing. There is (also) nothing to drink in his house.” He
Jsile said to her, “Come close to me.” Fatimah said, “I went close to
him.” He said to me, “Insert your hand in my back.” She dropped her
hand inside and noticed a stone between the shoulder blades of the
Prophet is<eife that was tied to his turban (and) bound to the chest
(i.e. the lower part of chest near the stomach). Fatimah screamed
loudly. He e said, “A fire has not been lit (i.e. for cooking) in
the house of Muhammad for a month.” And then he said, “Do you
not know ‘Ali’s rank with me? He sufficed me in my affair (i.e. when I
first proclaimed the Message of Islam) and he was only twelve years
old. He struck a sword (i.e. he fought in war) in front of me and he
was only sixteen years old. He fought leading figures and he was only
seventeen years old. He removed my grief and he was only twenty-
two years old (i.e. by removing the gate of Khaybar alone), and there
were fifty other people with him.” The face of Fatimah <« lit up; her
feet continued moving from her place until she (eventually) came to

‘Ali zai5. The house was illuminated by the light on her face! ‘Ali said
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to her, “O daughter of Muhammad, you left my presence and your
face was not in this state?” She said, “The Prophet Jssi- informed

me of your virtue.”

Ibn al-Maghazili narrates — Muhammad ibn Ahmad ibn ‘Uthman informed
us — AbQl ‘Umar Muhammad ibn al-'Abbas ibn Hayyawayh informed us idhnan
(he granted us authority to transmit this hadith) — Aba ‘Abd Allah al-Husayn
ibn ‘Ali ibn al-Husayn al-Asadi al-Dahhan informed us — ‘Ali ibn al-Husayn
al-Bazzar narrated to us — Isma‘Tl ibn Subayh narrated to us — Yahya ibn Miswar
narrated to us — from ‘Ali ibn Hazawwar — from al-Asbagh — from Abu Sa‘ld
al-Khudr 22855 who raised the hadith (i.e. he said that the Prophet i< said).!

This hadith is munkar (unacceptable) and batil (false). It is replete with defects,

including the following:
+ Ibn al-Maghazili is daif (weak)
+ ‘Ali ibn al-Hazawwar is matrik (suspected of forgery)
+ Al-Asbagh ibn Nubatah is matriik (suspected of forgery)

¢ Al-Khatib mentions a biography of al-Dahhan; however, he mentions

nothing of his status as a narrator.?

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 427.
2 Al-Khatib: Tarikh Baghdad, 8/71.
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Whoever desires to see the knowledge of Adam, the understanding

of Nih, the forbearance of Ibrahim, the asceticism of Yahya ibn

Zakariyya and the strength of Miisa ibn Tmran should look at ‘Ali ibn
Abi Talib.

This hadith is narrated from Aba al-Hamra’, Abi Sa‘ld, Ibn ‘Abbas, and Anas ibn

Malik #zedis,

The Hadith of Aba al-Hamra’

Ibn al-Jawzi and Ibn ‘Asakir narrate — from Abii ‘Umar al-Azdi — from Aba
Rashid al-Hubrani — from Aba al-Hamra’ who said, “I heard the Messenger of

Allah 15eie say..,”

Ibn al-Jawzl says: “This hadith is mawdi (fabricated). AbGi ‘Umar is matritk

(suspected of forgery).”

I could not trace Abii ‘Umar, or Abl ‘Amr (as it appears in Ibn ‘Asakir’s version).
Al-Daylami (as it appears in al-SuyGt’s al-La'alt al-Masnii‘ah) narrates this version
of the hadith with a chain of transmission that contains the narrator Abii Dawiuid.?

His name is Nufay* al-A'ma and he is a kadhdhab (liar).

It also contains the narrators ‘Ali ibn al-Husayn and Muhammad ibn Abi

Hashim al-Nawfali. I could not trace them.

1 Ibn al-Jawzt: Kitab al-Mawdu ‘t, 1/370; Tbn ‘Asakir: Tarikh Dimashgq, 42/313.
2 Al-SuyUtT: al-La’alt al-Masni ‘ah, 1/325.
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The Hadith of Abt Sa‘ld

Ibn Shahin narrates this version of the hadith with a chain of transmission that
is sagit (wholly unreliable).! It contains the narrator Abti Hariin al-‘Abdi. He is

matrik (suspected of forgery).

It also contains the narrator Muhammad ibn ‘Imran ibn Hajjaj. I could not trace

who he is.

The Hadith of Tbn ‘Abbas

This version of the hadith is narrated by al-Dhahabi and Ibn ‘Traq.?
Al-Dhahabf says:

I do not know who Mis‘ar ibn Yahya al-Nahdi is, and he narrates an
unacceptable report. Ibn Battah says, “Abei Dharr Ahmad ibn al-Baghandi
narrated to us — my father informed us — from Mis‘ar ibn Yahya; Sharik

narrated to us — from Abui Ishaq — from his father — from Ibn ‘Abbas.?

Ibn ‘Iraq adds:

Al-Bukharf says regarding Abi al-Hamra’, “It has been said that he saw the

Prophet Js«&4-. His hadith are inauthentic.”
The following can also be added to their comments on the chain of transmission:
+ Sharik has elements of duf (weakness).

* Abii Ishaq al-SabiT is a mudallis® (obfuscates when he narrates) and a

mukhtalit (commits serious errors).

1 Ibn Shahin: Sharh Madhahib Ahl al-Sunnah, hadith no. 107.

2 Al-Dhahabit: Mizan al-Itidal, 4/99; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/385.
3 Op. cit.

4 Op.cit.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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¢ The father of Abt Ishaq al-SabiT could not be traced.

+ Al-BaghandT’s father’s name is Muhammad ibn Muhammad ibn Sulayman
ibn al-Harith. He commits much tadlis (obfuscation when he narrates) and
transmits hadith that he did not hear. He (also) drops the name of the

person who narrated to him, as mentioned by al-Dhahabi.!

The Hadith of Anas ibn Malik

Ibn ‘Asakir narrates this version of the hadith.? He goes on to say, “This hadith is
shadh bi marrah (anomalous in its text). There is (also) more than one narrator in

the chain of transmission that is majhil (unknown).”

The chain of transmission also contains the narrators Yusuf ibn al-Hasan al-
Baghdadi, Muhammad ibn al-Qasim, Bakkar ibn al-Rayyan al-Hashimi, I

cuould not trace them.

There is another narrator by the name of Ibrahim ibn Muhammad ibn Ahmad
al-Qirmisini. Ibn ‘Asakir mentions his biography without referencing anything

regarding his status as a narrator.’

There is another narrator by the name of ‘Umar ibn ‘Ali ibn Sa‘id. Al-Dhahabt

says, “The chain of transmission of ‘Umar ibn ‘Ali ibn Sa‘d from Yasuf ibn Hasan

al-Baghdadi is muzlim (murky) with a report that is inauthentic.

Ibn Hajar followed suit and added that the intended hadith is this exact hadith

that Ibn Asakir narrates.’

1 Al-Dhahabi: Tadhkirat al-Huffaz, 2/736.
2 Tbn ‘Asakir: Tarikh Dimashgq, 7/112.

3 Ibn ‘Asakir: Tarikh Dimashg, 7/111.

4 Al-Dhahabr: Mizan al-I'tidal, 3/214.

5 Ibn Hajar: Lisan al-Mizan, 4/317.
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Ibn ‘Iraq adds, “This does not necessitate that the hadith is mawdi‘ (fabricated).
Al-Dhahabi alluded to this by saying it is ‘inauthentic and its chain of transmission
is muzlim (murky). And Allah d&%=2 knows best.”

The signs of fabrication can, at times, be perceived in the chain of transmission,
and other times, it can be perceived in the matn (text). This is the method of the
huffaz (hadith masters). Ibn ‘Trag—and al-Suyti before him—only focused on the
chain of transmission. Focusing on the chain of transmission alone (and not the

actual text) is a form of lenience on their part.
Al-Albani ruled the hadith to be mawdii‘ (fabricated).?

Ibn al-Maghazili narrates this version of the hadith with a chain of transmission
that is batil (false).’ It contains the narrator Ibrahim ibn Mahdi al-Abli. As
mentioned previously, the hadith critics deemed him a kadhdhab (liar).

It also contains the narrator Ibrahim ibn Sulayman ibn Rashid, he could not
be traced.

Zayd ibn ‘Atiyyah is another narrator in the chain of transmission. He is majhil

(unknown).

There is another narrator by the name of Aban ibn Fayrtiz. His name is Aban ibn

Abi ‘Ayyash and he is matrik (suspected of forgery).
It also contains the narrator Muhammad ibn Mahmiid, he could not be traced.

In short, the hadith is batil (false). All the chains of transmission are wahiyah
(feeble).

1 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/390.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4903.
3 Ibn al-Maghazili: Mandqib ‘Alf, hadith no. 256.
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On the Day of Resurrection, a caller will call out from beneath the
‘Arsh, “Behold, Bring forth the Companions of Muhammad.” Aba
Bakr al-Siddiq, ‘Umar ibn al-Khattab, ‘Uthman ibn ‘Affan and ‘Ali
ibn Abi Talib will be brought. It will be said to Abu Bakr, “Stand at
the door of Jannah and, with the mercy of Allah, grant entry (into
Jannah) to whomsoever you will and, with the knowledge of Allah,
keep out (of Jannah) whomsoever you will.” It will be said to ‘Umar,
“Stand at the Mizan (Scales) and make heavy (the scale of good deeds)
of whomsoever you want, with the mercy of Allah, and lighten (the
scale of good deeds) of whomsoever you want, with the knowledge
of Allah.” ‘Uthman will be given from the tree which Allah planted
in Jannah and it will be said to him, “Chase the people way from the
Hawd (Cistern).” ‘Ali ibn Abi Talib will be given two robes and it will be
said to him, “Put them on, for I (i.e. Allah is%:) have preserved them

for you since the day I created the Heavens and the Earth.”

This hadith is transmitted from Ibn Jurayj — from ‘Amr ibn Dinar — from Ibn
‘Abbas il via the following three people:

1. Sufyan al-Thawri

Ibn Hibban narrates — from Ahmad ibn al-Hasan ibn al-Qasim — WakT'
ibn al-Jarrah narrated to us — from Sufyan al-Thawri — from Ibn Jurayj —
from ‘Amr ibn Dinar — from Ibn ‘Abbas who said, ‘The Messenger of Allah

7]

Jzedle said...

1 Ibn Hibban: Kitab al-Majrithin, 1/145.
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Ahmad ibn al-Hasan ibn al-Qasim ibn Samurah al-Kifi (known as Rasil

Nafsih) is a kadhdhab (liar).!

. Al-Hajjaj ibn Muhammad

Ibn Hibban narrates this version of the hadith and it contains the narrator
Ibrahim ibn ‘Abd Allah al-Missisi.? He is a kadhdhab (liar) and is guilty of
saraqat al-hadith® (appropriating hadith).*

Ibn ‘Asakir also narrates this version of the hadith with a chain of
transmission that contains the narrator Muhammad ibn al-‘Abbas
Abii Bakr al-‘Attar al-Murri.’ He is not a thiqah (reliable) and cannot be
depended upon.®

There is another narrator by the name of ‘Umar ibn ‘Abd Allah ibn ‘Abd
al-Rahman al-Bajali. I could not trace him.

Ibn Jurayj is another narrator in the chain of transmission. He is a mudallis’
(obfuscates when he narrates) and he is narrating with the expression ‘an
(from). Additionally, the matn (text) is unresolvably problematic; what is
attributed to ‘All in this version is attributed to ‘Uthman in the previous

version, and vice-versa.

. Abui Sulayman (or Sulayman) al-Ayli

Abl Bakr al-ShafiT narrates this version of the hadith with a chain
of transmission that contains the narrator Ibn Jurayj.® As mentioned

previously, he is a mudallis (obfuscates when he narrates).

1 Ibn Hajar: Lisan al-Mizan, 1/151; Ibn Hibban: Kitab al-Majrithin, 1/145.

2 Tbn Hibban: Kitab al-Majrihin, 1/116

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
4 Al-Dhahabi: Mizan al-I'tidal, 1/41.

5 Ibn ‘Asakir: Tarikh Dimashgq, 44/192.

6 Al-Dhahabt: Mizan al-I'tidal, 3/590; Ibn Hajar: Lisan al-Mizan, 5/215.

7 For an explanation of this term, please see p. 816 onwards. [translator’s note]

8 Abii Bakr al-ShafiT: al-Ghaylaniyyat, 1/64.
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There is another narrator named al-Yasa“ ibn Muhammad. Al-Azdi says

he is munkar al-hadith (transmits unacceptable reports).

I could not trace the other narrators Abti Sulayman al-Ayli and al-Hasan

ibn al-Hasan al-Nursi (or al-Qurashi).

Al-Dhahabf states, “The chain of transmission is muzlim (murky). More

than one person committed saraqah® (the act of appropriating hadith).”

Al-Hakim al-Tirmidhi cites this hadith in his Nawadir (as mentioned by
al-SuytT) with a chain of transmission that contains the narrator al-Hasan
ibn Ayyub al-Dimashgqi.’ I could not trace him.

It also contains the narrator ‘Abd Allah ibn Salih al-Misri. He used to be
the scribe of al-Layth ibn Sa‘d. The preponderant opinion regarding him
is that he is da‘if (weak).

It also contains the narrator Ibn Jurayj. He is a mudallis (obfuscates when

he narrates).

It also contains the narrator Salim ibn ‘Abd Allah al-Ayli, he could not be
traced. It is evident that he is majhiil (unknown). They confused him name;
sometimes it is Salim ibn ‘Abd Allah al-Ayli. Other times, it is Sulayman
ibn ‘Abd al-A‘la al-Ayli. Other times, it is Abii Sulayman al-Ayli.

Al-Mu‘allimi regarded one of the other narrators, al-Fadl as (al-Fadl) al-
Sha‘rani. Al-Qabbani deemed him a kadhdhab (liar).

Abu Bakr al-ShafiT also narrates this version with a chain of transmission
that contains the narrator Sulayman ibn Muhammad ibn al-Fadl al-

Nahrawani Abti Mansiir.* Al-Daraqutni regarded him as da‘if (weak).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Al-Dhahab: Talkhis al-Mawdii at, hadith no. 138.

3 Al-Suyitt: al-La’alf al-Masni‘ah, 1/352.

4 Abi Bakr al-ShafiT: al-Ghaylaniyyat, 1/65

408



It also contains the narrator Sulayman ibn ‘Abd al-A'la al-Ayli. I could

not trace him.

The other narrator is Ibn Jurayj. He is a mudallis (obfuscates when he

narrates).

In short, the hadith is batil (false). All of the chains of transmission suffer from
several defects and illnesses, as is evident from tracing the hadith back to its

original sources and scrutinizing the chains of transmission.
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Hadith 31
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A camel from the camels of Jannah will be brought on the Day of

Resurrection and you will mount it. Your knee will be with my knee

and your thigh will be with my thigh until you enter Jannah.

This hadith is narrated from Anas ibn Malik, Ibn ‘Abbas and Ibn ‘Umar #:&is,

The Hadith of Anas ibn Malik

Al-QatiT narrates (and Ibn ‘Asakir in a similar manner) — ‘Ali ibn al-Hasan al-Qadi
narrated to us — Abii Mas'id Muhammad ibn ‘Ubayd ibn ‘Aqil narrated to us
— ‘Abd al-‘Aziz ibn al-Khattab narrated to us — Tsa narrated to us; he mentioned
it — from Dawiid ibn Abi Hind — from Abii Ja'far — from a man — from Anas ibn
Malik who said, “The Messenger of Allah &4l said to “Alf...™

The chain of transmission is sagit (wholly unreliable). It contains the following
defects:

+ ‘Isa ibn Muslim Abii Dawiid al-Kufi al-A‘'ma is da'if (weak). In fact, al-

Daraqutni says he is matrik (suspected of forgery).
* I could not ascertain who Abii Ja‘far is.
¢ There is a majhiil (unknown) narrator in the chain of transmission.

+ Abu Mas‘td Muhammad ibn ‘Ubayd ibn ‘Aqil could not be traced.

1 Al-QatiT: Zawa'id Fada'il al-Sahabah, 2/1047; Ibn ‘Asakir: Tarikh Dimashg, 42/328.
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The Hadith of Ibn ‘Abbas

Al-Khatib’s narration will appear later on in the book. In it, al-‘Abbas says, “And
who, O Messenger of Allah?” He said, “And my brother, ‘Al will be on a camel
from the camels of Jannah; its reins are made of fresh pearls. On it is a litter made
from rubies. Its hide is from white corals. There is a crown with seventy pillars on
his head made from light. There is not a pillar except that it contains a ruby that

lightens the path for the rider. He has on two green ornaments...”*

It will be soon pointed out that the hadith is mawdi‘ (fabricated) and batil (false).

The Hadith of Ibn ‘Umar

Ibn ‘Asakir and al-Tabarani narrate — from Muhammad ibn ‘Abd Allah ibn
Sulayman al-Khurasani — ‘Abd Allah ibn Yahya narrates to us — Ibn al-Mubarak

narrated to us — from Ma‘'mar — from al-Zuhri — from Salim — from Ibn ‘Umar.?
Al-Dhahab1 writes:

(The narration of) Muhammad ibn ‘Abd Allah ibn Sulayman al-Khurasani
— from ‘Abd Allzh ibn Nujayy — from Ibn al-Mubarak is narrated by Bakr

ibn Sahl al-DimyatT. It is a fabricated narration.®
The correct name is Yahya, not Nujayy (as mentioned by al-Dhahabi).
Ibn Hajar writes, “The signs of fabrication are clear on this narration.”*

Muadh ibn al-Muthanna narrates in Ziyadat Musnad Musaddad (as mentioned
in al-Matalib al-‘Aliyah): ‘Abd Allah ibn Muslim al-Qurashi narrated to us — al-

Walid ibn Muslim narrated to us — from Ma‘mar.”

1 Al-Khatib: Tarikh Baghdad, 11/112.

2 Tbn ‘Asakir: Tarikh Dimashgq, 42/328; al-Tabarani: al-Mujam al-Awsat, 3/3172.
3 Al-Dhahabt: Mizan al-I'tidal, 3/605.

4 Tbn Hajar: Lisan al-Mizan, 5/226.

5 Ibn Hajar: al-Matalib al-‘Aliyah, 5/226.
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‘Abd Allah ibn Muslim is (Abd Allah ibn Muslim) ibn Rashid al-Dimashqi. He
fabricates hadith.!

Qadi al-Maristan narrates this version of the hadith with another chain of
transmission.? It contains the narrator Abii Bakr ibn Muhammad ibn al-Hasan
al-Naqqash al-Mugqri’. Al-Barqani says, “All the hadith of al-Naqqash are munkar

(unacceptable).”
The status of ‘Abd Allah ibn Muslim al-Dimashqi has already been mentioned.

In short, the hadith is batil (false). All of its chains of transmission are wahiyah

(feeble) and extremely weak.

1 Ibn Hibban: Kitab al-Majrihin, 2/44.
2 Qadi al-Maristan: Mashyakhat Qadi al-Maristan, 3/552
3 Al-Dhahabt: Mizan al-I'tidal, 3/520.
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“May peace be upon you, Abii al-Rayhanatayn of the Dunya. Soon,
your two pillars will leave; Allah will take my place looking after
you.” When the Prophet &s&if- passed away, ‘Ali said, “This is one
of the pillars that the Prophet Lszif spoke about.” When Fatimah
passed away, he said, “This is the other pillar that the Prophet i

spoke about.”

Al-QatiTand others narrate — from Muhammad ibn Ytinus — Hammad ibn Tsa
al-Juhani narrated to us — Ja'far ibn Muhammad narrated to us — from his father
— from Jabir ibn ‘Abd Allah al-Ansari who said, “The Messenger of Allah Az
said to ‘Ali ibn Ab1 Talib...”?

The chain of transmission is batil (false). It contains the following defects:

+ Muhammad ibn Yiinus is (Muhammad ibn Yiinus) al-Kudaymi. He is

da'if (weak). In fact, he is even suspected of lying.

« Hammad ibn Tsa al-Juhani is suspected of fabricating hadith. I have

explained this in the original work.

1 Al-QatiT: Zawa'id Fada’il al-Sahabah, 2/1067.
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Hadith 33
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(Ali ibn Abi Talib’s name was mentioned in the presence of Ibn
‘Abbas and he said,) You are remembering a man who used to hear
the treading of Jibril (when he would descend with wahi (revelation))

above his house.

Al-QatiT and Ibn ‘Asakir narrate — from Suwayd ibn Sa‘id — ‘Amr ibn Thabit

narrated to us — from Abii Ishaq — from Sa‘Td ibn Jubayr — from Ibn ‘Abbas who

e

said, “Ali ibn Abi Talib’s name was mentioned in his presence and he said...”
This hadith is munkar (unacceptable).
Suwayd is da‘if (weak).

‘Amr is (‘Amr) ibn Hurmuz. He is matrik (suspected of forgery).

Abti Ishaq is a mudallis? (obfuscates when he narrates) and a mukhtalit (commits

serious errors).

1 Al-QatiT: Zawa'id Fada’il al-Sahabah, 2/1112; Tbn ‘Asakir: Tarikh Dimashgq, 42/318.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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The Messenger of Allah 5= came to us on the evening of ‘Arafah
and said, “Allah has boasted about you (His followers) and He has
forgiven you, as a whole and (forgiven) ‘Alj, in particular. Verily I am
the Messenger of Allah towards you; I do not love people just because
they are from my family. This is Jibril; he informed me that the truly
fortunate person is he who loves ‘Ali while he is alive and after his
death. And the truly wretched person is he who hates ‘Ali while he is

alive and after his death.”

Al-Tabarani and others narrate — from Muhammad ibn ‘Abd Allah al-Hadrami —
Jandal ibn Waliq narrated to us — Muhammad ibn ‘Umar al-Mazini narrated
to us — from ‘Abbad al-Kulaybi — from Ja‘far ibn Muhammad — from his father
— from ‘Ali ibn Husayn — from Fatimah al-Sughra — from Husayn ibn ‘All — from

his mother, Fatimah, the daughter of the Messenger of Allah A4 who said...™
The chain of transmission is batil (false). It contains the following defects:

+ Muhammad ibn ‘Umar al-Mazini could not be traced.

+ ‘Abbad ibn Suhayb al-Kulaybi is matriik (suspected of forgery).?

+ Jandal ibn Walik al-Taghlibi Abu ‘Ali al-Kafi is himself a sadiiq (sincere)
but da'if (weak) in his hadith.

Ibn al-Jazrl narrates (also) this version of the hadith.> However, he did not

mention the narrator ‘Abbad al-Kulaybi.

1 Al-Tabarant: al-Mujam al-Kabir, 22/1026.
2 Tbn Hajar: Lisan al-Mizan, 3/230.
3 Ibn al-JazrT: Mandqib al-Asad al-Ghalib, hadith no. 27.
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Hadith 35
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The Messenger of Allah is.&if came to us while we were lying down
in the masjid. In his hand was a branch of fresh dates. He nudged us
with it and said, “Are you lying down in the masjid? No one is to lie
down in the masjid.” We jumped up and ‘Ali ibn Abi Talib jumped up
with us. The Messenger of Allah issi- said, “Come, O ‘Ali. What is
permissible for me in the masjid is permissible for you. 0 ‘Alj, are you
not pleased that you are unto me as Hariin was to Miisa, excluding
Prophethood? By Him in Whose hand my soul is, you will drive away
men from my Hawd (Cistern) on the Day of Resurrection just as a stray
camel is driven away from water with a stick of boxthorn (Lycium)

you will have. It is as if I can see your place by my Hawd (Cistern).”

Ibn ‘Asakir narrates — from Haram' ibn ‘Uthman — from ‘Abd al-Rahman and
Muhammad, the sons of Jabir ibn ‘Abd Allah — from their father, Jabir ibn ‘Abd
Allah al-Ansari.?

Haram ibn ‘Uthman is matriik (suspected of forgery).

Al-Albant and al-Dhahab say the hadith is munkar jiddan (extremely weak and

contradicting authentic reports).?

1 His name appears as Hizam in the printed edition. However, the name is as I have mentioned.
2 Ibn ‘Asakir: Tarikh Dimashg, 42/139.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4937; al-Dhahabt: Mizan al-I'tidal, 1/469.
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Hadith 36
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Three people have never disbelieved in Allah dss:2: the believer from
Al Yasin, ‘Ali ibn Abi Talib, and Asiyah, the wife of Fir'awn.

Ibn ‘Adi narrates (and Ibn ‘Asakir in a similar manner) — Muhammad ibn Hariin
ibn Humayd narrated to us — Muhammad ibn al-Mughirah al-Shahrazuri
narrated to us — Yahya ibn al-Hasan al-Mada’ini narrated to us — Ibn Lahi'ah

narrated to us — from Abi al-Zubayr — from Jabir — from the Prophet As&aie...!
Al-Khatib also narrates this hadith from Ibn Humayd.?
Muhammad ibn al-Mughirah al-Shahraziiri fabricates hadith.

Ibn ‘Asakir also narrates this hadith with a different chain of transmission from
‘Amr ibn Jumay' — from Ibn Abi Layla — from his brother, Tsa — from ‘Abd al-
Rahman ibn Abi Layla — from his father.?

‘Amr ibn Jumay' is matrik (suspected of forgery). Yahya ibn Man deemed him
a kadhdhab (liar).

His teacher, Ibn Abi Layla’s name is Muhammad ibn ‘Abd al-Rahman. He is

sayyi’ al-hifz (possessing of a weak memory).

In short, the hadith is da‘if jiddan (extremely weak).

1 Ibn ‘Adt: al-Kamil, 6/284; Tbn ‘Asakir: Tarikh Dimashq, 42/313.
2 Al-Khatib: Tarikh Baghdad, 14/155.
3 Ibn ‘Asakir: Tarikh Dimashgq, 42/313.
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Hadith 37
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‘Ali ibn Abi Talib is my close confidant.

Ibn ‘Asakir narrates — from Abu Bakr ibn Yusuf ibn al-Qasim — Abu ‘Abd
Allah al-Husayn ibn Muhammad ibn Mus‘ab al-Bajali al-Kafi narrated to us
in Kafah — Ahmad ibn ‘Uthman narrated to us — ‘Ali ibn Thabit narrated to us
— Muhammad ibn Isma‘7l and Mindal narrated to us — from Kathir ibn Abi al-
Safir al-Numayri — from Anas ibn Malik — from Salman al-Farisi who said, “The

Messenger of Allah ds.&dfe said...™
This chain of transmission is wah (feeble). It contains the following defects:

+ ‘Al ibn Thabit al-Dahhan al-‘Attar al-Kufi was only deemed a thigah
by Ibn Hibban.? Ibn Hibban is notorious for regarding majhil (unknown)

narrators as reliable.

Ibn Hajar does not have a consistent methodology regarding Ibn Hibban
and his incessant regard for treating unknown narrators as reliable. In
general, he does not accept them; however, at times, he accepts it on

account of a reason that appears to him,

The preponderant position regarding Ibn Hibban should entail a consistent
methodology because his lenience in this regard is undeniable. Whenever
he alone deems an unknown narrator reliable, it should be rejected. I have

explained this in my book al-Fawa'id al-Hadithiyyah.

1 Ibn ‘Asakir: Tarikh Dimashq, 42/317.
2 Tbn Hibban: Kitab al-Thigat, 8/457.
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+ The chain of transmission also contains the following narrators who
I could not trace: Kathir ibn Abi al-Safir al-Numayri, Abii Bakr ibn
Yusuf ibn al-Qasim, and Abii ‘Abd Allah al-Husayn ibn Muhammad ibn
Mus‘ab al-Bajali al-Kufi.

The hadith is munkar (unacceptable and contradicting authentic reports) and

batil (false).
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Hadith 38
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I was with the Prophet is£4(- and his Companions were around him.
‘Ali ibn Abi Talib entered and the Prophet .- said to him, “0 ‘Alj,

you are their genius.”

Al-Khatib narrates — from Dawtd ibn Rashid — my father narrated to me, “One
day, I was with al-Mahdi and he mentioned ‘Al ibn Abi Talib. He said: ‘My father
narrated to me — from my grandfather — from his father — from Ibn ‘Abbas who
said the hadith.! Al-Mahdi said, ‘He Fs:&4fl> meant ‘Alf is their sayyid (leader).”

This hadith is batil (false).

Al-Khatib mentions a biography of Rashid, the mawla (client) of al-Mansiir and
the father of Dawiid ibn Rashid al-Khawarizmi; however, he does not mention

anything regarding his status as a narrator.? It is possible that he is the problem

in the hadith.

1 Al-Khatib: Tarikh Baghdad, 8/436.
2 Tbid.
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Hadith 39
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Regarding the verse, “You are only a warner, and for every people is a
guide,” the Messenger of Allah isdi is ‘the warner’ and ‘the guide’

is a man from Banu Hashim.

This hadith is narrated from ‘Alf and Ibn ‘Abbas &z,

The Hadith of ‘Al

‘Abd Allah ibn Ahmad and others narrate — from ‘Uthman ibn Abi Shaybah —
Muttalib ibn Ziyad narrated to us — fromal-Suddi — from ‘Abd Khayr — from ‘Al1.?

This chain of transmission contains Muttalib ibn Ziyad and Isma‘il al-Suddi.
There is a difference of opinion regarding their status. However, he does not

mention ‘AlL

Al-Hakim and others narrate — from ‘Abd al-Rahman ibn Muhammad ibn Manstir
al-Harithi — Husayn ibn Hasan al-Ashqar narrated to us — Mansir ibn Abi al-
Aswad narrated to us — from al-A‘mash — from al-Minhal ibn ‘Amr — from ‘Abbad
ibn ‘Abd Allah al-Asadi — from ‘Alf, “The verse, ‘You are only a warner, and for every
people is a guide,® the Messenger of Allah is ‘the warner’ and I am ‘the guide’.”

Husayn ibn Hasan al-Ashqar is da’if (weak). Some hadith critics have even

suspected him of lying.

‘Abbad ibn ‘Abd Allah al-Asadi is matritk (suspected of lying).

1 sturah al-Ra'd: 7.

2 ‘Abd Allah ibn Ahmad: Zawa'’id al-Musnad, 1/126.
3 Strah al-Ra‘'d: 7.

4 Al-Hakim: Mustadrak al-Hakim, 3/4646.
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Despite this, al-Hakim authenticated the hadith. Al-Dhahabi disagreed and said,
“This (hadith) is a lie. May Allah disgrace the person responsible for fabricating

it

Al-Albani says, “He did not mention the name of the person who fabricated it.
According to me, it is Husayn al-Ashqar. He is matriik (suspected of forgery), as

explained earlier.”?

The Hadith of Ibn ‘Abbas

Ibn al-A‘rabi narrates with a chain of transmission that is batil (false).’ It contains
the narrator al-Hasan ibn al-Husayn al-Urni. He is matriik (suspected of

forgery).

There is another narrator by the name of Muadh ibn Muslim. He is majhil

(unknown).

There is another narrator by the name of ‘Ata’. He commits serious errors.
Ibn Kathir says this hadith contains extremely unacceptable elements.*
Al-Albani says this chain of transmission is muzlim (murky).>

Al-Diya’ also narrates this version of the hadith with a chain of transmission that

contains narrators, most of whom I could not trace.®

Ibn Taymiyyah explains in detail how the meaning of this hadith is false for

numerous reasons.” | have mentioned them in the original work.

1 Ibn al-Mulaqqin: Talkhis al-Mustadrak, 3/1435.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/537.
3 Ibn al-A'rabl: Mujjam Ibn al-A‘rabt, 3/2328.

4 Ibn Kathir: Tafsir Ibn Kathir, 4/372.

5 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4899.
6 Al-Diya”: al-Ahadith al-Mukhtarah, 10/158.

7 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 7/139.
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Hadith 40
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I entered the presence of the Prophet is:4i- and he said, “What will
your state be when the sultan and the Qur’an quarrel?” We said, “How
can that be?” He said, “When they say the Qur’an is makhliq (created).
Allah is free from them and the righteous of the believers and I am
free from them.” The Prophet i said, “And the ‘righteous of the

believers’ is (in reference to) ‘Ali ibn Abi Talib.”

Ibn ‘Asakir narrates — from al-Hakim al-Imam Aba ‘Abd Allah al-Hafiz — Aba
Ja‘far Muhammad ibn ‘Ubayd Allah ibn ‘Alf al-‘AlawT al-Nagib narrated to us in
Kifah — Aba al-Hasan ‘Alf ibn Ibrahim al-Harrar narrated to us — Muhammad
ibn AbT al-Sawda’ al-Nahdi narrated to us — from Waki' — from al-A‘mash — from
Zayd ibn Wahb — from Hudhayfah...!

This hadith is munkar (unacceptable and contradicting authentic reports). I could

not trace the narrators between al-Hakim and Waki',
Ibn Kathir writes:

Ibn Abi Hatim said — ‘Al ibn al-Husayn narrated to us — Muhammad ibn
AbT ‘Umar narrated to us — Muhammad ibn Ja‘far ibn Muhammad ibn ‘All
ibn al-Husayn narrated to us — a reliable person narrated to me—and he
elevated (the statement) to ‘Alf who said, “The Messenger of Allah iz
said regarding the verse ‘...and the righteous of the believers...” ‘It is in
reference to ‘Alf ibn Abi Talib.”

1 Ibn ‘Asakir: Tarikh Dimashg, 42/361.
2 Strah al-Tahrim: 4.

3 Ibn Kathir: Tafsir Ibn Kathir, 8/187.
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The chain of transmission is da if (weak) and the hadith is munkar jiddan (extremely

weak and contradicting authentic reports).
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Hadith 41
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Three-hundred verses (of the Qur’an) were revealed regarding ‘Ali.

Al-Khatib narrates (and Ibn ‘Asakir in a similar manner) — Abii Ya‘'la Ahmad ibn
‘Abd al-Wahid al-Wakil informed us — Kihi ibn al-Hasan al-FarisT narrated to
us — Ahmad ibn al-Qasim, the brother of Abu al-Layth al-Fara’idi narrated to us
— Muhammad ibn Habash al-Mamini narrated to us — Salam ibn Sulayman
al-Thaqafi narrated to us — Isma‘il ibn Muhammad ibn ‘Abd al-Rahman al-

Mada’ini narrated to us — from Juwaybir — from al-Dahhak — from Ibn ‘Abbas...!
Salam ibn Sulayman al-Thagqafi is da‘if (weak).

Juwaybir is matrik (suspected of forgery).

Isma‘il ibn Muhammad ibn ‘Abd al-Rahman al-Mada’ini could not be traced.
Al-Dahhak did not meet Ibn ‘Abbas.

Ibn ‘Traq merely ruled the hadith to be daif (weak) instead of mawdi (fabricated).?

Al-Albani says the hadith is da‘if jiddan (extremely weak).?

1 Al-Khatib: Tarikh Baghdad, 6/221; Ibn ‘Asakir: Tarikh Dimashq, 42/364.
2 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/362.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4929.
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Hadith 42

Rejoice, O ‘Ali. Your life and death is with me.

Al-Tabarani and others narrate — from ‘Ubadah ibn Ziyad al-Asadi — Qays ibn
al-Rabi’ — from Abu Ishaq — from Ab{ al-BakhtarT — from Hujr ibn ‘Adi who
said, “I heard Sharahil ibn Murrah say: ‘I heard the Messenger of Allah A&

say to ‘Alf &dls,..™
The chain of transmission is wah (feeble). It contains the following defects:

* Qays ibn al-Rabi’s son inserted hadith into his father’s collection that

are not his.

+ Abii Ishaq is a mudallis* (obfuscates when he narrates) and a mukhtalit

(commits serious errors).

+ There is a difference of opinion regarding ‘Ubadah ibn Ziyad al-Asadi.

He has ahadith that are manakir (unacceptable) regarding fadd’il (virtues).

Ibn ‘Asakir also narrates this hadith with a chain of transmission that is sagit
(wholly unreliable).’ 1t contains the narrator ‘Amr ibn Shimr. He is suspected
of lying.

It also contains Jabir. He is (also) suspected of lying.

It also contains Abii Tawq. I could not trace him.

1 Al-Tabarant: al-Mujam al-Kabir, 10/4929 and al-Mujam al-Awsat, 6/5842.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Ibn ‘Asakir: Tarikh Dimashgq, 12/208.
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Hadith 43
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Verily Allah has purified a nation of sins with the baldness from their
heads (i.e. by making them bald). And verily ‘Ali is from them.

Ibn ‘Adi narrates — 1 heard Ahmad ibn ‘Abd al-Rahim say — Zurayq ibn
Muhammad al-KufT narrated to us — Hammad ibn Zayd narrated to us — from
Ayyub — from ‘Tkrimah — from Ibn ‘Abbas who said, “The Messenger of Allah
dsadedfe said..™

Ibn ‘AdI says this hadith is batil (false).
Al-Sahmf says the hadith is munkar (unacceptable).

Ibn ‘Adi says Ahmad ibn ‘Abd al-Rahim ibn ‘Abd al-Razzaq Abu Ja‘'far was
shameless because he would narrate hadith from people who had already passed

away long before he was even born.
Al-Dhahabf says, “Ibn ‘AdT heard a false hadith from him.”?

Al-SuyaitT cites another chain of transmission of this hadith that was narrated
by al-Daylam1.’ The chain of transmission is batil (false). I do not know anyone in
it except for the teacher of al-Daylami. His name is ‘Abdaws ibn ‘Abd Allah ibn
Muhammad ibn ‘Abd Allah ibn ‘Abdaws Abu al-Fath al-Hamdani. There is a

difference of opinion regarding his status.*

1 Ibn ‘Adt: al-Kamil, 1/204.

2 Al-Dhahabt: Mizan al-I'tidal, 1/117.

3 Al-Suyutt: al-La’ali al-Masnii‘ah, 1/112.
4 Tbn Hajar: Lisan al-Mizan, 4/95.
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Ibn ‘Asakir also narrates this hadith with a chain of transmission that is similarly
batil (false).! It contains ‘Anbasah. He is da‘if (weak).

It also contains the narrators’ ‘Umar ibn al-Mukhtar ibn Yazid ibn Samurah,
Rizq ibn ‘Abd al-Rahman al-Wasiti, al-Hasan ibn Musa al-Azdi, Abii Damurah,
Abu al-Hasan Muhammad ibn Sadaqah ibn al-Husayn al-Tamimi, and Abu

Bakr Muhammad ibn Ibrahim ibn Muhammad ibn ‘Abd al-‘Aziz ibn ‘Abd
Allah al-‘Adawi. I could not trace any of them.

In short, the hadith is batil (false), munkar (unacceptable), and mawdi‘ (fabricated).

1 Ibn ‘Asakir: Tarikh Dimashg, 42/370.
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Hadith 44
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We used to speak (about the fact) that the Messenger of Allah iz
promised ‘Ali seventy promises that he did not promise anyone else

except for him.

Ibn AbT ‘Asim and others narrate — from Sahl ibn ‘Abdawayh al-Sindi — ‘Amr
ibn Abi Qays narrated to us — from Mutarrif, fom al-Minhal — from Arbidah al-
Tamimi — from Ibn ‘Abbas.!

This hadith is munkar (unacceptable) and mawdi‘ (fabricated).

Al-Dhahabf states under the biography of Arbidah al-Tamimi that the hadith is

munkar (unacceptable).’

Arbidah was regarded as a thigah (reliable) by al-Tjli and Ibn Hibban.
Ibn al-Barqt says he is majhil (unknown).

Abi al-Arab al-Siqillt al-Qayrawant lists him in Kitab al-Du‘afa’.

Ibn Hajar adopted a middle-approach and said he is a sadigq (sincere).
Therefore, there is a difference of opinion regarding his status.

Regarding ‘Amr ibn Abi Qays al-Razi al-Azragq, he is from Kifah and he enjoys
an average status (as a narrator). Abti Dawiid once said there are mistakes in his

hadith.?
1 Tbn Abi ‘Asim: Kitab al-Sunnah, 2/1186.
2 Al-Dhahabt: Mizan al-I'tidal, 1/170.

3 Ibn Hajar: Tahdhib al-Tahdhib, 8/82.
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When it is evident that there are unacceptable elements in his hadith, it is to be

rejected. If not, then he is considered magbil (accepted).

Regarding al-Sindi ibn ‘Abdawayh (it is said that his name is Sahl al-Dhuhali),
Abi al-Walid al-TayalisT says, “I have not seen someone more knowledgeable in
hadith than him and Yahya ibn al-Durays.”!

Abii Hatim says he is a shaykh (venerable). He also said, “I saw him with his hair
and beard dyed. I did not write (hadith) from him.”

Ibn Hibban mentioned him in Kitab al-Thigat and said that he narrates strange

reports.?

The fact that Abi Hatim did not narrate from him means the he considered him
da'if (weak). Just because he referred to him as ‘shaykh (venerable)’ does not
contradict this; the hadith critics would (sometimes) employ this term when
referring to a narrator who has a small number of narrations. In other words,
he is not famous for narrating, although he has narrations. It is a term that
neither ascertains tawthiq (verifies the narrator’s integrity) nor jarh (impugning
statement). It is not as al-Albant says; that the meaning (of the term shaykh)
according to Abl Hatim and Tbn Hibban is that he is hasan (fair) in hadith. If he

truly was hasan (fair) in hadith, why would Ibn Hibban leave narrating from him?

As for al-TayalisT's statement above, this is not a form of tawthig (statement
verifying the narrator’s integrity); just because he (i.e. Ibn ‘Abdawayh) is
knowledgeable in hadith, it does not necessarily mean that he is a dabit (accurately
transmits)., How many narrators do you find that have memorised hadith yet they

are still considered matritk (suspected of forgery)?

In any case, the defect of the hadith is on account of either al-Sindi, or ‘Amr ibn
AbT Qays, or Arbidah.

1 Ibn Abi Hatim: Kitab al-Jarh wa al-Ta'dil, 4/319; Ibn Hajar: Lisan al-Mizan, 3/116.
2 Tbn Hibban: Kitab al-Thigat, 8/304.
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Al-Albani added (elsewhere in his book) that Arbidah is suspected of lying.!

The following narrations further prove the above hadith is batil (false) and munkar

(unacceptable):
From Abi Juhayfah:
I said to “Ali, “Do you possess a book?”

He said, “No, except for the Book of Allah or the insight Allah has bestowed

upon His slave into His book (i.e. the Qur’an), or what is in this notebook.”
Isaid, “What is in this sahifah (booklet)?”

He said, “Information about blood money (that a murderer must pay to the
relatives of the victim) i.e. the ages of the camels that are required to be
given as blood money. It (also) contained the amounts of money that are to
be given for the releasing of captives, and (it also contained) the law that

no Muslim should be killed (in qisas) for the killing of a kafir.”
Imam Muslim narrates from Ibrahim al-Taymi, from his father who said:

‘AlT ibn Abi Talib addressed us and said, “He who thinks that we (the
members of the Prophet’s family) read anything else besides the Book of
Allah and this Sahifah (notebook) (and he said that the Sahifah was tied to

the scabbard of the sword) is telling a lie.”

Imam Muslim narrates from Aba al-Tufayl:

‘Al was asked whether Allah’s Messenger Js«esi= had showed special

favour (by disclosing to him) something (which he kept secret from
1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 13/628.
2 Imam al-Bukharf: Sahih al-Bukhari, 1/111 (and other places).

3 Imam Muslim: Sahth Muslim, 2/1370.
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others). Thereupon he said: ‘Allah’s Messenger &4 singled us not for
(disclosing to us) anything (secret) which he did not make public, (but
those few things) which lay in the sheath of my sword. He drew out the
written document contained in it and on it was written: ‘Allah curses him
who sacrifices (an animal) for anyone else besides Allah; and Allah curses
him who steals the signposts (that demarcate the boundary lines) of the
land; and Allah curses him who curses his father; and Allah curses him who
accommodates an innovator.”

—y

Imam al-Nasa'1 narrates:

Al-Ashtar asked ‘Ali, “What the people have been hearing from you has
become widespread. If the Messenger of Allah told you anything, then tell

”

us.

He said, “The Messenger of Allah iz did not tell me anything that he
did not tell the people, except that in the sheath of my sword there is a
sheet, in which it says, ‘The lives of the believers are equal in value, and
they hasten to support the asylum granted by the least of them. But no
believer may be killed neither in return for a disbeliever, nor one with a

1717

covenant while his covenant is in effect.

All of these reports demonstrate the error in the first narration and that it is an

unacceptable (munkar) narration.

1 Ibid., 3/1978.

2 Imam al-Nasa'T: Sunan al-Nasa’s, 8/4746.
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Hadith 45
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(Anas = says,) “I entered the presence of ‘Ali ibn Abi Talib 1= with
the Prophet s.zii-, he was visiting him while he was sick. Abu Bakr
and ‘Umar &= were with him. They both moved and the Messenger
of Allah iz sat down. One of them said to the other, ‘I do not think
he will survive.” The Messenger of Allah il said, ‘Verily he will
never die except that he will be killed. And he will never die until he

is filled with anger.”

This hadith is narrated from Anas ibn Malik and Tmran ibn Husayn &g,

The Hadith of Anas ibn Malik

Al-Hakim and others narrate — from Nasih ibn ‘Abd Allah al-Mahmali — from

‘Ata’ ibn al-Sa’ib — from Anas ibn Malik sz,

Nasih ibn ‘Abd Allah al-Mahmali is da if (weak). It has been said that he is matriik
(suspected of forgery).

‘Ata’ ibn al-Sa’ib is mukhtalit (commits serious errors). Therefore, al-Dhahabt

says the chain of transmission is wah (feeble).?

Ibn ‘Asakir also narrates this version of the hadith with a chain of transmission
that contains the narrators ‘Ubays ibn Hisham and Mansir ibn Yainus.’ I could

not trace them.
1 Al-Hakim: Mustadrak al-Hakim, 3/4673.
2 Ibn al-Mulaqqin: Mukhtasar Talkhis al-Mawdu ‘at, 3/1491.

3 Ibn ‘Asakir: Tarikh Dimashg, 42/422.
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It also contains the narrator ‘Abd al-Mu’min ibn al-Qasim. He is da'if (weak).

The Hadith of ‘Imran ibn Husayn

Ibn ‘Asakir narrates this version of the hadith with a chain of transmission that

contains the narrator Yahya ibn al-‘Ala’."! He is suspected of fabricating hadith.

It also contains the narrator al-Hasan ibn ‘Atiyyah al-‘Awfi and his father. They
are both da'if (weak).

Therefore, the hadith is wah (feeble) in both its chains of transmission.

1 Ibid.

434



Hadith 46
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0 ‘Ali, soon the rebellious group will fight you and you will be upon
the truth. Therefore, whosoever does not support you on that day, he

is not from me.

Ibn ‘Asakir narrates — from ‘Abd Allah ibn Ja‘far al-Maqdisi — Ibn Wahb
narrated to us — from Ibn Lahi‘ah — from Abi ‘Ushshanah' — from ‘Ammar ibn
Yasir who said, ‘T heard the Prophet iz,

The chain of transmission is wah (feeble).

Ibn Lahi‘ah is da'if (weak), despite the extensive difference of opinion regarding
him. Some hadith masters have excluded the narrations of the ‘Abadilah® from
him (i.e. they accept his narrations when the ‘Abadilah narrate from him). Others

have said he is generally da'if (weak). While others say he is generally acceptable.

Other hadith critics draw a distinction between those people who narrated from
him before his books burnt and after. Others say he is da‘if (weak) before and after
his books burnt. The sounder opinion is to abandon his hadith on account of all

the mistakes and differences of opinion of the hadith critics regarding him.

I could not trace ‘Abd Allah ibn Ja‘far al-Maqdisi. Perhaps he is the problem in
the hadith.

It is true that the hadith of ‘Ammar is sahih (authentic); however, without the
unacceptable addition, “...And you will be upon the truth. Therefore, whosoever

does not support you on that day, he is not from me.”

1 The name appears as ‘Ushshagah in the printed version of the book. The correct name is as I have
mentioned above.

2 Ibn ‘Asakir: Tarikh Dimashg, 42/473.

3 The ‘Abadilah refer to ‘Abd Allah ibn al-Mubarak, ‘Abd Allah ibn Wahb, and ‘Abd Allah ibn Yazid ibn

al-Mugri’. [translator’s note]
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Hadith 47
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(Abai Thabit, the mawla (client) of Abii Dharr said,) “I was with ‘Alf xzis
on the Day (of the Battle) of the Camel. When I saw ‘A’ishah standing,
some of that (doubt) which entered other people (also) entered me.
Allah disclosed that for me (i.e. removed from me the reservations
I had to fight) at the time of Salat al-Zuhr and so I fought alongside
Amir al-Mu'minin. When he finished, I proceeded to Madinah. I
came to Umm Salamah and said, ‘I have come, by Allah, not asking
for food or drink; rather, I am the mawla (client) of Abii Dharr.” She
said, ‘Welcome.’ I told her my story and so she said, ‘Where were you
when the hearts flew their course (i.e. when the fighting broke out)?’
I said, ‘I was such that Allah disclosed it for me (i.e. removed the
reservations I had) at noon (and then I went to fight alongside Amir
al-Mu'minin).” She said, ‘Excellent! I heard the Messenger of Allah
izLdie say: “All is with the Qur’an and the Qur’an is with ‘Ali. They will

never separate until they meet me at the Hawd (Cistern).””

Al-Hakim and al-Tabarani narrate — from ‘Al ibn Hashim ibn al-Barid — from his
father who said — Abui Sa‘id al-Taymi narrated to me — from Abu Thabit, the

mawld (client) of Abi Dharr...!

Al-Hakim says, “This hadith has a sahih (authentic) chain of transmission. Aba

Sad al-Taymi is (Abl Sa'ld al-Taymi) al-‘Aqisa’. He is a thigah (reliable) and

1 Al-Hakim: Mustadrak al-Hakim, 3/4628; al-Tabarant: al-Mujam al-Awsat, 5/4880 and al-Mujam al-

Saghir, 2/720.
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ma’'man (trustworthy). Imam al-Bukhari and Imam Muslim did not include it in

their respective collections.”

Dinar Abu Sa‘id ‘Aqisa al-Tamimi (or al-Taymi) is not as al-Hakim supposed.
Imam al-Nasa'T says he is not a thiqah (reliable). Al-Daraqutni says he is matriik al-
hadith (suspected of forgery). Al-Sa‘di says he is not a thigah (reliable).

Additionally, Abti Thabit could not be traced.

Therefore, the hadith is wah (feeble). However, the meaning is sound. And Allah

knows best.
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Hadith 48
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(The Prophet issf- said,) “I will surely fight the Amaligah in a

battalion.” Jibril szt said to him, “Or ‘Ali (will surely fight the
Amaligah).” He iz then said, “Or ‘Ali ibn Abi Talib.”

Al-Hakim and others narrate — from Ibrahim ibn Isma‘il ibn Yahya ibn Salamah
ibn Kuhayl — My father narrated to me — from his father — from Salamah —
from Mujahid — from Ibn ‘Abbas &, “The Prophet is«&ie said in a sermon

delivered on the Farwell Hajj...”

Al-Dhahabf says, “Isma‘il ibn Yahya ibn Salamah ibn Kuhayl from his father;
they are both matrik (suspected of forgery).”

Ibrahim is similarly da‘if (weak).

Al-Tabarani narrates this hadith with a chain of transmission that contains the

narrator Salamah ibn Ibrahim ibn Isma‘il ibn Yahya ibn Salamah ibn Kuhayl .’

I could not trace Salamah ibn Ibrahim ibn Ismafl ibn Yahya ibn Salamah ibn
Kuhayl.

His father (Ibrahim ibn Isma‘l ibn Yahya ibn Salamah ibn Kuhayl) is da‘if (weak).

His grandfather (Ismafl ibn Yahya ibn Salamah ibn Kuhayl) is matrik (suspected
of forgery).

Ibn ‘AdT narrates — from Yahya ibn ‘Abd al-Hamid al-Himmani — Yahya ibn

1 Al-Hakim: Mustadrak al-Hakim, 3/4636.
2 Ibn al-Mulaqqin: Mukhtasar Talkhis al-Dhahabt, 3/1368.
3 Al-Tabarant: al-Mujam al-Kabir, 11/11088.
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Salamah ibn Kuhayl narrated to us — from his father — from Mujahid — from
Ibn ‘Abbas.!

Yahya ibn ‘Abd al-Hamid al-Himmani and Yahya ibn Salamah ibn Kuhayl are
both matritk (suspected of forgery).

In short, the hadith is wah (feeble) and sagit (wholly unreliable) in both of its

chains of transmission.

1 Ibn ‘AdT: al-Kamil, 7/197.
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Hadith 49
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Do not curse ‘Ali; for he was touched in the dhat (essence) of Allah

Al-Tabarani narrates (and AbQi Nuaym in a similar manner) — from Sufyan ibn
Bishr al-Kaifi (Abli Nu‘aym’s version has the name Sa‘d ibn Bishr al-Kaifi) — ‘Abd
al-Rahim ibn Sulayman narrated to us — from Yazid ibn Abi Ziyad — from Ishaq
ibn Ka'b ibn ‘Ujrah — from his father who said, “The Messenger of Allah sk

said...”?
This hadith is batil (false). It contains the following defects:

* Yazid ibn Abi Ziyad is sayyi’ al-hifz (possessor of a weak memory).

+ Ishaq ibn Kab ibn ‘Ujrah is majhiil (unknown), as mentioned by Ibn al-
Qattan and Ibn Hajar. No consideration is to be given to the fact that Ibn
Hibban mentions his name in his Kitab al-Thigat because he is lenient in

this regard.

+ Sufyan (or Sa'd) ibn Bishr al-Kiifi, I could not trace. It is possible that he
is the problem in the hadith.

Al-Haythami writes:

Al-Tabarani narrates this hadith in al-Mujjam al-Kabir and al-Mujam al-
Awsat. It contains the narrator Sufyan ibn Bishr (or Bashir). He comes
later; he is not the one to narrate from Abii ‘Abd al-Rahman al-Hubuli.
Additionally, T do not know who he is. The remaining narrators have been

regarded as thigat (reliable). Some (however) have elements of weakness.?

1 Al-Tabarant: al-Mujam al-Kabir, 19/324 and al-Mujam al-Awsat, 9/9361.
2 Nir al-Din al-Haythami: Majma' al-Zawa’id, 9/130.
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Al-Albani writes:

From what has been mentioned previously, you should know that al-
HaythamT's statements regarding the hadith are inadequate; he did not
fully expound upon the defects by which the hadith is rendered extremely
weak, if not free from actually being a fabrication—something which the

heart testifies to and inclines towards. And Allah knows best.!

1 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, 2/300.
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Hadith 50
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The forerunners are three: the forerunner to Miisa is Yuisha“ ibn Niin;
the forerunner to Tsa is the Companion of Yasin (i.e. Muhammad

isazafe); and the forerunner to Muhammad s is ‘Ali ibn Abi Talib.

Al-Tabarani and al-‘Uqayli narrate — from al-Husayn ibn Abi al-Sari al-
‘Asqalani — Husayn al-Ashqar® narrated to us — Sufyan ibn ‘Uyaynah narrated
to us — (from Ibn Abi Najth — from Mujahid)? — from Ibn ‘Abbas — from the
Prophet Jsedfie...?

Al-Husayn ibn Abi al-Sari al-‘Asqalant is a kadhdhab (liar).

Husayn al-Ashqar is da’if (weak). It has also been stated that he is matrik
(suspected of forgery).

Al-HaythamT's statement demonstrates absolute leniency on his part when he

said:

Al-Tabarani narrates this hadith with a chain of transmission containing
the narrator Husayn ibn Hasan al-Ashgar. Ibn Hibban regarded him as a
thigah (reliable) and the majority have regarded him as da‘if (weak). The

remaining narrators’ hadith is either hasan (fair) or sahth (authentic).”

1 Al-‘Uqayli sometimes narrates it with the name al-Ashqar, and other times without it.
2 The names in the brackets were dropped in the print of al-Tabarant.

3 Al-Tabarant: al-Mujam al-Kabir, 11/11152; al-'Uqayli: al-Du‘afa’ al-Kabir, 1/249.

4 Nir al-Din al-Haythamt: Majma' al-Zawd'id, 9/102.
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Al-‘Uqgayli writes, “This too, has no basis from Ibn ‘Uyaynah.”*

Citing from al-‘Uqayli, al-Munawi writes, “The hadith is unknown except via him
(i.e. Husayn ibn Hasan al-Ashqar). It is a munkar (unacceptable) hadith.”

Our copy of al-Du‘afa’ al-Kabir does not contain this.
Ibn Kathir says the hadith is munkar (unacceptable).?

Al-Albani says, “This chain of transmission is da'if jiddan (very weak), if not

mawdii‘ (fabricated).”

1 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 1/250.

2 Al-Munawf: Fayd al-Qadir, 4/135.

3 Ibn Kathir: Tafsir Ibn Kathir, 6/510.

4 Al-Albant: Silsilat al-Ahadith al-Da‘ifah (1/358).
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Hadith 51
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Allah shows enmity towards anyone who shows enmity to ‘Ali.

Abii Nu‘aym narrates — Muhammad narrated to us — from Zayd ibn Muhammad
ibn Ja‘far al-KGff — Muhammad ibn Ja‘far al-Qattat narrated to us — al-Hakam
ibn Sulayman narrated to us — from Muhammad ibn Kathir — from Isma‘il al-
Bazzaz — from Abi Idris al-Murhibl — from Rafi, the mawla (client) of ‘A’ishah
who said, “I was a young boy who used to serve her (i.e. ‘A’ishah) when the

Messenger of Allah 4524 was by her. Verily the Prophet ds:£40 said...”

The chain of transmission is sagit (wholly unreliable). It contains the following
defects:

« Muhammad ibn Ja'far al-Qattat is da'if (weak).?
+ Abl Hatim says he does not know who al-Hakam ibn Sulayman al-Kindi
is.?

—

¢ I could not trace Isma‘il al-Bazzaz.

+ Muhammad ibn Kathir still needs to be investigated. There are a number

of people with this name in his generation.

1 Abil Nu‘aym: Ma'rifat al-Sahabah, 2/2644.
2 Ibn Hajar: Lisan al-Mizan, 5/106.
3 Abii Hatim: Kitab al-Jarh wa al-Ta'dil, 3/117.
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Hadith 52
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‘Ali is my asl (foundation) and Ja'far is my far' (branch).” Or he said:

“Ja‘far is my asl (foundation) and ‘Ali is my far' (brance).

Al-Tabarani and others narrate — from Muhammad ibn Isma‘il ibn Ja‘'far ibn
Ibrahim ibn Muhammad ibn ‘Ali ibn ‘Abd Allah ibn Ja‘far ibn Abi Talib — my
uncle, Miisa ibn Ja'far narrated to us — from Salih ibn Mu‘awiyah — from his
brother, ‘Abd Allah ibn Muawiyah — from his father — from ‘Abd Allah ibn
Ja'far who said, “The Messenger of Allah Js:&4ie said...”

The chain of transmission of al-Diya’s al-Mukhtarah is missing (the part of the
chain that says) “...from his brother ‘Abd Allah ibn Mu‘awiyah.”

This hadith is batil (false) and its chain of transmission is sagit (wholly unreliable).

It contains the following defects:

 Abl Hatim says Muhammad ibn Isma‘il al-Jafari is munkar al-hadith
(unacceptable in hadith). AbG Nu'aym al-Asbahani says he is matritk

(suspected of forgery). Ibn Hibban says he narrates strange reports.’

¢ Al-Uqayli says regarding Musa ibn Jafar al-Jafari, “His hadith require

investigation.”
* 1 could not trace Salih ibn Mu‘awiyah, his brother, ‘Abd Allah ibn

Mu'awiyah, and their father.

1 Al-Tabarant: al-Mujam al-Kabir, 14/14772.
2 Tbn Hibban: Kitab al-Thigat, 9/88.
3 Al-'Uqaylt: al-Du‘afd’ al-Kabir, 6/2873.
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Hadith 53
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‘Ali ibn Abi Talib is the door of repentance (i.e. the path to the removal
of sins). Whoever enters it is a believer. And whoever exits from it is

a disbeliever.

Al-Daraqutni narrates (and Ibn al-Jawzi in a similar manner) — Ahmad ibn
Muhammad ibn AbT Bakr narrated to us — Muhammad ibn ‘Ali ibn Khalaf
narrated to us — Husayn al-Ashqar narrated to us — Sharik narrated to us —
from al-A'mash — from ‘Ata’ — from Ibn ‘Abbas who said, “The Messenger of Allah

s said..

Al-Daraqutni says Husayn al-Ashqar narrates this in isolation from Sharik. He

is (also) not strong (in hadith).
I have explained previously how he is daif (weak).
Sharik is (also) da'if (weak).

There is a difference of opinion regarding the status of Muhammad ibn ‘Ali ibn
Khalaf al-‘Attar.? Al-Khatib regarded him as a thigah (reliable). Ibn ‘Adi and Ibn

al-Jawzi suspected him of lying.
Al-Dhahabi and al-Albant say this hadith is batil (false).?
Al-Sakhawi says the hadith is da'if jiddan (extremely weak).

1 Al-Daraqutnt: Afrad al-Daraqutnt; Ibn al-Jawzi: al-Tlal al-Mutanahiyah, 1/384.

2 Ton Hajar: Lisan al-Mizan, 5/289.

3 Al-Dhahabt: Mizan al-I'tidal, 1/532; al-Albant: Silsilat al-Ahadith al-Da'‘ifah, 8/3913.
4 Al-Sakhawt: al-Magasid al-Hasanah, hadith no. 97.
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Hadith 54
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I saw the Prophet i&sf- embracing ‘All and kissing him, and he

was saying, “By my father, the only martyr; by my father, the only

martyr.”

Abii Ya'la narrates — Suwayd ibn Sa‘id narrated to us — Muhammad ibn ‘Abd al-
Rahim ibn Shards al-Halabi narrated to us — from Ibn Mina’ — from his father

— from ‘A’ishah...”™
The chain of transmission is wah (feeble). In contains the following defects:

¢+ ‘Umar Ibn Mina’ is majhiil (unknown). As mentioned by Abl Hatim, al-
Dhahabi and Ibn Hajar.

« His father could not be traced.

Al-Albani considered his name to be Mayna’ ibn Abl Mayna’ al-Zuhrt al-
Khazzaz, the mawla (client) of ‘Abd al-Rahman ibn ‘Awf.? He narrates from
a number of Sahabah. He is matritk (suspected of forgery). In fact, Aba
Hatim deemed him a kadhdhab (liar).?

+ Suwayd ibn Sa‘ld is (Suwayd ibn Sa‘7d) al-Hadathani. He is da'if (weak).

1 Abii Ya‘la: Musnad Abi Ya'la al-Mawsili, 8/4576.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4876.
3 Ibn Hajar: Tahdhib al-Tahdhib, 10/354.
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Hadith 55
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Verily the Messenger of Allah &.zii- sent ‘Al on a particular errand.
When he returned, the Messenger of Allah i.z4i- said to him, “Allah,

His Messenger, and Jibril sz« are pleased with you.”

Al-Tabarani narrates — Ahmad ibn al-‘Abbas al-MurrT al-QantarT narrated to us
— Harb ibn al-Hasan al-Tahhan narrated to us — Yahya ibn Ya'la narrated to
us — from Muhammad ibn ‘Ubayd Allah ibn Abi Rafi' — from his father — from
his grandfather...!

The chain of transmission is batil (false). It contains the following defects:

+ Muhammad ibn ‘Ubayd Allah ibn Abi Rafi‘ is matrik (suspected of

forgery), as mentioned previously.

+ Al-Azdi says that the hadith of Harb ibn al-Hasan al-Tahhan are not
(worth) much (laysa hadithuhu bidhak).* AblG Hatim says he is a shaykh

(venerable).’ Tbn Hibban mentions him in Kitab al-Thigat.*

* Yahya ibn Ya'la al-Aslami is da'if (weak), as mentioned previously.

1 Al-Tabarani: al-Mujam al-Kabir, 1/946.
2 Tbn Hajar: Lisan al-Mizan, 2/184.

3 Abi Hatim: al-Jarh wa al-Ta'dil, 3/252.
4 Tbn Hibban: Kitab al-Thigat, 8/213.
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Hadith 56
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When the Prophet isi- set out for Khaybar, he placed ‘Al at the
forefront and said, “Whoever enters the (area of the) date-palm
trees is safe.” When the Prophet iz uttered these words, ‘Ali
wals announced it. The Prophet sk looked towards Jibril »zii and
Jibril laughed. The Messenger of Allah is.si- said, “What makes you
laugh?” He said, “Verily I love him.” The Prophet i said to ‘Ali,
“Jibril is saying, ‘Verily I love you.”” He said, “Did I reach such that
Jibril loves me?” He said, “Yes, and He who is better than Jibril, Allah

dzxez (also loves you).”

Al-Tabarani narrates (and Ab@i Nu‘aym from al-Tabarani) — Ahmad ibn ‘Umar
al-Bazzar narrated to us — Muhammad ibn ‘Umarah ibn Subayh narrated to
us — Nasr ibn Muzahim narrated to us — Mindal narrated to us — from Isma‘il

ibn Ziyad — from Ibrahim ibn Bashir al-Ansari — from al-Dahhak al-Ansart....!
The chain of transmission is sagit (wholly unreliable).

Muhammad ibn ‘Umarah al-Kiufi and Ibrahim ibn Bashir al-Ansari were only

regarded as reliable by Ibn Hibban.
Mindal ibn ‘Ali al-'‘Anazi al-Kufi is daif (weak).

Nasr ibn Mazahim is matritk (suspected of forgery).

1 Al-Tabarant: al-Mujjam al-Kabir, 8/8145; Abil Nu‘aym: Ma rifat al-Sahabah, 3/3907.
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Isma‘il ibn Ziyad is possibly al-KafT al-Sakani. The hadith critics have deemed
him a kadhdhab (liar).

Al-Haythamiwrites, “Al-Tabarani narrates this hadith with a chain of transmission

7]

that contains the narrator Nasr ibn Muzahim. He is matriik (suspected of forgery)
Ibn Hajar says the chain of transmission is da'if (weak).?

Abli Nu‘aym also narrates this hadith with a chain of transmission that is sagit

(wholly unreliable).’ it contains:

Jubarah ibn al-Mughallis is da'if (weak).
Mindal is da'if (weak).

Isma‘il ibn Ziyad was deemed a kadhdhab (liar).

Al-Daylami also narrates this hadith from al-Dahhadk al-Ansari.* I have yet to

come across its chain of transmission.

1 Niir al-Din al-Haythami: Majma‘ al-Zawa'’id, 9/126.
2 Tbn Hajar: al-Isabah, 3/481.

3 Abi Nu‘aym: Ma'rifat al-Sahabah, 5/6871.

4 Al-DaylamT: Musnad al-Daylami, 5/8296.

450



Hadith 57
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Allah does not establish the love of ‘Ali in the heart of a believer—
thereby causing his feet to slip—except that Allah will make his feet

firm on the Day of Resurrection on the Sirat (Bridge).

Al-Khatib narrates — from Muhammad ibn Sa‘id ibn Hammad — Abu Hawalah
Bishr ibn al-Walid al-Kafi narrated to us — Hasan ibn Salih narrated to us
— from Suddi — from Muhammad ibn ‘AlT who said, “The Messenger of Allah
Ao said..

This hadith is munkar (unacceptable).

Al-Suddi is Ismafl ibn ‘Abd al-Rahman. There is a difference of opinion regarding

his status.
Abu Hawalah Bishr ibn al-Walid al-Kufi could not be traced.
Muhammad ibn Sa‘id ibn Hammad is majhiil (unknown).

Additionally, the chain of transmission is mursal? (broken transmission).

1 Al-Khattb: al-Muttafiq wa al-Muftarig, 1/276.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Hadith 58

Whoever holds a grudge against ‘Ali holds a grudge against me. And

whoever holds a grudge against me has disbelieved.

Ibn Mardawayh narrates — ‘Abd al-Khaliq ibn Muhammad ibn Marwan
narrated to us — my father narrated to us — Masth ibn Muhammad narrated to
us — Sallam ibn Abi ‘Amrah narrated to me — from Ibn Sirin — from Anas who

said, “The Messenger of Allah i5<&d said...”

Ibn al-Jawzi cites this hadith and says, “This hadith contains the narrator Sallam.

Ibn Hibban says it is not permissible to consider him a valid form of proof.”*

This chain of transmission is wah (feeble). I could not trace ‘Abd al-Khaliq ibn
Muhammad ibn Marwan, his father (Muhammad ibn Marwan), and Masih ibn

Muhammad.

The hadith of Sallam ibn Abi ‘Amrah are not worth anything (i.e. he is da‘f
(weak)), as Ibn Ma'‘in stated.

1 Ibn al-JawzT: al-Ilal al-Mutanahiyah, 1/334.
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Hadith 59
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O ‘Ammar, if you see ‘Ali tread through a certain valley, and others
tread through another, tread through the way of ‘Ali and leave the
others. He will never lead you to ruin. And he will never take you

away from huda (guidance).

Al-Daylami cites this hadith from Abti Ayytb al-Ansari.! I was unable to locate its

chain of transmission.

Al-Khatib narrates a lengthy hadith which contains the wording, “O ‘Ammar
ibn Yasir, if you see ‘Ali tread through a certain valley, and others tread through
another, tread through the way of ‘Ali and leave the others. He will never lead you

to ruin. And he will never take you away from huda (guidance).”

Translators note:

The hadith reported by al-Khatib from AbG AyyTb al-Ansari edls, and also
quoted by Ibn ‘Asakir from al-Khatib?, has been discussed in Hadith: 30 of the Da‘if

section. We reproduce the opinions of the scholars concerning this narration for
the benefit of the readers:

Al-Ma‘alla ibn ‘Abd al-Rahman al-Wasiti is a kadhdhab (liar).
Al-Jiraqani said, “This hadith is mawdi‘ (fabricated), there is no doubt about it.”*

1 Al-Daylami: Musnad al-Firdaws, 5/8501.

2 Al-Khatib: Tarikh Baghdad, 13/186.

3 Tarikh Madinah Dimashg, 42/472

4 Al-Jiraqant: al-Abatil wa al-Manakir wa al-Sihah wa al-Mashahir, 1/174.
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Ibn al-JawzT says, “Without a doubt, this hadith is mawdi' (fabricated).”

The following people concurred with him: al-Suyti, Ibn ‘Iraq, al-Shawkani, and
al-Albani.?

1 Tbn al-Jawzi: Kitab al-Mawdi at, 2/12.
2 Al-SuyQtT: al-La’alf al-Masii‘ah, 1/374; Tbn ‘Iraq: Tanzih al-Shari‘ah, 1/371; al-Shawkant: al-Fawa'id al-
Majmii‘ah, hadith no. 345; al-Albant: Silsilat al-Ahadith al-Da‘ifah, hadith no. 4896.
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Hadith 60
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(Ali =235 said) “By Allah, I did not lie and I was not deceived. I did not
stray and I was not led astray. I was promised by the Messenger of

Allah .24, Unsuccessful is he who lies.”

Abi Ya'la narrates — Isma'il ibn Msa narrated to us — al-Rabi ibn Sahl al-Fizari
narrated to us — Sa‘ld ibn ‘Ubayd narrated to me — from ‘Al ibn Rabi'ah who said,
“I heard ‘Ali say on the mimbar (pulpit) when a man came to him and said: ‘O Amir
al-Mu’minin (Commander of the Faithful), why do I see you inciting and urging the
people as a man goads and incites his camel? Is it a promise from the Messenger
of Allah 4s.&4, or something you saw?””! He went on and mentioned the hadith
(i.e. the statement of ‘Al1).

The chain of transmission is sagit (wholly unreliable).
Al-Rabi’ ibn Sahl ibn al-Rukayn ibn al-Rabi' ibn ‘Umaylah al-Fizari is da'if
(weak). In fact, Ibn Ma‘In says he is not a thigah (reliable). AbG Zur‘ah says he is

munkar al-hadith (unacceptable in hadith).

Al-HaythamT writes, “Abt Ya'la narrates this hadith with a chain of transmission
that contains al-RabT ibn Sahl. He is da'if (weak).”

1 Ab Ya'la: Musnad Abt Yala, 1/518.
2 Al-Haythamt: Majma’ al-Zawa'id, 9/135.
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(Ali =35 said,) “O Messenger of Allah, verily you said to me on the Day
of Uhud when you were excluded from shahadah (martyrdom) and
whoever was martyred was martyred: “Verily shahadah (martyrdom)
is behind you... How will you show patience when from here to here
will be stained (in blood)?” He stretched his hand towards his beard
and his head. ‘Ali said, “Did you not explain what you explained?
These are not instances wherein you exercise patience; rather, they

are instances of glad tidings and honour.”

Al-Tabarani and others narrate — from Ishaq ibn ‘Abd Allah ibn Kaysan — from
his father — from ‘Tkrimah — from Ibn ‘Abbas who said, “Ali said...””

Ishaq ibn ‘Abd Allah ibn Kaysan al-Marwazi was deemed layyin (lenient
on hadith) by Abii Ahmad al-Hakim. Al-Bukhari says he is munkar al-hadith
(unacceptable in hadith).?

His father, ‘Abd Allah ibn Kaysan is daif (weak).

Al-Haythami writes, “Al-Tabarani narrates this hadith. It contains the narrator
‘Abd Allzh ibn Kaysan al-Marwazi. He is da‘if (weak).”

1 Al-Tabarant: al-Mujam al-Kabir, 11/12043.
2 Ibn Hajar: Lisan al-Mizan, 1/365.
3 Nir al-Din al-Haytham: Majma' al-Zawa'id, 9/138.
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The Messenger of Allah &5 came to his Companions one day and
said, “O Companions of Muhammad, last night, Allah i5:-2 showed me
your houses in Jannah. They are near my house.” Thereafter, ‘Ali ibn
Abi Talib a5 approached. He & said, “O ‘Ali, are you not pleased
that your house in Jannah will be facing my house?” He said, “But of
course, may my father and mother be sacrificed (for your sake), O
Messenger of Allah.” He i said, “Your house in Jannah will face
my abode.” Thereafter, Abui Bakr al-Siddiq approached. He iz~
said, “O Abu Bakr, verily I know a man; I know his name, the name
of his father and mother, when he enters Jannah, he will not enter a
door from its doors nor a room from its rooms except that it is saying

to him, “Welcome, welcome.” He went on to mention a lengthy hadith.

This hadith is narrated from ‘Abd Allah ibn Abi Awfa and ‘Al7 &=gi.

The Hadith of ‘Abd Allah ibn Abi Awfa

Khaythamah and others narrate — from Muhammad ibn Ja'far al-Kufi al-‘Allaf
— Al-Mubharibi narrated to us — from ‘Ammar ibn Sayf — from Isma‘il ibn Abt
Khaffar — from ‘Abd Allah ibn Abi Awfa...!

The chain of transmission is sagit (wholly unreliable).

Muhammad ibn Jafar al-Kafi al-‘Allaf is majhiil (unknown). As mentioned

previously, only Ibn Hibban regards him a thigah (reliable).

1 Khaythamah ibn Sulayman: Min Hadith Khaythamah Ibn Sulayman al-Qurashi, hadith no. 121.
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‘Abd al-Rahman ibn Muhammad al-Muharibi is a sadiq (sincere) but a mudallis*

(obfuscates when he narrates).

‘Ammar ibn Sayf is da if (weak). Some say he is even matritk (suspected of forgery)

and munkar al-hadith (unacceptable in hadith).
Ibn al-Jawzi and al-Bazzar narrate an abridged version of this hadith.?

Al-Dhahabi states: “This hadith is narrated with a chain of transmission that is
mugzlim (murky) from ‘Ammar ibn Sayf—who is da‘if (weak), from Tbn Abi Khalid,
from Ibn Abt Awfa.”

Al-Albani says: “The hadith is munkar (unacceptable) and mawdi‘ (fabricated).

The signs of it being falsely manufactured and fabricated are clear.”

The Hadith of ‘Al

Al-ShajarT narrates — from al-Hakam ibn Sulayman — from Nasr ibn Muzahim,
from Abu Khalid — from al-Imam al-Shahid Abt al-Husayn Zayd ibn ‘Al — from
his father — from his grandfather — from ‘Alf 22t who said, “I enjoy ten (things)
from the Messenger of Allah Jz.&4z; T would not give up even one of them for
everything upon which the sun rises (i.e. the entire world). He As.£4 said to me,
‘0 “Alf, you are my brother in the world and the Hereafter; you will be the closest of
the entire creation to me on the Day of Resurrection; my abode will face your abode

in Jannah just as the houses of others face (each other) in the world...””
Nasr ibn Muzahim is matriik (suspected of forgery) and accused of lying.
Abt Khalid and al-Hakam ibn Sulayman could not be traced.

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

2 Ibn al-Jawzt: al-Ilal al-Mutanahiyah, 1/402; al-Bazzar: Musnad al-Bazzdr, 8/3343.

3 Al-Dhahabi: Talkhis al-Tlal, hadith no. 85.

4 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 14/6592.

5 Al-Shajart: al-Amalt, 1/694.
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The Messenger of Allah i@ came to us; his right (hand) was in the
hand of Abii Bakr, his left (hand) was in the hand of ‘Umar, ‘Ali was
holding the edge of his garment and ‘Uthman (was also holding it)
from the back. He i< said, “Like this, by the Lord of the Kabah,

we will enter Jannah.”

Ibn ‘Adi and others narrate — from ‘Abd Allah ibn Khirash — from al-‘Awwam
ibn Hawshab — from Shahr ibn Hawshab — from Mu‘adh ibn Jabal.!

Ibn al-Jawzi says this hadith is inauthentic.?

‘Abd Allah ibn Khirash ibn Hurayth al-Shaybani is suspected of fabricating
hadith.

Muhammad ibn ‘Ali ibn Rawh al-Mu’addib still needs to be investigated.

Shahr has been criticized.

1 Ibn ‘Adt: al-Kamil, 4/210.

2 Ibn al-Jawzt: al-Ilal al-Mutanahiyah, 4/210.
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There was not a Prophet before me except that he was given seven

noble ministers (and) friends, and I was given fourteen: Hamzah,

Ja'far, ‘Ali, Hasan, Husayn, Abii Bakr, ‘Umar, al-Miqdad, ‘Abd Allah Ibn
Mas‘ud, Abu Dharr, Hudhayfah, Salman, ‘Ammar and Bilal.

This hadith is narrated from ‘Ali z&& with the following chains of transmission:

1. Imam Ahmad and others narrate from Kathir ibn Nafi' al-Nawwa’ who
said: T heard ‘Abd Allah ibn Mulayl, “I heard ‘Ali 4855 say, ‘The Messenger
of Allah Js&4 said...”

‘Abd Allah ibn Mulayl was only regarded as a thigah (reliable) by Ibn

Hibban.?

Al-Nawa’ is da'if (weak).

Additionally, the hadith in both its marfd" and mawgqiif versions (i.e. the
version attributed to the Prophet is«&4fie and the version attributed to
the Sahabi) are mudtarib (unreslovably problematic), as is the chain of
transmission with its additions and defects. I have explained this in the

original work.

Al-Albani says the hadith is munkar (unacceptable).’
1 Imam Ahmad: Musnad Ahmad, 1/148.
2 Tbn Hibban: Kitab al-Thigat, 5/43.

3 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 6/2956.
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2. Tbn ‘Asakir narrates from Baqiyyah — Isma‘il al-Kindi informed us — from
Abt ‘Amir — from Abii Mu‘adh — from ‘Ali ibn Abi Talib %egis...!

Abii ‘Amir and Abai Mu‘adh require further investigation.

Ibn Hajar writes, “Isma‘il al-Kindi from al-A‘mash; (al-Kindi) is munkar
al-hadith (unacceptable in hadith). Al-Azdi mentions this.”?

Al-Dhahabi states, “Isma‘Tl ibn ‘Abd Allah al-Kindi from al-A‘'mash, and from
him, Baqiyyah; (al-Kindi) narrates a strange and munkar (unacceptable)

report.”

In short, the hadith is munkar (unacceptable). And Allah knows best.

1 Ibn ‘Asakir: Tarikh Dimashg, 12/271.
2 Ibn Hajar: Lisan al-Mizan, 1/446.
3 Al-Dhahabt: Mizan al-I'tidal, 1/235.
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We were with the Prophet &=, and with him was a group of people
sitting. Then, ‘Ali entered. When he entered, everyone (sitting there)
left. After leaving, they began reprimanding each other and saying,
“By Allah, he did not remove us and bring him in.” And so they
returned and entered. He i« said, “By Allah, I did not bring him

in and take you out; rather, Allah brought him in and took you out.”

This hadith is narrated from Sa‘d ibn Abi Waqqas, Ibn ‘Abbas, Zayd ibn Arqam,

and ‘All 28,

The Hadith of Sa‘d ibn AbT Waqqas

This version of the hadith has the following chains of transmission:

1. Al-Nasa’T and al-Bazzar narrate — from Muhammad ibn Sulayman
Luwayn — from Ibn ‘Uyaynah — from ‘Amr ibn Dinar — from Abu Ja'far
Muhammad ibn ‘AlTl — from Ibrahim ibn Sa‘d ibn Abi Waqqgas — from his

father.! In one instance, he did not mention “from his father”.

Luwayn is inconsistent in this narration; in one instance, he narrates
it mawstil (contiguous), and in another instance, he narrates is mursal
(broken transmission). Two great hadith masters concurred with the
mursal, they are both students of Ibn ‘Uyaynah who narrate the mursal

version from him.

1 Al-Nasa'T: al-Sunan al-Kubra, 5/8424 and Khasa'is ‘Alf, hadith no. 39.
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Al-Khatib and al-Daraqutni (also) gave preference to the mursal version.

There is no doubt that the hadith is mursal. In fact, Imam Ahmad ruled it

to be munkar (unacceptable).!

2. Abii Ya'la narrates — Miisa narrated to us — Muhammad ibn Isma‘il ibn
Ja'far al-Tahhan — Ghassan ibn Bishr al-Kahili — from Muslim — from
Khaythamah — from Sa‘d.?

The chain of transmission is wah (feeble).
Khaythamah is (Khaythamah) ibn ‘Abd al-Rahman al-Kafi.
Muslim is (Muslim) al-Mula'. He is matriik (suspected of forgery).

I could not trace Muhammad ibn Ismafl ibn Jafar al-Tahhan and
Ghassan ibn Bishr al-Kahili.

Abu Zur‘ah discarded the hadith of Miisa ibn Muhammad ibn Hayyan
Abt ‘Imran al-Basri. Ibn Hibban mentions him in Kitab al-Thigat, as is his
habit.?

Al-Hakim narrates from Muslim al-Mula’i, from Khaythamah ibn ‘Abd
al-Rahman, from Sa‘d ibn Malik." He goes on to mention a lengthy hadith.

Al-Dhahabi states: “In this chain of transmission is Muslim al-A‘war al-

Mula’i. He is matriik (suspected of forgery).”

1 Imam Ahmad: al-Tlal wa Ma'rifat al-Rijal li Ahmad: Riwdyat al-Marwadhi wa ghayrihi; al-Khallal: al-
Muntakhab min al- ‘Ilal, hadith no. 210.

2 Abii Ya'la: Musnad Abt Ya'la, 2/703.

3 Ibn Hibban: Kitab al-Thigat, 9/161.

4 Al-Hakim: Mustadrak al-Hakim, 3/4601.

5 Al-Dhahabt: Talkhis al-Mawdii‘at, 3/1337.
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Al-Albani says the hadith from this particular angle is very weak.!

3. Al-Nasa’T and others narrate from ‘Abd Allah ibn Sharik — from al-
Harith ibn Malik — from Sa‘'d ibn AbT Waqqas.?

Al-Nasa'T says ‘Abd Allah ibn Sharik is not much (laysa bidhalik).
I could not trace al-Harith ibn Malik and ‘Abd Allah ibn al-Raqim.

Al-Nasa’1 (also) adds/narrates it from ‘Abd Allah ibn Sharik — from ‘Abd
Allah ibn al-Raqim — from Sa‘d.

This chain of transmission is wah (feeble).
‘Abd Allah ibn Sharik is not much (laysa bidhalik).

Al-Harith ibn Malik and ‘Abd Allah ibn al-Raqim are both majhil

(unknown).

The Hadith of Ibn ‘Abbas

Al-Tabarani narrates this hadith with a chain of transmission that is very weak.?
It contains the narrator Maymiin. He is da'if (weak) and he narrates a number of

unacceptable reports regarding the virtues of ‘Alf.
It also contains the narrator Kathir ibn Isma‘il al-Nawwa’. He is da'if (weak).

It also contains Husayn al-Ashqar. More than one person deemed him da‘if
(weak). Others have deemed him a thigah (reliable). The preponderant opinion is

that he is da'if. Some have even accused him of lying.

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4952.
2 Imam al-Nasa't; al-Sunan al-Kubra, 5/8425 and Khasd'is ‘Alf, hadith no. 40.
3 Al-Tabarant: al-Mujam al-Kabir, 12/12722.
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The Hadith of Zayd ibn Argam

Imam Ahmad narrates this hadith with a chain of transmission that contains the
narrator Maymiin Aba ‘Abd Allah.! He is da‘if (weak). He narrates a number of
manakir (unacceptable) hadith regarding the virtues of ‘Alf and he is inconsistent

therein.

The Hadith of ‘Al

Al-Bazzar narrates the hadith with a chain of transmission.? It contains two
defects: 1) Abii Maymiinah is majhil (unknown), and 2) al-AzdT states that the
hadith critics have abandoned the hadith of ‘Tsa al-Madani (al-Mula'1).?

In short, all the chains of transmission are wahiyah (feeble) and extremely weak,
except for Zayd ibn Arqam’s chain, it is (merely) daif (weak). However it is
narrated from Maymiin Abii ‘Abd Allah. In his biography, it is mentioned that
he narrates numerous manakir (unacceptable narrations) regarding the virtues
of ‘All. Therefore, the hadith is munkar (unacceptable), as mentioned by Imam
Ahmad.

1 Imam Ahmad: Musnad Ahmad, 4/369 and Fada'il al-Sahabah, 2/985.
2 Al-Bazzar: Musnad al-Bazzar, hadith no. 506.
3 Al-Dhahabt: Mizan al-I'tidal, 3/328; Ibn Hajar: Lisan al-Mizan, 6/290.
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(‘Ali =55 said,) “I am the servant of Allah and the brother of His
Messenger. I am the greatest Siddig. No one will say these words after
me except for a liar. I made salah seven years before everyone else;

before anyone from this Ummah worshipped him.”

This hadith is narrated from ‘Ali, Abt Dharr, Abt Layla al-Ghifari, and Ibn ‘Abbas

Ars 5Tl -

The Hadith of ‘Al

This version of the hadith is transmitted with the following chains:

1. Al-Hakim narrates — from ‘Ubayd Allah ibn Miisa — Isra’ll narrated to
us — from Abui Ishaq — from al-Minhal ibn ‘Amr — from ‘Abbad ibn ‘Abd
Allah al-Asadi — from ‘Ali.

‘Ubayd Allah ibn Musa is (‘Ubayd Allah ibn Miisa) al-‘Absi, one of the

ghulat (extremists). He narrates several munkar (unacceptable) reports.

Abii Ishaq is (Abii Ishaq) al-SabiT. He is a mudallis? (obfuscates when he

narrates) and is a mukhtalit (commits serious errors).
‘Abbad ibn ‘Abd Allah al-Asadi is da‘if (weak).

Imam Ahmad gave this hadith as an example of al-‘AbsT’s hadith and said,

“It is a munkar (unacceptable) hadith.”
1 Al-Hakim: Mustadrak al-Hakim, 3/4584.
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Al-Khallal: al-Muntakhab min ‘Tlal al-Khallal, hadith no. 204; Mughalta’t: Tkmal Tahdhib al-Kamal, 7/177.
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Al-Dhahabf says this hadith is a lie about ‘Al1.!

Al-Hakim says this hadith fulfills the conditions of Imam al-Bukhari and
Imam Muslim, but al-Dhahabi disagreed and wrote, “He (i.e. al-Hakim)
said this. It is not even according to one of their conditions. In fact, it
is not even sahih (authentic); it is mawdii* (fabricated). Think about it. It
contains the narrator ‘Abbad ibn ‘Abd Allah al-Asadi. Ibn al-Madini says
he is da'if (weak).”

Al-Uqayli says this narration suffers from lin (leniency).?

The following people were absolutely certain the hadith is a fabrication:

Ibn al-Jawzi, Ibn Taymiyyah and al-Albani.*

However, al-SabiT enjoys a tabi® (parallel) narration. Ibn Majah and others
narrate — from al-‘Ala’ ibn Salih — from al-Minhal — from ‘Abbad ibn
‘Abd Allah who said, “'Alf said...”®

Al-BUsirT says this chain of transmission is sahih (authentic) and the

narrators are all thigat (reliable).”
Al-Albani says the hadith is batil (false).

Ibn Kathir says, “This hadith is munkar (unacceptable) under all

circumstances.”

1 Al-Dhahabi: Mizan al-I'tidal, 2/368.

2 Tbn al-Mulaqgin: Mukhtasar Talkhis al-Mustadrak, 13/1314.

3 Al-‘Uqayli: al-Du‘afa’ al-Kabir, 3/137.

4 Tbn al-Jawzi: Kitab al-Mawdii‘at, 1/341; Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 7/444, 445;
al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4947.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note

6 Ibn Majah: Sunan Ibn Majah, 1/120.

7 Al-BUsirT: Misbah al-Zujajah fi Zawa'id Ibn Majah, 1/20.

8 Ibn Kathir: al-Sirah al-Nabawiyyah, 1/432.

467



‘Abbad is da'if (weak).

Al-‘Ala’ is a thigah (reliable). A number of people have deemed him a thigah,
however, ‘Alf ibn al-MadinT says that he narrates manakir (unacceptable
reports). Al-Bukhari says he does not enjoy mutaba at (parallel narrations).
The likes of such a person’s hadith are to be considered a valid form of
proof unless there appears something unacceptable it in; in such a case,

judgement will be suspended. This hadith is an example of such a case.

2. Ibn ‘AdT and others narrate — from Nth ibn Qays — from Sulayman Abu
Fatimah — from Mu'adhah bint ‘Abd Allah al-‘Adawiyyah who said, “I
heard ‘Ali ibn Abi Talib...”

Al-Bukhart says regarding this hadith of Sulayman, “It does not enjoy
any mutaba‘at? (parallel narrations). And Sulayman hearing (hadith) from

Mu‘adhah is unknown.”

3. Al-ShajarT narrates this version with a chain of transmission containing
Miisa ibn Ibrahim al-Marwazi al-A‘'war. He is either Aba ‘Imran al-Marwaz,
or Abli Bakr Muhammad ibn Zakariyya al-Marwazi. Abti Tmran al-Marwazi
has been deemed a liar by Yahya ibn Ma‘in or he is majhiil (unknown). As
for Abl Bakr Muhammad ibn Zakariyya al-Marwazi, I could not trace him.

Al-Ashnani, as will be mentioned shortly, is da'if (weak).

4, Tbn al-Jawzl narrates this version with a chain of transmission that
contains the narrator Ahmad ibn Nasr al-Dhari'.? Ibn al-Jawzl writes, “We
have no doubt this is the doing of al-Dhari‘; he was a kadhdhab (liar) who
would fabricate hadith.”

1 Ibn ‘AdT: al-Kamil, 3/274.
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Ibn al-JawzT: Kitab al-Mawdii‘dt, 1/342.

468



Al-SuyutT says, “I found another chain of transmission for this hadith.
Shadhan al-Fadli says in Fada’il ‘Ali, “Abt Talib ‘Abd Allah ibn Muhammad
ibn ‘Abd Allah al-Katib narrated to us in ‘Ukbara — Abi al-Qasim ‘Abd Allah
ibn Muhammad ibn Ghiyath al-Khurasani narrated to us — Ahmad ibn
‘Amir ibn Sulaym al-Ta'1 narrated to us — ‘Ali ibn Misa al-Rida narrated
to us — my father, Misa narrated to me — from his father, Ja‘far — from
his father, Muhammad — from his father, ‘All — from his father, al-Hasan
— from his father ‘Ali ibn Abi Talib.!

Al-Suyti says, “Ibn ‘Amir al-Ta'T narrates a false copy (of hadith) from the
Ahl al-Bayt. And Allah knows best.”

Therefore, the hadith is mawdi (fabricated). The accused person in the

chain of transmission is Ahmad ibn ‘Amir ibn Sulaym al-Ta’1.

The Hadith of Abx Dharr

This version of the hadith is narrated with the following two chains

transmission:

1. Al-Tabarani narrates with a chain of transmission that contains the

narrator Abu Sukhaylah?, He is majhal (unknown).

It also contains the narrator ‘Umar ibn Sa‘id. The more correct name is
perhaps (‘Umar) ibn Sa‘d al-Basri. Al-BukharT says the hadith of ‘Umar

ibn Sa‘d al-BasrT are not authentic.?

Ibn Kathir says this hadith is munkar jiddan (very unacceptable).’

1 Al-SuyQtT: al-La’ali al-Masnii‘ah, 1/344.

2 Al-Tabarani: al-Mujam al-Kabir, 6/6184.

3 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 3/162.

4 Tbn Kathir: Jami‘ al-Masanid wa al-Sunan, 3/527.
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There is another version of this hadith from the above unknown narrator,
Abi Sukhaylah. Ibn ‘Asakir narrates it with a chain of transmission that
is sagit (wholly unreliable).! It contains the narrators Muhammad ibn
Ahmad ibn al-Hasan al-Qatawani and Makhlad ibn Shaddad, none of

whom could be traced.

It also contains the narrator Muhammad ibn ‘Ubayd Allah. He is
(Muhammad ibn ‘Ubayd Allah) ibn Abi Rafi‘ and he is matritk (suspected
of forgery).

2. Al-Bazzar narrates with a chain of transmission that contains the narrator
Muhammad ibn ‘Ubayd Allah ibn Abi Rafi‘? He is matrik (suspected of

forgery), as mentioned previously.

The Hadith of Abii Layla al-Ghifart

Abli Ahmad al-Hakim narrates in al-Kund (as mentioned by al-Suyfiti) with a chain
of transmission that contains Ishaq ibn Bishr al-Asadi.’ He is matriik (suspected

of forgery).

It also contains the narrator Ibrahim ibn Sulayman al-Khazzaz al-Kafi. He

(too) is matriik (suspected of forgery).

The Hadith of Ibn ‘Abbas

The explanation of this version of the hadith has already been mentioned in the

hadith of the Manzilah*. It contains the following words:

1 Ibn ‘Asakir: Tarikh Dimashg, 42/41.

2 Al-Bazzar: Musnad al-Bazzar, 9/3898.

3 Al-Suyiti: al-La’alt al-Masni‘ah, 1/289.

4 For an explanation of this hadith, please see Section One, hadith no. 2 of this book. [translator’s

note]
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Verily the Messenger of Allah J=s<4 said while holding the hands of “Alf,
“This is the first person to believe in me; and the first to shake my hand
of the Day of Resurrection; and the one to distinguish between truth and
falsehood of this Ummah; and he is the leader of the believers; and wealth
is the leader of the oppressors; he is the greatest Siddiq; and he is my door
by which to enter; and he is my khalifah after me...

As mentioned previously, the hadith is munkar (unacceptable).
In short, based on the above, it becomes evident that all the different chains of

transmission for this hadith are wahiyah (feeble) and weak. The hadith is munkar

(unacceptable).
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Hadith 67
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‘Al is the leader of the believers and wealth is the leader of the
munadfigin (hypocrites).

The false chains of transmission for this hadith were mentioned in the previous
hadith.

Ibn ‘Adinarrates (and Ibn al-Jawzi in a similar manner) — Muhammad ibn Ahmad
ibn Hilal narrated to us — Muhammad ibn Yahya ibn Durays narrated to us — Tsa
ibn ‘Abd Allah ibn Muhammad ibn ‘Umar ibn ‘Ali ibn Abi Talib narrated to us
— my father narrated to me — from his father — from his grandfather — from ‘Al
ibn Abi Talib who said, “The Messenger of Allah Js«&de said...”

Isa is munkar al-hadith (unacceptable in hadith). In fact, Ibn Hibban writes,
“He narrates fabricated things from his father, from his forefathers. It is not

permissible to consider him a valid form of proof.”

Ibn Jarir narrates this hadith with a chain of transmission that contains the
narrator Muisa ibn Tarif al-Asadi al-Kufi.’> Abt Bakr ibn ‘Ayyash deemed him a
kadhdhab (liar).

‘Abayah ibn RibT al-Asadi is another narrator in the chain of transmission. He
is da‘if (weak).

Muhammad ibn Humayd al-Raziis another narrator in the chain of transmission.
He is matriik (suspected of forgery). In fact, a number of huffaz (masters of hadith)

deemed him a kadhdhab (liar).

1 Ibn ‘AdT: al-Kamil, 5/244.
2 Tbn Hibban: Kitab al-Majrahin, 2/121.
3 Ibn Jarir: Tahdhib al-Athar, 1/506.
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Ibn Humayd enjoys a tabi” (parallel narration). Abli Nu‘aym narrates it; however,

it is displeasing.? I have explained this in the original work.

Ibn al-Maghazili narrates this hadith from ‘Abd Allah ibn Ahmad ibn ‘Amir

al-Ta’1: “My father narrated to us...”
One of these two narrators is suspected of fabricating this hadith.*

Abii Nu‘aym narrates this hadith with a chain of transmission that is sagit (wholly
unreliable).’ It contains the narrator Ibrahim ibn Muhammad ibn Maymuin. He

is not a thigah (reliable).
It also contains the narrator ‘Ali ibn ‘Abis. He is da'if (weak).
It also contains the narrator Abii Mis'ar. He could not be traced.

In short, the hadith is batil (false). The matn (text) is munkar (unacceptable). And

all of its chains of transmission are severely weak.

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Abil Nu‘aym: Ma'rifat al-Sahabah, 1/335.

3 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 93.

4 Al-Dhahabt: Mizan al-I'tidal, 2/390.

5 Abi Nu‘aym: Ma'rifat al-Sahabah, 1/336.
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(Al-A'mash said,) “(Abi Ja'far) al-Mansir called for me. I said to his
messenger, ‘What does Amir al-Mu’'minin want from me?’ He said, ‘I
do not know.’ I said, ‘Inform him that I am coming. Thereafter, I
thought to myself, ‘He has not called me at this time for something
good. Perhaps he will ask me regarding the virtues of Amir al-
Mu’'minin, ‘Ali ibn Abi Talib . If I inform him (about this), he will
kill me!” And so I fixed/cleaned myself up and shrouded myself with
my kafan (white sheets) (i.e. in preparation for death). After that, I

wrote out my will. I set out to meet him and (when I arrived) I noticed
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‘Amr ibn ‘Ubayd was by him. I praised Allah iz for this and said, ‘I
have found a truthful person (by him) for support.” He said to me,
‘Come close, O Sulayman.’ I approached him. When I came near to
him, I began asking ‘Amr ibn ‘Ubayd questions. He (al-Mansiir) smelled
the fragrance (of the shrouded sheets) emanating from me and said,
‘0 Sulayman, what is this smell? By Allah, you will tell me the truth or
else I will kill you!’ I said, ‘O Amir al-Mu’minin, your messenger came
to me in the middle of the night, and so I said to myself, ‘Amir al-
Mu'minin did not call for me at this time except to question me
regarding the virtues of ‘Ali. If I tell him, he will kill me!” And so I
wrote my will and put on my kafan and shrouded myself (therein). He
straightened himself up (while sitting) and said, ‘La hawla wa la
quwwata illa biLlah al-Ali al-‘Azim (there is neither strength nor power
except with Allah, the Most Great, the Mighty).” Then he said, ‘Do you
know my name, O Sulayman?’ I said, ‘Yes, O Amir al-Mu’minin.” He
said, ‘What is my name?’ I said, “Abd Allah al-Tawil ibn Muhammad
ibn ‘Ali ibn ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib.” He said,
‘Correct. Inform me, by Allah and by my familial relations with the
Messenger of Allah Jssie, how much have you narrated regarding
the virtues of ‘Ali from all the fugaha’ (Muslim jurists), and how many
(in total)?” I said, ‘Not much, O Amir al-Mu’minin.’ He said,
‘Nevertheless (How much?)’ I said, ‘Ten thousand hadith and more.’
He said, ‘O Sulayman, I will narrate two hadith to you regarding the
virtues of ‘Ali that will consume everything you have narrated from
all the fugaha’ (Muslim jurists). If you promise me that you will not
narrate them to anyone of the Shiah, I will narrate them to you.” I
said, ‘I will not take an oath (but) I will not inform anyone of them of
these two hadith.” He said, ‘I was fleeing from Bant Marwan and I
used to visit the various towns, getting close to people by virtue of the
love and virtues of ‘Ali; they would accommodate me, feed me, and
supply me with adequate provisions (for my subsequent journeys).
They would honour me and carry me (out of respect), until I visited
Sham. Every morning, the people of Sham would curse ‘Ali xa in

their masajid because all of them were khawarij (dissenters) and
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companions of Mu‘awiyah. I entered the masjid with the (negative)
feelings I was harbouring against them (still) inside of me. Salah
commenced. I prayed Salat al-Zuhr wearing a shabby garment. When
the imam completed the salah, he leaned against the wall. All of the
people of the masjid were present. I sat down (after the salah); I did
not see one of them speak out of respect for their imam. Suddenly,
two young boys entered the masjid. When the imam looked towards
them, he said, ‘Enter! Welcome! And welcome to the one who named
you two after their two names. By Allah, I did not name you two with
their names except out of love for Muhammad and the family of
Muhammad.’ One of their names was Hasan and the other Husayn. I
said to myself, ‘I have acquired my needs today, wa la quwwata illa
biLlah (and there is no power except with Allah).” There was a
youngster sitting to my right; I asked him, ‘Who is this shaykh? And
who are these two young boys? He said, ‘The shaykh is their
grandfather. There is no one in this town that loves ‘Ali except for this
shaykh. For that reason, he named them Hasan and Husayn.” I stood
out of happiness. On that day, I was very brave and stern, I feared no
one. I approached the shaykh and said, ‘Can I narrate a hadith for you
through which I can cool your eyes?’ He said, ‘How in need I am of
that! If you cool my eyes, I will cool your eyes (i.e. by narrating a
hadith toyou).’Isaid, ‘My father narrated to me, from my grandfather,
from his father, from the Messenger of Allah iszi(-.” He said, ‘Who is
your father? And who is your grandfather?” When I realized he wanted
(their) names, I said, ‘Muhammad ibn ‘Ali ibn ‘Abd Allah ibn al-‘Abbas.
He (i.e. ibn al-‘Abbas) said: ‘We were with the Prophet i when
Fatimah was came. She was crying. The Prophet isii- said, ‘What
makes you cry, O Fatimah?’ She said, ‘O my beloved father, verily (I
think) Hasan and Husayn have died or they have been missing the
whole day, I do not know where they are!? Moreover, ‘Ali has been
walking the trellis, watering the garden for the past five days. I
searched for them in your houses and found no trace of them.” Abu
Bakr was to the right of the Prophet i, He i said to him, ‘O

Abii Bakr, get up and look for the coolness of my eyes (i.e. Hasan and

479



Husayn).” Then he said, ‘O ‘Umar, get up and look for them. O Salman,
O Abii Dharr, O so-and-so, O so-and-so.’ (Ibn ‘Abbas) said, ‘I counted
seventy men that the Messenger of Allah &4 sent and encouraged
in search of them. They (eventually) returned not having found them.
On account of that, the Prophet iscil- became extremely grief-
stricken. He stood by the door of the masjid saying: ‘By the right of
Ibrahim, and Your Khalil (close friend), and by the right of Adam,
Your Safi (bosom friend), if the coolness of my eyes, and the fruits of
my heart have taken to the land or sea, protect them or bring them
back.” All of a sudden, Jibril »z.& descended and said, ‘O Messenger of
Allah, verily Allah sends His salam (greetings) to you and says: ‘Do not
be sad nor should you grieve; I have appointed an angel for the two
virtuous young boys in the world and the hereafter—who will be in
Jannah—to protect them, when they sleep and when they stand.” The
Messenger of Allah %24 became extremely happy (on hearing this).
Jibril walked to the right of him and the Muslims were around him
(walking). He (eventually) entered the compound of Banii al-Najjar.
The appointed angel (of Hasan and Husayn) greeted them. At that
point the Prophet is.zi% kneeled on his knees. Suddenly (they saw)
Hasan was embracing Husayn while they were both asleep. The
appointed angel placed one of his wings underneath them, and the
other wing over them. They were wearing a cilice or wool garment.
They had some sort of ink on their lips. The Prophet i continued
covering them up until they woke up. The Prophet i< carried
Hasan and Jibril carried Husayn. The Prophet is&ife exited the
compound. Ibn ‘Abbas said, ‘We found Hasan to the right of the
Prophet i<l and Husayn to his left. He was kissing them and saying,
‘Whoever loves you has loved the Messenger of Allah =, And
whoever hates you has hated the Messenger of Allah =" Abti Bakr
said: ‘O Messenger of Allah, give me one of them, I will carry him.’ The
Messenger of Allah L5 said to him, ‘How great a thing to carry!
How great a mount under them!” When he reached the door of the
compound, ‘Umar met him. He said something similar to what Aba

Bakr said. The Prophet is&il responded to him the same way he
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responded to Abii Bakr. We saw Hasan clinging to the garment of the
Messenger of Allah is&afe, leaning with his right (side) on the
Messenger of Allah is«if-. We found the hand of the Prophet is.&if-
on his head. The Prophet iz-&5i- entered the masjid and said, ‘T will
honour my two sons today as Allah honoured them.” He said, ‘0 Bilal,
gather the people.’ He called them and they gathered. The Prophet
isLdie said, ‘O my Companions, convey on behalf of your Prophet,
Muhammad.” We heard the Messenger of Allah &= say, ‘Shall I not
indicate to you who the greatest grandfather and grandmother are?’
They said, ‘But of course, O Messenger of Allah.” He said, ‘Keep to
Hasan and Husayn, for their grandfather was Muhammad, the
Messenger of Allah Js<if and their grandmother was Khadijah bint
Khuwaylid, the leader of the women of Jannah. Shall I not inform you
of the greatest father and mother?” They said, ‘But of course, O
Messenger of Allah iz.si-.” He said, ‘Keep to Hasan and Husayn, for
their father was ‘Ali ibn Abi Talib. And he was better than them. He is
a young man who loves Allah and His Messenger, and Allah and His
Messenger love him, a person of immense benefit and virtue in Islam.
Their mother, Fatimah, the daughter of the Messenger of Allah Js.£xi-
is the leader of the women of Jannah. O people, shall I not indicate to
you the greatest paternal uncle and aunt?’ They said, “But of course,
0 Messenger of Allah Js.esi-.” He said, ‘Keep to Hasan and Husayn, for
their paternal uncle, Ja'far, the possessor of two wings, would fly with
them in Jannah with the angels. Their paternal aunt was Umm Hani’,
the daughter of Abu Talib. O people, shall I not indicate to you the
greatest maternal uncle and aunt?’ They said, ‘But of course, O
Messenger of Allah iz.si-.” He said, ‘Keep to Hasan and Husayn, for
their maternal uncle was al-Qasim, the son of the Messenger of Allah.
And their maternal aunt was Zaynab, the daughter of the Messenger
of Allah. O people, shall I not inform you that their grandfather is in
Jannah, and their grandmother is in Jannah, and their father is in
Jannah, and their mother is in Jannah, and their paternal uncle is in
Jannah, and their paternal aunt is in Jannah, and their maternal

uncle is in Jannah, and their maternal aunt is in Jannah, and they are
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in Jannah. Whoever loves the two sons of ‘Ali, he will be with us
tomorrow in Jannah. And whoever hates them, he will be in the Fire
(of Jahannam). From the favours they enjoy from Allah is that He
named them in the Tawrah Shabar and Shubayr.’

When the shaykh/imam heard this from me, he brought me forward
and said, ‘This is your condition (i.e. you are wearing such a shabby
garment), and you are narrating this (great incident) regarding ‘Ali?’
He dressed me in a robe of honour and mounted me on to a female
mule which I (eventually) sold for one hundred dinars. Then he said
to me: ‘I will guide you to a person who will treat you well. I have two
brothers in this city; one of them is the imam of a community. When
he wakes up, he curses ‘Ali one thousand times every morning. Once,
he even cursed him four thousand times on the day of jumu‘ah. Allah
changed his condition of enjoying bounties; he has now become ‘a
sign for those who ask’. Today, he loves him (‘Ali). My (other) brother
loved ‘Ali since he came out of his mother’s womb. Go to him and
do not stay long. By Allah, O Sulayman, I have mounted a mule and
I am extremely hungry today. The shaykh stood with me and the
people of the masjid until we reached the house. The shaykh said,
‘Look and do not hold back.” I knocked on the door. Whoever was
with me had already left. Suddenly, a youngster with tawny skin came
out towards me. When he saw me and the mule, he said, ‘Welcome!
By Allah, the father of so-and-so did not clothe you with his robe of
honour, nor did he mount you on his mule except because you are a
man that loves Allah and His Messenger.’ (Abu Jafar continued) If
you cool my eyes I will cool your eyes. By Allah, O Sulayman, I will
not cover up this hadith which I heard and which you are hearing; my
father informed me, from my grandfather, from his father: ‘We were
seated with the Messenger of Allah Liii- by the door of his house.
Suddenly, Fatimah approached carrying Husayn. She was crying
profusely. The Messenger of Allah iz faced her and took Husayn
from her. He said to her, ‘What makes you cry, O Fatimah?’ She said,

‘0 my beloved father, the women of Quraysh are condemning me and
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saying, ‘Your father married you to a pauper.” The Prophet is.&ig-
said, ‘Easy! I need not hear this from you! Verily I did not marry you
off until Allah married you off from above His ‘Arsh (Throne) (first).
Jibril, Mika'1l and Israfil were witnesses to it. Moreover, Allah dss<z
inspected the people of the world and chose from all of creation your
father as a Nabi. Thereafter, for a second time, He inspected the
people of the world and chose ‘Ali from all of creation. Allah sent wahi
(revelation) to me and so I married you to him and selected him as a
wasi (executor) and a wazir (minister). ‘Ali has the bravest of hearts;
he is the most knowledgeable; the most forbearing; he was the first
to embrace Islam; he is the most generous; he has the best character.
O Fatimabh, verily I will take hold of the standard of al-hamd and the
keys of Jannah with my hands. Thereafter, I will hand it to ‘Ali; Adam
and his descendants will all be under his standard. O Fatimah, I will
appoint ‘Ali to my Hawd (Pond); he will give to drink who he knows
from my Ummah. O Fatimah and your two sons Hasan and Husayn,
the leaders of the youth of Jannah. Their names were mentioned
in the Tawrah of Miisa. Their names will be Shabar and Shubayr in
Jannah. He named them Hasan and Husayn because of the favour of
Muhammad %5 and them from Allah dss-z. O Fatimah, your father
and ‘Ali will be clothed with two garments from the garments of
Jannah. The standard of al-hamd will be in my hand while my Ummah
will be underneath my standard. I will hand it to ‘Ali because of the
favour he enjoys with Allah. A caller will call out, ‘O Muhammad, the
best grandfather is your grandfather, Ibrahim. The best brother is
your brother, ‘Ali. When the Lord of the worlds calls me, He will call
‘Ali with me. When I kneel, ‘Ali will kneel with me. When He grants
me intercession, ‘Ali will intercede with me. When I respond, ‘Ali will
respond with me. He will be my support in the standing (before Allah)
for the keys of Jannah. Stand, O Fatimah; verily ‘Ali and his Shiah
are the successful people (al-fa’iziin) tomorrow.” ‘While Fatimah
was seated, the Messenger of Allah isu<2 approached until he sat
by her. He said, ‘O Fatimah, What is with you that I see you sad and

crying?’ She said, ‘O my father, how can I not cry when you intend on
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separating from me?’ He said to her, ‘O Fatimah, do not cry and do
not be sad; it is necessary to separate from you.’ The cry of Fatimah
ways intensified, then she said, ‘O my beloved father, where shall 1
meet you?’ He said, ‘You will meet me in the hill of al-hamd; I will be
interceding for me Ummah.’ She said, ‘O my beloved father, what if I
do not meet you?’ He said, ‘You will meet me on the (Bridge of) Sirat;
Jibril will be to my right, Mika’il will be to my left, Israfil will hold me
by hips while the rest of the angels will be behind me. I will call out,
‘0 my Lord, my Ummah, my Ummah. Make their reckoning (hisab)
easy for them. Then I will look right and left towards my Ummabh.
Every Nabi on that day will be preoccupied with himself saying, ‘O
my Lord, nafsi, nafsi (save me, save me). I will be saying, ‘O my Lord,
my Ummah, my Ummah.’ The first person to meet me on the Day of
Reckoning will be you, ‘Ali, Hasan, and Husayn. The Lord will say, ‘O
Muhammad, if your Ummah comes to Me with sins the likes of the
mountains, I would forgive them as long as they do not associate any

partners unto Me and they do not befriend an enemy of mine.’

When the young boy heard this from me, he ordered ten thousand
dirhams (to be given) for me and he clothed me with thirty robes.
Then he said, ‘Where are you from?’ I said, ‘from the inhabitants of
Kufah.’ He said, ‘Arab or mawla (client of an Arab)?’ I said, ‘An Arab.’
He said, ‘Just as you cooled my eyes (with this hadith), I too will cool
your eyes.” Then he said to me, ‘Meet me tomorrow at the masjid of
Bani so-and-so. And do not confuse the road (to get there).” (The next
day) I went to the shaykh; he was seated waiting for me in the masjid.
When he saw me, he welcomed me and said, ‘What did the father
of so-and-so do with you?’ I said, ‘Such-and such.” He said, ‘Jazaka
Allah khayr (May Allah reward him); may Allah unite us and them in
Jannah.” When I awoke, O Sulayman, I mounted the mule and took the
road (to the masjid) which he described for me. I just set out when
the road suddenly became confusing (i.e. I forgot how he described
it to me). I heard the igamah of salah nearby in a masjid. I said, ‘By
Allah, I will read salah with these people.’ I descended from the mule
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and entered the masjid. I found a man whole height was similar to
the height of my companion. I went to his right. When we reached
the rukii' and sujiid, he flung his turban behind him. I looked carefully
at his face; he had the face of a pig, and his head, throat, hands, and
feet. I did not know what I read and said in my salah because I was too
busy thinking about this individual. The imam completed the salah
(i.e. he made salam); he looked carefully into my face and said, ‘You
came to my brother yesterday and he ordered for you to be given
such and such an amount?’ I said, ‘Yes.” He took me by my hand and
made me stand (and walk). When the people of the masjid saw us,
they began following us. He said to the young boy, ‘Lock the door and
do not permit anyone to enter in our presence.” Then he struck his
gamis (shirt) with his hand and then removed it. Suddenly, his body
was that of a pig. I said, ‘O my brother, what is this that I see with
you?’ He said: ‘I was the mu’adhdhin for a people. Every day, I would
wake up and curse ‘Ali one thousand times between the adhan and the
iqamabh. I left from the masjid and entered this home of mine. It was
the day of Jumu'ah. I had cursed him and his children four-thousand
times. I leaned on this bench and fell asleep. I saw in my dream, it
was as if I was in Jannah that was approaching. Suddenly, ‘Ali was
reclining, Hasan and Husayn were with him (also) happily reclining
on one another. There were carpets made from nar beneath them.
Suddenly, I was seated with the Messenger of Allah &4, Hasan and
Husayn were in front of him. There was a cup in the hand of Hasan.
The Prophet L& said to Hasan, ‘Give me to drink.” And so he drank.
Then he said to Husayn, ‘Give your father ‘Ali to drink.” And so he
drank. Then he said to Hasan, ‘Give the jamaah (group) to drink.” And
so they drank. Then he said, ‘Give the person reclining on the bench to
drink.’ Hasan turned his face from me and said, ‘O my beloved father,
how can I give him to drink when he curses my father one thousand
times every day. And he cursed him four thousand times today.” The
Prophet /<4 said, ‘What is with you, may Allah curse you. You curse
‘Ali and swear at my brother? May Allah curse you. You swear at my

children Hasan and Husayn?’ Then the Prophet 35<&d{i= spat; it (i.e.
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the spit) filled my face and body!!” Then I woke up from my dream. I
found that the place of the spit which had hit me from the spit of the
Prophet J:24i- had transformed as you see! I became a ‘sign for those

who ask.’

Then he said: ‘O Sulayman, have you heard a hadith regarding the
virtues of ‘Ali more amazing than these two hadiths? O Sulayman,
love of ‘Ali is iman and hatred of ‘Ali is hypocrisy; only a believer loves
‘All and only a disbeliever hates him.’ I said, ‘O Amir al-Mu’minin,
safety?’ He said, ‘You have safety.’ I said, ‘What do you say, O Amir
al-Mu’minin, regarding those who killed them?’ He said, ‘In the Fire,
no doubt.’ I said, ‘What do you say regarding those who killed their
children and the children of their children?” He lowered his head
and then said, ‘O Sulayman, the empire is weak. However, narrate
regarding the virtues of ‘All as you will.” I said, ‘Whoever kills his son

is in the Fire.’

‘Amr ibn ‘Ubayd said, ‘You have spoken the truth, O Sulayman. Woe
unto the person who kills his son.” Al-Mansiir said, ‘O ‘Amr, I bear
witness that he is in the Fire.” ‘Amr said, ‘The truthful shaykh, i.e.
Hasan informed me, from Anas: ‘Whoever kills the children of ‘Ali, he

will not smell the fragrance of Jannah.’

I found Abi Jafar’s face (looking) sour. We went out and Abu Jafar
said, ‘Had it not been for the position of ‘Amr, Sulyman would not

have left except he would have been killed.”

Ibn al-Maghazili narrates this hadith — Abx Talib Muhammad ibn Ahmad ibn
‘Uthman ibn al-Faraj ibn al-Azhar al-Sayrafi al-Baghdadi informed us, he came to
us in Wasit — Abu Bakr Muhammad ibn al-Hasan ibn Sulayman — ‘Abd Allah
ibn Muhammad ibn ‘Abd Allah al-‘AkbarT — Aba al-Qasim ‘Abd Allah ibn ‘Attab
al-‘Abdi — ‘Umar ibn Shabbah ibn ‘Ubaydah al-Numayri — al-Mada’ini narrated

to me al-Mansiir looked for al-A‘mash and called him
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Muhammad ibn al-Hasan narrated to us — ‘Abd Allah ibn Muhammad ibn ‘Abd
Allah al-‘Akbari narrated to us — ‘Abd Allah ibn ‘Attab ibn Muhammad — al-Hasan
ibn ‘Arafah narrated to us — Abt Mu‘awiyah narrated to us — al-A'mash narrated

to us, ‘Al-Mansiir sent for me’

Muhammad ibn al-Hasan narrated to us — ‘Abd Allah ibn Muhammad ibn ‘Abd
Allah al-‘AkbarT narrated to us — ‘Abd Allah ibn Ttab ibn Muhammad al-‘Abd1
narrated to us — Ahmad ibn ‘Alf al-‘Ammi narrated to us — Ibrahim ibn al-Hakam
narrated to us — Sulayman ibn Salim narrated to me — al-A‘'mash narrated to me,

“Abii Ja'far al-Mansir sent for me...”
Some of their hadith entered into others. The wording is of ‘Umar ibn Shabbah.

(The author says) This hadith is concocted and fabricated. May Allah disgrace
the person responsible for fabricating it. The pivot of all the variant chains of
transmission is Muhammad ibn al-Hasan ibn Sulayman al-Qazwini Abii Bakr.
Regarding him, al-Dhahabi said, “He is not to be depended upon. He has a juz’
(selection of hadith); most of the chains of transmission and texts of his ahadith

are jumbled up.”
Ibn al-Maghazili is da'if (weak).

This hadith is from the narration of al-A‘'mash, from the Khalifah Aba Ja‘far
al-Manstir, from his father, from his grandfather, from his father. Aba Ja'far al-

Mansiir is not entitled to have hadith narrated from him.

Normally, a person who lies, he does so in a proper manner. However, this hadith
is completely made up and evidently fabricated. What indicates to its false nature
is the fact that he claims that the ahadith on the virtues of ‘Alf amount to more
than ten-thousand. The words used in this hadith are completely antithetical to
the eloquent nature of (actual) Prophetic words. I swear by Allah that this hadith

is a lie that was forged and completely made up.
1 Al-Dhahabi: Mizan al-I'tidal, 3/521.
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After some time, I read al-DhahabT’s statement regarding this incident, “Long,
heavy, awkward, false story; forged by the ignorant story-tellers. This conspirator

forged this hadith into some seven pages.”!

This is in accordance to what I said, and all praise is to Allah, in other words that it

is fabricated and contains awkward wording,.

1 Ibid., 1/517.
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Hadith 69
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Whoever opposes ‘Al for the khilafah after me is a kafir (disbeliever);
he has waged war against Allah and His Messenger. Whoever casts

doubt regarding ‘Alj, he is a kafir (disbeliever).

Ibn al-Maghazili narrates — Hasan ibn Ahmad ibn Miisa al-Ghandajani informed
us — Ab{i al-Fath Hilal ibn Muhammad narrated to us — Isma‘il ibn ‘Ali narrated
to us — ‘Ali ibn al-Husayn narrated to us — ‘Abd al-Ghaffar ibn Ja'far narrated
to us — Jarir narrated to us — from al-A‘'mash — from Ibrahim al-Taymi — from

his father — from Abx Dharr al-GhifarT who said, “The Messenger of Allah Az

71

said...
Al-DhahabT states, “Isma‘il ibn ‘Ali al-KhuzaT is a teacher of Hilal al-Haffar. Al-

Khatib says he is not a thigah (reliable). I say (i.e. al-Dhahabi) he is accused of

79

lying; he narrates unusual reports.
I could not trace ‘Ali ibn al-Husayn and ‘Abd al-Ghaffar.
As mentioned previously, Ibn al-Maghazili is da'if (weak).

The hadith is mawdi‘ (fabricated).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 68.
2 Al-Dhahabt: Mizan al- Itidal, 1/238.
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Hadith 70
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“I prayed sixty salahs with the Messenger of Allah Zs&ii before

anyone else prayed with him.”

From ‘Abd Allah ibn Nujayy, “I heard ‘Ali on the minbar (pulpit)
saying, ‘I did not lie and I was not deceived. I did not stray and I was
not lead astray. I did not forget what the Messenger of Allah is.esie
promised me. And verily I am upon clear evidence from my Lord;
He explained it (i.e. the clear evidence) to His Prophet i and,
in turn, he Js&ii- explained it to me. And verily I am upon the clear

path; I distinctly received it from him.”

Ibn ‘Adi narrates (and Ibn ‘Asakir in a similar manner) — Ahmad ibn al-Hasan al-
Suk@ni al-KafT narrated to us — Ahmad ibn Budayl narrated to us — Mufaddal
(i.e. Ibn Salih narrated to us — Jabir ibn Yazid al-Ju'fi narrated to us — from
‘Abd Allzh ibn Nujayy who said, “I heard ‘Ali saying...”*

Jabir is suspected of lying.

‘Abd Allah ibn Nujayy is regarded as da'if (weak) by most hadith critics.

There is a difference of opinion regarding the status of Ahmad ibn Budayl.

Mufaddal ibn Salih is da'if (weak).

Therefore, the hadith is batil (false).

1 Ibn ‘AdT: al-Kamil, 4/234.
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Hadith 71
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I was with the Prophet Liii- and he saw ‘Ali approaching. He said,

“This person (i.e. ‘Ali) and I will be a proof against my Ummah on the

Day of Resurrection.”

Al-Khatib and others narrate — from ‘Ubayd Allah ibn Miisa — Matr ibn Abi

Matr narrated to me — from Anas ibn Malik...!

This chain of transmission contains the narrator ‘Ali ibn al-Muthanna al-
Tuhawi; Ibn Hibban is the only one to deem him a thigah (reliable). He is notorious

for regarding majahil (unknown narrators) as thigat (reliable).
Ibn ‘Adi pointed out towards the hadith being da‘if (weak).

Matr ibn Maymiin al-Iskaf is matritk (suspected of forgery). In fact, Tbn Hibban

and others have accused him of lying.

Ibn al-Jawzi says this hadith is mawdi‘ (fabricated) and that the accused person in

its chain of transmission is Matr.?
Al-Dhahabi, Ibn ‘Iraq, al-Shawkani and al-Albant have echoed similar sentiments.’

Al-Dhahabi says this hadith is batil (false).

1 Al-Khatib: Tarikh Baghdad, 2/88.

2 Ibn al-Jawzt: Kitab al-Mawdii ‘at, 1/383.

3 Al-Dhahabt: Talkhis al-Mawda at, hadith no. 275; bn ‘Iraq: Tanzih al-Shari‘ah, 1/360; al-Shawkant: al-
Fawd'id al-Majmi‘ah, hadith no. 325; al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4900.

4 Al-Dhahabi: Mizan al-I'tidal, 4/127.
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Ibn ‘Asakir narrates this hadith from Ahmad ibn Khaytham — ‘Ubayd Allah
ibn M{isa narrated to us — from ‘Ata’ ibn Maymiin — from Anas who said, “The

2201

Prophet A= said, “All and T will be a proof of Allah against His servants.

I believe the name of ‘Ata’ ibn Maymiin is a mistake; it is supposed to be Matr ibn

Maymin. He is famous for this hadith.

I could not trace Ahmad ibn Khaytham.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/309.
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Hadith 72
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Verily the Messenger of Allah Ls.zif formed a pact of brotherhood
amongst the Muslims and said, “O ‘Ali, you are my brother. You are
unto me as Hartin was unto Moses; except that there is no prophet
after me. Do you not know, O ‘Alj, that the first person to be called
on the Day of Resurrection will be me? I will stand to the right of the
‘Arsh (Throne) in its shade. I will be wearing green clothing from the
clothing of Jannah. Thereafter, the (other) Prophets will be called,
some with the other, they will stand in two rows on the right of the
‘Arsh. They will be wearing green clothing from the clothing of Jannah.
I inform you, O ‘Ali, that my Ummah will be the first whose reckoning
will be taken and the first to be called will be you, on account of your
relation to me and your status to me. My flag will be given to you, it
is the Flag of Hamd (praise), and you will walk with it between the
two rows. Adam =it and the entire creation will take shade under
my flag on the Day of Qiyamah. The length of the flag is one thousand
years journey, the top of it is encrusted with Rubies, its rod is of white
silver, and the top of it is a green pearl. It has three curls: one curl

in the east, one in the west, and the third in the centre of the world.
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Three lines are inscribed upon it: the first line reads, In the name of
Allah, Most Benevolent, Most Merciful. The second: All Praise is to Allah,
Lord of the entire universe. The third: There is none worthy of worship but
Allah and Muhammad is the Messenger of Allah. The length of each line
is a distance of one thousand years and the breadth of each is also a
distance of one thousand years. You will walk with this flag, Hasan
on your right and Husayn on your left, until you stop before Ibrahim
szt beneath the shade of the ‘Arsh. Then you will be made to wear
green clothing of Jannah. Then a caller will call out from beneath the
‘Arsh, “The best father, your father, Ibrahim. The best brother, your
brother, ‘Ali.” Rejoice, O ‘Ali! You will be clothed when I am clothed;
and you will be called when I am called; and you will be greeted when

I am greeted.”

This hadith is narrated from Mahdgj al-Bahili, ‘Ali, Aba Sa‘Td al-Khudri, Anas,

Jabir, Jabir ibn Samurah and Abi Dharr #z4is,

The Hadith of Mahddj al-Bahilt

Ibn al-Maghazili narrates — Abu al-Hasan Muhammad ibn Muhammad ibn
Makhlad al-Bazzar informed us — Muhammad ibn Muhammad Abi Zur‘ah
narrated to us — Ahmad ibn Ja‘far narrated to us — Hasan ibn ‘Ali al-Basri
narrated to us — Abii ‘Abd Allah al-Hasan ibn Rashid and al-Sabbah ibn ‘Abd
Allah Abu Bishr narrated to us (with similar wording and some additions by

one of them more than the other) — Qays ibn al-Rabi' narrated to us — Sa‘'d al-

Khaffaf narrated to us — from ‘Atiyyah — from Aba Zayd al-Bahilt"...2

1 The correct name is either ibn Zayd al-Hudhali or al-Dhuhali. His name is Mahddj and there is a
difference of opinion regarding whether he enjoyed companionship with the Prophet 4. See:
Abl Nu‘aym: Ma'rifat al-Sahabah, 4/312; Tbn al-Athir: Usd al-Ghabah, 4/192; al-Dhahabt: al-Tajrid, 2/52;
‘Ala’ al-Din Mughalta’t: al-Inabah, 2/147; al-Hafiz al-Ra‘Int: Kitab al-Jami‘ (my critical edition), 5/5243.

2 Tbn al-Maghazili: Mandgib ‘Alf, hadith no. 65.
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This chain of transmission is sagit (wholly unreliable). It contains the following
defects:

+ Qays ibn al-Rabi is da'if (weak). His son inserted hadiths into his father’s

collection that were not his.

+ ‘Atiyyah is (‘Atiyyah) al-'‘AwfT is da‘if (weak) and a mudallis* (obfuscates

when he narrates).

¢ Abii ‘Abd Allah al-Hasan ibn Rashid and al-Sabbah ibn ‘Abd Allah Abu

Bishr could not be traced.

+ The person narrating from them is Hasan ibn ‘Ali al-‘Adawi al-Basri. He

is a kadhdhab (liar).

+ 1 could not trace Sa‘'d al-Khaffaf is. Perhaps he is Ibn Tarif al-KafT; he is

matrik and accused of fabricating.

Ibn ‘Asakir also narrates this version of the hadith with a chain of transmission
that is sagit (wholly unreliable).? It contains an addition above Qays and Sa‘d al-
Khaffaf.

It also contains the two above narrators, Sa'd al-Khaffaf and ‘Atiyyah al-"AwfT.

It also contains the narrator Yahya ibn ‘Abd al-Hamid al-Himmani. He is da‘lf

(weak) and accused of sarigat al-ahadith® (appropriating ahadith).

The Hadith of ‘Al

This version of the hadith has the following three chains of transmission:

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Tbn ‘Asakir: Tarikh Dimashg, 42/53.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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1. Al-‘Uqayli and others narrate — from Khalaf ibn al-Mubarak — Sharik
narrated to us — from Abu Ishaq — from al-Harith — from ‘Alf who
said, “I heard the Messenger of Allah As:&4df= saying, ‘I was granted five
qualities regarding ‘Alf that my Lord did not grant to anyone before me.
The first quality is that he will pay off my debts and conceal my ‘awrah.
As for the second quality, he will drive (people) away from my Hawd
(Pond). As for the third quality, he will be a support for me on the path
towards reckoning on the Day of Resurrection. As for the fourth quality,
my standard will be with him on the Day of Resurrection; and underneath
it will be Adam and his offspring. As for the fifth quality, I do not fear that
he will commit zind (fornication) after having married, nor do I fear he will

1]

be a kafir (disbeliever) after confessing iman (faith)

The chain of transmission contains Khalaf ibn Mubarak. His hadith do

not enjoy any mutdaba at® (parallel narrations).

It also contains al-Harith al-A‘war. He is matriik (suspected of forgery).

It also contains Abui Ishaq. He is a mudallis (obfuscates when he narrates)

and a mukhtalit (commits serious errors).
The other narrator, Sharik, has elements of weakness.

Al-Dhahabr states, “This chain of transmission contains Khalaf ibn al-

Mubarak; perhaps he is the one who fabricated it.”

2. Al-Khatib narrates this version with a chain of transmission that contains
the narrator ‘Tsa.* He is munkar al-hadith (narrates unacceptable reports)

and accused of fabricating hadith.

1 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 2/22.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Al-Dhahab: Talkhis al-Ilal, hadith no. 83.

4 Al-Khatib: Tarikh Baghdad, 4/339.
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It also contains the narrator Ahmad ibn Ghalib. Al-Khatib did not mention

anything regarding his status as a narrator.
Al-Albani ruled the hadith to be a fabrication.!

3. Al-ShajarT narrates this version with a chain of transmission that contains

the narrator Nasr ibn Muzahim.? He is matriik and accused of lying.

It also contains the narrators Abii Khalid and al-Hakam ibn Sulayman. I

could not trace them.

The Hadith of Abii Sa‘ld al-Khudrt

Al-QatiT narrates this version of the hadith with a chain of transmission that
contains the narrator Husayn ibn ‘Ubayd Allah al-Tjli Abu ‘Ali.* Al-Daraqutni
says he used to fabricate hadith.

It also contains the narrator ‘Atiyyah al-‘Awfi. He is da'if (weak) and a mudallis

(obfuscates when he narrates).

The Hadith of Anas

This version of the hadith has the following two chains of transmission:

1. Ibn ‘Adi narrates this hadith.* As mentioned previously, the hadith is batil
(false) and it has a chain of transmission and matn (text) that is munkar
(unacceptable). In fact, al-Dhahabi says, “Yes, by Allah, this is of the

coldest fabrications. And may Allah curse the one who does not love ‘Ali.”

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4957.
2 Al-ShajarT: al-Amali, 1/694.

3 Al-QatiT: Zawa'id Fada’il al-Sahabah, 2/1127.

4 Tbn ‘Adt: al-Kamil fi al-Du‘afa’, 7/141.

5 Al-Dhahabi: Mizan al-I'tidal, 4/357.
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Al-Shawkani mentions this hadith among the other fabricated hadith.!

2. Ibn ‘Asakir narrates this version of the hadith.? It contains the narrator
Abii Bakr Muhammad ibn Khuzaymah ibn Makhlad. He is da'if (weak).

It also contains the narrator Ibn Abi al-Sari. I think his name al-Husayn

ibn al-Mutawakkil ibn ‘Abd al-Rahman. He is accused of lying.

The Hadith of Jabir

Al-Qat1Tand others narrate this version of the hadith with a chain of transmission

that is sagit (wholly unreliable).’ It is replete with defects, including:

+ Hamzah ibn Dawid al-Mu’addib Abu Yala. Al-Daraqutni says he is
nothing (laysa bi shay).

+ Sulayman ibn al-Rabi'" is matrik (suspected of forgery).
+ Kadih is accused of lying.
+ Hasan ibn Abi Ja'far is munkar al-hadith (narrates unacceptable reports).

+ Abii al-Zubayr is a mudallis (obfuscates when he narrates).

The following people have ruled the hadith to be a fabrication: Ibn al-Jawzi, al-
Dhahabi and al-Shawkani.*

1 Al-Shawkant: al-Fawa'id al-Majmi ‘ah, hadith no. 323.

2 Ibn ‘Asakir: Tarikh Dimashgq, 42/75.

3 Al-QatiT: Fada’il al-Sahabah, 2/1135.

4 Tbn al-Jawzi: Kitab al-Mawdii‘t, 1/404; al-Dhahabf: Talkhis al-Mawdii ‘t, hadith no. 139; al-Shawkant:
al-Fawa'’id al-Majmii‘ah, hadith no. 335.
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The Hadith of Jabir ibn Samurah

Al-Tabarani narrates this version of the hadith with a chain of transmission that

contains the narrator Nasih.! He is matriik (suspected of forgery).

It also contains the narrator Simak. He is da'if (weak). Ibn al-Jawzi, al-Suyiiti, Ibn
‘Iraq, and al-Shawkani mention this hadith in their respective works on mawdu ‘at

(fabrications).?

The Hadith of Abx Dharr

Ibn al-Jawzl narrates this version of the hadith with a chain of transmission; most
of its narrators are unknown.? It also contains the narrator ‘Abd Allah ibn ‘Abd
al-Malik al-Mas‘tdi. He is da'if (weak).

Ibn al-Jawzi writes, “This hadith is inauthentic from the Messenger of Allah
Asie, The chain of transmission is muzlim (murky); it contains narrators that

are completely unknown. It originates from Kafah.”

Al-Dhahabi, al-SuyutT and Ibn ‘Iraq all followed suit and ruled the hadith to be
fabricated.!

There are other shawahid® (supporting witness reports) by al-A‘mash and al-
Mansir which mention the carrying of the standard. It has been mentioned

already.

1 Al-Tabarant: al-Mu‘jam al-Kabir, 2/2036.

2 Ibn al-Jawzl: Kitab al-Mawdaat, 1/388; al-SuyGtT: al-La‘ali al-Masni‘ah, 1/337; Ibn ‘Irdq: Tanzih al-
Shari‘ah, 1/361; al-Shawkani: al-Fawa’id al-Majmi‘ah, hadith no. 326.

3 Ibn al-JawzT: Kitab al-Mawdii‘dt, 1/389.

4 Al-Dhahabi: Talkhis al-Mawdu'at, hadith no. 130; al-SuyGti: al-La’ali al-Masni‘ah, 1/338; Ibn ‘Traq:
Tanzih al-Shari‘ah, 1/362.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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In the coming ahadith, under the hadith of the ‘promise’ (which comes next),
there are some chains of transmission for the hadith of carrying the standard
and flag.

In short, the hadith is batil (false). All of the chains of transmission are halikah
(ruined); they revolve around narrators that are liars and/or suspected of forgery,

etc.
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Hadith 73
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Verily Allah &< made a promise to me about ‘Ali. I said, “O my Lord,
explain it to me!” Allah dssez said, “Listen!” I said, “I am listening.”
He said, “Verily ‘Ali is the standard of guidance; and the imam of the
awliya’; and the niir (light) of whoever obeys me. He is the kalimah
(word) which I have enjoyed upon the pious. Whoever loves him, loves
me. And who obeys him, obeys me. Give him (i.e. ‘Ali) the glad tidings
of this!” The Prophet i said, “I gave him these glad tidings.” And
he (i.e. ‘Ali) said. “I am the servant of Allah and in His control. If he
punishes me, it is on account of my sin; He will never oppress me. If
what you gave me glad tidings about is fulfilled, then Allah is more
deserving than me.” He said, “O Allah, enlighten his heart and make
it a spring of iman (faith).” Allah 45 said, “Verily I have (already)
done that.” Thereafter, Allah promised me, “Verily I will apportion
for him more trials than any of your other Companions.” I said, “O
my Lord, he is my brother and my Companion.” Allah said, “This is a
matter that has already been decreed; he will be tested and through
him will be tested (others).”

This hadith is narrated from Abi Barzah, Anas, Abii Ja'far, and ‘Umar ibn ‘Alf 245

The Hadith of Abi Barzah

Ibn al-Maghazili narrates — Abl ‘Abd Allah Muhammad ibn ‘Alf ibn al-Husayn

ibn ‘Abd al-Rahman al-‘Alaw1 informed us (in what he wrote for me) — Abu al-
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Tayyib Muhammad ibn al-Husayn al-Taymali al-Bazzar narrated to us — al-
Husayn ibn ‘Ali al-Saluli narrated to us — Muhammad ibn al-Hasan al-Salali
narrated to us — Salih ibn Abi al-Aswad narrated to us — from Abai al-Mutahhar
al-Razi — from al-A‘'mash al-Thaqafif — from Salam al-Ju‘fi — from Abt Barzah —

from the Prophet isifie.,.!
The chain of transmission contains the following defects:

¢ Icould not trace Salam al-Ju'fi, Abi al-Mutahhar al-Razi, al-Husayn ibn
‘Al al-Saluli, and Abt ‘Abd Allah al-‘Alawi.

¢ Muhammad ibn al-Hasan al-Salili was only regarded as a thigah
(reliable) by Ibn Hibban.,

¢ Ibn ‘Adi says the ahadith of Salih ibn Abi al-Aswad are not correct

(mustagimah).?

There is another chain of transmission from Salih. AbG Nu‘aym and others narrate
it.> It is batil (false) and mawda’ (fabricated), as mentioned by al-Dhahabf, Ibn al-

Jawzi, al-Suyti and al-Albant.

The Hadith of Anas

Abli Nuaym and others narrate this version of the hadith with a chain of
transmission that contains the narrator Lahizibn ‘Abd Allah Abti‘Amr al-Taymi.!
He is majhal (unknown). He narrates unacceptable reports from al-Shaybant. Tbn
‘Ad1, al-Dhahabi and al-Shawkani were adamant that the hadith is batil (false).

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 69.
2 Tbn ‘Adt: al-Kamil, 4/66.

3 Abl Nu‘aym: Hilyat al-Awliyd’, 1/66

4 Ibid.
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The Hadith of Abi Ja‘far and ‘Umar ibn ‘Al

Ibn ‘Asakir narrates this version of the hadith with a chain of transmission that
is sagit (wholly unreliable).! It contains the narrator Muhammad ibn ‘Ubayd
Allah ibn Abi Rafi'. He is matrik (suspected of forgery). Additionally, the hadith

is mursal? (broken transmission).

In short, all the chains of transmission are very weak and ruined. The hadith is
batil (false) and mawdii* (fabricated).

1 Ibn ‘Asakir: Tarikh Dimashg, 42/270.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Hadith 74
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“Whoever lends a helping hand to someone from my Ahl al-Bayt (Family

of the House), I will recompense him on the Day of Resurrection.”

And he said, “The right of ‘Ali over the Muslims is like the rights of a
father over his child.”

This hadith is narrated by ‘Ali, ‘Ammar ibn Yasir, and Abu Ayyub #edis,

The Hadith of ‘Al

This version of the hadith is narrated via two chains of transmission:

1. Ibn ‘Adi, Ibn Hibban, and Ibn ‘Asakir (from Ibn ‘Adi).! Ibn al-Maghazili

also narrates this version from 1sa ibn ‘Abd Allah al-‘Alawi, “My father
narrated to us — from his father — from his grandfather — from ‘Alf &8
who said, “The Messenger of Allah &4 said...”

Isa ibn ‘Abd Allah ibn Muhammad ibn ‘Umar ibn ‘Ali ibn Abi Talib is
matriik al-hadith (suspected of forgery in hadith).

. Ibn ‘Asakir and others narrate this version with a chain of transmission
that is sagit (wholly unreliable).® It contains the narrator Sulayman ibn
al-Rabi al-Nahdi al-Kufi. He is da'if (weak).

It also contains the narrator Kadih ibn Rahmah. He is accused of
fabricating hadith.

1 Ibn ‘Adt: al-Kamil, 5/243; Ibn Hibban: Kitab al-Majrihin, 2/122; Ibn ‘Asakir: Tarikh Dimashg, 42/308.

2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 70.
3 Ibn ‘Asakir: Tarikh Dimashgq, 42/307.
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It also contains the narrator Ziyad ibn al-Mundhir. He is (Ziyad ibn al-
Mundhir) Abi al-Jariid al-A‘'ma. He is a kadhdhab (liar).

The Hadith of ‘Ammar ibn Yasir and Abi Ayyiib

Ibn ‘Asakir and Ibn Tahir narrate this version with a chain of transmission that is

sagit (wholly unreliable).! It contains the following defects:

* I could not trace Tsa ibn ‘Ali. Perhaps he is Tsa ibn ‘Abd Allah ibn
Muhammad ibn ‘Umar ibn ‘Ali ibn Abi Talib. He was mentioned in the

beginning of this hadith. He is accused of lying.
¢ Icould not trace Ahmad ibn al-Mufaddal ibn ‘Umar and Abu Rafi'.

+ There is a difference of opinion regarding the status of Jafar ibn Ziyad

al-Ahmar.

+ ‘Ubayd Allah or ‘Abd Allah ibn ‘Abd al-Rahman could not be traced.
Perhaps he is ‘Abd Allah ibn ‘Abd al-Rahman ibn Abza. He is a thigah

(reliable). His father narrates from ‘Ammar.

In short, all of the chains of transmission are halikah (ruined). And the hadith is
batil (false).

1 Ibid., 42/308.
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Hadith 75
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We are the children of ‘Abd al-Muttalib, the leaders of the inhabitants

of Jannah: Me, Hamzah, ‘Ali, Ja'far, Hasan, Husayn and al-Mahdi.”

Ibn Majah narrates — Hadiyyah ibn ‘Abd al-Wahhab narrated to us — Sa‘d ibn
‘Abd al-Hamid ibn Ja‘far narrated to us — from ‘Ali ibn Ziyad al-Yamami — from
‘Tkrimah ibn ‘Ammar — from Ishaq ibn ‘Abd Allah ibn Abi Talhah — from Anas ibn
Malik who said, “I heard the Messenger of Allah iz,

‘Ali ibn Ziyad al-Yamami is majhiil (unknown). Al-Mizz1 and Ibn Hajar rectified
his name; it is ‘Abd Allah ibn Ziyad.? Al-Bukhari mentions him (i.e. ‘Abd Allah ibn
Ziyad) and says that he is munkar al-hadith (unacceptable in hadith) and laysa
bi shay (worthless). Ibn Hibban mentions him in Kitab al-Thigat and al-Uqayli

mentions his in al-Du‘afa’ al-Kabir.

What further proves this is the fact that al-Hakim and others narrate this hadith
from ‘Abd Allah ibn Ziyad al-Yamami — from ‘Tkrimah ibn ‘Ammar — from Ishaq
ibn ‘Abd Allah ibn Abi Talhah — from Anas ibn Malik.?

Al-Hakim authenticated the hadith. However, al-Dhahbi disagreed and said that

it is fabricated.*

Al-Khatib writes, “This hadith is entirely unacceptable. It is not established.

There is more than one unknown narrator in the chain of transmission.”

1 Ibn Majah: Sunan Ibn Majah, 2/4087.

2 Al-Mizz1: Tahdhib al-Kamal, 20/433; Tbn Hajar: Tahdhib al-Tahdhib, 7/283.
3 Al-Hakim: Mustadrak al-Hakim, 3/4940.

4 Ibn al-Mulaqqin: Talkhis al-Mustadrak, 4/1822.

5 Al-Khatib: Tarikh Baghdad, 9/434.
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Al-Dhahabt and al-Albani ruled the hadith a fabrication.!

It is as they say.

1 Al-Dhahabt: Talkhis al-Tlal al-Mutandhiyah, hadith no. 76; al-Albant: Silsilat al-Ahadith al-Da‘ifah,
10/4688.
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Hadith 76
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Verily Allah g5 made the progeny (continue) of every Prophet
through his backbone (i.e. offspring). And verily Allah ds4-2 made
my progeny (continue) through the backbone of ‘Ali ibn Abi Talib wais.

This hadith is narrated from Jabir and Ibn ‘Abbas ®zdis,

The Hadith of Jabir
Al-Tabarani and others narrate — from Yahya ibn al-‘Ala’ al-Razi — from Ja'far

ibn Muhammad — from his father — from Jabir zedis.!

Imam Ahmad says that Yahya ibn al-‘Ala’ al-Razi is a kadhdhab (liar) and he
fabricates hadith.

The Hadith of Ibn ‘Abbas

Al-Khatib narrates this version of the hadith with a chain of transmission that
contains the narrator al-Marzubani.? There is a difference of opinion regarding
his status. Some consider him a thigah (reliable) and others consider him a
kadhdhab (liar).

I have not seen anyone regard his teacher as a thiqah (reliable).

His father is unknown.

1 Al-Tabarant: al-Mujam al-Kabir, 3/2630.
2 Al-Khatib: Tarikh Baghdad, 1/316.
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Ibn al-Jawzi was adamant that the hadith was not authentic.!

Al-Dhahabt and al-Albani ruled the hadith to be a fabrication. 2

1 Ibn al-Jawzi: al-Tlal al-Mutanahiyah, 1/338.
2 Al-Dhahabi: Talkhis al-Tlal, hadith no. 73; al-Albant: Silsilat al-Ahadith al-Da‘ifah, 2/801.
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Hadith 77
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“Jibril =i came to me with a carpet from the carpets of Jannah. And
so I sat on it. When I came before my Lord, he spoke and conversed
with me. He did not teach me anything except that he (also) taught
‘Al1. He is the door for the city of my knowledge.” Then the Prophet
izLiie called him and said, “O ‘Ali, your peace is my peace. And your
war is my war. You are the knowledge between me and my Ummah

after me.”

Ibn al-Maghazili narrates — Abti Muhammad al-Hasan ibn Ahmad ibn Musa al-
Ghandajani — Abd al-Fath Hilal ibn Muhammad al-Haffar — Isma‘il ibn ‘Ali ibn
Razin — from his father — my brother, Di‘bil ibn ‘Ali narrated to us — Shubah
ibn al-Hajjaj narrated to us — from Abi al-Tayyah — from Ibn ‘Abbas who said,
“The Messenger of Allah Js:&4di= said...”

Dibil is da'if (weak).

Isma‘l ibn ‘Ali is (Isma'l ibn ‘Ali) Ibn ‘Ali ibn Razin. He is accused of fabricating
hadith.

The hadith is mawdi‘ (fabricated).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 73.
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Hadith 78
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0 ‘Ali, the person who dies having hatred for you is of no concern, for

he has died the death of a Jew or a Christian.

This hadith is narrated from Bahz ibn Hakim, from his father, from his grandfather.

It is narrated with the following two chains of transmission:

1. Ibn al-Maghazili narrates — from Muhammad ibn ‘Ali ibn Hashim al-
Mawsili — Muhammad ibn ‘Abd Allzh ibn Muhammad al-Mu’addib
narrated to us — Muhammad ibn al-Harith al-Misri narrated to us —
Yazid ibn Zuray‘ narrated to us — Bahz ibn Hakim narrated to us — from his
father — from his grandfather — his grandfather, Muawiyah ibn Haydah
al-QushayrT said, “I heard the Messenger of Allah 1.4 say to ‘AlL..™

Yazid ibn Zuray' said, “I said to Bahz ibn Hakim, ‘Did your father narrate
to you? And him, from your grandfather, from the Prophet s.&4{=?" He
said, ‘(By) Allah! My father narrated to me, from my grandfather; if not,

”

may Allah make my ears deaf with a cork from the fire (of Jahannam).

Icouldnottrace Muhammad ibn ‘Ali ibn Hashim al-Mawsili, Muhammad
ibn ‘Abd Allah ibn Muhammad al-Mu’addib, and Muhammad ibn al-
Harith al-Misri. There is no doubt that one of these people fabricated

this hadith.
As mentioned previously, Ibn al-Maghazili is da if (weak).

Ibn Taymiyyah ruled the hadith to be a fabrication.?

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 74.

2 Ibn Taymiyyah: Minhgj al-Sunnah al-Nabawiyyah, 7/403.
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Al-Daylami also narrated this hadith (as quoted by al-Suyiiti).!

It contains the narrator Ahmad ibn ‘Abd Allah ibn Yazid al-Mu’addib.
He fabricates hadith.

It also contains other unknown narrators.

2. Al-‘Ugayli and others narrate — from ‘Ali ibn Qarin — Al-Jarid ibn
Yazid narrated to us — from Bahz ibn Hakim — from his father — from
his grandfather.

‘Ali ibn Qarin and al-Jaraid are kadhdhabs (liars).

Ibn al-Jawzi says, “This hadith is mawdi' (fabricated). ‘Alf ibn Qarin is the

suspect.”
Both Ibn ‘Iraq and al-Shawkani followed held similar views.*

The correct view is as they have said.

1 Al-SuyQtT: al-La’ali al-Masnii‘ah, 1/335.

2 Al-'Uqaylt: al-Du‘afd’ al-Kabir, 3/250.

3 Ibn al-JawzT: Kitab al-Mawdi‘at, 1/385.

4 Tbn ‘Iraq;: Tanzih al-SharTah, 1/360; al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith no. 325.
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Hadith 79
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I asked the Prophet j=.i- regarding the “kalimat (words)” that Adam
received from his Lord; by which Allah subsequently accepted his
repentance (referring to verse 37 of Siarah al-Bagarah). He said, “(He
asked) by the rights of Muhammad, ‘Ali, Fatimah, Hasan, and Husayn;
(Adam said) except that You accepted my repentance. And so Allah

accepted his repentance.”

Al-Daraqutni (and Ibn al-Jawzl in a similar manner) and others narrate from
Husayn al-Ashqar — ‘Amr ibn Thabit narrated to us — from his father — from
Sa‘ld ibn Jubayr — from Ibn ‘Abbas.!

‘Amr ibn Thabit is not a thigah (reliable). In fact, Ibn Hibban says, “He was of those
who would narrate mawdii‘at (fabrications). It is not permissible to mention his

”

name except for the sake of i‘tibar? (consideration)

Al-Husayn ibn Hasan al-Ashgqar is da'if (weak). Some have even accused him of

lying.

Ibn al-Jawzi, al-Suydti, Ibn ‘Traq, and al-Shawkani mention this hadith in their

respective works on mawdi at (fabrications).’

1 Ibn al-JawzT: Kitab al-Mawdi at, 2/3.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Ibn al-Jawzl: Kitab al-Mawdiat, 2/3; al-SuyQtt: al-La’ali al-Masnii‘ah, 1/369 and al-Ziyadat ‘Ala al-
Mawdii‘t, 1/245; Tbn ‘Iraq: Tanzih al-Shari'ah, 1/395; al-Shawkant: al-Fawd’id al-Majmii‘'ah, hadith no.

341.
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Hadith 80
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Complete and utter destruction for the oppressors of my Ahl al-Bayt
(Family of the House); their punishment will be with the munafigin
(hypocrites) in the lowest depths of the Fire.

Ibn al-Maghazili narrates — from ‘Abd Allah ibn Ahmad ibn ‘Amir al-Ta'i —
my father narrated to us — Ahmad ibn ‘Amir narrated to us — ‘All ibn Masa al-
Rida narrated to us — my father, Masa ibn Ja'far narrated to me — my father,
Ja'far ibn Muhammad narrated to me — my father, Muhammad ibn ‘Al narrated
to me — my father, ‘Al ibn Husayn narrated to me — my father, Husayn ibn ‘Ali
narrated to me — my father, ‘Ali ibn Abi Talib narrated to me, “The Messenger of
Allah Jsdedfe said...

This hadith is batil (false). Al-Dhahabi says: “Abd Allah ibn Ahmad ‘Amir
narrates from his father — from ‘Alf al-Rida — from his forefathers that false
fabricated hadith. He (i.e ‘Abd Allah ibn Ahmad ‘Amir) fabricated it or his father.
Hasan ibn ‘Al al-ZuhrT says that he (i.e. ‘Abd Allah ibn Ahmad ‘Amir) was illiterate

and he was not satisfactory (in hadith).”

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 94.
2 Al-Dhahabrt: Mizan al-I'tidal, 2/390.
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Hadith 81
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You are the one to assign the inhabitants of the Fire. And you will
knock on the door of Jannah. And you will enter it without any

reckoning.

This hadith is narrated from °Ali ibn Ab1 Talib and it has the following three

chains of transmission:

1. Ibn al-Maghazili narrates — from ‘Abd Allah ibn Ahmad ibn ‘Amir al-
Ta'l — my father narrated to us — Ahmad ibn ‘Amir narrated to us —
‘Alf ibn Misa al-Rida narrated to us — my father, Miisa ibn Ja‘far narrated
to me — my father, Ja'far ibn Muhammad narrated to me — my father,
Muhammad ibn ‘Al narrated to me — my father, ‘Alf ibn Husayn narrated
to me — my father, Husayn ibn ‘Ali narrated to me — my father, ‘Ali ibn Ab1

Talib narrated to me, “The Messenger of Allah Az said...”

Al-Dhahabi writes, “Abd Allah ibn Ahmad ‘Amir narrates — from his
father — from ‘AlT al-Rida — from his forefathers that false fabricated
hadith. He (i.e. ‘Abd Allah ibn Ahmad ‘Amir) fabricated it or his father.
Hasan ibn ‘AlT al-ZuhrT says that he (i.e. ‘Abd Allah ibn Ahmad ‘Amir) was

illiterate and he was not satisfactory (in hadith).”?

2. Ibn ‘Adi narrates — from Qays — from Abl Husayn — from ‘Abayah who
said, “I heard ‘Alf saying, ‘I am the one to assign the inhabitants of the

13

Fire.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 97.
2 Al-Dhahabt: Mizan al-I'tidal, 2/390.
3 Ibn ‘AdT: al-Kamil, 6/41, 339.
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Qays is (Qays) ibn RabT". His memory faltered when he became old.
‘Abayah ibn Rib1 al-Asadi, as mentioned previously, is da‘if (weak).

Ibn ‘AdT and others narrate this version with a chain of transmission that
contains the narrator Miisa ibn Tarif al-Asadi al-Kafi.! Abai Bakr ibn
‘Ayyash deemed him a kadhdhab (liar).

Al-Albani ruled the hadith a fabrication.?

3. Al-ShajarT narrates with a chain of transmission that contains the narrator
al-Qasim ibn Ja'far.’ He is da'if (weak). He narrates hadith from his
father, from his grandfather, from his forefathers that are mostly munkar

(unacceptable).
I could not trace his father and grandfather.

In short, the hadith is batil (false), munkar (unacceptable) and inauthentic. In fact,

it is not implausible to rule it a fabrication.
Note:

Imam Ahmad is reported to have accepted the authenticity of this hadith.
However, this is incorrectly ascribed to him, as I have explained in the original

work.

1 1Ibid., 6/339.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4923.
3 Al-Shajart: al-Amalt, 1/659.
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Hadith 82
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Surely the example of ‘Ali in this Ummah is the example of (the stirah)
Qul huwa Allah Ahad (Say: He is Allah, the One and Only) in the Qur’an.

Ibn al-Maghazili narrates — from Ishaq ibn Bishr — from ‘Amr ibn Abi al-
Miqdam — from Simak — from al-Nu'man ibn Bashir who said, “The Messenger

of Allah is:kde said...”™

This hadith is mawdi‘ (fabricated). It contains the narrator Ishaq ibn Bishr. It
seems he is (Ishaq ibn Bishr) al-Kahili. He is a kadhdhab (liar).

It also contains the narrator ‘Amr ibn Abi al-Miqdam. He is da'if (weak). In fact,

Ibn Hibban accused him of lying.

It also contains the narrator Simak. He is da'if (weak).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 100.
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Hadith 83
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Had it not been for you, the believers would have been unknown after

me.

Ibn al-Maghazili narrates — Ibrahim ibn Ghassan al-Basr1 informed us ijazatan
(he authorized to transmit this hadith) — Abi ‘Alf al-Husayn ibn Ahmad narrated
to them — ‘Abd Allah ibn Ahmad ibn ‘Amir al-Ta'i narrated to us — my father,
Ahmad ibn ‘Amir narrated to us — ‘Alf ibn Miisa al-Rida narrated to us — my
father, Miisa ibn Ja‘far narrated to me — my father, Ja‘far ibon Muhammad narrated
to me — my father, Muhammad ibn ‘All narrated to me — my father, ‘Alf ibn
Husayn narrated to me — my father, Husayn ibn ‘Ali narrated to me — my father,

‘Al ibn Abi Talib &85 narrated to me, “The Messenger of Allah A4 said...™

This hadith is a fabrication and a lie. Al-Dhahabi writes, “‘Abd Allah ibn Ahmad
‘Amir narrates from his father — from ‘Al al-Rida — from his forefathers that
false fabricated hadith. He (i.e. ‘Abd Allah ibn Ahmad ‘Amir) fabricated it or his
father. Hasan ibn ‘Alf al-ZuhrT says that he (i.e. ‘Abd Allah ibn Ahmad ‘Amir) was

illiterate and he was not satisfactory (in hadith).”

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 101.
2 Al-Dhahabrt: Mizan al-I'tidal, 2/390.
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We were with the Messenger of Allah iz and he distributed among
the people, but he did not give anything to ‘Ali. The displeasure of this
was seen on the face of ‘Ali. The Prophet i took him by the arm—
or arms—and said, “Are you not pleased with the fact that you will be

given when I will be given, and clothed when I will be clothed?”

This hadith is narrated from Abt Sa‘ld and ‘Al &g

The Hadith of Abii Sa‘td

This version is narrated with the following two chains of transmission:

1. Ibn al-Maghazili narrates — Aba Bakr Ahmad ibn Tawan informed us
jjazatan (he authorized us to transmit this hadith) — Abt Ahmad ‘Umar
ibn ‘Abd Allah ibn Shawdhab narrated to them — Muhammad ibn Yiinus
ibn al-Husayn narrated to us — Muhammad ibn Hannan al-Mazini
narrated to us — ‘Ubayd Allah ibn ‘Aishah narrated to us — ‘Umar ibn
‘Abd al-Malik narrated to us — I heard Abui Hartin al-‘Abdi saying, :Abii

Sa‘ld narrated to us...”?

Abu Hartn al-‘Abdi’s name is ‘Umarah ibn Juwayn. He is matrik and

accused of fabricating hadith.

Everyone beneath him is unknown, except for Ibn Shawdhab and Ibn
Tawan. The former has been mentioned previously and the latter was
unable to distinguish between his hadith.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 111.
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2. Al-Daraqutni narrates (and Ibn al-Jawzi in a similar manner) with a chain
of transmission that contains the narrator al-Hakam ibn Zahir.' He is a
kadhdhab (liar).

The following people have listed this hadith in their respective works
on mawdi'at (fabrications): al-Shawkani, Ibn al-Jawzi (as mentioned

previously), al-Dhahabr; al-SuyfitT and Tbn ‘Iraq (as will be mentioned).?

The Hadith of ‘Al

Al-Tabarani and others narrate this version.> The chain of transmission contains

the following three defects:

1. ‘Imran ibn Maytham narrates ahadith that are evil and lies, as mentioned
by al-‘Ugayli.* Al-Haytham says, “This hadith contains the narrator Tmran
ibn Maytham. He is a kadhdhab (liar).”>

2. ‘Abd al-Mu'min ibn al-Qasim al-Ansari does not enjoy mutaba at®

(parallel narrations) for many of his hadith.

3. Sufyan ibn Ibrahim is da'if (weak).

This hadith has been previously mentioned as part of a long batil (false) hadith,
under the hadith al-manzilah.”

In short, the hadith is mawdi‘ (fabricated) and batil (false). 1 have already

mentioned those who have ruled the hadith to be a fabrication.

1 Ibn al-JawzT: Kitab al-Mawdii at, 1/396.

2 Al-Shawkant: al-Fawd'id al-Majmi ‘ah, hadith no. 329; al-DhahabT: Talkhis al-Mawdi at, hadith no. 133.
3 Al-Tabarant: al-Mujam al-Awsat, 4/3891.

4 Al-'Uqayli: al-Du‘afa’ al-Kabir, 3/306.

5 Nir al-Din al-Haythami: Majma’ al-Zawd’id, 9/136.

6 For an explanation of this term, please see p. 816 onwards. [translator’s note]

7 See Section One, hadith no. 2. [translator’s note]
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Hadith 85
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‘Ali and I were niir (light) before Allah in a state of total obedience; the
niir (light) would make tasbih (i.e. say subhan Allah) and glorify Him
fourteen thousand years before Adam was created. When Allah created
Adam, He embedded the niir (light) into the backbone of Adam. We
remained as one (essence) until we (eventually) separated in the
backbone of ‘Abd al-Muttalib; I formed one part and ‘Ali the other.

This hadith is narrated from Salman, Ibn ‘Abbas, and Abt Dharr #:4ks,

The Hadith of Salman

Ibn ‘Asakir, Ibn al-Maghazili and al-QatiT narrate — from Abu Sa‘id al-‘Adawi
al-Hasan ibn ‘Ali ibn Zakariyya — Ahmad ibn al-Miqdam al-TjlT Abai al-Ash‘ath
narrated to us — al-Fudayl ibn ‘Tyad narrated to us — from Thawr ibn Yazid —
from Khalid ibn Ma‘dan — from zadhan — from Salman who said, “I heard my

5345

beloved, the Messenger of Allah is:&4{e saying...”™

This hadith is mawda‘ (fabricated). Al-Hasan ibn ‘Ali ibn Zakariyya Abu Sa‘id
al-‘Adawi is a kadhdhab (liar) and a wadda“ (fabricator).

The Hadith of Ibn ‘Abbas

Abii Bakr al-Khatib (and Ibn ‘Asakir in a similar manner) narrates this version of
the hadith with a chain of transmission that contains the narrator Muhammad
ibn Sahl al-‘Attar.? He was from those that used to fabricate hadith.

1 Ibn ‘Asakir: Tarikh Dimashgq, 42/67; Ibn al-Maghazili: Mandgqib ‘Ali, hadith no. 130; al-QatiT: Zawa'id
al-Fada’il, 2/1130.

2 Tbn ‘Asakir: Tarikh Dimashg, 42/67.
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There is another narrator named Abt Dhakwan. He is unknown.

There are two other narrators I could not trace: Harb ibn Bayan and Ahmad ibn

‘Amr.

Ibn Hajar says, “The signs of fabrication are clearly manifest on this hadith.”

The Hadith of Abli Dharr

Ibn al-Maghazili narrates this version with a chain of transmission that
contains narrators, most of whom are majhil (unknown). They are: ‘Abd Allah
ibn Muhammad ibn Ahmad ibn ‘Uthman, Muhammad ibn ‘Attab al-Harawi,
Jabir ibn Sahl ibn ‘Umar ibn Hafs, and his father, Muhammad ibn al-Hasan
ibn Sulayman (perhaps he is al-Qazwini who is mentioned by Ibn Hajar in Lisan

al-Mizan®—he is not a thigah (reliable)).

Ja'far ibn Ahmad ibn ‘Ali ibn Bayan narrated this hadith — from Muhammad
ibn ‘Umar al-Ta'T — from his father Sufyan — from Dawid ibn Abi Hind — from
al-walid ibn ‘Abd al-Rahman — from Numayr al-Hadari — from Abt Dharr.?

This version is mawdii‘ (fabricated). Ja'far ibn Ahmad al-Ta’i fabricated it. He is a

kadhdhab (liar) and a wadda’ (fabricator), as mentioned by Ibn al-Jawzi.*

In short, the hadith is mawdi (fabricated) and a lie, as mentioned by a number of
huffaz (hadith masters).

1 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/397.

2 Ton Hajar: Lisan al-Mizan, 5/134.

3 Ibn al-Jawz: Kitab al-Mawdi‘at, 1/340.

4 Al-Suyuti: al-La’ali al-Masnii‘ah, 1/294; al-Shawkant: al-Fawa'id al-Majmii‘ah, hadith no. 303; Ibn ‘Iraq:
Tanzih al-Shari‘ah, 1/351.
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Allah ds2 sent down a portion of niir (light). He made it settle in the
backbone of Adam. He carried it until he divided it into two portions:
a portion in the backbone of ‘Abd Allah, and a portion in the backbone
of Abii Talib. He brought me out (of ‘Abd Allah’s portion of niir) as a
Prophet, and He brought ‘Ali out (of Abu Talib’s portion of niir) as a

wasi (appointed heir).

Ibn al-Maghazili narrates — Abti Ghalib Muhammad ibn Ahmad ibn Sahl al-
Nahwi informed us — Aba ‘Abd Allah Muhammad ibn ‘Alf ibn Ukht Mahdi al-
SaqatT al-WasitT narrated to us imld’an (he dictated the hadith to us) —; Ahmad
ibn ‘Alf al-Qawarirt al-Wasiti narrated to us — Muhammad ibn ‘Abd Allah ibn
Thabit narrated to us — Muhammad ibn Musaffa narrated to us — Baqiyyah
ibn al-Walid narrated to us — from Suwayd ibn ‘Abd al-‘Aziz — from Abu al-
Zubayr — from Jabir ibn ‘Abd Allah — from the Prophet is.&ije...™

This hadith is mawdi* (fabricated) and its chain of transmission is sagit (wholly

unreliable).
Ibn al-Maghazili is da'if (weak).

I have not seen anyone regard his teacher—more famously known as Ibn al-
Khalah and Ibn Bushran—as a thigah (reliable).

Muhammad ibn ‘Abd Allah ibn Thabit is a kadhdhab (liar) and a dajjal.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 132.
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Muhammad ibn Musaffa, Baqiyyah and Abu al-Zubayr are all mudallisin!

(obfuscate when they narrate).

Suwayd ibn ‘Abd al-‘Aziz is daif (weak).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

524



Hadith 87

gL@&)@T}&L@L&TUTAiﬁiy&bm;ﬂé&?\i‘wgwc\begubﬂ“!LcL_v
15550 o 1sabo ol O o b cionll alll alssf Lz om0 Lzl el g el s
S gy e s 5o wrksm:\,a.girsc,u,‘yts

0 ‘Alj, come close to me; place your five (fingers) in my five (fingers). 0
‘Al1, you and I were both created from a tree; I am its asal (foundation)
and you are its far (branch). Hasan and Husayn are its twigs. Whoever
holds to a twig from it, Allah will enter him into Jannah. 0 ‘Alj, if my
Ummah continuously fasted to such an extent that they become (as
thin as) strings, and then they have hatred for you, Allah isssz will

drag them on their faced in the Fire.

This hadith is narrated from Jabir, Aba Sa‘7d al-Khudri, AbGi Umamah, Ibn ‘Umar,

Ibn ‘Abbas, ‘Alf, and Mina’ #:&iz,
The Hadith of Jabir
This version has the following two chains of transmission:

1. Ibn ‘AdT and others narrate this version — from ‘Uthman ibn ‘Abd Allah
al-Shami — Ibn Lahtah informed us — from Aba al-Zubayr — from Jabir
who said that the Prophet s> was on ‘Arafah and ‘All was facing

him.”* He went on to mention the hadith.

‘Uthman ibn ‘Abd Allah al-Umawi al-Shami is accused of fabrication
hadith.

Al-Suyuti mentions this hadith among the fabricated narrations.?

1 Ibn ‘Adt: al-Kamil, 5/177.
2 Al-SuyUtT: al-Ziyadat ‘Ala al-Mawdu at, 1/264.
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2. Al-Hakim and others narrate this version — from Hariin ibn Hatim —
‘Abd al-Rahman ibn Abi Hammad informed us — Ishaq ibn YGsuf narrated
to me — from ‘Abd Allah ibn Muhammad ibn ‘Aqil — from Jabir...!

Al-Hakim authenticated the hadith and al-Dhahabi disagreed.? He states:
“By Allah, it cannot be (authentic). It contains Hartin ibn Hatim. He is halik

(ruined).”
Hariin ibn Hatim al-Muqri’ al-Kafi is accused of lying.?

Al-Tabarani and al-Khatib narrate this hadith in an abridged form from
‘Amr ibn ‘Abd al-Ghaffar.! He is matriik and accused of fabricating hadith.

The Hadith of Abii Sa‘ld al-Khudri

Ibn ‘Asakir narrates this version of the hadith.’ It contains the narrator Aba

Hariin al-‘Abdi ‘Umarah ibn Juwayn. He is matriik and accused of lying.

It also contains the narrator Abui Hafs. His name is ‘Umar ibn al-Mughirah.
Al-Bukhar says he is munkar al-hadith (unacceptable in hadith) and majhil

(unknown).
It also contains the narrator ‘Al ibn Miuisa al-Awdi. I could not trace him.

The Hadith of Abii Umamah

Ibn ‘Asakir narrates this version of the hadith.® It contains the narrator Faddal

ibn Jubayr. He is matriik (suspected of forgery).

1 Al-Hakim: Mustadrak al-Hakim, 2/2949.

2 Tbn al-Mulaqgin: Talkhis al-Mustadrak, 2/713.

3 Ibn Hajar: Lisan al-Mizan, 6/177.

4 Al-Tabarant: al-Mujam al-Awsat, 4/4150; al-Khatib: al-Madih, 1/49.
5 Ibn ‘Asakir: Tarikh Dimashgq, 42/65.

6 Ibid., 42/65, 66.
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It also contains the narrator Husayn ibn Idris al-Hariri al-Tustari. I could not

trace him..

The Hadith of Ibn ‘Umar

Al-‘Uqayli narrates this version from Sabbah ibn Yahya.' He is matriak and

accused of lying.?

The Hadith of Tbn ‘Abbas
This version of the hadith has the following two chains of transmission:
1. Ibn al-Maghazili narrates — from Muhammad ibn Marwan — from

Ibrahim ibn al-Hakam — from his father — from Abx Malik — from Ibn
‘Abbas who said, “The Messenger of Allah is<&ifie said: “Alf and I are from

"3

one tree. Everyone else is from different trees.
Ibrahim ibn al-Hakam ibn Aban is matriik (suspected of forgery).
Muhammad ibn Marwan is al-Suddi, the kadhdhab (liar).

2. Ibn al-Jawzi narrates this version of the hadith.* It contains the following
defects:

+ Nasr ibn Shu‘ayb is da'if (weak).

+ Muhammad ibn al-Sari al-Tammar narrates hadith that are manakir

(unacceptable) and calamitous. He is worthless.

1 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 2/212.
2 Ton Hajar: Lisan al-Mizan, 3/180.
3 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 453.

4 Tbn al-Jawzt: Kitab al-Mawdii at, 2/5.
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+ Muhammad ibn ‘Umar Abu Bakr al-Warraq is da'f jiddan (very

weak).
+ Misa ibn Nu‘ayman is unknown.

The following people ruled the hadith to be a fabrication: Ibn al-Jawzi, al-
Dhahabi, al-Suydti, Ibn ‘Iraq and al-Shawkani.!

The Hadith of ‘Al

Ibn ‘Asakir and others narrate this version of the hadith.? The chain of transmission

contains the following defects:
+ Yahya ibn Bashshar al-Kindi. He is majhil (unknown).
¢ Isma‘l ibn Ibrahim al-Hamdani. He is majhiil (unknown).

+ Abii Ishaq is a mudallis’® (obfuscates when he narrates) and a mukhtalit

(commits serious errors).

+ There is a difference of opinion regarding the status of ‘Abbad ibn Ya'qub.

The Hadith of Mina’

Al-Hakim and others narrate this version with a chain of transmission that is sagit

(wholly unreliable).* It contains two narrators who are accused of lying.

The following people ruled the hadith a fabrication: Ibn al-Jawzi, al-Dhahabi, al-

1 Al-Dhahabt: Talkhis al-Mawdi at, hadith no. 153; al-SuyitT: al-La’ali al-Masnii‘ah, 1/370; Tbn ‘Iraq:
Tanzih al-Shari'ah, 1/414; al-Shawkant: al-Fawa’id al-Majmi‘ah, hadith no. 330.

2 Tbn ‘Asakir: Tarikh Dimashg, 42/383.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Al-Hakim: Mustadrak al-Hakim, 3/4755.
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SuyatT, Ibn ‘Irag, al-Shawkant and al-Albani.!

In short, the hadith is mawdii* (fabricated) and batil (false) in all of its variant

chains of transmission, as mentioned by several huffaz (hadith masters).

1 Al-Dhahabt: Talkhis al-Mawdi at, hadith no. 153; al-SuyQtT: al-La’ali al-Masnii‘ah, 1/370; Tbn ‘Iragq;
Tanzih al-Shari‘ah, 1/414; al-Shawkant: al-Fawd'’id al-Majmii‘ah, hadith no. 330; al-Albant: Silsilat al-
Ahadith al-Da‘ifah, 12/6286.
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Inscribed on the door of Jannah (are the following words),
“Mubhammad, the Messenger of Allah is.if-; ‘Ali, the brother of the
Messenger of Allah,” one thousand years before the creation of the

Heavens and the earth.

This hadith is narrated from Jabir, Ibn ‘Abbas, and ‘Al &,

The Hadith of Jabir

Al-Tabarani and others narrate — from Zakariyya ibn Yahya al-Kisa'i — Yahya
ibn Salim narrated to us (he was a truthful man) — Ash‘ath ibn ‘Amm al-Hasan
ibn Salih (he was preferred over al-Hasan ibn Salih) — Mis‘ar ibn Kidam narrated
to us — from ‘Atiyyah al-‘Awfi — from Jabir ibn ‘Abd Allah who said, “The
Messenger of Allah A4z said...™

Zakariyya ibn Yahya al-Kisa' is matriik and accused of lying.
Yahya ibn Salim al-Kafi is da'if (weak).
Ash‘ath ibn ‘Amm al-Hasan ibn Salih is da'if (weak).

Zakariyya ibn Yahya enjoys a tabi® (parallel) narration from Sa‘id ibn Ash‘ath
Abii ‘Uthman, as reported by al-Khatib.?

1 Al-Tabarant: al-Mujjam al-Awsat, 5/5498.
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Al-Khatib: al-Muttafiq wa al-Muftarig, 1/260.
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I could not trace Sa‘id ibn Ash‘ath Abu ‘Uthman.

Al-Qat1T and others (also) narrate this with a chain of transmission that is muzlim

(murky).! It contains the following defects:

+ ‘Atiyyah is Ibn Sa‘id al-'‘Awfi. He is da'if (weak) and a mudallis? (obfuscates

when he narrates).
+ Kadih ibn Rahmah is matrik and is accused of lying.

+ Abu al-Hasan al-Daraqutni abandoned the hadith of Sulayman ibn al-
Rabi' al-Nahdi al-Kafi.

¢ Al-Daraqutni says that Hamzah ibn Dawud al-Mu’addib Abu Ya'la is

worthless.

However, Hamzah enjoys a tabi‘ (parallel) narration. But, it contains majahil

(unknown narrators). This hadith is reported by Ibn Jumay".?

Al-Albani ruled this hadith to be a fabrication.*

The Hadith of Ibn ‘Abbas

Al-Khatib narrates this version of the hadith with a chain of transmission that is
sagit (wholly unreliable).” The wording is as follows: “From Ibn ‘Abbas who said
that the Messenger of Allah &= said, ‘The night I was taken to the Heavens,
I saw inscribed on the Door of Jannah (the following words): ‘La ildha illa Allah
Muhammad Rasil Allah—AlT is the beloved of Allah; Hasan and Husayn are the

1 Al-QatiT: Zawd'id al-Fadd’il, 2/1134.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Ibn Jumay': Mujam al-Shuyukh, hadith no. 143.

4 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 10/4910, 12/5684.

5 Al-Khatib: Tarikh Baghdad, 1/259.
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choicest of Allah; Fatimah is the best of Allah; may the curse of Allah be upon the

one who hates them.”

May Allah shower His mercy upon al-Dhahabi and be kind towards him on
account of what he said immediately after this hadith, “Yes, by Allah; may the

curse of Allah be upon the one who fabricated this.”
Al-Khatib says this hadith with this chain of transmission is munkar (unacceptable).
Ibn Hammawayh al-Hulwant is accused of fabricating hadith.?

The chain of transmission also contains the narrator Muhammad ibn Ishaq.
His name is Muhammad ibn Ishaq ibn Mihran Aba Bakr Shamukh. He is da‘if
(weak).

The following people mention this hadith in their work on fabrications: al-
Dhahabi, al-Suyti, Ibn ‘Iraq, and al-Albani.?

The Hadith of ‘Al

Al-Daylami narrates this version of the hadith, as quoted by al-Suyuti.* There are

five narrator I could not trace. Perhaps one of them is the problem.

In short, the hadith is a fabrication and a lie in all of its chains of transmission.

1 Al-Dhahabt: Mizan al-I'tidal, 3/112.

2 Al-Khatib: Tarikh Baghdad, 11/325.

3 Al-Dhahabi: Mizan al-Itidal, 3/478; al-SuyGtT: al-Ziyadat ‘Ala al-Mawdu‘at, 1/277; Tbn ‘Iraq: Tanzih al-
Shari‘ah, 1/404; al-Albant: Silsilat al-Ahadith al-Da ifah, 13/6298.

4 Al-Suyutt: al-Ziyadat ‘Ala al-Mawdi ‘at, 1/277.
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It is not permissible for a believer to see me bare or naked except ‘Ali.

This hadith is narrated from al-Sa’ib ibn Yazid, Jabir, and ‘AlT %4k,

The Hadith of al-Sa’ib ibn Yazid

Ibn al-Maghazili narrates this version of the hadith — from Hartin ibn Abi
Burdah — my brother Husayn narrated to us — from Yahya ibn Ya‘la — from
‘Ubayd Allah ibn Miisa — from al-Zuhri — from al-Sa’ib ibn Yazid who said, “The
Messenger of Allah said...”

Ibn al-Maghazili is da'if (weak).
Hariin ibn Abi Burdah and his brother Husayn are both majhil (unknown).
Yahya ibn Ya'la. He is Yahya ibn Ya'la al-Aslami. He is da‘if (weak).

‘Ubayd Allah ibn Musa. I think it should rather be ‘Umar ibn Musa al-Wajihi
the kadhdhab (liar); as it appears in the (following) hadith of Jabir.

The Hadith of Jabir

Ibn al-Maghazili narrates this version of the hadith.? It contains the narrator
‘Umar ibn Miisa al-Wajihi. He is a kadhdhab (liar) and a wadda’ (fabricator).

It also contains the narrator Hartin ibn Abi Burdah and his brother Husayn.
They are both majhiil (unknown).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 137
2 1bid., hadith no. 138.
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It also contains the narrator Yahya ibn Ya‘la. He is Yahya ibn Ya'la al-Aslami.
He is da'if (weak).

The Hadith of ‘Al

Al-Bazzar and others narrate this version of the hadith.! It contains the narrator
Yazid ibn Bilal ibn al-Harith al-Fizari. He is munkar al-hadith (unacceptable in

hadith)

It also contains the narrator Kaysan Abii ‘Umar al-Qassar. He is da'if (weak) in

hadith.
Al-Dhahabf says this hadith is munkar jiddan (extremely unacceptable).?

In short, the hadith is mawdi‘ (fabricated). Ibn al-Jawzi, al-SuytT, Ibn ‘Traq and

al-Shawkani mention it in their respective works on fabricated narrations.’

1 Al-Bazzar: Musnad al-Bazzar, 3/925
2 Al-Dhahabit: Mizan al-I'tidal, 3/418.
3 Al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 328.
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(The Messenger of Allah is«si said to Abu Bakr and ‘Umar), “Go
to ‘Ali; he will inform you of what transpired with him last night, I
will follow you.” Anas said: They went, and I went with them. Aba
Bakr and ‘Umar sought permission from ‘Ali (to enter). He came out
to them and said, “O Abu Bakr, has something happened?” He said,
“No. Only something good happened. The Prophet - said to me
and Umar, ‘Go to ‘Alj; he will inform you of what transpired with
him last night.”” The Prophet i (eventually) came and said, “O
‘Ali, inform them of what transpired with you last night.” ‘Al said,
“I feel shy, O Messenger of Allah.” The Prophet &4 said, “Inform
them, for Allah does not shy away from the truth.” ‘Ali said, “I desired
water for purification purposes. I awoke in the morning fearing that
I would miss salah so I directed Hasan and Husayn to collect water.
They delayed in their return and this caused me distress. Suddenly, I
saw the roof split open. A pail wrapped in a cloth descended (through
the roof) upon me. When it reached the ground, I removed the cloth;
lo and behold, there was water inside it. I purified myself for salah
and made ghusl (ritual bath). I prayed salah. Thereafter, the pail and
cloth ascended (back into the Heavens) and the roof restored itself.”
The Prophet issi- said to ‘Ali, “As for the pail, it was from Jannah.

With regards to the water, it was from the River of al-Kawthar. As for
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the cloth, it was from the silk brocade of Jannah. Who is like you, O

‘Ali, in his night—while Jibril is serving him?”

Ibn al-Maghazili narrates — Abt al-Hasan Ahmad ibn al-Muzaffar ibn Ahmad
al-‘Attar al-Faqih al-ShafiT informed us (I read to him and he approved) — Abii
Muhammad ‘Abd Allah ibn Muhammad ibn ‘Uthman (known as Ibn al-Saqqa’
al-Hafiz al-Wasiti) informed you — Abu al-Hasan Ahmad ibn Tsa al-Razi
narrated to us in Basrah — Muhammad ibn Mandah al-Asfahani narrated to
us — Muhammad ibn Humayd al-Razi narrated to us; Jarir ibn ‘Abd al-Hamid
narrated to us — from al-A‘'mash — from Aba Sufyan — from Anas ibn Malik who
said, “The Messenger of Allah #5:&4{> said to Abii Bakr and Umar...”

This hadith is batil (false) and mawdi‘ (fabricated). It contains the following
defects:

+ Ibn al-Maghazili is daif (weak).

+ Ahmad ibn Tsa—I think his name is Ibn ‘Ali ibn Mahan Abi Ja'far al-
Razi. He is da'if (weak). He narrates an unacceptable hadith regarding the

virtues of ‘Al1.?

¢ Muhammad ibn Mandah—I think is al-Asbahani al-Razi. He is da'if
(weak). In fact, he is accused of lying?

+ Muhammad ibn Humayd al-Razi is matriak (abandoned). In fact, a
number of huffaz (hadith masters) considered him a kadhdhab (liar).

Al-Shawkani states, “A similar report has been narrated about “Ali ibn Ab1 Talib. It

makes mention of the words ‘pail and ‘cloth’. Everything is a lie and fabrication.”

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 139.

2 Ton Hajar: Lisan al-Mizan, 1/243.

3 Ibid., 5/393.

4 Al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 293.
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Verily you exceptional accolades; I was ordered to conduct your
marriage from the Heavens; and your killing of the mushrikin
(polytheists) on the Day of Badr; and (the fact that) you will be killed

following my Sunnah after me; and you will fulfill my covenant.

Ibn al-Maghazili narrates — Abi al-Hasan Muhammad ibn Muhammad ibn
Makhlad al-Bazzar — Abt al-Fadl ‘Abd al-Wahid ibn ‘Abd al-‘Aziz narrated to them
— Ahmad ibn Ibrahim said — ‘Ali ibn ‘Abd Allah informed us — Muhammad
ibn Yuinus narrated to them — Sa‘ld ibn Idris narrated to us — Qays ibn al-Rabt'
narrated to us — from al-‘Amash — from ‘Abayah ibn RibT — from Abl Ayyib
al-Ansari who said, “I heard the Messenger of Allah Az« saying to ‘AlT ibn Ab1
Talib...”

Qays ibn al-Rabi" al-Asadi is da'if (weak).

I could not trace Ahmad ibn Ibrahim and ‘Ali ibn ‘Abd Allah; too many people

carry this name.
Muhammad ibn Yunus is al-Kudaymi. He is daif (weak) and is accused of lying.
Sa‘id ibn Idris could not be traced.

In the second chain of transmission that Ibn al-Maghazili narrates, he names
the above narrator as Sa‘1d ibn Aws.? He is a sh1T about whom there is a difference

of opinion. Most hadith critics regard his as a thiqah (reliable).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 142.
2 1bid., hadith no. 143.
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The chain of transmission also contains the narrators Muhammad ibn Ytinus,
Qays, and ‘Abayah. They are all da‘if (weak).

It also contains the narrator Abiui al-Hasan ‘Al ibn al-Husayn ibn al-Tayyib al-

Sufi. I could not trace him.

Ibn al-Maghazili also narrates this hadith in another place with lengthier

wording.!
It contains the narrators Qays and ‘Abayah. They are both da'if (weak).

It also contains the narrator Abti Muhammad Ja‘far ibn Nasir al-Khuldi. I could

not trace him.

It also contains the narrator Husayn ibn Hasan al-Ashqar. He is da'if (weak).

Some have even accused him of lying.

According to me, there is no doubt that this hadith, with this wording, is one of

the greatest lies.

In short, the hadith is a fabrication and a lie.

1 Tbid., hadith no. 144.
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The night I was made to ascend (the Heavens), I stopped before my
Lord dsi:, He sent wahi (revelation) to me—or he ordered me (Jafar
was unsure) regarding the following three things about ‘Ali: he is the
leader of the Muslims, the wali of the pious, and the leader of al-ghurr

al-muhajjalin (radiant faces).

This hadith is narrates from ‘Abd Allah ibn As‘ad ibn Zurarah, Anas, ‘Alf, ‘Abd Alla

ibn ‘Ukaym, and ‘A’ishah %24k,

The Hadith of ‘Abd Allah ibn As‘ad ibn Zurarah

Al-Muhamili and others narrate this version of the hadith — from Yahya ibn AbT
Bukayr — Ja‘far ibn Ziyad narrated to us — Hilal al-Sayrafi narrated to us — Abu
Kathir al-Ansari narrated to us — ‘Abd Allah ibn As‘ad ibn Zurarah narrated to
me, “The Messenger of Allah 1.4 said...”

I could not trace Abu Kathir al-Ansari.
Ibn Hibban is the only one to regard Hilal al-Sayrafi as a thigah (reliable).?

There are severe inconsistencies that are unreslovably problematic in his chain

of transmission. Al-Albani ruled the hadith to be a fabrication.?

1 Al-Muhamili: Amalt al-Muhamilt: Riwayat Ibn Mahdr al-Farisi, hadith no. 106.
2 Tbn Hibban: Kitab al-Thigat, 7/572.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4889.
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The Hadith of Anas

Abli Nuaym and others narrate this version of the hadith.! It contains the

narrator ‘Ali ibn ‘Abis. He is daif (weak). In fact, he is suspected of forgery.

It also contains the narrator al-Harith ibn Hasirah. There is a difference of

opinion regarding his status.
His teacher could not be traced.

It also contains the narrator Ibrahim ibn Muhammad ibn Maymiin. He is

munkar al-hadith (unacceptable in hadith).?

The following people have mentioned this hadith in their respective works on
fabrications: Al-Dhahabi, Ibn al-Jawzi, al-Suyuti, Ibn ‘Iraq, al-Shawkant, and al-
Albani.?

The Hadith of ‘Al

Abii Nu‘aym and others narrate this version of the hadith.* It contains the narrator
Hasan ibn Husayn al-Urni al-Kufi. He is munkar al-hadith (unacceptable in

hadith) and has been accused of lying.
There is a difference of opinion regarding his teacher.

Al-Albani ruled this version of the hadith to be a fabrication.’

1 Abi Nu‘aym: Hilyat al-Awliya’, 1/63.

2 Ibn Hajar: Lisan al-Mizan, 1/107.

3 Al-Dhahabt: Talkhis al-Mawdii‘at, hadith no. 125 and Mizan al-Itidal, 1/64; Ibn al-JawzT: Kitab al-
Mawdii at, 1/376; al-SuyatT: al-La’alt al-Masnii ‘ah, 1/329; Ibn ‘Iraq: Tanzih al-Shari'ah, 1/357; al-Shawkant:
al-Fawd’id al-Majmi ‘ah, hadith no. 322; al-Albant: Silsilat al-Ahadith al-Da'ifah, 10/4886.

4 Abu Nu‘aym: Hilyat al-Awliya’, 1/66.

5 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4885.
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Ibn al-Maghazili also narrates this version with the words, “0 “Alj, verily you
are the leader of the Muslims, the leader of the pious, the leader of al-ghurr al-

muhajjalin (radiant faces), and the leader of the believers.”

Abii al-Qasim says, “T asked Ahmad ibn Yahya Tha‘lab regarding al-ya'sab (leader).
He said, ‘It is a male bee that attacks/defends.”

As mentioned previously, the hadith is from a false and fabricated nuskhah (copy).

The Hadith of ‘Abd Allah ibn ‘Ukaym

Al-Tabarani narrates this version of the hadith.? It contains the narrator Mujashi’

ibn ‘Amr and Tsa ibn Sawadah al-Razi. They are both accused of lying.
Al-Albani ruled this version of the hadith a fabrication.?

The Hadith of ‘A’ishah

Ibn ‘Asakir narrates this version of the hadith.* It contains the narrator Ja‘far ibn
Ahmad al-‘Awsaji. I could not trace him.

It also contains the narrator Aba Bilal al-Ash‘ari. Al-Daraqutni regarded him
as da'if (weak) and Tbn Hibban mentioned him in Kitab al-Thigat.’ Tbn Hibban is a
mutasahil (lenient in hadith).

Ibn Taymiyyah criticizes this hadith at length in terms of its matn (text). I have
quoted this in the original work.

In short, the hadith is mawdi' (fabricated), as mentioned by a number of huffaz

(hadith masters), whose names have been mentioned.

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 93.
2 Al-Tabarant: al-Mujam al-Saghir, 2/1012.

3 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 1/353.
4 Tbn ‘Asakir: Tarikh Dimashgq, 42/305.

5 Ibn Hibban: Kitab al-Thigat, 9/199.

6 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 7/386.
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“There will not be a rider on the Day of Resurrection except for us
four.” His uncle, al-‘Abbas ibn ‘Abd al-Muttalib stood before him and
said, “Who are they, O Messenger of Allah?” He said, “As for me,
I will be (mounted) on the Buraq. Its face will be like the face of a
human and its cheeks will be like the cheeks of a horse. Its mane will
be from combed pearls and its ears are green chrysolites. Its eyes
will be like the planet Venus, gleaming like two bright stars. It will
have rays similar to the rays of the sun; blazing at times, beaming at
other times. Its perspiration flows down from its chest area like silver
pearls. It body is composed of different components of the creation.
Its ear is its tail, like the tail of a cow. It has long arms and legs and
its hooves are like the hooves of a cow, made of green chrysolites. It
traverses speedily. Its travels will be like the wind; it will be like the
clouds. It will breathe just like how other people breathe. It can hear
(others) speech and comprehend it. It is bigger than a donkey and
smaller than a mule.” Al-‘Abbas said, “And then who, O Messenger
of Allah?” He said, “My brother, Salih will be mounted on the she-
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camel of Allah—which He gave to drink—that was hamstrung by his
people.” Al-‘Abbas said, “And then who, O Messenger of Allah?” He
said, “My uncle, Hamzah ibn ‘Abd al-Muttalib, the lion of Allah and
His Messenger, the leader of the martyrs will be on my camel.” Al-
‘Abbas said, “And then who, O Messenger of Allah?” He said, “My
brother, ‘Ali will be on a camel from the camels of Jannah; its reins
are made of fresh pearls. On it is a litter made from rubies. Its hide is
from white corals. There is a crown with seventy pillars on his head
made from light. There is not a pillar except that it contains a ruby
that lightens the path for the rider. He has on two green ornaments.
In his hand will be the standard of al-hamd; he will be proclaiming
‘Ashhadu an la ilah illa Allah, wa anna Muhammadan Rasil Allah.” The
creation will say, ‘He must be a prophet that has been sent (to us with
guidance), or an angel in close proximity to Allah.” A caller will call
out from inside the ‘Arsh, ‘This is not an angel in close proximity to
Allah. Neither is it a prophet that has been sent (to us with guidance),
or the carrier of the ‘Arsh; this is ‘Ali ibn Abi Talib, the appointed
heir of the Messenger of Lord of the Worlds, the leader of al-ghurr al-

”m

mubhgjjalin (radiant faces).

This hadith is narrated from Ibn ‘Abbas, Suwayd ibn ‘Umayr, and AbG Hurayrah

The Hadith of Tbn ‘Abbas

This version of the hadith has the following three chains of transmission:

1. Al-Khatib narrates (as does Ibn ‘Asakir and Ibn al-Jawzi in a similar manner)
— ‘Ubayd Allah ibn Muhammad ibn ‘Ubayd Allah al-Najjar informed us —
Muhammad ibn al-Muzaffar narrated to us — ‘Abd al-Jabbar ibn Ahmad
ibn ‘Ubayd Allah al-Simsar narrated to us in Baghdad — ‘Ali ibn al-
Muthanna al-Tuhawi narrated to us — Zayd ibn al-Hubab narrated to us
— ‘Abd Allah ibn Lahi‘ah narrated to us — Ja'far ibn RabT'ah narrated to
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us — from ‘Tkrimah — from Ibn ‘Abbas who said, “The Messenger of Allah

dsdede said...
This hadith is mawdi‘ (fabricated). It contains the following three defects:

+ Ibn Lahi‘ah is da'if (weak).

« ‘Ali ibn al-Muthanna al-Tuhawi was only deemed a thiqah
(reliable) by Ibn Hibban. He is notorious for deeming unknown
narrators as reliable. Ibn ‘Adi indicated towards the fact that he is

da'if (weak).

+ ‘Abd al-Jabbar ibn Ahmad al-Simsar was accused of lying by al-
Dhahabi.’ He states, “He (i.e. ‘Abd al-Jabbar ibn Ahmad al-Simsar)
narrates from ‘All ibn al-Muthanna al-Tuhawl. He brings forth a

fabricated report regarding the virtues of ‘Ali”

2. Al-Khatib narrates this version — from Aba ‘Uthman Sa‘'d ibn Sulayman
ibn Dawad al-Sharghi — Aba al-Tayyib Hatim ibn Manstir al-Hanzali
— al-Mufaddal ibn Salam (I met him Baghdad) — from al-A‘mash — from
‘Abayah al-Asadi — from al-Asbagh ibn Nubatah — from Ibn ‘Abbas...*

This hadith is mawdii‘ (fabricated).
Al-Asbagh ibn Nubatah is matriik and suspected of lying.
‘Abayah ibn Rib‘1 al-Asadi’s hadith are worthless.

Sa'd ibn Sulayman, Hatim ibn Mansiir al-Hanzali, and al-Mufaddal ibn

Salam are all majhil (unknown).

1 Al-Khatib: Tarikh Baghdad, 11/112; Ibn ‘Asakir: Tarikh Dimashq, 42/325-337; Ibn al-Jawzi: Kitab al-
Mawdii‘at, 1/393, 394.

2 Al-Dhahabt: Mizan al-I'tidal, 2/533.

3 Al-Khatib: Tarikh Baghdad, 13/122.
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3. Ibn ‘Asakir narrates — from Abu al-'Abbas ibn ‘Uqdah — Muhammad ibn
Ahmad ibn al-Hasan (i.e. al-Qatawani) narrated to us — Khuzaymah ibn
Mahan al-Marwazi narrated to us — Tsa ibn Yiinus narrated to us — from
al-A'mash — from Sa‘id ibn Jubayr — from Ibn ‘Abbas...!

This report is mawdi’ (fabricated). The problem of the hadith is al-

Qatawani, or his teacher.?
The preponderant opinion regarding Ibn ‘Uqdah is that he is da'if (weak).

The following people have mentioned this hadith in their respective works
on fabrications: Ibn al-Jawzi, al-Dhahabi, al-SuyitT, Ibn Traq, al-Shawkant
and al-Albani.

Al-Albani says, “This hadith is clearly batil (false). May Allah destroy the
person who is responsible for fabricating it. What an audacious statement

to make against Allah!”

The Hadith of Suwayd ibn ‘Umayr

Al-Uqayli narrates this hadith with a chain of transmission that contains the

narrator ‘Abd al-Karim ibn Kaysan.* He is majhal (unknown).

Al-Dhahabi says it is mawdi (fabricated). Ibn Hajar and al-Albani held similar

views.’

1 Ibn ‘Asakir: Tarikh Dimashg, 42/326.

2 Al-Dhahabrt: Mizan al-I'tidal, 1/652; Ibn Hajar: Lisan al-Mizan, 2/397.

3 Ibn al-Jawzt: Kitab al-Mawdi'at, 1/395; al-Dhahabi: Talkhis al-Mawdi at, hadith no. 132; al-SuyitT:
al-La’ali al-Masnii‘ah, 1/343; Tbn ‘Iraq: Tanzih al-Shari‘ah, 1/364; al-Shawkant: al-Fawa’id al-Majmii‘ah,
hadith no. 329; al-Albant: Silsilat al-Ahadith al-Da ifah, 13/6130.

4 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 3/64.

5 Ibn Hajar: Lisan al-Mizan, 4/52; al-Albant: Silsilat al-Ahadith al-Da‘ifah, 14/6534.
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The Hadith of Abti Hurayrah

This version of the hadith is narrated by al-Khatib and others.! The chain of

transmission contains the following defects:

+ IbnJurayj is amudallis (obfuscates when he narrates) and he is transmitting
this hadith with the words “‘an (from)’

+ ‘Abd Allah ibn Salih, the scribe of al-Layth is da'if (weak).

+ Muhammad ibn ‘A’id ibn al-Husayn ibn Mahdi al-Khallal. Al-Khatib
mentions him but he does not reference anything regarding his status—

positive or negative—as a narrator.?
Imam al-Dhahabi and Ibn al-Jawzi were adamant that the hadith is a fabrication.?

Al-SuyttT mentions a mutabi‘ (parallel narration) for this version. It is narrated by
al-Hakim.* Al-Hakim authenticated the hadith.

Al-Dhahabi disagreed and said, “The chain of transmission contains Abii Muslim,
the sight guide of al-A'mash (al-‘Amash had very weak eyesight). The hadith
scholars did not include his narrations in their collections. Al-Bukhart says he
needs to be examined further (fihi nazar). Others say he is matriik (suspected of

forgery).”

Abli Dawid says he possesses fabricated ahadith.°

1 Al-Khatib: Tarikh Baghdad, 3/140, 141.

2 Thid., 3/140.

3 Ibn al-JawzT: Kitab al-Mawdii‘t, 3/246; al-Dhahabi: Talkhis al-Mawdii‘t, hadith no. 349.
4 Al-Hakim: Mustadrak al-Hakim, 3/4727.

5 Ibn al-Mulaqqin: Mukhtasar Istidrak al-Hafiz al-Dhahabt, 3/1576.

6 Ibn Hajar: Tahdhib al-Tahdhib, 7/15.
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The hadith enjoys shawahid* (supporting witness reports); however, there is no

mention of ‘All in any of them, For this reason, I did not mention them.
Al-Albani says the hadith is mawdi (fabricated).?

In short, the hadith is mawdii' (fabricated) in all of its variant chains of

transmission, as previously explained.

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 2/191.

547



Hadith 94

FH S lmedl Sf o Jlas alll 0 clghio By sbeadl i o Ry s ey S, Al o

thle G s el pad g shad 2y 50 2 ST ) ghacr s ot o2 5 ol g b o

or B35 8l B i b el Gubo s el o L e LSy ctlan el s
NS B g 8 50 0 Jorg 5o ) o G B ctlile DS 5 cthaiel o g sl

(I heard the Messenger of Allah Ls.zi- say to ‘Ali,) “Verily Allah dsisz
has graced you with such grace that He has not graced any of His
servants with. Verily Allah 4522 has made the masakin (poor people)
beloved to you; He has caused you to maintain close relationships
with them. He has made you an imam for them such that you are
pleased with them. He has made them your followers such that they
are pleased with you. Therefore, glad tidings to those who love you
and believe in you. Woe unto those who hate you and belie you. As for
those who love you and believe in you, they will be your neighbor in
your house and your friends in Jannah. As for those who hate you and
belie you, it is the right of Allah iszc: that He places them among the
kadhdhabin (liars).”

Al-Tabarani and others narrate — from ‘Ali ibn al-Hazawwar — from Asbagh
ibn Nubatah — from ‘Ammar ibn Yasir who said, “I heard the Messenger of Allah
Joedfle say to ‘Al

This hadith is mawdii (fabricated) and its chain of transmission is sagit (wholly

unreliable).

‘Ali ibn al-Hazawwar and al-Asbagh ibn Nubatah are both matriik (suspected
of forgery).

1 Al-Tabarant: al-Mujjam al-Awsat, 2/2157.
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‘Ali ibn al-Hazawwar enjoys a tabi” (parallel narration) from Sa'd ibn Tarif.?

However, he is (also) matritk (suspected of forgery).

Al-Asbagh enjoys a tabi‘ (parallel narration) from Abii Maryam.> However, he is

majhil (unknown).

Al-SuyaitT and Ibn ‘Traq mention this hadith among other fabricated narrations.’

In short, the hadith is mawdi‘ (fabricated) and batil (false).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 148.

3 Ibn ‘Asakir: Tarikh Dimashgq, 42/282.

4 Al-Suyuti: al-Ziyadat ‘Ala al-Mawdi at, 1/272; bn ‘Iraq: Tanzih al-Shari'ah, 1/402.
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‘Ali ibn Abi Talib =i looked at the peoples’ faces and said, “Verily
I am the brother of the Messenger of Allah iswst and his wazir
(advisor). You know very well I was the first of you to bring faith
in Allah and His Messenger; thereafter, you entered into Islam—after
me as emissaries. Verily I am the cousin of the Messenger of Allah
izsazile, his brother, I share in his nasab (lineage), the father of his
grandchildren, and the husband of his daughter, the mother of his
grandchildren and the leader of the women of Jannah. You know very
well I never went out with the Messenger of Allah istif- anywhere
except that we returned and I was the most beloved to him, the most
trustworthy, and the fiercest and most impactful against the enemy.
You witnessed when he sent me to convey the message of Sarah
Bara'ah. The Prophet isii- made a brotherhood bond between the
Muslims; he only chose me (as his brother). He said to me, ‘You are
my brother and I am your brother in the world and the hereafter.” He
evicted everyone from the masjid and he left me. He said to me, ‘You
are unto me as Hariin was to Miisa, except that there is no prophet

after me.”

This hadith is narrated by Ibn al-Maghazili — from Yahya ibn al-‘Ala’ al-Razi —

from Ja‘far ibn Muhammad — from his father — from Ibn ‘Abbas.!

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 154.
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Yahya ibn al-‘Ala’ al-Razi is accused of lying.

Al-Dhahabf says in the variant chains of transmission of the hadith, “Whoever’s

”, @

mawld 1 am, ‘Alf is his mawla”: “This narrator Yahya is not a thigah (reliable).
Furthermore, Abii Ja'far did not meet Ibn ‘Abbas. The hadith is extremely weak.”

In fact, it is mawdii‘ (fabricated) and batil (false).
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When the people differed regarding the issue of tafdil (preference
as to who is the best person after the Prophet i), 1 travelled on
my conveyance, took my rations (for the journey) and set out until I
entered Madinah. I entered the presence of Hudhayfah ibn al-Yaman.
He said to me, “Who are you?” I said, “From the people of Iraq.” He
said, “Which part of Traq?” I said, “From the people of Kiifah.” He
said, “Welcome, O people of Kufah.” I said, “The people are differing
regarding the issue of tafdil; and so I came to ask you regarding it.”
He said to me, “You have stumbled upon someone who knows (about
this issue). As for me, I will not relate to you except that which my
two ears have heard, what my heart has preserved, and what my
eyes have seen. The Messenger of Allah isal came out to us—it is
as if I am looking at him now just as I am looking at you now, he was
carrying Husayn ibn ‘Ali on his shoulders—it is as if  am looking at his

pure palms (and how) he placed it on Husayn”s feet, pressing against
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his chest. He said, ‘O people, I know very well what you are differing
about, i.e. with regards to who is the best/chosen (person) after
me. This is Husayn ibn ‘Ali. The best grandfather is his grandfather
Muhammad, the Messenger of Allah, the leader of the prophets.
His grandmother is Khadijah bint Khuwaylid, the first woman of
the worlds to bring iman (faith) in Allah and His Messenger. This is
Husayn ibn ‘Ali. He has the best of fathers and mothers. His father is
‘Ali ibn Abi Talib, the brother of the Messenger of Allah i, his
wazir (advisor), his cousin, and the first man of the worlds to bring
iman (faith) in Allah and His Messenger. His mother is Fatimah bint
Muhammad, the leader of the women of the worlds. This is Husayn
ibn ‘Ali. He has the best of paternal uncles and aunts. His paternal
uncle is Ja'far ibn Abi Talib, he who is adorned with the wings, he flies
with them in Jannah as he desires. His paternal aunt is Umm Hani’
bint Abi Talib. This is Husayn ibn ‘Ali. He has the best of maternal
uncles and aunts. His maternal uncle is Qasim ibn Muhammad, the
Messenger of Allah. His maternal aunt is Zaynab bint Muhammad, the
Messenger of Allah.” Then he brought him down from his shoulders.
He approached gradually before him and crawled. Then he said, ‘O
people, this is Husayn ibn ‘Ali. His grandfather and grandmother are
in Jannah. His father and mother are in Jannah. His paternal aunt
and uncle are in Jannah. His maternal uncle and aunt are in Jannah.
He and his brother are in Jannah. Nobody from the offspring of the
prophets has been given what Husayn ibn ‘Ali has been given, except

”

for Yuisuf ibn Ya'qub.

Ibn ‘Asakir narrates this hadith — from Muhammad ibn Jarir al-TabarT al-Faqth
— Muhammad ibn Isma‘il al-Dirari narrated to me — Shu‘ayb ibn Mahan
narrated to us — from ‘Amr ibn Jumay' al-'‘Abdi — from ‘Abd Allah ibn Hasan ibn
Hasan ibn ‘AlT — from Rab1‘ah al-Sa‘di who said...!

1 Ibn ‘Asakir: Tarikh Dimashgq, 14/172.
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‘Amr ibn Jumay' was deemed a liar by Yahya ibn Ma‘in. Al-Daraqutni and al-
Nasa’Tsay he is matriik (suspected of forgery). Ibn ‘Adi accused him of fabricating
hadith. Al-Bukhari says he is munkar al-hadith (unacceptable in hadith).

Everyone between al-TabarT and ‘Amr ibn Jumay' could not be traced.

The hadith is a fabrication and a lie.
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(Ali ibn Abi Talib said on the Day of Shiira,), “By Allah, I will
remonstrate against them such that a member of Quraysh, an
Arab, and a non-Arab will be unable to respond and say anything
contradictory.” Thereafter, he said to ‘Uthman ibn ‘Affan, ‘Abd al-
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Rahman ibn ‘Awf, Zubayr, Talhah, and Sa‘d—they were the members
of the Shiara (Council), and all of them were from Quraysh. He
approached Talhah (and said), “I implore you, by Allah—whom there
is no god besides Him, is there anyone among you who declared
Allah as one before me?” They said, “By Allah, no.” He continued, “I
implore you, by Allah, is there anyone among you who prayed salah
for the sake of Allah and prayed facing the two qgiblahs, before me?”
They said, “By Allah, no.” He continued, “I implore you, by Allah, is
there anyone among you who is the brother of the Messenger of Allah
besides me; when he made a brotherhood bond between the Believers
and he made this bond between myself and himself; and he afforded
me the same position as Hartin was to Miisa, except that I am not a
prophet?” They said, “By Allah, no.” He continued, “I implore you,
by Allah, is there anyone pure other than me; when the Messenger
of Allah L shut your doors (to the masjid) and opened mine? I
was with him in his home and his masjid when his uncle stood up and
said, “0 Messenger of Allah, you shut our doors and you kept open the
door of ‘Ali!” He said, “Yes, Allah ordered to keep his door open and to
shut your doors.” They said, “By Allah, no.” He continued, “I implore
you, by Allah, is there anyone among you more beloved to Allah and
His Messenger is:&if than me; when he handed the standard to me
on the Day of Khaybar and said, “I will certainly hand this standard
over to a person who loves Allah and His Messenger, and Allah and
His Messenger love him.” And on the Day of the Bird when he said, “0
Allah, bring the most beloved of Your creation to me so he can partake
(of this bird) with me.” I came and he said, “0 Allah, and (the most
beloved) to Your Messenger (too). O Allah, and (the most beloved) to
Your Messenger (too).” They said, “By Allah, no.” He continued, “I
implore you by Allah, is there anyone that presented sadagah (charity)
before the Prophet js.&if- before privately consulting with him besides
me, until such a time whereby Allah lifted that ruling?” They said, “By
Allah, no.” He continued, “I implore you, by Allah, is there anyone
among you who killed the mushrikin (polytheists) of the Quraysh and
the Arabs for the sake of Allah and His Messenger (i.e. in the path
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of Allah and His Messenger) besides me?” They said, “By Allah, no.”
He continued, “I implore you, by Allah, is there anyone among you
whom the Messenger of Allah Zs.£5i- made special du'@’ for regarding
knowledge, and that his ears should be receptive to knowledge
as he made du@’ (for this) for me?” They said, “By Allah, no.” He
continued, “I implore you, by Allah, is there anyone among you who
has closer familial relations to the Messenger of Allah &5, and (is
there anyone among you) who the Messenger of Allah i made
a part of himself, and (is there anyone among you) whose children
are his children and (is there anyone among you) whose women are
his women besides me?” They said, “By Allah, no.” He continued, “I
implore you, by Allah, is there anyone among you took the khumus
(one fifth of the spoils of war) with the Prophet izt before any of
his relatives believed besides me and Fatimah?” They said, “By Allah,
no.” He continued, “I implore you, by Allah, is there anyone among
you today who has a spouse like my spouse, Fatimah, the daughter of
the Messenger of Allah i.c4i-, the leader of the women of the world?”
They said, “By Allah, no.” He continued, “I implore you, by Allah, is
there anyone among you who has two sons the likes of my two sons,
Hasan and Husayn, the leaders of the youth of the inhabitants of
Jannah, except for the prophets, besides me?” They said, “By Allah,
no.” He continued, “I implore you, by Allah, is there anyone among
you who has a brother like my brother, Jafar? By Allah, is there
anyone among you who has an uncle like my uncle, the Lion of Allah
and the Lion of His Messenger, the leader of the martyrs, Hamzah;
besides me?” They said, “By Allah, no.” He continued, “Is there anyone
among you who undertook to protect the Messenger of Allah s
with the angels besides me?” They said, “By Allah, no.” He continued,
“I implore you, by Allah, is there anyone among you who undertook
bathing the Prophet is-£if- with the angels, while they are turning
and moving him as I desire, besides me?” They said, “By Allah, no.” He
continued, “I implore you, by Allah, is there anyone among you whose
final covenant was with the Messenger of Allah iz, such that he

(immediately) placed him in his hole (to be buried), besides me?” They
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said, “By Allah, no.” He continued, “I implore you, by Allah, is there

anyone among you who paid the debts of the Messenger of Allah

izLiie and fulfilled his promises after him, besides me?” They said,

“By Allah, no.” He said, “Verily Allah said: “And I know not; perhaps it
is a trial for you and enjoyment for a time.” (Stirah al-Anbiya’, 111)”

This hadith is narrated from ‘Amr ibn Wathilah. It has the following chains of

transmission:

1. Ibn ‘Asakir narrates this hadith — from Yahya ibn Zakariyya ibn
Shayban — Ya'qub ibn Ma’bad narrated to us — Muthanna Abu ‘Abd
Allah narrated to me — from Sufyan al-Thawri — from Abu Ishaq al-
Sabi1 — from ‘Asim ibn Damurah and Hubayrah — from al-‘Ala’ ibn $alih
— from al-Minhal ibn ‘Amr — from ‘Abbad ibn ‘Abd Allah al-Asadi — from
‘Amr ibn Wathilah, “They said that ‘Ali ibn Abi Talib said on the Day of the

Shiira (Council)...™

The signs of fabrication on this hadith are evident. The fabricator
formulated different words (from different ahadith) into one hadith. It

contains the following defects:

+ I could not trace Yahya ibn Zakariyya ibn Shayban.
+ 1 could not trace Ya‘'qub ibn Mabad.

+ Muthanna Abu ‘Abd Allah: If he is Ibn al-Sabbah, then he is da'if
(weak). If he is Ibn ‘Abd al-Rahman, then he is majhiil (unknown). If

he is neither of the two, then he is unidentified.

+ Abu Ishaq al-Sabif1 is a mudallis? (obfuscates when he narrates)

and a mukhtalit (commits serious errors).

1 Ibn ‘Asakir: Tarikh Dimashq, 42/431.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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2. Al-'Uqayli and others narrate this hadith — from Zafir — from a man —
from al-Harith ibn Muhammad — from Abd al-Tufayl.! Al-Uqayli says this
hadith has no basis from ‘Al

The following people were adamant that the hadith is a fabrication: Tbn
‘Asakir, Ibn al-Jawzi, al-Dhahabi, Ibn Taymiyyah, al-Suyiti, Ibn ‘Traq, and

al-Shawkani.?

Al-Dhahabi says this report is munkar (extremely weak and contradicting
authentic reports).” He writes, “This is not authentic. Amir al-Mu’minin

would never say such a thing.”
Ibn Hajar states, “Perhaps the problem in the hadith stems from Zafir.”
Or perhaps the problem stems from his majhiil (unknown) teacher.

3. Ibn al-Maghazili narrates this hadith with a chain of transmission that is

batil (false) and inauthentic. It contains the following defects:

+ Nasr ibn Muzahim is matrak and has been suspected of lying.

+ I could not trace the person that is narrating from him is, as well

as his teacher.

+ Abu Hamzah’s name is Thabit ibn Abi Safiyyah al-Thumali. He is
matriik (suspected of forgery).

1 Al-'Uqaylt: al-Du‘afd’ al-Kabir, 1/211.

2 Tbn ‘Asakir: Tarikh Dimashq, 42/436; Tbn al-Jawzi: Kitab al-Mawdii‘at, 1/380; al-Dhahabt: Talkhis al-
Mawdii‘at, hadith no. 126; Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 5/59; al-SuytT: al-La‘ali al-
Masnii‘ah, 1/330; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/358; al-Shawkant: al-Fawa'id al-Majmi ‘ah, hadith nos.
322 and 323.

3 Al-Dhahabi: Mizan al-I'tidal, 1/441.

4 1bid., 1/442.

5 Ibn Hajar: Lisan al-Mizan, 2/156.

6 Tbn al-Maghazili: Mandgib ‘Alf, hadith no. 155.
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+ Abu al-Jaruid’s name is Ziyad ibn al-Mundhir al-A‘'ma al-Kafi. He

has been accused of lying.

+ Tam unsure of who Abii Sasan and Ibn Tariq are.
In short, the hadith is a fabrication and completely made up in all of its variant

chains of transmission. The fabricator placed together (as one hadith) a number

of ahadith, some of which are authentic and most of which are inauthentic.
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Hadith 98
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‘Al will be by the Hawd (Pond); no one will enter Jannah except with

permission from ‘Ali ibn Abi Talib =,

Ibn al-Maghazili narrates this hadith — AbG Muhammad al-Hasan ibn Ahmad
ibn Musa al-Ghandajant informed us — Abu al-Fath Hilal ibn Muhammad al-
Haffar informed us — Abii al-Qasim Isma‘il ibn ‘Ali ibn Razin ibn ‘Uthman ibn
‘Abd al-Rahman ibn ‘Ubayd Allah ibn Yazid ibn Warqa’ al-Khuza1 — ‘Ali ibn
al-Husayn al-Sa‘idi narrated to us — Isma‘l ibn Miisa al-Suddi narrated to us —
Ibn Fudayl narrated to us — Yazid ibn Abi Ziyad narrated to us — from Mujahid

77

— from Ibn ‘Abbas who said, “The Messenger of Allah A%.&4{e said...

Al-Dhahabi says, “Isma‘il ibn ‘Ali al-KhuzaT is the teacher of Hilal al-Haffar. Al-
Khatib says he is not a thigah (reliable). (Al-Dhahabi says) He is accused of lying;

he brings forth strange reports.”
I could not trace ‘Ali ibn al-Husayn al-Sa‘idi.
As mentioned previously, Ibn al-Maghazili is da'if (weak).

Yazid ibn Abi Ziyad is da'if (weak). He is also a mudallis® (obfuscates when he

narrates) and a mukhtalit (commits serious errors).

Therefore, the hadith is mawdi‘ (fabricated). Perhaps the aforementioned al-

KhuzaT is responsible for fabricating it.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 156.
2 Al-Dhahabt: Mizan al-I'tidal, 1/238.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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This hadith also appears with the following wording:

Ibn al-Maghazili narrates — al-Qadi Abu Ja'far Muhammad ibn Ismafl al-
‘Alawi informed us — AbG Muhammad ibn al-Saqqa’ informed us — I read to
Muhammad ibn al-Husayn and he was listening — Isma‘l ibn Masa al-Suddi
narrated to you — Muhammad ibn Fudayl narrated to us — from Yazid ibn Abi
Ziyad — from Mujahid — from Ibn ‘Abbas who said that the Messenger of Allah
sz said, “On the Day of Resurrection, Allah will order Jibril to sit at the door
of Jannah. No one will enter it except for he who has permission from ‘Alt ibn AbT

Talib sais ™

This hadith is munkar (unacceptable), batil (false), and mawdi‘ (fabricated).
Perhaps the problem in the hadith is the aforementioned al-‘Alawi.

Ibn al-Maghazili is da'if (weak).

Al-Dhahabl mentions his teacher, al-‘AlawT; however, he does not mention

anything regarding his status as a narrator.?

Yazid ibn Abi Ziyad is da'if (weak). He is also a mudallis (obfuscates when he

narrates) and a mukhtalit (commits serious errors).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 172.
2 Al-Dhahabr: Tarikh al-Islam, 30/82.
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Hadith 99
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I saw the Prophet Z.&ai- applying kuhl (antimony) to the eye of ‘Ali

w@s with his saliva.

This hadith is narrated by al-Tabarani, Ibn ‘Adi, Ibn al-Maghazili, and Aba
Nu‘aym from al-Ma‘alla ibn Irfan — from AbG Wa'il — from ‘Abd Allah.!

This hadith is munkar (unacceptable).

Al-Ma‘alla ibn ‘Irfan is one of the ghulat (extremists) and matritk (suspected of
forgery). Ibn Hibban accused him of lying.?

Al-Haytham says, “Al-Tabarani narrates this hadith and it contains the narrator

al-Ma‘alla ibn ‘Trfan. He is matriik (suspected of forgery).”

1 Al-Tabarant: al-Mu'jam al-Kabir, 10/10474; Ibn ‘Adt: al-Kamil, 6/369; Ibn al-Maghazili: Managqib ‘Al
hadith no. 158; Abii Nu‘aym: al-Tibb al-Nabawt, pp. 270, 271.

2 Ibn Hibban: Kitab al-Majrahin, 3/16.

3 Al-Haythami: Majma’ al-Zawa’id, 9/122.
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0 ‘Alj, glad tidings to the person who loves you and believes in you.

And destruction upon the person who hates you and belies you.

This hadith is narrated from ‘Ammar ibn Yasir, AbG Ayytb al-Ansari, and ‘All

Azs 571,

The Hadith of ‘Ammar ibn Yasir

Al-Hakim and others narrate this hadith — from Sa‘ld ibn Muhammad al-
Warraq — from ‘Ali ibn al-Hazawwar — I heard Abi Maryam al-Thaqgaft — I

heard ‘Ammar ibn Yasir &5 saying, “I heard the Messenger of Allah i

say to ‘Al1."

Al-Hakim authenticated the hadith. Al-Dhahabi disagreed and said, “In fact,
it contains the narrators Said ibn Muhammad al-Warraq and ‘Ali ibn al-

Hazawwar. They are both matriik (suspected of forgery).”
The hadith is as al-Dhahabi says.

In another place, al-Dhahabi says the hadith is batil (false).’
Al-Albani ruled the hadith to (also) be batil (false).*

Ibn al-JawzT says the hadith is not authentic.’

1 Al-Hakim: Mustadrak al-Hakim, 3/4657.

2 Al-Dhahabi: Mukhtasar Talkhis al-Dhahabi, 3/1480.
3 Al-Dhahabi: Mizan al-I'tidal, 3/118.

4 Al-Albant: Silsilat al-Ahadith al-Da‘tfah, 10/4895.

5 Ibn al-JawzT: Kitab al-Mawdii‘dt, 1/242.
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Ibn ‘Asakir and others also narrate this version of the hadith with a chain of

transmission that is saqit (wholly unreliable).! It contains the following defects:
+ ‘Ali ibn al-Hazawwar is matriik (suspected of forgery).
+ Asbagh ibn Nubatah is matritk (suspected of forgery).

+ 1 could not trace Abu Hizazah and Abu Maryam; in one narration,
Abi Maryam is referred to as al-Khawlani, and in another narration he
is referred to as al-Saldll. In yet another narration, he is referred to as
al-Thagafi. All of this comes from chains of transmission that are batilah

(false), as I have explained in the original work.

The Hadith of Abai Ayytb al-Ansart

Ibn al-Maghazili and others narrated — from Sa‘d ibn Tarif and Asbagh ibn

Nubatah.? Both of them are matritk and have been accused of lying.

It also contains the narrator Ishaq ibn Bishr. He is either al-Kahili or al-Bukharf.
Both of them are kadhdhabs (liars).

It also contains the narrator Muhajir ibn Kathir. I do not know who he is. Perhaps
he is the one whom AbT Hatim and al-Azdi say is matrik al-hadith (suspected of
forgery in hadith).?

Al-Shajari also narrates this hadith — from ‘Ali ibn al-Hazawwar and Asbagh
ibn Nubatah.! They are both matritk (suspected of forgery).

1 Ibn ‘Asakir: Tarikh Dimashg, 42/282.

2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 159.

3 Al-Dhahabt: Mizan al-I'tidal, 4/193; Ibn Hajar: Lisan al-Mizan, 6/104.
4 Al-Shajart: al-Amalr, 2/2436.
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The Hadith of ‘Alf

Al-ShajarT narrates from Miisa ibn Ibrahim al-Marwazi al-A'war.! His name
is either Abl Tmran al-Marwazi; in which case Yahya ibn Ma‘in deemed him a
kadhdhab (liar). Al-Daraqutni and others said he is matritk (suspected of forgery);?
if he is someone else then he is majhiil (unknown).

In short, the hadith is batil (false). All of its chains of transmission are wahiyah

(feeble) and sagitah (wholly unreliable).

1 Al-Shajart: al-Amali, 2/698.
2 Al-Dhahabf: Mizan al-I'tidal, 4/199.
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Verily the two angels of ‘Ali ibn Abi Talib boast to all the other angels
because they are with ‘Ali. This is because they have never ascended
unto Allah with regards to something (concerning ‘Ali) that upset

Him.

This hadith is narrated by Jabir and ‘Ammar ibn Yasir &zdis

The Hadith of Jabir

Ibn al-Maghazili narrates this hadith — Abu ‘Ali ibn ‘Abd al-Karim ibn
Muhammad ibn ‘Abd al-Rahman al-Shuriaiti informed us imld'an (he dictated
to us from his book) — al-Qadi Abu al-Faraj Ahmad ibn ‘Ali ibn Ja'far ibn
Muhammad al-Khuyuti narrated to us — ‘Alf ibn ‘Abd Allah ibn Mubashshir
narrated to us — from Abii al-Ashath Ahmad ibn al-Migdam al-Tjli — from
Hammad ibn Zayd — from ‘Amr ibn Dinar — from Jabir who said, “The Messenger

of Allah Js«kiie said...”

Al-DhahabT accused Ahmad ibn ‘Al al-Khuyiiti of this hadith.2 However, he is a
thiqah (reliable).’ He is not al-Abbar, as Ibn Hajar presumed.*

Ibn al-Maghazili is da'if (weak).

1 do not know who his teacher is.

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 167.
2 Al-Dhahabt: Mizan al-I'tidal, 1/121
3 Khamis al-Hawzi: Su’alat al-Silafi, no. 70.

4 Ibn Hajar: Lisan al-Mizan, 1/225.
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Ibn al-Maghazili also narrates this hadith — from Ibrahim ibn Mahdi al-Abli —

Mu'adh ibn Shu'bah narrated to me — Sharik narrated to us something similar,

1

except that he said, “Verily the two protector angels of ‘Alt.
Ibrahim ibn Mahdi al-Abli is suspected of fabricating hadith.

Ibn Hibban is the only one to regard Muadh ibn Shubah as a thigah (reliable).
Sharik is da‘if (weak).

The Hadith of ‘Ammar ibn Yasir

I have mentioned three different chains of transmission for this version in the

original work. All of them are sagitah (wholly unreliable).

Aside from Ibn al-Jawzi; al-Shawkant, and Ibn ‘Traq both mention this hadith in

their respective works on fabrications.?

In short, the hadith is mawdi‘ (fabricated). All of its chains of transmission are
sagitah (wholly unreliable) and wahiyah (feeble); they are not free from a kadhdhab

(liar) or someone suspected of lying.

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 169.
2 Al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 325; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/360.
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I was sitting with Abai Bakr when a man came to him and said, “O
Khalifah of the Messenger of Allah, verily the Messenger of Allah
izl promised me that he would pick up for me (and give) three
handfuls of dates.” Abii Bakr said, “Call ‘Ali for me.” ‘Ali came and Abu
Bakr said to him, “O Abu al-Hasan, verily this person claims that the
Messenger of Allah is.&if promised him that he would pick up (and
give) three handfuls of dates to him. Pick them for him.” And so ‘Ali
scooped three handfuls and said, “Count them.” And so they counted
them. They found that every handful equally contained sixty dates.
Abu Bakr said, “Allah and His Messenger have spoken the truth. I
heard the Messenger of Allah .- on the night of Hijrah—when we
left Makkah on our way to Madinah—say, “O Abui Bakr, the palm of
my hand and the palm of ‘Ali’s hand with regards to justice is equal.”

This hadith is narrated by Hubshi ibn Junadah and Abti Hurayrah &zgis.

The Hadith of Hubshi ibn Junadah

Ibn al-Maghazili and others narrate — from Ahmad ibn Muhammad ibn Salih
— Muhammad ibn Muslim ibn Warah al-DarT narrated to us — ‘Abd Allah ibn Raja’
narrated to us — Isra’ll narrated to us — from his grandfather Abt Ishaq — from
Hubshi ibn Junadah...!

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 170.
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Ibn ‘Asakir says, “The burden (for the hadith being problematic) is, according to
me, upon al-Tammar (Ahmad ibn Muhammad ibn Salih).”!

This is an accusation of lying leveled against him by Ibn ‘Asakir, as is the habit of
the hadith scholars (to use the term al-haml ‘ala (The burden for the hadith being
problematic).

Similar sentiments have been uttered by al-Dhahabf, Ibn Hajar, and Ibn ‘Iraq.?

Abu Ishaq is al-SabiT. He is a mudallis® (obfuscates when he narrates) and a

mukhtalit (commits serious errors).

The Hadith of Abti Hurayrah

Al-Khatib narrates this hadith with a chain of transmission that is batil (false).*
Al-Khatb says, “This hadith is batil (false) with this chain of transmission. Qasim
al-Malti is the only person to narrate it, and he used to fabricate hadith” In
another place, al-Khatib says, “He was a kadhdhab affak (liar). He used to fabricate
hadith.”s Al-Daraqutni says he was a kadhdhab (liar).®

Similarly, it also contains the narrator Abti Umayyah. He is mukhtalit (commits
serious errors) and not a thigah (reliable). He is unreliable, as mentioned in Mizan
al-I'tidal.

Both al-Dhahabi and al-Albani ruled the hadith to be a fabrication.’”

In short, the hadith is mawdi‘ (fabricated), as mentioned by al-Dhahabi and

others.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/369.

2 Al-Dhahabi: Mizan al-I'tidal, 1/146; bn Hajar: Lisan al-Mizdn, 1/286; Ibn ‘Iraq: Tanzih al-Shari'ah, 1/393.
3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Al-Khatib: Tarikh Baghdad, 8/76.

5 Ibid., 12/446.

6 Ibn Hajar: Lisan al-Mizan, 4/456.

7 Al-Dhahabi: Talkhis al-‘Ilal, hadith no. 72 and Mizan al-I'tidal, 4/493; al-Albani: Silsilat al-Ahadith al-
Da‘ifah, 10/4897.

570



Hadith 103

Ll oY el S S8 ol pn A o e

‘Ali ibn Abi Talib will be radiant in Jannah just like the morning star

(is radiant) for the people of the Dunya.

This hadith is narrated by Hammad ibn Salamah — from Humayd — from Anas. It

has the following chains of transmission:

1. Ibn al-Jawzi and others narrate this hadith — from Yahya ibn al-Hasan
al-Fatimi — Ibrahim ibn Abi Yahya narrated to us — from Hammad ibn
Salamah — from Humayd — from Anas who said, “The Messenger of Allah

Jsdeidie said..

Ibn al-JawzI says, “This hadith is inauthentic from the Messenger of Allah
Aoz, Al-Fatimi is suspected of lying. Ibrahim ibn Abi Yahya is matrak
(abandoned).”

Yahya ibn Sa‘id al-Qattan deemed Ibrahim ibn Abi Yahya a kadhdhab (liar).
I could not trace the person he suspected of lying, i.e. al-Fatim.

Al-Albant also did not know who he was. He says the chain of transmission

is very weak.?

Al-Dhahabf says, “This hadith was fabricated on to Hammad ibn Salamah,
from Humayd, from Anas (i.e. this chain was wrongfully attributed to
them).”

1 Ibn al-Jawzt: al-Tlal al-Mutanahiyah, 1/403.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 8/391.
3 Al-Dhahabi: Talkhis al-Tlal, hadith no. 85.
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2. Ibn al-Maghazili narrates this hadith with a chain of transmission that
is saqgit (wholly unreliable).! It contains the narrator al-Naqqash. He is

munkar al-hadith (unacceptable in hadith).

It also contains the narrators Kadih and Sulayman ibn al-Rabi". They are

both matriik (suspected of forgery).

3. Ibn al-Maghazili narrates this hadith.? It contains the narrator Abii Nasr
Ibn al-Tahhan and ‘Ali ibn Jami'. I could not trace them. Additionally, Ibn
al-Maghazili is da'if (weak).

In short, all the chains of transmission are wahiyah (feeble) and sagitah (wholly
unreliable). The hadith is munkar (unacceptable) and batil (false).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 184.
2 1bid., hadith no. 185.
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Verily Allah isss2 prohibited rainfall for Bani Isra’il on account of
their (lack) of adab (etiquette) with their prophets. And verily He
prohibits the rainfall of this Ummah on account of their hatred for

‘Ali ibn Abi Talib.

This hadith is narrated by ‘Abd al-Razzaq — from Ma'mar — from al-Zuhri — from

‘Tkrimah — from Ibn ‘Abbas. 1t has the following chains of transmission:

1. Ibn ‘Adi narrates this hadith (and Ibn al-Jawzi in a similar manner) —
Al-Hasan narrated to us — Muhammad ibn Hammad Abt ‘Abd Allah al-
TihranT al-Razi in Ray (in Iran) — ‘Abd al-Razzaq narrated to us — from
Ma'mar — from al-Zuhri — from Tkrimah — from Ibn ‘Abbas who said,

”q

“The Messenger of Allah {54 said...
Ibn ‘Adi states, “Al-Hasan ibn ‘Uthman ibn Ziyad ibn Hakim Abu Sa‘id
al-Tustari used to fabricate and appropriate? peoples’ hadith, according

to me. I asked ‘Abdan al-Ahwazi regarding him and he said that he is a
kadhdhab (liar).”

Al-Dhahabi says this hadith is batil (false).?

2. Ibn ‘Asakir narrates this hadith with a chain of transmission that contains

narrators, most of whom I could not trace.*

1 Ibn ‘Adt: al-Kamil, 2/345; Tbn al-Jawz: Kitab al-Mawdi at, 1/387.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Al-Dhahabt: Mizan al-I'tidal, 1/502.

4 Tbn ‘Asakir: Tarikh Dimashgq, 42/282.
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It contains the narrator Muhammad ibn Sahl. Ibn ‘Iraq gives preference
to the fact that Ibn Mandah deemed him munkar al-hadith (unacceptable
in hadith).!

In addition to Ibn al-Jawzl mentioning the hadith in his work on

fabrications, al-Shawkani (also) mentions this hadith as well.?

. Ibn al-Maghazili narrates this hadith with a chain of transmission that
is sagit (wholly unreliable) and a lengthy matn (text).’ It contains the
following defects:

Ibn al-Maghazili is da'if (weak).

His teacher is known as Ibn al-Khalah and Ibn Bushran. I have yet to see

anyone regard him as a thiqah (reliable).
I could not trace Abai Tahir Ibrahim ibn Muhammad.

Abu al-Mufaddal Muhammad ibn ‘Abd Allah ibn Muhammad al-
Shaybani al-Kufi is a kadhdhab (liar) and a wadda“ (fabricator).!

Abii ‘Abd al-Ghani is a kadhdhab (liar) and a wadda“ (fabricator).’

I could not trace Rizq Allah ibn Sulayman ibn Ghalib al-Azdi1 al-Bazzar
and his teacher Rabah.

In short, the hadith is mawdi (fabricated) and batil (false) in all of its variant

chains of transmission.

1 Tbn ‘Iraq: Tanzih al-SharT'ah, 1/361.

2 Al-Shawkant: al-Fawd'id al-Majmi ‘ah, hadith no. 326.

3 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 186.
4 Al-Khatib: Tarikh Baghdad, 5/467.

5 Ibn Hajar: Lisan al-Mizan, 2/226; Ibn ‘Adt: al-Kamil, 2/336.
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A caller called out on the Day of Badr—it has been said that his name

is Ridwan, “There is no sword except for Dhii al-Fiqar and there is not

a young man except ‘Ali.”

This hadith is narrated by Abt Jafar and Abt Rafi' &gy

The Hadith of Aba Ja‘far

Ibn AbT al-Dunya narrates — my father narrated to me — ‘Ammar Abi al-Yaqzan

narrated to us — from Sa‘d ibn Tarif — from Abii Ja‘far...!
Sa‘d ibn Tarif al-Hanzali is matritk and has been accused of fabricating hadith.

Abi Ja'far Muhammad ibn ‘Ali ibn al-Husayn ibn ‘Ali ibn Abi Talib al-Qurashi
is a TabiT (Successor of the Companions). Therefore, the hadith is mursal? (broken

transmission).

I have explained in the original work that some people have narrated this hadith
and misspelt the name of Sa‘d ibn Tarif and consequently authenticated the
hadith. His name is actually Sa'd ibn Tarif al-Hanzall. He is matriik (suspected of

forgery), as mentioned previously.

The Hadith of Abii Rafi'
Ibn ‘Adi and others narrate this hadith.’ It contains the narrator Tsa ibn Mihran

al-Musta'tif. As mentioned previously, he is a kadhdhab (liar) and a dajjal.

1 Ibn AbT al-Dunya: Hawatif al-Jinan, hadith no. 5.
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Ibn ‘Adt: al-Kamil, 5/260.
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It also contains the narrator Muhammad ibn ‘Ubayd Allzh ibn Abi Rafi'. He is
matrik (suspected of forgery).

Ibn al-Jawzi says, “This hadith is not authentic. The accused person (in the chain

of transmission) is ‘Isa ibn Mihran.”

Ibn al-Maghazili (also) narrates this hadith.? 1t contains the narrator ‘Amr
ibn Thabit Abii al-Miqdam ibn Hurmuz al-Bakri. He is matriik (suspected of
forgery).

It also contains the narrator Muhammad ibn ‘Ubayd Allah ibn Abi Rafi'. He
(too) is matriik (suspected of forgery).

A portion of this hadith has already been mentioned in the lengthy hadith of al-
mundshadah, which is transmitted with a chain that is sagit (wholly unreliable). As

mentioned previously, the hadith is mawdi‘ (fabricated).

In short, the hadith is mawdii‘ (fabricated) and batil (false), as explained previously.

1 Ibn al-Jawzi: Kitab al-Mawdi at, 1/382.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 234.
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I entered the presence of the Messenger of Allah is.si- during the
illness in which he (eventually) passed away. Suddenly, Fatimah
wd appeared near the Prophet’s head. She began crying such that
the sound of her crying became loud. The Messenger of Allah Js.e-
raised his side towards her and said, “My beloved Fatimah, what
makes you cry?” She said, “I fear to be at loss after you.” He said, “O
my beloved, do you not know that Allah is#=2 inspected the earth
and chose your father from there? He sent him (i.e. your father) with
the Risalah (Message of Islam). Thereafter, He inspected the earth and
chose your husband. He sent wahi (revelation) to me that I should
marry you off to him, O Fatimah. We are the Ahl al-Bayt (Family of the
House); Allah has granted us seven qualities which He never granted
anyone before, nor will he give anyone after us: I am the seal of the
Prophets; and I am the noblest Prophet of Allah; and I am the most
beloved of creation to Allah; I am your father; and my wast (executor)
is the best of wasis and the most beloved unto Allah, and he is your

husband.” He went on to mention a lengthy hadith.

This hadith is narrated from ‘Ali al-Hilali, Salman, Aba Rafi, Ibn ‘Umar, Ibn ‘Abbas,
Buraydah, Anas, Abii Dharr, ‘Alf, and ‘Atiyyah #:is
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The Hadith of ‘Alf al-Hilalt

Al-Tabarani narrates (and Ibn ‘Asakir in a similar manner) — Muhammad ibn
Ruzayq ibn Jami‘ al-Misri1 — al-Haytham ibn Habib narrated to us — Sufyan
ibn ‘Uyaynah narrated to us — from ‘Ali ibn ‘Ali al-Makki al-Hilali — from his
father...!

Al-Haytham ibn Habib is suspected of lying.?
‘Ali ibn ‘Ali al-Makki al-Hilali and his father are unidentified.

Al-Dhahabi, al-Suyiti, and Ibn ‘Traq mention this hadith in their works on

fabrications.?

The Hadith of Salman

This version of the hadith has the following chains of transmission:

1. Al-Tabarani narrates this version — Muhammad ibn ‘Abd Allah al-Hadrami
narrated to us — Ibrahim ibn Harb narrated to us — Yahya ibn Ya'la
narrated to us — from Nasih ibn ‘Abd Allah — from Simak ibn Harb —
from Abii Sa‘id al-Khudri — from Salman who said, “O Messenger of Allah,
every Prophet has a was (executor). Who is your wasi?” He remained quiet.
After some time, he saw me and said, “O Salman.” I hastened towards him
and said, “Labbayk (I am present, at your service).” He said, “Do you know
who the wasT of Maisa is?” I said, “Yes, Yasha' ibn NGn.” He said, “Why?” I
said, “Because he was the most learned of his people.” He said, “Verily my
wast and the place of my secrets, and the best of whom I am leaving behind

to discharge my promise and pay off my debts is ‘Alf ibn Abi Talib.”*

1 Al-Tabarant: al-Mujam al-Kabir, 3/2675 and al-Mujam al-Awsat, 6/6540; Ibn ‘Asakir: Tarikh Dimashg,
42/130.

2 Al-Dhahabl: Mizan al-I'tidal, 4/320.

3 Al-Dhahabt: Tajrid Asma’ al-Sahabah, 1/393; al-SuyatT: al-Ziyadat, 1/274; Ibn ‘Iraq: Tanzih al-Shari‘ah,
1/403.

4 Al-Tabarant: al-Mujam al-Kabir, 6/6063.
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The chain of transmission is sagit (wholly unreliable).
Yahya ibn Ya'a is al-Aslami. He is da'if (weak).
Nasih ibn ‘Abd Allah al-Muhallimi is matriik (suspected of forgery).

There is a difference of opinion regarding Simak ibn Harb. He is da'if

(weak).
Al-Dhahabi and Ibn Kathir regarded the hadith as munkar (unacceptable).!

Al-Haytham says, “The chain of transmission contains the narrator Nasih
ibn ‘Abd Allah. He is matritk (suspected of forgery).”?

Al-Shawkant and al-‘AjlinT mention this hadith in their respective works
on fabrications.?

2. Al-QatiTand others narrate this version with a chain of transmission that
is batil (false).* It contains the narrator Matr ibn Maymiin al-Iskaf. He is

matrik (suspected of forgery), as mentioned previously.

It also contains the narrator Miihammad ibn Abi ‘Umar al-Diiri.  have yet
to see anyone regard him as a thigah (reliable). Perhaps he is Muhammad
ibn Hafs ibn ‘Umar ibn ‘Abd al-‘Aziz al-Durf; his father is known as Aba
‘Umar. Al-Khatib mentions him without citing anything regarding his
status as a narrator.’

Regarding this version of the hadith, Ibn Taymiyyah says, “...The answer
is that this hadith is a fabrication and a lie according to the consensus of
the hadith experts.”®

1 Al-Dhahabt: Mizan al-I'tidal, 4/240; Ibn Kathir: Jami‘ al-Masanid wa al-Sunan, 3/529.

2 Al-Haythamt: Majma’ al-Zawa'’id, 9/114.

3 Al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith no. 322; al-'AjlanT: Kashf al-Khafa’, 2/2895.
4 Al-QatiT: Fada'il al-Sahabah, 2/1052.

5 Al-Khatib: Tarikh Baghdad, 2/285.

6 Ibn Taymiyyah: Minhgj al-Sunnah, 5/23.
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3. Al-‘Uqayli and others narrate this version — from Qays ibn Mina’ — from
Salman who said, “The Prophet #5:£4{ said, ‘My was (executor) is ‘Ali ibn
AbT Talib seais ™
Al-Uqayli says, “Qays ibn Mina’ is a Kiifan. He narrates (this hadith) from
Salman. However, he does not enjoy any mutaba‘at (parallel narrations).
He had an evil madhhab.”

Al-Dhahabf says this hadith is a lie.?

4. Al-Juraqani and others narrate this version — from Isma‘il ibn Ziyad —
from Jarir ibn ‘Abd al-Hamid al-KindT — from several teachers from his

region — from Salman.?

Al-Jiraqani says, “This hadith is batil (false), it has no basis. The common
link and basis for this hadith is Isma‘il ibn Ziyad — from Jarir ibn ‘Abd al-

Hamid al-Kindi — from several teachers from his region.”

Abt Hatim says regarding Isma‘il ibn Ziyad, “He is a shaykh and a dajjal. It
is not permissible to mention him except for the purpose of discrediting

”

him:
Jarir and the “teachers from his region” are all majhal (unknown).

5. Al-Khatib narrates this version of the hadith.* He narrates it from Ahmad
ibn ‘Abd al-Jabbar al-‘Utaridi. There is a difference of opinion regarding
him. Some huffaz (hadith masters) have deemed him a liar while others

have deemed him reliable.

1 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 3/469.

2 Al-Dhahabt: Mizan al-I'tidal, 3/398.

3 Al-Jiraqant: al-Abatil, 2/543.

4 Al-Khatib: Talkhis al-Mutashabih, 1/544.
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It also contains the narrators ‘Ubayd ibn ‘Utaybah al-‘Aydhi and Wahb
ibn Ka'b ibn ‘Abd Allah ibn Stir al-Azdi. I could not trace them.

The Hadith of Abii Rafi'

Ibn ‘Asakir narrates this version of the hadith — from ‘Ali ibn al-Hasan ibn al-
Husayn ibn ‘Ali ibn al-Husayn and Isma‘il ibn Muhammad ibn ‘Abd Allah ibn
‘Ali ibn al-Husayn ibn ‘Ali.' I could not trace who they are, perhaps one of them

is the problem.

Ibn ‘Asakir also narrates this version of the hadith with a chain of transmission

that is sagit (wholly unreliable), as T have explained in the original work.?

The Hadith of Ibn ‘Umar

Ibn al-Maghazili narrates this version of the hadith.® It contains the narrator

Husayn ibn Mukhariq. Al-Daraqutni deemed him a kadhdhab (liar).

It also contains the narrators Husayn ibn Nasr ibn Muzahim and Khalid ibn

‘Isa al-‘UKIi. I could not trace them.

Al-Daraqutni narrates this version in Ghara’ib Malik, as quoted by Ibn Hajar.!
He cites the following of al-Daraqutni, “This hadith is mawdi‘ (fabricated). The
narrators in-between Malik and Aba Talib are all da'‘if (weak).” Ibn Hajar says, “It
is as if the fabricator is the aforementioned al-AyyTb. He used to act recklessly in

his chain of transmission.”
Al-Shawkani mentions this hadith in his work on fabrications.’

1 Tbn ‘Asakir: Tarikh Dimashg, 42/49, 50.

2 1bid., 42/50.

3 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 309.

4 Ibn Hajar: Lisan al-Mizan, 1/480, 481.

5 Al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith no. 333.
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The Hadith of Ibn ‘Abbas

Abii Ya‘la narrates this version of the hadith with a chain of transmission that
contains the narrator al-Husayn ibn Qays al-Rahbi Abu ‘Ali al-Wasiti.! He is
matriik al-hadith (suspected of forgery in hadith). In fact, it has been transmitted
from Imam Ahmad that he deemed him a kadhdhab (liar).

Ibn ‘Asakir also narrates this version with a chain of transmission, most of whose
narrators are unidentified.? Tbn ‘Asakir says this hadith is munkar (unacceptable).

Everyone between Abl ‘Umar and Hushaym is majhiil (unknown) and unidentified.

Hushaym is a mudallis (obfuscates when he narrates) and he is narrating with the

words an (from).

The Hadith of Buraydah

Ibn ‘AdT and others narrate this version of the hadith.’ It contains the narrator
Muhammad ibn Humayd al-Razi. He is matriik (suspected of forgery). In fact, a
number of huffaz (hadith masters) have deemed him a kadhdhab (liar).

It also contains the narrator Salamah ibn al-Fadl al-Abrash. There is a
difference of opinion regarding his status as a narrator. Some hadith critics have

even accused him of lying.

It also contains the narrator Ibn Ishaq. He is a mudallis (obfuscates when he

narrates).

It also contains the narrator Sharik. He is considered sayyi’ al-hifz (possessor of a

weak memory).

1 Abii Ya'la: Musnad Abi Ya'la, 4/2459.
2 Ibn ‘Asakir: Tarikh Dimashg, 42/392.
3 Ibn ‘AdT: al-Kamil, 4/14.
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Muhammad ibn Humayd enjoys a tabi‘ (parallel narration) from Ahmad ibn ‘Abd
Allah ibn Hakim Abi ‘Abd al-Rahman al-Firyanani.! However, he is accused of
fabricating hadith.

Al-Jiraqani says, “This hadith is batil (false).”
Al-Dhahabf says, “His statements are unacceptable.”

Al-Albani ruled the hadith a fabrication.’

The Hadith of Anas

The narration of Abi Nu‘aym and others have been mentioned previously.* I have
mentioned previously this hadith is mawdi' (fabricated) according to a consensus

of the huffaz (hadith masters).

Ibn Hibban also narrates this version of the hadith with a chain of transmission

that contains the narrator Khalid ibn ‘Ubayd al-‘Atki.’ He is suspected of lying.

The Hadith of Abx Dharr

Ibn al-Jawzi and others narrate this version of the hadith. It contains the narrator
Ibrahim ibn ‘Abd Allah ibn Humam al-San‘ani. He is a kadhdhab (liar).

It also contains the narrator al-Hasan ibn Muhammad ibn Yahya al-‘Alawi. He

is accused of lying.

1 Ibn al-JawzT: Kitab al-Mawdi at, 1/376.

2 Al-Dhahab: Talkhis al-Mawdii at, hadith no. 125.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4962.
4 Abl Nu‘aym: Hilyat al-Awliya’, 1/63.

5 Ibn Hibban: Kitab al-Majrithin, 1/279.

6 Tbn al-Jawzi: Kitab al-Mawdi at, 1/377.
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In addition to Ibn al-Jawzi and al-SuyttT, Ibn ‘Traq mentions this version of the
hadith of Abl Dharr in his work on fabrications.!

The Hadith of ‘Al
Ibn ‘Asakir narrates this version of the hadith with a chain of transmission that
is muzlim (murky).?

It contains the narrator Abii ‘Abd Allah al-Muharibi. He has been criticized.

It also contains the narrator Muhammad ibn Ja'far ibn Muhammad ibn al-

Husayn, he could not be traced.

It also contains the narrator ‘Abd Allah ibn ‘Abd al-Quddis. He is matrik
(suspected of forgery).

It also contains the narrator ‘Abbad ibn ‘Abd Alla al-Asadi. He is matrik
(suspected of forgery).

It also contains the narrator al-A'mash. He is a mudallis® (obfuscates when he

narrates).

Ibn ‘Asakir also narrates this version with a chain of transmission that is sagit
(wholly unreliable).*

It contains the narrator ‘Abd al-Ghaffar ibn al-Qasim and Muhammad ibn
Zakariyya al-Ghalabi al-Basri al-Akhbari. They are both kadhdhabs (liars).

It also contains the narrator Ibn Ishaq. He is a mudallis (obfuscates when he

narrates).

1 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/357.
2 Tbn ‘Asakir: Tarikh Dimashg, 42/47.
3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Tbn ‘Asakir: Tarikh Dimashq, 42/48.
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Ibn Jarir and others also narrate this version.' It contains the narrator Ibn

Humayd al-Razi. He is da'if (weak).

It also contains the narrator Salamah ibn al-Fadl al-Abrash. There is a difference
of opinion regarding his status as a narrator. Some hadith critics have accused

him of lying.

It also contains the narrator Ibn Ishaq. He is a mudallis (obfuscates when he

narrates). In this narration, he is using the words ‘an (from).

It also contains the narrator ‘Abd al-Ghaffar ibn al-Qasim. He is matrik (suspected
of forgery). Abli Dawiid and Ibn al-Madini deemed him a kadhdhab (liar).

Al-Albani ruled the hadith a fabrication.?

Al-Dhahabi mentions this hadith with a chain from Ahmad al-Dhari’, the kadhdhab
(liar).?

Al-Suyfitl mentions another chain of this version —from Hamdan ibn ‘Abd Allah
al-Razi , Ibn Yahya al-Mu'iti, and al-Fadl ibn Hartn.* I could not trace them.

Perhaps one of them is responsible for fabricating the narration.
The hadith is batil (false).

The Hadith of ‘Atiyyah

Ibn al-Jawzl narrates this version of the hadith when the Prophet <&z (on his
deathbed) dictated to ‘Alf a wasiyyah (advice).® It contains the narrator Nasr ibn
Muzahim. Abii Khaythamah says he was a kadhdhab (liar).

1 Ibn Jarir: Tahdhib al-Athar, 3/127.

2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4932.
3 Al-Dhahabi: Talkhis al-Mawdii‘at, hadith no. 123.
4 Al-Suyit: al-La'alt al-Masn'‘ah, 1/324.

5 Ibn al-JawzT: Kitab al-Mawdi‘at, 1/377.

585



His son, Husayn, could not be traced.
I could not trace ‘Ali ibn al-Hasan ibn Nidal al-Kafi.

Abi ‘Arfajah’s name is ‘Umayr ibn ‘Arfajah. Ibn Hibban is the only one to deem
him a thigah (reliable).!

I have mentioned in the original work other shawdhid? (supporting witness

reports); however, all of them are batilah (false).

Additional Commentary

There appears a hadith in the Sahthayn which contradicts this hadith; thereby
adding to the unacceptability and falsity of this hadith. Imam al-Bukhari and
Imam Muslim narrate from AblG Hurayrah #dis who said, “The Messenger of
Allah 15:240e got up when the verse: ‘And warn your tribe of near kindred....” (26.214)
was revealed and said, ‘O people of Quraysh (or he said a similar word)! Purchase
yourselves! I cannot save you from Allah (if you disobey Him). O Bani ‘Abd Manaf!
I cannot save you from Allah (if you disobey Him). O ‘Abbas ibn ‘Abd al-Muttalib!
I cannot save you from Allah (if you disobey Him). O Safiyyah, the aunt of the
Messenger of Allah! I cannot save you from Allah (if you disobey Him). O Fatimah,
the daughter of Muhammad! Ask what you wish from my wealth because (even)

113

I cannot save you from Allah (if you disobey Him)!

In short, the hadith is mawdi‘ (fabricated) and batil (false). All of its variant chains
of transmission are wahiyah (feeble) and severely weak. Several huffaz (hadith
masters) have ruled a number of words in this hadith as fabricated, as explained

previously.

1 Ibn Hibban: Kitab al-Thiqat, 7/273.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Imam al-BukharT: Sahth al-Bukhari, 3/2602, 4/4493, 4/4492, 4687 (Ibn ‘Abbas’s version); Imam
Muslim: Sahth Muslim, 1/204, 351, 1/206 (Ibn ‘Abbas’s version).
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The Prophet i~ experienced severe hunger once. He came to
the Kabah, took hold of its covers and said, “O Allah, do not make
Muhammad hungrier than You have already made him.” Jibril
descended upon him; and with him were some almonds. He said,
“Verily Allah 452 sends his salam (greetings) upon you and says to
you, ‘Split it open.”” And so he split it open. Just then, there was a green
leaf inside of it with the following words written on it, “La ilah illa
Allah Muhammad Rasil Allah. He assisted him with ‘Ali and granted him
victory through him. He who finds fault regarding Allah’s decree and

seeks an increase in his wealth from Him has not been fair with Allah.”

This hadith is narrated from Ibn ‘Abbas, Abti al-Hamra’, Anas, AbT Hurayrah, and
Jabir ibn ‘Abd Allah #zgks,

The Hadith of Tbn ‘Abbas

Ibn al-Maghazili narrates this version of the hadith — Abui Nasr Ibn al-Tahhan
informed us ijazatan (he authorized us to narrate this hadith) — from al-Qadi
Abi al-Faraj al-KhuyTtT — ‘Umar ibn al-Fath al-Baghdadi narrated to us — Abui
‘Umarah al-Mustamli narrated to us — Ibn Abi al-Za'za“ al-Raqi narrated to us
— from ‘Abd al-Karim — from Sa‘ld ibn Jubayr — from Ibn ‘Abbas...!

This hadith is batil (false) and mawdi® (fabricated). 1t contains the following
defects:

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 239.
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+ Abii Nasr Ibn al-Tahhan could not be traced.

+ Thave not seen anyone regard ‘Umar ibn al-Fath al-Baghdadi as a thigah
(reliable).

1 could not trace Abu ‘Umarah al-Mustamli.

« Itis possible that ‘Abd al-Karim’s name is Ibn Malik al-Jazri. He is a thiqah
(reliable). Or ‘Abd al-Karim Abti Umayyah al-Basri. He is da'if (weak).

« Ibn Abi al-Za‘za’s correct name is Ibn Abi al-Zu‘ayza'ah. His name is
Muhammad and he is matriik (suspected of forgery). In fact, Ibn Hibban
says, “He is a dajjal from the dajjals. He used to narrate fabrications. He is
the person who narrated from Abii al-Mulayh — from Maymiin ibn Mihran
— from Ibn ‘Abbas.” Ibn Hibban went on and quoted this hadith.

Ibn ‘Asakir also narrates this version of the hadith with a chain of transmission
that is sagit (wholly unreliable).? Al-Dhahabi says, “Ishaq ibn Muhammad
ibn Ishaq al-Susi is that ignoramus who brings forth loathsome fabrications
regarding the virtues of Mu‘awiyah. ‘Ubayd Allah ibn Muhammad ibn Ahmad al-
Saqati narrates it from him. Therefore, he is accused of fabricating them or his

majhal (unknown) teachers.”

Similarly, it contains the narrators Abai ‘Amr al-Zahid and ‘Ali ibn Muhammad

ibn al-Sayigh. I could not trace them.

Ibn ‘Asakir says, “This hadith is munkar (unacceptable). 1 do see the chain of

transmission being contiguous to al-Husayn.”

Al-Suyit mentions this hadith in his work on fabrications.*

1 Ibn Hibban: Kitab al-Majrihin, 2/289.
2 Tbn ‘Asakir: Tarikh Dimashgq, 14/113.
3 Ibn Hajar: Lisan al-Mizan, 1/374.

4 Al-Suyutt: al-Ziyadat, 1/279.
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The Hadith of Abt al-Hamra’

Al-Tabarani and others narrate this version of the hadith with a chain of

transmission that is wah (feeble).! It contains the following:

+ Abu Hamzah al-Thumali. His name is Thabit ibn Abi Safiyyah and he is
matrik (suspected of forgery).

+ ‘Amr ibn Thabit. He is not a thigah (reliable).
Al-Albani ruled the hadith of Abai al-Hamra’ a fabrication.?

Ibn al-JawzI narrates this version of the hadith from Ahmad ibn al-Hasan
al-Kufi’ He fabricates hadith. Al-Dhahabi says, “Ahmad ibn al-Hasan al-Kaft
fabricated this hadith.”*

The Hadith of Anas

Al-Khatib narrates this version of the hadith.’ The chain of transmission contains
the narrator Tsa ibn Muhammad ibn ‘Abd Allah al-Baghdadi. He is majhiil

(unknown).

It also contains the narrator Husayn ibn Ibrahim al-Babi. He (too) is majhil

(unknown).

Al-Dhahabi says, “Perhaps he is responsible for fabricating this hadith.””

1 Al-Tabarant: al-Mujam al-Kabir, 22/526.

2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4902.
3 Ibn al-JawzI: al-Tlal al-Mutandhiyah, 1/378.

4 Al-Dhahabt: Talkhis al- Tlal, hadith no. 79.

5 Al-Khatib: Tarikh Baghdad, 11/173.

6 Ibid., 11/173.

7 Al-Dhahabl: Mizan al-I'tidal, 1/530.
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Al-Suytti mentions this hadith in his work on fabrications.!

The Hadith of Abli Hurayrah

Ibn ‘Asakir narrates this version of the hadith from ‘Abbas ibn Bakkar.* Al-
Daraqutni says he is a kadhdhab (liar).?

The Hadith of Jabir ibn ‘Abd Allah

The hadith of Jabir ibn ‘Abd Allah has already been mentioned in which he said,
“The Messenger of Allah #%.&4(z said, ‘Written on the door of Jannah (are the
words) La ilah illa Allah Muhammad Rasiil Allah. He assisted him with ‘AlT two
thousand years before Allah created the Heavens and the earth.”

As mentioned, the hadith is batil (false).

In short, the hadith is batil (false) and mawdii* (fabricated) in all of its variant

chains of transmission.

1 Al-Suyttt: al-Ziyadat, 1/268.
2 Ibn ‘Asakir: Tarikh Dimashg, 42/360.
3 Al-Dhahabt: Mizan al-I'tidal, 2/382.
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Hadith 108
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The remembrance of ‘Ali is ‘ibadah (worship).

Ibn al-Maghazili narrates this hadith — Abt al-Hasan Ahmand ibn al-Muzaffar
ibn Ahmad al-‘Attar al-Faqth al-ShafiTinformed us (I read to him and he approved
of it) — Abli Muhammad ‘Abd Allah ibn Muhammad ibn ‘Uthman al-Muzani
(known as Tbn al-Saqqa’ al-Hafiz al-WasitT informed me) — Muhammad ibn ‘Ali
ibn Ma‘mar al-Kaf1 narrated to me — Hamdan ibn al-Mu‘afa narrated to us;
WakT narrated to us — from Hisham ibn ‘Urwah — from his father — from ‘A’ishah

who said, “The Messenger of Allah #5.£4(z said...™
This hadith is mawdi' (fabricated) and munkar (unacceptable).

I could not trace Muhammad ibn ‘Ali ibn Ma‘'mar al-Kuifi and Hamdan ibn al-

Mu'afa. Perhaps one of them is the problem in the hadith.

Ibn ‘Asakir also narrates this version of the hadith.? It contains the narrator al-
Hasan ibn Sabir. Ibn Hibban says, “He narrates very unacceptable reports from
reliable narrators; he is among those people who bring forth feeble texts from

reliable narrators with contiguous chains of transmission.”

Al-Albani ruled this hadith to be a fabrication.*

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 243.
2 Tbn ‘Asakir: Tarikh Dimashg, 42/356.

3 Ibn Hibban: Kitab al-Majrithin, 1/239.

4 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 4/1729.
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Hadith 109
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Whoever desires to hold firm to the red stick which Allah dsusz
planted in the Garden of Eden with His right hand should hold firm to
the love of ‘Ali ibn Abi Talib.

This hadith is narrated from Zayd ibn Arqam, Hudhayfah, Abt Hurayrah, al-Bara’

and Ibn ‘Abbas #zdls,

The Hadith of Zayd ibn Arqam

This version of the hadith has the following two chains of transmission:

1. Al-QatiT and others narrate from al-Hasan ibn ‘Ali ibn Zakariyya — Al-
Hasan ibn ‘Alf ibn Rashid narrated to us — Sharik narrated to us — al-
A‘'mash narrated to us — from Habib ibn Abi Thabit — from Abu al-
Tufayl' — from Zayd ibn Arqam who said, “The Messenger of Allah Fzs.&i=
said...”

Al-Hasan ibn ‘Ali ibn Salih ibn Zakariyya al-'Adawi is a kadhdhab (liar)
and a wadda“ (fabricator).?

Sharik possesses a weak memory (sayyi’ al-hifz).

1 Ibn ‘Asakir has the name as Abt al-Tayyib. However, the editor says the previous print had the name
as Abi al-Tufayl. This is the correct name.

2 Al-QatTT: Zawd'id Fadd'il al-Sahabah, 2/1132.

3 Tbn ‘Adt: al-Kamil, 2/338.
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Al-A‘mash and Habib ibn Abi Thabit are both mudallisin' (obfuscate

when they narrate).

2. Al-Shirazi narrates — from ‘Abd al-Malik ibn Dalil — my father Dalil
narrated to me — from al-Suddi — from Zayd ibn Arqgam.?

Ibn Hibban says, “(The chain of transmission of) Dalil — from al-Suddi
— from Zayd ibn Arqam; Dalil’s son, ‘Abd al-Malik narrates a fabricated
report from his father. It is not permissible to mention this narration in
books.” Al-Dhahabi says, “From those (fabricated) reports is this hadith.”

Ibn ‘Asakir also narrates this version of the hadith with a chain of
transmission that is sagit (wholly unreliable).* It contains six defects. I

have explained them in the original work.

The Hadith of Hudhayfah
Abll Nu'aym narrates this version of the hadith.’ It contains the narrator al-

Ghalabi. He is accused of lying.

It also contains the narrator Bishr ibn Mihran al-Khassaf. Abt Hatim abandoned
his hadith.

Al-Albani ruled the hadith a fabrication.

The Hadith of Abli Hurayrah

This version of the hadith has the following two chains of transmission:

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Al-Shirazt: al-Algab.

3 Al-Suyiti: al-La’alt al-Masni‘ah, 1/337.

4 Tbn ‘Asakir: Tarikh Dimashgq, 42/243.

5 Abli Nu‘aym: Hilyat al-Awliya’, 1/86 and 4/174.

6 Al-Alban: Silsilat al-Ahadith al-Da‘ifah, 2/893.

593



1. Ibn ‘Asakir narrates this hadith.! It contains the narrators ‘Abd Allah ibn
‘Umar al-Balkhi and al-Fadl ibn Yahya al-Makki. 1 do not know who
they are.

It also contains the narrator al-Suddi. He is Isma‘il ibn ‘Abd al-Rahman
ibn Abi Karimah. There is a difference of opinion regarding his status as

a narrator.
His father is majhil (unknown).

2. Ibn al-Maghazili narrates this hadith.? It contains the narrator
Muhammad ibn ‘Abd Allzh ibn Thabit al-Ashnani. He is a dajjal and

awadda’ (fabricator). Most of the other narrators are majhiil (unknown).

The Hadith of al-Bara’

Ibn ‘Asakir narrates this version of the hadith from Muhammad ibn Abi Ya'qub

al-Dinawari.’ His hadith contains strange and unacceptable elements.

It also contains the narrator Ja'far ibn Nasr Abi Maymin al-‘Anbari al-Kafl.

He is suspected of lying.

However, he enjoys a tabi* (parallel narration) from Ishaq ibn Ibrahim al-
Nahwi, as reported by Ibn al-Jawz1.> However, he is a kadhdhab (liar) and a wadda‘
(fabricator).

The Hadith of Ibn ‘Abbas

This version of the hadith has the following three chains of transmission:

1 Tbn ‘Asakir: Tarikh Dimashg, 42/243.

2 Tbn al-Maghazili: Managib ‘Alf, hadith no. 264.

3 1bid., 42/243 and 56/300.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]

5 Ibn al-JawzT: Kitab al-Mawdii‘dt, 1/387.
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1. Ibn al-Maghazili narrates this hadith with a chain of transmission that is

not authentic.! I have explained this in the original work.

2. Ibn al-Maghazili narrates this hadith with a chain of transmission that
contains the narrator Ahmad ibn Muhammad ibn Ghalib.? He is famously
known as Ghulam Khalil. He is a kadhdhab (liar) and a dajjal.

3. Ibn al-Maghazili narrates this hadith.> It contains the narrator
Muhammad ibn ‘Ali ibn Shadhan. I do not know who he is. I am unsure

of who everyone above him until ‘Alf ibn al-Husayn is.
Ibn al-Maghazili is da'if (weak).

In short, the hadith is batil (false) and munkar (unacceptable). The love of ‘Al is
compulsory; as is the love of the other Sahabah. However, what is the reason for

all of this excess?

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 260.
2 Ibid., hadith no. 261.
3 Tbid., hadith no. 262.
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On the Day of Resurrection, Allah i5s=2 will make for me to the right
of the ‘Arsh (Throne) a domed edifice made from red gold. And He will
make for my father Ibrahim a domed edifice made from red gold. And
He will make for ‘Ali a domed edifice made from red gold in-between
theirs. What then is your opinion regarding a habib (beloved) between

two khalils (i.e. between me and Ibrahim)?

This hadith is narrated from Abi Hathmah, Hudhayfah and Salman #:5is,

The Hadith of Abii Hathmah

Ibn al-Maghazili narrates this version of the hadith from al-Ashqar — Jarir
ibn ‘Abd al-Hamid narrated to us — from Muhammad ibn Ishaq — from ‘Abd
al-Rahman — from Sahl ibn Abi Hathmah — from his father who said, “The
Messenger of Allah 5.4 said...™

As mentioned previously, Ibn al-Maghazili is da‘if (weak).

Al-Husayn ibn Hasan al-Ashqar is da'if (weak). Some have even suspected him

of lying.

Ibn Ishaq is a mudallis® (obfuscates when he narrates) and he is narrating with the

word ‘an (from).

‘Abd al-Rahman is Ibn Mas‘tid ibn Nayyar. He is unidentified, as mentioned by
Ibn al-Qattan. Ibn Hibban regarded him as a thigah (reliable), as per his rule in

rendering anyone whose condition is unknown as reliable.

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 265, 266.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Added to this is the fact that he narrates this hadith with wordings that are both
dissimilar; this further emphasizes the weakness and feebleness of the hadith.

The Hadith of Hudhayfah

Ibn al-Jawzi narrates this version of the hadith from al-Hakim — Aba Jubayr
Muhammad ibn Ahmad ibn Muhammad al-Musafihi narrated to us — my father
narrated to me — Ahmad ibn Abi Habib al-Jurjani narrated to us — Abui Ma'qil
Yazid ibn Ma'qil narrated to us — from ‘Ugbah ibn Miisa — from Salim — from
Hudhayfah...!

Ibn al-Jawzi says, “This hadith is not authentic. ‘Ugbah ibn Miisa and Yazid ibn

Ma'qil are both mgjhiil (unknown).”

Al-Dhahabf says, “The chain of transmission is sheer darkness from al-Hakim to
Hudhayfah. It is a lie.”

The Hadith of Salman

Ibn al-Jawzl narrates this version of the hadith — from ‘Ali ibn al-Hasan al-
Khasriijardi. He is the problem in the hadith. Al-Dhahabi says this hadith is batil
(false).®

In short, the hadith is mawdii‘ (fabricated). A person who possesses a disdainful

amount of fanaticism and little faith and no shame invented this hadith.

1 Ibn al-Jawzt: al-Tlal al-Mutandahiyah, 1/400.
2 Op cit.

3 Al-Dhahabi: Talkhis al-Tlal, hadith no. 84.
4 Tbn al-Jawzi: al-Tlal al-Mutanahiyah, 1/401.
5 Al-Dhahabi: Talkhis al-Tlal, hadith no. 85.
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I advise the person who brings faith in me and believes in me with
the wilayah (mastership) of ‘Ali. Whoever undertakes his wilayah has
undertaken my wildyah. And whoever undertakes my wildyah has

undertaken (the wilayah of) Allah.

This hadith is narrated from ‘Ammar ibn Yasir, Ibn ‘Abbas, Ibn Mas‘td, Hudhayfah,

and Zayd ibn Arqam #28s.

The Hadith of ‘Ammar ibn Yasir

Ibn ‘AdI narrates this version of the hadith (and Ibn ‘Asakir in a similar manner)
— Muhammad ibn ‘Ubayd Allah ibn Fudayl informed me — ‘Abd al-Wahhab ibn
al-Dahhak narrated to us — Ibn ‘Ayyash narrated to us — from Muhammad ibn
‘Ubayd Allah ibn Abi Rafi' — from Abl ‘Ubaydah ibn Muhammad ibn ‘Ammar
ibn Yasir — from his father — from his grandfather who said, “The Messenger of
Allah 454 said..™

Muhammad ibn ‘Ubayd Allah ibn Abi Rafi' is matritk (suspected of forgery).
‘Abd al-Wahhab ibn al-Dahhak al-Himsi is a kadhdhab (liar).

Ibn ‘Ad1, Ibn ‘Asakir, and others also narrate this hadith with different chains of
transmission that are sagitah (wholly unreliable).?

Al-Albani ruled the hadith a fabrication.’

1 Ibn ‘Adt: al-Kamil, 6/113.
2 Tbn ‘Adt: al-Kamil, 6/113; Ibn ‘Asakir: Tarikh Dimashg, 42/240.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4882.
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The Hadith of Ibn ‘Abbas

Ibn ‘Asakir narrates this version of the hadith from ‘Abd al-Rahman ibn
Qubaysah.! He could not be traced.

It also contains the narrator Abii Hudhayfah. Perhaps he is Miisa ibn Mastd
al-Nahdi al-Basri. He is da'if (weak).

It also contains the narrator Muhammad ibn ‘Al1 ibn Khalaf al-‘Attar. There is

a difference of opinion regarding his status as a narrator.?

The beginning of the hadith is sahih (authentic). The munkar (unacceptable)
portion is: “For verily the servant does not undertake/attain my wildayah
(mastership) except with the love of ‘Ali”

Al-Albani says the hadith is unacceptable with this ending.’

The Hadith of Ibn Mas‘ad

Al-Hakim narrates this version of the hadith — from Muhammad ibn Khalid ibn
‘Abd Allah al-Wasiti.* He is daif (weak). In fact, Ibn Ma‘in deemed him a kadhdhab
(liar).

It also contains the narrator ‘Abd Allzah ibn Muhammad ibn ‘Abd al-Rahman
ibn Ghazwan. He is a kadhdhab (liar).

It also contains the narrator ‘Ali ibn Jabir. I could not trace him.

Al-Suyit, Ibn ‘Iraq, and al-Albant mention this hadith in their respective works

on fabrications.’

1 Ibn ‘Asakir: Tarikh Dimashg, 42/241.

2 Ibn Hajar: Lisan al-Mizan, 5/289.

3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4883.

4 Al-Hakim: Mustadrak al-Hakim, hadith no. 153.

5 Al-SuyQtt: al-Ziyadat, 1/252; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/397; al-Alban: Silsilat al-Ahadith al-Da ifah,
10/4884.
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The Hadith of Hudhayfah

Abl Nu‘aym narrates this version of the hadith from al-Ghalabi.! He is accused

of lying.

It also contains the narrator Bishr ibn Mihran al-Khassaf. Abt Hatim abandoned
his hadith.

The Hadith of Zayd ibn Arqgam

Al-Hakim and others narrate this hadith.? Al-Hakim authenticated this hadith;
however, he was mistaken. It contains the narrator Yahya ibn Ya'la al-Aslami.
He is da'if (weak).

It also contains the narrator Ibn Ishaq al-Sabii. He is a mudallis® (obfuscates

when he narrates) and a mukhtalit (commits serious errors).
Both al-Dhahabi and al-Albani rule the hadith to be a fabrication.*

In short, the hadith has wordings, as mentioned previously, that are all wahiyah
(feeble) and sagitah (wholly unreliable). They revolve around narrators that have
been suspected of forgery, abandoned, and unknown. Moreover, the hadith is

evidently unacceptable. Whoever ruled it a fabrication was correct.

1 Abl Nu‘aym: Hilyat al-Awliya’, 1/86 and 4/174.
2 Al-Hakim: Mustadrak al-Hakim, 3/4642
3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Tbn al-Mulaqqin: Mukhtasar Talkhis al-Hakim, 3/1418; al-Albant: Silsilat al-Ahadith al-Da‘ifah, 2/892.
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The Messenger of Allah iz.z4i- was gifted a carpet known as Handaf. He
said to me, “O Anas, open it.” So I opened it. Then he said, “Invite ten
people.” So I invited them. When they entered, he ordered them to
sit on the carpet. Thereafter, he called ‘Ali and whispered something
to him for a long time. ‘Ali returned and sat on the carpet. Then he
said, “0 wind, carry us!” The wind lifted us. Suddenly, the carpet flew
with us. Then he said, “O wind, place us down.” Then he said, “Do you
know where you are?” They said, “No.” He said, “This is the place of
the People of the Cave and Inscription (Ashab al-Kahf wa al-Raqim).
Stand and greet your brothers.” We stood, one by one, and greeted
them (i.e. we said al-salamu ‘alaykum wa rahmatuLlahi wa barakatuh).
But they did not respond to us. ‘Ali ibn Abi Talib stood and said,
“Al-salamu ‘alaykum, O community of Siddigin (especially righteous)
and martyrs.” They responded, “‘Alayka al-salam wa rahmatuLlahi wa
barakatuh.” 1 said, “What is with them, they responded to you but they
did not respond to us?” ‘Ali said to them, “What is with you people,
you do not respond to my brothers?” They said, “We, the community
of Siddiqin and martyrs only speak to a prophet or a wasi after death.”

The Prophet ik said, “O wind, carry us.” The wind carried us,
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flying around. Then he said, “0 wind, place us down.” Suddenly, we
were in al-Harrah. ‘Ali said, “We found the Prophet Z&4i in the last
rak‘ah (of salah). We travelled and traversed such a far distance and
we came back. The Prophet is.esi- was reading in the last rak‘ah (of
salah), “Or have you thought that the companions of the cave and the

inscription were, among Our signs, a wonder?”!

Ibn al-Maghazili narrates this hadith — Aba Tahir Muhammad ibn ‘Alf ibn al-
Bayyi' al-Baghdadi informed us — Abu ‘Abd Allah Ahmad ibn Muhammad ibn
‘Abd Allah ibn Khalid al-Katib — Aba Bakr Ahmad ibn Ja‘far ibn Muhammad ibn
Silm al-Khatlt — ‘Umar ibn Ahmad narrated to me — al-Hasan ibn Yahya Aba
al-RabT ibn al-Jurjani narrated to us — ‘Abd al-Razzaq ibn Hammam al-San‘ani

narrated to us — Ma‘mar narrated to us — from Aban — from Anas ibn Malik...2

This hadith is batil (false) and mawdi‘ (fabricated). Perhaps this was actually a

dream that some people turned into a hadith.

Aban is Tbn Abi ‘Ayyash. He is matriik (suspected of forgery). In fact, Shubah and
Ahmad deemed him a kadhdhab (liar).

Ibn al-Maghazili is da'if (weak).

I do not know who he is referring to when he says ‘Umar ibn Ahmad, there are a

number of people with this name.

1 Sirah al-Kahf, 9.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 280.
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When ‘Al ibn Abi Talib went forward in the Conquest of Khaybar,
the Prophet i.&ii- said to him, “O “Ali, had it not been that a group
of my Ummabh says regarding you what the Christians say about Tsa
ibn Maryam, I would say something about you such that it would not
pass by a group of Muslims except that it would cause them (out of
love for you) to collect the dirt from beneath your feet and the water
you used for purification purposes, seeking cure therefrom. However,
sufficient for you is that you are from me and I am from you; you
inherit from me and I inherit from you. You are unto me as Harin
was to Miisa, except that there is no Prophet after me. You will fulfill
my covenant, conceal my ‘awrah, and fight (defending) my sunnah.
Tomorrow, in the Akhirah, you will be the closest of creation to me.
You will be my khalifah at the Hawd (Pond). And your shi‘ah (followers)
will be upon pulpits of light with their faces around me shining white;
I will intercede for them. They will be my neighbours in Jannah. And
verily your war is my war and your peace is my peace. Your secret

is my secret and whatever you disclose publicly I disclose publicly.
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And verily your son is my son. And you will pay off my debts and
fulfill my promise. The truth is on your tongue, in your heart, with
you, before you, and in front of you. Iman is commingled with your
flesh and blood, just as it is commingled with my flesh and blood.
The person who hates you will not appear before me at the Hawd
(Pond) and the person that loves you will not be absent therefrom.”
Abruptly, ‘Ali fell in prostration and said, “All praise is for Allah, the
One who blessed me with Islam, taught me the Qur’an, and made me
beloved to the best of creation; the most dear Khalifah; the noblest of
Allah in the Heavens and the earth; the Seal of Prophets; the Master
of the Messengers; the purest of Allah in all the worlds. This is from
the kindness and favour of Allah, the Mighty, upon me.” The Prophet
Jsi said to him, “Had it not been for you, O ‘Ali, the Believers after
me would not have been known. Verily Allah has made the progeny
of every Prophet in his backbone and He made my progeny from your
backbone, O ‘Ali. Therefore, you are the dearest of creation, and the
noblest and dearest of them to me. The person who loves you will be

the noblest of my Ummah to appear before me.”

This hadith is narrated by Ibn al-Maghazili — Aba al-Hasan ‘Ali ibn ‘Ubayd Allah
ibn al-Qassab al-Bayyi' informed us — Abt Bakr Muhammad ibn Ahmad ibn Ya'qub
al-Mufid al-Jarjara'l narrated to us — Aba al-Hasan ‘Alf ibn Sulayman ibn Yahya
narrated to us — ‘Abd al-Karim ibn ‘Ali narrated to us — Jafar ibn Muhammad ibn
Rabiah al-Bajali narrated to us — al-Hasan ibn al-Husayn al-"Urni narrated to
us — Kadih ibn Ja‘far narrated to us — from ‘Abd Allah ibn Lahi‘ah — from ‘Abd
al-Rahman ibn Ziyad — from Muslim ibn Yasar — from Jabir ibn ‘Abd Allah.!

This hadith is mawdi (fabricated). May Allah disgrace the person responsible for
fabricating it.

‘Abd Allah ibn Lahi‘ah is da'if (weak).
1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 285.
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‘Abd al-Rahman ibn Ziyad is al-Ifriqi. He is sayyi’ al-hifz (possesses a weak

memory).

Al-Hasan ibn al-Husayn al-Urni al-Kafi is munkar al-hadith (unacceptable in

hadith) and has been suspected of lying.

Everyone beneath al-Urni could not be traced.

Ibn al-Maghazili is da'if (weak).
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On the Day of Resurrection when the Sirat (Bridge) is erected on
the edge of Jahannam, no one is permitted to cross it (for salvation)
except for the person who has the book of the wilayah of ‘Ali ibn Abi

Talib g,

This hadith is narrated from Anas, ‘Alf, and Ibn ‘Abbas #zdis,

The Hadith of Anas

Ibn al-Maghazili narrates this version of the hadith — Ahmad ibn Muhammad
ibn ‘Abd al-Wahhab informed us idhnan (he authorized us to transmit this hadith)
— from al-Qadi Abu al-Faraj Ahmad ibn ‘Ali — Aba Ghanim Sahl ibn Isma‘il
ibn Bulbul narrated to us — Abii al-Qasim al-Ta’i narrated to us — Muhammad
ibn Zakariyya al-Ghalabi narrated to us — al-‘Abbas ibn Bakkar narrated to me
— from ‘Abd Allah ibn al-Muthanna — from his uncle Thumamah ibn ‘Abd Allah
ibn Anas — from his father — from his grandfather who said, “The Messenger of
Allah Jsdedfe said..™

This hadith is mawdi‘ (fabricated).
Al-‘Abbas ibn Bakkar is a kadhdhab (liar), as mentioned by al-Daraqutni.
Al-Ghalabi was suspected of fabrication by al-Daraqutni.

There is a difference of opinion regarding the status of ‘Abd Allzh ibn al-
Muthanna.

Ibn al-Maghazili is da'if (weak).
1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 289.
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His teacher Ibn ‘Abd al-Wahhab ibn Tawan Abu Bakr is unidentified.
Everyone above him up until al-Ghalabi is unidentified.

This hadith has another version with a lengthier wording. Therefore, I have
mentioned this hadith separately after this hadith.

The Hadith of ‘Al
Ibn al-Jawzl narrates this version of the hadith with a chain of transmission that

contains narrators, most of whom are unidentified.!

It contains the narrator Ibrahim ibn ‘Abd Allah. He is matrik (suspected of
forgery). Al-Dhahabi and Ibn Hajar both deemed this hadith to be batil (false).?

Abi Nu‘aym and Aba ‘Ali al-Haddad both narrate this hadith with chains of
transmission that are replete with narrators that are majhal (unknown) and

unidentified.?

The Hadith of Ibn ‘Abbas

Al-Khatib narrates this version of the hadith from Muhammad ibn Faris.* He is
not a thigah (reliable) nor is he trustworthy.

Both his father and grandfather are majhiil (unknown).

After mentioning this hadith, al-Khatib said, “These two ahadith are batil (false).”

In short, the hadith is mawdi‘ (fabricated). All of its chains of transmission are
wahiyah (feeble). Al-Dhahabi said that the hadith is mawdi‘.>

1 Ibn al-JawzT: Kitab al-Mawdii at, 1/399.

2 Al-Dhahabit: Mizan al-I'tidal, 1/44; Ibn Hajar: Lisan al-Mizan, 1/75.

3 Abli Nu‘aym: Akhbar Asbahan, 1/400; al-SuyatT: al-La’ali al-Masnii‘ah, 1/347.
4 Al-Khattb: Tarikh Baghdad, 3/161.

5 Al-Dhahabi: Mizan al-I'tidal, 3/339.
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When the death of Abu Bakr al-Siddiq came, I heard ‘Ali ibn Abi
Talib say, “The mutafarrisin (those endowed with recognizing
Prophethood) among the people are four: two women and two men.
The first woman was Safra’ bint Shuayb. When she recognized the
Prophethood of Musa, Allah said regarding her incident, ‘(One of the
women said,) O my father, hire him. Indeed, the best one you can hire is the

strong and the trustworthy.”

The first man was al-Malik al-‘Aziz during the time of Yuisuf. He

recognized Yusuf szt while the nation renounced him. Allah ssuaz
1 Siirah al-Qasas: 26.
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says, ‘And the one from Egypt who bought him said to his wife, ‘Make his
residence comfortable. Perhaps he will benefit us, or we will adopt him as

ason.t

The second woman was Khadijah bint Khuwaylid. When she recognized
(Prophethood) in the Prophet .-, she said to her uncle, ‘The soul
of mine and the soul of Muhammad ibn ‘Abd Allzh is redolent; verily
he is the Prophet of this Ummah. Marry him to me.’

The other man was Abu Bakr al-Siddiq. On the verge of him passing
away, he said to me, ‘I have come to recognize that I should place ‘Umar
ibn al-Khattab in charge of this affair (i.e. of khilafah) after me.’ I said
to him, ‘We would never be pleased with anyone other than him.” He
said, ‘You have pleased me; by Allah, I will please you by mentioning
something about yourself that I heard from the Messenger of Allah
iz 1 said, ‘What is that?’ He said, ‘I heard the Messenger of Allah
Jseii- say, ‘There is a pass on the the Sirat (Bridge); no one will go
across it except with permission from ‘Ali ibn Abi Talib.” ‘Al1 said,
‘Should I not please you by telling you something regarding yourself
and ‘Umar that I heard from the Messenger of Allah is.5i-?’ He said,
‘What is that?’ I said, ‘The Prophet Lsii- said to me, ‘O “Ali, do not
write permission (i.e. to cross the Bridge) for that person who curses
Abu Bakr and ‘Umar, for they are the leaders of the elder/mature
people of the inhabitants of Jannah after the Prophets.””

Anas said, “When the Khilafah reached ‘Umar, ‘Ali said to me, ‘O
Anas, Ilooked at the course of the pen from Allah is%<2 regarding the
universe. I am only pleased with what the knowledge of Allah and His
iradah (intention) has already decreed; for fear that I may object to
something against Allah. I heard the Messenger of Allah i say, ‘1
am the seal of the Prophets and you, O ‘Ali, are the seal of the awliya’
(friends of Allah).”

1 Sirah Yasuf: 21.
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Al-Khatib narrates this hadith — from ‘Umar ibn Wasil — I heard Sahl ibn ‘Abd
Allah saying — Muhammad ibn Siwar—my uncle—informed me — Malik ibn
Dinar narrated to us — al-Hasan ibn AbT al-Hasan al-Basri informed us — from
Anas ibn Malik...!

Al-Khatib said, “This hadith is mawdi’ (fabricated). 1t is from the workings of the
storytellers. ‘Umar ibn Wasil is responsible for fabricating this hadith or it was

fabricated (by someone else) and then placed on his name. And Allah knows best.”

Al-Suyuti, Ibn ‘Irag, and al-Albani all followed Ibn al-Jawzl in ruling the hadith a

fabrication.?

1 Al-Khatib: Tarikh Baghdad, 10/356-357.
2 Al-SuyitT: al-La‘ali al-Masnii‘ah, 1/346; 1bn ‘Iraq: Tanzih al-Shari‘ah, 1/366; al-Albant: Silsilat al-Ahadith
al-Da‘ifah, 2/694.
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The Siddigiin (especially righteous) are three: Habib al-Najjar, the
believer from the family of Yasin; about whom Allah says, “He said,
‘0 my people, follow the messengers.””* (The second person is) Hizqil,
the believer from the family of Fir'awn; about whom Allah says, “Do
you kill a man [merely] because he says, ‘My Lord is Allah...””? (The third

person is) ‘Ali ibn Abi Talib; and he is the most virtuous of them.

Al-QatiT and others narrate this hadith — from ‘Amr ibn Jumay' — from Ibn Abi
Layla — from his brother Tsa — from ‘Abd al-Rahman ibn Abi Layla — from his
father who said, “The Messenger of Allah A%z said...”

The above wording of the hadith is Ibn ‘Asakir’s.
This hadith is mawdi' (fabricated).
‘Amr ibn Jumay' al-Kifi is a kadhdhab (liar) and a wadda“ (fabricator).

His teacher is Muhammad ibn ‘Abd al-Rahman ibn Abi Layla and he is sayyi’

al-hifz (possesses a weak memory).

Ibn Taymiyyah and al-Albant both ruled the hadith a fabrication.* Ibn Taymiyyah

explained this at length in terms of its chain of transmission and matn (text).

1 strah Yasin: 20.

2 Surah Ghafir: 28.

3 Al-QatiT: Zawa'id Fada'il al-Sahabah, 2/1072-1117.

4 Ibn Taymiyyah: Minhdj al-Sunnah, 7/223; al-Albant: Silsilat al-Ahadith al-Da ifah, 1/355.
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The Messenger of Allah Js.&if- went to the masjid and said, “Verily
Allah sent wahi (revelation) to His Prophet Miisa, ‘Build for me a pure
masjid that only Miisa, Hariin, and the two sons of Hariin can reside
in.” And verily Allah sent wahi (revelation) to me, ‘Build for me a pure

masjid that only ‘Ali, the two sons of ‘Ali, and I can reside in.””

Ibn al-Maghazili narrates this hadith — Ahmad ibn Muhammad informed
us jjazatan (he authorized us to transmit the hadith) — ‘Umar ibn Shawdhab
narrated to us — Ahmad ibn Tsa ibn al-Haytham narrated to us — Muhammad
ibn ‘Uthman ibn Abl Shaybah narrated to us — Ibrahim ibn Muhammad ibn
Maymiin narrated to us — ‘Ali ibn ‘Ayyash narrated to us — from al-Harith ibn
Hasirah — from ‘Abd ibn Thabit.!

This hadith is mawdii’ (fabricated).

Ibrahim ibn Muhammad ibn Maymiin is munkar al-hadith (unacceptable in

hadith).

Ibn al-Maghazili is da'if (weak).

His teacher’s name is Ibn ‘Abd al-Wahhab; he is unidentified.

I think ‘Ali ibn ‘Ayyash’s name is actually Ibn ‘Abis. He is da'if (weak). In fact, he
is matrik (suspected of forgery).

1 Ibn al-Maghazili: Mandgib ‘Alf, hadith no. 301.
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A number of ahadith have previously been mentioned with this chain of

transmission.

Ibn ‘Asakir narrates this version of the hadith from Muhammad ibn ‘Ubayd
Allah ibn Abi Rafi'.! He is matrik (suspected of forgery).

Al-Albani ruled the hadith to be a fabrication.? He suspected Ibn Abi Rafi for

fabricating it.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/141.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4975.
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Jibril used to dictate (revelation) to the Messenger of Allah .- and

the Messenger of Allah .5 used to dictate to ‘Ali.

Ibn al-Maghazili narrates this hadith — Aba Talib Muhammad ibn Ahmad
ibn ‘Uthman ibn al-Faraj al-Dabtha'l al-Sayrafi informed us — Abt al-Husayn
Muhammad ibn al-Muzaffar ibn Miisa ibn Tsa al-Hafiz al-Baghdadi narrated to
us — ‘Ali ibn al-Hasan ibn Sulayman narrated to us — Ibrahim ibn Sa‘id al-Jawhart
narrated to us — Husayn ibn Muhammad ibn Sulayman ibn Qarm narrated to us
— from ‘Abd al-Jabbar ibn al-'Abbas — from ‘Ammar al-Duhani — from Ibn Ab1

‘Aqrab — from Umm Salamah...!

Al-Tabarani also narrates this version of the hadith with another chain of
transmission from Sulayman ibn Qarm. Except that he said, “Aqrab bint Afa
(instead of Tbn AbT ‘Agrab).”?

This hadith is batil (false).

Ibn al-Maghazili is da'if (weak).

Sulayman ibn Qarm is da'if (weak).

‘Abd al-Jabbar ibn al-‘Abbas is a sadiig (sincere). Abii Nuaym deemed him a
kadhdhab (liar).

‘Ammar al-Duhani is a sadiiq (sincere).

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 302.
2 Al-Tabarant: al-Mujam al-Awsat, 7/7258.
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In the first chain of transmission, the name Ibn Abl ‘Agrab appears. In al-
Tabarani’s version, the name ‘Aqrab bint Afd appears. This is a case of idtirab

(inconsistency) in the chain of transmission.
Ibn Hibban narrates from Abl ‘Awanah, “I heard al-Kalbi saying, ‘Jibril used to
dictate wahi (revelation) to the Prophet is<&dfie, When the Prophet Asdfie

would enter the toilet (to relieve himself), Jibril used to dictate to ‘Al1.”

This hadith is mawdi’ (fabricated). May Allah curse the person responsible for
fabricating it.

Al-Kalb1 is Muhammad ibn al-Sa’ib, the kadhdhab (liar).

1 Ibn Hibban: Kitab al-Majrithin, 2/253.
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A star disappeared in the time of the Messenger of Allah sl and
so the Messenger of Allah is.zii- said, “Look at this star; whosoever’s
house it disappears by, he is the Khalifah after me.” They looked and
found that it disappeared by the house of ‘Ali! Allah revealed, “By the
star when it descends, your companion [Muhammad] has not strayed, nor
has he erred, nor does he speak from [his own] inclination. It is not but a

revelation revealed.”*

This hadith is narrated from Anas and Ibn ‘Abbas &zdis,

The Hadith of Anas

Ibn al-Maghazili and others narrate this version of the hadith — from Sulayman
ibn Ahmad al-Maliki — Abii Quda‘ah Rabi‘ah ibn Mihammad al-Ta’i narrated
to us — Thawban Dhii al-Niin narrated to us — Malik ibn Ghassan al-Nahshali
narrated to us — Thabit narrated to us — from Anas...2

Malik ibn Ghassan is unidentified.

Thawban Dhi al-Niin is da‘if (weak).

Abii Quda‘ah Rabiah ibn Mihammad al-Ta'1 is matrik (suspected of forgery).

1 Surah al-Najm: 1-4.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 313.
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Sulayman ibn Ahmad is al-Malti al-Misri. Al-Daraqutni and al-Khatib deemed
him a kadhdhab (liar).

Al-DhahabT and Ibn Hajar both said that this report is batil (false).! bn al-Jawzl

mentioned this hadith in his work on fabrications.?

The Hadith of Ibn ‘Abbas

This version of the hadith has the following two chains of transmission:

1. Ibn ‘Asakir and others narrate this version of the hadith. Ibn ‘Asakir said,
“This hadith is munkar (unacceptable); all the narrators between Abii

‘Umar and Hushaym are mgajhal (unknown) and unidentified.”

Hushaym is a mudallis* (obfuscates when he narrates) and he is narrating

using the word ‘an (from).

2. Ibn al-Jawzl narrates this version of the hadith — from Muhammad ibn

Marwan — from al-Kalbi — from Aba Salih — from Ibn ‘Abbas.®

Ibn al-Jawzi writes:

There is no doubt that this hadith is mawdi‘ (fabricated). How silly is the
person who fabricated it! And how far-fetched is what he said! The chain
of transmission contains darkness: Abii Salih Badham is a kadhdhab (liar).
Similar is the case with al-Kalbt and Muhammad ibn Marwan al-Suddi. The
person suspected of fabricating this hadith is al-Kalbi... The strange thing

that the fabricator overlooked is: How can he make up something that

1 Al-Dhahabt: Mizan al-I'tidal, 2/45; Tbn Hajar: Lisan al-Mizan, 2/449.

2 Tbn al-Jawzi: Kitab al-Mawdi at, 1/373.

3 Ibn ‘Asakir: Tarikh Dimashg, 42/392.

4 For an explanation of this term, please see p. 816 onwards. [translator’s note]

5 Ibn al-JawzT: Kitab al-Mawdii‘dt, 1/372.
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does not make sense to the mind; the star landed in a house such that it
could be seen! From the fabricator’s stupidity is that he falsely attributed
this hadith to Ibn ‘Abbas; Ibn ‘Abbas was only two years old at the time
of the Mi‘rgj (Ascension). How could he have possibly witnessed that and

narrated it?!

The following people followed Ibn al-Jawzi in ruling the hadith a
fabrication: al-Dhahabf, Ibn Hajar, al-SuyttT, Ibn ‘Iraq, and al-Shawkani.?

Another indication that the hadith is a lie is the fact that if a star landed
by the house of ‘Alf, all of Makkah and its surrounding areas would have

been destroyed.

In short, the hadith is mawdi (fabricated) and not authentic, as mentioned by the
huffaz (hadith masters).

1 Ibid., 1/373.
2 Al-Dhahabi: Mizan al-I'tidal, 2/45; Tbn Hajar: Lisan al-Mizan, 2/449; al-SuyitT: al-La’alf al-Masnii‘ah,
1/326; bn ‘Iraq; Tanzih al-SharTah, 1/356; al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith no. 321.
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Asbagh ibn Nabatah read the following verse to ‘Ali, “And [mention]
when your Lord took from the children of Adam - from their loins - their
descendants and made them testify of themselves, [saying to them], ‘Am
I not your Lord?’ They said, ‘Yes, we have testified.”* ‘All began crying
and said, “Verily I remember the time in which Allah is3 took this

covenant from me.”

Ibn al-Maghazili narrates — Abu al-Hasan Ahmad ibn al-Muzaffar al-‘Attar
informed us — Abti ‘Abd Allah al-Husayn ibn Khalaf ibn Muhammad al-Dawuidi
narrated to us — Abti Muhammad al-Hasan ibn Muhammad al-Tal‘akbari
narrated to us — Tahir ibn Sulayman ibn Zamil al-Naqid narrated to us — Aba
‘Al al-Husayn ibn Ibrahim narrated to us — al-Hasan ibn ‘Al1 narrated to us —
al-Hasan ibn Hasan al-Sukkari narrated to us — Ibn Hind narrated to us — from
Ibn Sama‘ah — from Ja‘far ibn Muhammad — from his father, Muhammad ibn ‘Alt
— from his father, ‘Alf ibn al-Husayn — from his father, al-Husayn ibn ‘Ali — from
his father, ‘AlL..2

This hadith is batil (false) and mawdii' (fabricated). Most of the narrators beneath

Ja'far are unidentified and unknown.

1 Strah al-A'raf: 172.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 319.
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I saw the Prophet L.z taking hold of the hand of ‘Ali while saying,
“Allah is my wali (protector) and I am your wali (protector); and I am
the enemy of the person who shows enmity towards you and I am at

peace with whoever is at peace with you.”

Ibn ‘Adi narrates this hadith — Aba Ya‘la narrated to us — Zakariyya ibn Yahya
al-Kisa'1 narrated to us — ‘Ali ibn al-Qasim narrated to us — from Mu‘alla ibn
‘Irfan — from Shaqiq —from ‘Abd Allzh ibn Mas‘Gd...!

This hadith is mawdii* (fabricated).

Zakariyya ibn Yahya al-Kisa'1 is matriik (suspected of forgery). This is the same
person regarding who Ibn Ma‘ln said, “He deserves to have a well dug for him to

be thrown in.”
‘Ali ibn al-Qasim is da'if (weak).
Mualla ibn ‘Irfan is matritk (suspected of forgery).

Al-Shajari and Ibn al-Maghazili also narrate this hadith — from Ishaq ibn Bishr
— Ja'far ibn Sa‘id al-Kahili narrated to us — from al-A‘'mash — from Abt Wa'il —

from ‘Abd Allah ibn MasGd...2
Most of the narrators beneath al-A‘mash are unidentified.

Ishaq ibn Bishr al-Kahili is a kadhdhab (liar) and a wadda“ (fabricator).

1 Ibn ‘Adt: al-Kamil, 3/215.
2 Al-Shajart: al-Amalt, 1/695; Ibn al-Maghazili: Managib ‘Ali, hadith no. 323.

620



Hadith 122
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Jibril »=i came to me and said, “Wear rings with aqiq (quartz), for it

was the first stone to testify to Allah’s oneness, my Prophethood, the

wilayah of ‘Ali, the imamah (leadership) of his son, and (it testified) to
the fact that his Shi'ah (Followers) will enter Jannah.”

Ibn al-Maghazili narrates — al-Qadi AbG Tamam ‘Al ibn Muhammad ibn al-
Husayn informed us — al-Qadi Abii al-Faraj Ahmad ibn ‘Al ibn Ja'far ibn al-Mu‘alla
al-Khuyiti informed us idhnan (he authorized us to transmit this hadith) — Aba
al-Tayyib Muhammad ibn Hubaysh ibn ‘Abd Allah ibn Hariin al-Nili narrated
to me in al-Tiraz in Wasit in the year 331 — al-Musharraf ibn Sa‘id al-Dhari’
informed us — Ibrahim ibn al-Mundhir al-Hizami narrated to us — Sufyan ibn
Hamzah al-Aslami narrated to us — from Kathir ibn Zayd who said, “Al-A‘mash
entered the presence of al-Mansir. Al-Mansur was seated at that time listening to
the grievances/injustices/complaints (mazalim) of the people. When he noticed
him, he said to him, ‘O Sulayman, come to the front!” He said, “I will sit where
you are seated.” Then he said, “Al-Sadiq narrated to me — al-Bagir narrated to
me — al-Sajjad narrated to me — al-Shahid narrated to me — al-Taqi narrated
to me—he is the wasi (advisor) ‘Alf ibn Abi Talib—and said, ‘The Prophet sedfe
narrated to me...”” and then he went on and mentioned the hadith. Then he said,
“The people turned their heads towards him.” It was said to him, “You mentioned
a people who we do not know.” He said, “Al-Sadiq is Jafar ibn Muhammad ibn
‘Alf ibn al-Husayn ibn ‘Ali ibn Abi Talib. Al-Baqir is Muhammad ibn ‘Al ibn al-
Husayn ibn ‘Alf ibn Abi Talib. Al-Sajjad is ‘All ibn al-Husayn ibn ‘Alf ibn Ab1 Talib.
Al-Shahid is al-Husayn ibn ‘Al1. Al-WasT is al-Taqi ‘Al ibn Abi Talib.”

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 326.
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This hadith is evidently fabricated; it is a lie attributed to the Messenger of Allah

Ibn al-Maghazili is da'if (weak).
AI-Nili could not be traced, perhaps he is the problem of the hadith.

I could not trace al-Musharraf ibn Sa‘id al-Dhari‘. And Allah knows best.
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I was with the Prophet .4t when he was asked about ‘Ali. He said,
“Wisdom was divided into ten parts; ‘Ali was given nine parts and

everyone else shared the remaining one part.”

Abti Nu‘aym narrates this hadith from Ibn Mas‘ad.!
I have explained that this hadith is mawdi (fabricated) in my refutation against

al-GhumarT when he authenticated the hadith “I am the city of knowledge...”
There is no need to repeat it here.

1 Abi Nu‘aym: Hilyat al-Awliya’, 1/64.
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Two men came to ‘Umar asking him about an issue concerning the
divorce of a slave. He came to the end of the gathering where there
was a bald man. He said, “0O bald man, how many divorces does a slave
have?” The man responded to him by moving his index and middle
fingers. He turned to him and said, “Two.” One of the two men said,
“Subhan Allah. We came to you as Amir al-Mu’minin and asked you.
You went to a man and, by Allah, he did not even speak to you (he
simply indicated with his fingers).” He said, “Woe unto you! Do you
know who this is? This is ‘Ali ibn Abi Talib. I heard the Messenger of
Allah Js.zi- say, ‘If the Heavens and the worlds were placed on one
side of a scale and the iman of ‘Ali was placed on the other side, the

iman of ‘Ali would be weightier.”

This hadith is narrated by Ibn al-Maghazili — Ahmad ibn Muhammad ibn ‘Abd
al-Wahhab ibn Tawan informed us ijazatan (he authorized us to narrate this
hadith) — Abii Ahmad ‘Umar ibn ‘Abd Allah ibn Shawdhab al-Mugqri’ informed
us — Muhammad ibn ‘Uthman narrated to us — Muhammad ibn Sulayman
narrated to us — Ja'far ibn Muhammad ibn Hakim narrated to us — from
Ibrahim ibn ‘Abd al-Hamid — from Ragabah ibn Masqalah ibn ‘Abd Allah — from
his father — from his grandfather...!

This chain of transmission is batil (false). It contains numerous majhil (unknown)

narrators and its matn (text) is munkar (unacceptable).
1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 330.
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I have mentioned previously that Ibn al-Maghazili is da if (weak).
His teacher was careless in hadith.
Muhammad ibn ‘Uthman and everyone above him could not be traced.

Raqgabah ibn Masqalah is a thigah (reliable); however, his father could not be

traced.

Ibn ‘Asakir also narrates this version of the hadith.! However, most of the

narrators in the chain of transmission are unidentifiable.

Ibn ‘Asakir narrates this hadith in another place with a chain of transmission that

is saqit (wholly unreliable), as I have explained in the original work.?

In short, the hadith is mawdii‘ (fabricated). Sheer fanaticism and extremism
caused someone to fabricate this hadith. All of its chains of transmission revolved

around unknown and disastrous narrators.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/340.
2 Tbid., 42/341.
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My anger and the anger of Allah intensifies against a person who

causes my blood to flow and harms my ‘itrah (family).

This hadith is narrated by Ibn ‘Adi — Muhammad ibn Muhammad ibn al-
Ash‘ath narrated to us — Miisa ibn Isma‘il ibn Miisa ibn Ja‘far ibn Muhammad
narrated to me — my father narrated to me — from his father — from his
grandfather, Jafar — from his father — from his grandfather, ‘Alf ibn al-Husayn
— from his father — from ‘Ali who said, “The Messenger of Allah Js.&ife said...™

Muhammad ibn Muhammad ibn al-Ash‘ath al-Kuifi was accused of fabricating
hadith by al-Daraqutni and Ibn ‘Ad1.

—c

Miisa ibn Isma‘il and his father could not be traced.

Ibn al-Maghazili and others narrate this hadith — from Bishr ibn al-Hudhayl —
Abii Isra’il narrated to me — from ‘Atiyyah — from Abt Sa‘ld marfii‘an (attributed
to the Prophet As.&4i)...2

The chain of transmission is wah (feeble) and it is replete with defects:

« ‘Atiyyah al-‘Awfi is da'if (weak) and a mudallis® (obfuscates when he

narrates).
+ Abt Isra’ll is Isma‘il ibn Khalifah. He is da‘if (weak).
1 Tbn ‘AdT: al-Kamil, 6/301-302.
2 Ibn al-Maghazili: Managib ‘Alf, hadith no. 334.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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+ Bishr ibn al-Hudhayl’s biography is mentioned by Ibn Abi Hatim;

however, he does not mention anything regarding his status as a narrator.!
Al-Shawkani mentions this hadith in his work on fabrications.?

Ibn Taymiyyah explained at length how this hadith is very weak and feeble.?

1 Ibn Abi Hatim: al-Jarh wa al-Ta'dil, 2/370.
2 Al-Shawkant: al-Fawa'id al-Majmi ‘ah, hadith no. 343.
3 Ibn Taymiyyah: Minhdj al-Sunnah, 4/586.
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I do not permit anyone to keep my kunyah (agnomen) nor my name

except for the children of ‘Ali that are not from Fatimah. Verily he has

been gifted with my name and my kunyah—he is Muhammad ibn ‘Ali.
Ja'far ibn Muhammad said, “That is Ibn al-Hanafiyyah.”

This hadith is narrated by Ibn al-Maghazili — Abt al-Hasan Ahmad ibn al-
Mugzaffar informed us — AbG Muhammad ibn ‘Abd Alldh ibn Muhammad ibn
‘Uthman al-Muzani (known as Ibn al-Saqqa’ al-Hafiz) informed us — Muhammad
ibn Muhammad ibn al-Ash‘ath informed us — Miisa ibn Isma‘il informed
me — my father informed us — from his father— from his grandfather, Ja‘far
ibn Muhammad — from his father — from his grandfather, ‘Alf ibn al-Husayn —
from his father — from his grandfather, ‘Al ibn Abt Talib 4k who said, “The
Messenger of Allah s said...™

This hadith is mawdi‘ (fabricated).
Muhammad ibn Muhammad ibn al-Ash‘ath is suspected of fabricating hadith.

Miisa ibn Isma‘l is Ibn Miisa ibn Ja'far ibn Muhammad. He and his father

could not be traced.

Ibn al-Maghazili, as mentioned previously, is da'if (weak).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 336.
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We, the Ahl al-Bayt (Members of the House) were given seven things; no
one before us nor after us was given it: beauty, eloquence, generosity,

bravery, forbearance, knowledge, and love of women.

Ibn al-Maghazili narrates this hadith — Aba al-Hasan Ahmad ibn al-Muzaffar
informed us — Abi Muhammad ‘Abd Allah ibn Muhammad ibn ‘Uthman al-Muzant
(known as Ibn al-Saqqa’ al-Hafiz) informed us — Muhammad ibn Muhammad
ibn al-Ash‘ath informed us — Miisa ibn Isma‘il narrated to me — my father
narrated to us — from his father — from his grandfather, Ja‘far ibn Muhammad
— from his father — from his grandfather, ‘Ali ibn al-Husayn — from his father —
from his grandfather, ‘Alf ibn AbT Talib 4k who said, “The Messenger of Allah

Izl said..”!
This chain of transmission is batil (false).

Muhammad ibn Muhammad ibn al-Ash‘ath, as mentioned previously, is a
kadhdhab (liar) and a wadda’“ (fabricator).

Miusa ibn Isma‘il is Ibn Musa ibn Jafar ibn Muhammad. He and his father

could not be traced.

Ibn al-Maghazili, as mentioned previously, is daif (weak).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 337.
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Whoever sends salutations upon Muhammad and the Family of
Muhammad one hundred times, Allah will fulfill one hundred of his

needs.

Ibn al-Maghazili narrates — Abui al-Hasan Ahmad ibn al-Muzaffar informed
us — Abi Muhammad ‘Abd Allah ibn Muhammad ibn ‘Uthman al-Muzani (known
as Ibn al-Saqqa’ al-Hafiz) informed us — Muhammad ibn Muhammad ibn al-
Ash‘ath informed us — Miisa ibn Isma‘l narrated to me — my father narrated
to us — from his father — from his grandfather, Ja‘far ibn Muhammad — from his
father — from his grandfather, ‘Ali ibn al-Husayn — from his father — from his

grandfather, ‘Al ibn AbT Talib &5 who said, “The Messenger of Allah Az

1

said...

Muhammad ibn Muhammad ibn al-Ash‘ath, as mentioned previously, is a

kadhdhab (liar) and a wadda’ (fabricator).

Miisa ibn Isma‘il is Ibn Miisa ibn Ja'far ibn Muhammad. He and his father

could not be traced.
Ibn al-Maghazili, as mentioned previously, is da'if (weak).

No one has regarded his teacher as a thiqah (reliable).

1 Tbid., hadith no. 338.
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0 ‘Alj, verily our shi'ah (followers) will emerge from their graves on
the Day of Resurrection with their faces (shining) like the full moon—
despite their shortcomings and sins. Difficulties will be removed
from them and resources/sustenance will be made easy for them.
They will be granted safety and protection. All of their sadness will
be removed from them. People will be in fear (on that Day) while they
will have no fear. People will be sad while they will be not. The straps
of their sandals will shine with niir (light). They will be on white
she-camels that have wings. They will be humble and tamed without
being degraded. They will be distinguished without any training.
Their necks will be from red gold, softer than silk; because of their

honorable status with Allah dsse:,

Ibn al-Maghazili and Ibn al-Jawzi narrate this hadith — from Muhammad ibn
‘Ali al-Kindi — Muhammad ibn Salim narrated to me — Ja'far ibn Muhammad
narrated to us — Muhammad ibn ‘Al narrated to me — ‘Ali ibn al-Husayn narrated
to me — al-Husayn ibn ‘Ali narrated to me — °‘Alf ibn Abi Talib narrated to me

from the Messenger of Allah ds.ife. !

Muhammad ibn ‘Ali al-Kindi was regarded as daif (weak) by al-Azdi. Al-

Daraqutni regarded him as lenient,
Muhammad ibn Salim al-Hamdani is matrik (suspected of forgery).
1 Ibn al-Maghazili: Mandgqib ‘Alf, hadith no. 339; Ibn al-JawzT: Kitab al-Mawdi at, 2/7.
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Ibn al-Jawzi, al-Shawkani, and al-Haytam all ruled the hadith a fabrication.!

Al-Dhahabi said, “This chain of transmission is muzlim (murky) and its matn (text)
is a lie. The fabrications (in this regard) are numerous. The Family of Muhammad
dssudeiiie is greater and nobler than that. May Allah disgrace those that lie against
their Prophet sz,

1 Ibn al-Jawz: Kitab al-Mawdi at, 2/7; al-Shawkani: al-Fawa’id al-Majmii‘ah, hadith no. 343; al-Haytam:
al-Sawa'iq al-Muhrigah, 2/500.
2 Al-Dhahabt: Talkhis al-Mawdi at, hadith no. 155.
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The most beloved of my brothers to me is ‘Ali ibn Abi Talib. And the

most beloved of my uncles to me is Hamzah ibn ‘Abd al-Muttalib.

Ibn al-Maghazili narrates — Abui al-Hasan Ahmad ibn al-Muzaffar informed
us — ‘Abd Allah ibn Muhammad al-Hafiz informed us — Muhammad ibn
Muhammad informed us — Musa ibn Isma‘l narrated to me — my father
narrated to us — from his father — from his grandfather, Ja‘far ibn Muhammad
— from his father — from his grandfather, ‘Ali ibn al-Husayn — from his father —
from his grandfather, ‘Ali ibn Ab1 Talib 2455 who said, “The Messenger of Allah

dsdede said...”!
This hadith is mawdii‘ (fabricated).
Ibn al-Maghazili, as mentioned previously, is da'if (weak).

Muhammad ibn Muhammad ibn al-Ash‘ath, as mentioned previously, is

suspected of fabricating hadith.

Miisa ibn Ismafil is Ibn Musa ibn Jafar ibn Muhammad. He and his father

could not be traced.

Al-Daylami includes this hadith in his collection with a chain of transmission
from ‘Amr ibn Thabit ibn Hurmuz al-Kafi.2 He is matrik (suspected of forgery)

and has been accused of lying.

Al-Albani included this hadith is his work and said it is mawdi* (fabricated).?
1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 342.

2 Al-Daylamt: Musnad al-Firdaws, 2/116.

3 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 8/3562.
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Verily Allah sent revelation to Miisa that he should build a pure masjid
in which only Miisa, Hartin, and the two sons of Harin—Shabar and
Shubayr—can reside in. And verily Allah ordered me to build a pure
masjid in which only my brother ‘Ali, my two (grand) children Hasan

and Husayn, and I can reside in.

Ibn al-Maghazili narrates this hadith — Ahmad ibn al-Muzaffar al-‘Attar
informed us — ‘Abd Allah ibn Muhammad al-Hafiz informed us — Muhammad
ibn Muhammad narrated to us — Miisa ibn Isma‘il narrated to us — my father
narrated to us — from his father — from his grandfather, Ja‘far ibn Muhammad
— from his father — from his grandfather, ‘Al ibn al-Husayn — from his father
— from his grandfather, ‘Ali ibn Abi Talib who said, “The Messenger of Allah

el said..”?

As mentioned in the previous hadith, this chain of transmission is mawda’

(fabricated) and batil (false).

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 343.
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Ibn ‘Abbas was asked about Allah’s words, “Allah has promised those
who believe and do righteous deeds [that] for them there is forgiveness
and great reward.”* He said, “A group of people asked the Prophet
i and said, ‘Concerning who was this verse revealed, O Prophet
of Allah?’ He said, ‘On the Day of Resurrection, a standard of white
nir (light) will be tied. A caller will suddenly call out: The sayyid
(master) of the believers should stand; and along with him all those
who believed after the Prophet Ls.<4i- was sent. ‘Ali ibn Abi Talib will
stand and he will be given the standard of white nir (light) in his
hand. Underneath the standard will be all of the Sabigin and Awwalin
(first forerunners) from the Muhgjirin and the Ansar; no one else will
mix with them. Eventually, he will sit on a pulpit (made) from the
niir (light) of the Lord of might (Rabb al-'Izzah). Everyone will appear
before him, one by one. Each will be given their reward and nar

(light). When he comes to the last of them, it will be said to them,

1 Siirah al-Ma’idah: 9.
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‘You know your positions and places in Jannah; verily your Lord
says: I have with me forgiveness and a great reward, i.e. Jannah.” ‘Ali
will stand while the people will be underneath his standard until he
enters Jannah with them. Thereafter, he will return to this pulpit; all
of the believers will continue presenting themselves to him, while he
takes his share from them to Jannah. He will place a group of people
in the Fire (of Jahannam). This is in reference to (the verse) ‘And those
who have believed in Allah and His messengers - those are [in the ranks of]
the supporters of truth and the martyrs, with their Lord. For them is their
reward and their light™ i.e. the first forerunners from the believers and
the people of wilayah. ‘But those who have disbelieved and denied Our
verses - those are the companions of Hellfire’ i.e. disbelieve and deny

the wildyah of ‘Ali; and the right of ‘Ali is compulsory on the worlds.”

Ibn al-Maghazili narrates this hadith — al-Hasan ibn Ahmad ibn Masa informed
us — Hilal ibn Muhammad narrated to us — Isma‘il ibn ‘Ali ibn ‘Ali ibn Razin ibn
‘Uthman narrated to us — my father narrated to us — my brother Da‘bal ibn ‘All
narrated to us — Mujashi’ narrated to us — from ‘Umar ibn Maysarah ibn ‘Abd

al-Karim al-Jazari — from Sa‘ld ibn Jubayr — from Ibn ‘Abbas...>
This hadith is batil (false) and mawdi‘ (fabricated).

The aforementioned Isma‘il is suspected of fabricating hadith.
Da’bal ibn ‘Ali al-Khuza' possesses unacceptable reports.

I think Mujashi" is Ibn ‘Amr, the kadhdhab (liar).*

His teacher could not be traced.

1 Siirah al-Hadid: 19,

2 Tbid.

3 Tbn al-Maghazili: Mandgib ‘Alf, hadith no. 369.

4 Ibn Hajar: Lisan al-Mizan, 5/15.
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(Ibn ‘Abbas said) The Messenger of Allah is<si- took me by my hand
and took ‘Ali by his hand. He read four rakaat of salah and then
he raised his hands to the sky and said, “O Allah, Misa ibn Tmran
asked You and verily Muhammad asked You to ‘expand my chest for
me, make easy for me my affair, and untie the knot from my tongue
so that they can understand my speech, and make for me a wazir
(minister) from my family! Increase through ‘Ali my strength, and let
him share my strength.” Ibn ‘Abbas said, “I heard a caller call out, ‘O
Ahmad! You have been given what you have asked for.” The Prophet
isLdi- said, ‘O Abu al-Hasan, raise your hand to the sky and supplicate
to your Lord; ask Him (and) He will give you.” ‘Ali raised his hand
to sky and said, ‘O Allah, grant me a promise with You and grant
me affection with You.” And so Allah revealed unto His Prophet (the
verse), ‘Indeed, those who have believed and done righteous deeds - the Most
Merciful will appoint for them affection.” The Prophet iz recited the
verse to his Companions and it amazed them very much. The Prophet

Jszife said, ‘What amazes you? Verily the Qur’an is four parts: one-

1 Strah Maryam: 96.
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fourth regarding us, the Ahl al-Bayt specifically; one-fourth regarding
our enemies; one-fourth regarding halal and haram; and one-fourth
regarding inheritance and other (miscellaneous) rulings. By Allah,

m

the most precious parts of the Qur'an were revealed regarding ‘Ali.

This hadith is narrated from Ibn ‘Abbas with the following two chains of

transmission:

1. Ibn al-Maghazili narrates this hadith — Abii Ishaq Ibrahim ibn Talhah
ibn Ghassan ibn al-Nu'man al-Kazartni informed us ijazatan (he
authorized us to transmit this hadith) — ‘Umar ibn Muhammad ibn
Yisuf narrated to them — Abii Ishaq al-Madini narrated to us — Ahmad
ibn Musa al-Harami narrated to us — al-Husayn ibn Thabit al-Madani
narrated to us—the servant of Miisa ibn Jafar — my father narrated to

me — from Shubah from al-Hakam — from ‘Tkrimah — from Ibn ‘Abbas...!

This hadith is undoubtedly mawdi‘ (fabricated). Everyone beneath
Shubah could not be traced. Definitely one of them is responsible for
forging this report. Perhaps al-Husayn ibn Thabit al-Madani is the same
person whose biography is mention in al-Jarh wa al-Ta'dil.? Abt Hatim says,

“He is majhul (unknown) and his father is similarly majhal.”
Ibn al-Maghazili is da'if (weak).

2. Al-Tha‘labinarrates this version of the hadith with a chain of transmission

that is sagit (wholly unreliable).*

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 375.
2 Abi Hatim: al-Jarh wa al-Ta'dil, 3/48.

3 Ibid., 2/449.

4 Al-Tha'labt: Tafsir al-Tha'labi, 4/80.
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Al-Himmani is accused of sarigat al-hadith' (appropriating hadith).
Qays’s son inserted hadith into his father’s collection that were not his.

‘Abbad is ‘Abayah ibn Rib1. As mentioned previously, he is matrik
(suspected of forgery).

Everyone else in the chain of transmission could not be traced.

Al-Albani cites Ibn Hajar saying, “Al-Tha‘labi narrates a lengthy version
of this hadith from Abt Dharr. The chain of transmission is sagit (wholly

unreliable).”

Al-Albant ruled the hadith a fabrication even though he was unable to
locate its chain of transmission. This is because the matn (text) is evidently

munkar (unacceptable).

I was able to locate the chain of transmission and we are even surer that it

is a fabrication. The chain of transmission is full of darkness.

In short the hadith is mawdii‘ (fabricated) and a lie. It has a chain of transmission

that is sagit (wholly unreliable).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/673.
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0 ‘Ali, verily Allah iszz has forgiven you, your family, your followers,
and the admirers of your followers. Rejoice, for verily you are al-Anza’

al-Batin, free from polytheism, and you possess abundant knowledge.

Ibn al-Maghazili narrates this hadith — Aba Ishaq ibn Ghassan al-Daqqaq al-
BasrT informed us (in what he wrote to me) — Abi ‘Alf al-Husayn ibn Ahmad ibn
Muhammad narrated to us — Abu al-Qasim ‘Abd Allah ibn Ahmad ibn ‘Amir
al-Ta'1 narrated to us — my father narrated to us — Abu al-Hasan ‘Al ibn Msa
al-Rida narrated to me — my father, Miisa ibn Jafar narrated to me — my father,
Ja'far ibn Muhammad narrated to me — my father, Muhammad ibn ‘Al narrated
to me — my father, ‘Al ibn al-Husayn narrated to me — my father, al-Husayn ibn
‘Al narrated to me — my father, ‘Al ibn Abi Talib 24k narrated to me and said,

“The Messenger of Allah Js:&4ie said...”
This hadith is mawdi’ (fabricated) and evidently munkar (unacceptable).

Al-Dhahabi writes, ““Abd Allah ibn Ahmad ibn ‘Amir (narrates), from his father,
from ‘Al1 al-Rida, from his forefathers unacceptable reports; he is responsible for
fabricating it, or his father. Al-Hasan ibn ‘Al al-Zuhr said, ‘He (i.e. ‘Abd Allah ibn

1)

Ahmad ibn ‘Amir) was illiterate and he was not satisfactory (in hadith)

1 Ibn al-Maghazili: Managib ‘Alf, hadith no. 455.
2 Al-Dhahabrt: Mizan al-I'tidal, 2/390.
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When I was taken into the Heavens, Jibril = took my hand and made
me sit on a carpet from the carpets of Jannah. Thereafter, he handed
me a quince. I was flipping it around when all of a sudden it split
open and a beautiful damsel came out. I had not seen something more
beautiful. She said, “As-salamu ‘alayk, O Muhammad!” I said, “Who
are you?” She said, “I am al-Radiyah al-Mardiyyah (well pleased and
pleasing); al-Jabbar created me from three distinct asnaf (materials):
my bottom portion is from musk, my middle portion is from camphor,
and my upper portion from amber. He created my mould with the
water of animals. Al-Jabbar said to me, ‘Be!” And I came to be! He

created me for your brother and your cousin, ‘Ali ibn Abi Talib .

This hadith is narrated by Ibn al-Maghazili — Abi Ishaq ibn Ghassan al-Daqqaq
al-BasrT informed us (in what he wrote to me) — Ab{ ‘Alf al-Husayn ibn Ahmad
ibn Muhammad narrated to us — Abii al-Qasim ‘Abd Allah ibn Ahmad ibn ‘Amir
al-Ta’1 narrated to us — my father narrated to us — Abu al-Hasan ‘Al ibn Masa
al-Rida narrated to me — my father, Miisa ibn Ja‘far narrated to me — my father,
Ja‘far ibn Muhammad narrated to me — my father, Muhammad ibn ‘Ali narrated
to me — my father, ‘Ali ibn al-Husayn narrated to me — my father, al-Husayn ibn
‘Alf narrated to me — my father, ‘Alf ibn Abi Talib 24 narrated to me and said,
“The Messenger of Allah Js.&4i= said...™

This hadith is a portion of a false and fabricated report, as mentioned in the
previous hadith.

1 Ibn al-Maghazili: Mandqib ‘Ali, hadith no. 456.

641



Hadith 136

b ke L1 10 ciondl po oo Jaut 3] s acke Al oo aldl g5 i ol o Lo
s ake Ul o UGS 3 Al il e il il ey il 5 Jor g 50 4l ] cas
A L Gl gty (g 10U TS 3 Ao pidl o e alll J g L 1 il Ly
A5, gmate JS S iy goato A A a3 S S s Al e B B Jr g 5o Al 3
(o 3 o o 5 SN Bl g JS 2o e 5 285 Sy e JS e e
b JS $erab ATl ot S ot T 6 JS e o 0 s b 0 S5
i el S celle Ll T 855 JS o o855 AT il Al jas IS o il Jh T
L_g@.&!TJT»,JS&;‘@,JTJTUJ,JS&;‘wi,u&)hﬂ‘lcb.?‘}sg;;mct?d‘l
c,...;neus.f\,:;‘w%%\)MJT;&JLJ?,chﬁgudiﬂers
s plees e S S o)

While we were sitting near the Messenger of Allah iz, Jibril
suddenly descended from Jannah. He said, “Al-salam ‘alayk, O
Muhammad. Verily Allah iss<2 has gifted you with this quince.” The
quince made tasbih (glorified Allah’s name) in the palm of the Prophet
Jsczif in different languages. We said, “O Messenger of Allah, is this
quince making tasbih in your palm?” He said, “By the One who sent
me with the truth as a Prophet, Allah i%ss2 created in the Garden
of Eden one million palaces. In each place there is (another) million
palaces. In each palace there is one million beds; with damsels on
each bed. Four rivers flow beneath each bed: a river of wine, a river
of honey, a river of Salsabil, and a river of milk. On each river there
are a thousand trees. On each tree there are a million branches. On
each branch there are a million quinces. Under each quince there are
a thousand leaves. Under each leaf there are a million angels, each
angel having a million wings. Under each wing there are a million
heads. Under each head there are a million faces. In each face there
are a million mouths. Under each mouth there are a million tongues
that glorify Allah is%s in a million (different) languages, none of
which resemble one another. The reward for that tasbih is for the

lovers of Abui Bakr, ‘Umar, ‘Uthman, and ‘Al1.”
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Ibn al-Jawzi narrates this hadith — Muhammad ibn Nasir informed us — al-
Mubarak ibn ‘Abd al-Jabbar informed us — Abt Talib al-‘UsharT informed us —
Abt al-Hasan Muhammad ibn ‘Abd al-‘Aziz al-Bardai narrated to us — Abui al-
Jaysh Tahir ibn al-Husayn al-Faqih narrated to us — Sadaqah ibn Hubayrah
ibn ‘Ali al-Mawsili narrated to us — ‘Umar ibn al-Layth narrated to us —
Muhammad ibn Ja‘far narrated to us — ‘Ali ibn Muhammad al-TanafisT narrated
to us — Miuisa ibn Khalaf narrated to us — Hammad ibn Abi Sulayman narrated

to us — from Ibrahim — from Aba Sa‘1d al-Khudri...!

May there be a million curses on the person responsible for fabricating this
hadith.

Ibn al-JawzT says, “What a stench this fabrication has! How malodorous is this

fabrication!”

Al-Dhahabf says, “How weak is the intellect of that person who does not regard
this hadith as fabricated. Its narrators are all majhiil (unknown). I do not know
which one of them invented this hadith.”

Al-SuyiitT and Ibn ‘Traq held similar views.?
The hadith contains the following defects:

¢ Sadaqah ibn Hubayrah Abii ‘Abd Allah al-Mawsili narrates hadith from

majhil (unknown) narrators.
* ‘Umar ibn al-Layth could not be traced.

+ There is a difference of opinion regarding the status of Muisa ibn Khalaf.

1 Ibn al-JawzT: Kitab al-Mawdii‘at, 1/404.
2 Al-Dhahabt: Talkhis al-Mawdu at, hadith no. 140.
3 Al-Suyiti: al-La’alf al-Masnii‘ah, 1/353; Ibn ‘Iraq;: Tanzih al-Shart'ah, 1/370.

643



+ Abu al-Jaysh Tahir ibn al-Husayn al-Faqih could not be traced.

+ Al-Khatib says regarding the narrator Muhammad ibn ‘Abd al-'Aziz ibn

Ja'far al-Bardha, “I recorded hadith from him. He has been criticized.”

1 Al-Khatib: Tarikh Baghdad, 2/353.
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Hariin ibn Tmran, Yahya ibn Zakariyya, ‘Ali ibn Abi Talib and I were

all created from the same clay.

Al-Khatib narrates this hadith — Aba al-Qasim ‘Alf ibn al-Hasan ibn Muhammad
ibn AbT ‘Uthman al-Daqqaq informed me — Muhammad ibn Isma’il al-Warraq
narrated to us — Abt Ishaq Ibrahim ibn al-Husayn ibn Dawtd al-Qattan narrated
to us in the year 311 — Muhammad ibn Khalaf al-Marwazi narrated to us —
Miisa ibn Ibrahim al-Marwazi narrated to us — Miisa ibn Ja‘far ibn Muhammad
narrated to us — from his father — from his grandfather who said, “The Messenger
of Allah Js&4 said...”

This hadith is mawdi‘ (fabricated).

Ibn al-Jawzl states, “This hadith is a fabrication. The suspected person is al-
Marwazi. Yahya ibn Ma‘in says he was a kadhdhab (liar). Al-Daraqutni says he
is matrik (suspected of forgery). Ibn Hibban says he was mughaffal (unmindful);
hadith that were not his would be read to him and he would affirm that they are
his narrations. Therefore, he deserves to be abandoned.”?

Al-Dhahabt pinned the blame on someone else and al-Suyiti and al-Shawkant
followed suit and agreed with him,?

Ibn Hajar explains the mistake committed by al-Dhahabi and what is correct
is that Muisa ibn Ibrahim is the problem of the hadith, not Muhammad ibn
Khalaf . Ibn ‘Traq mentions this (too).®

1 Al-Khatib: Tarikh Baghdad, 6/58.

2 Ibn al-JawzT: Kitab al-Mawdii at, 1/340.

3 Al-Dhahabi: Mizan al-I'tidal, 3/538; al-Suyuti: al-La’ali al-Masnii‘'ah, 1/294; al-Shawkant: al-Fawa’id
al-Majmii‘ah, hadith no. 302.

4 Tbn Hajar: Lisan al-Mizan, 5/157.

5 Ibn ‘Iraq: Tanzih al-Shart'ah, 1/351.
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When the Prophet issi= was taken (to the Heavens) and then
subsequently returned to the earth, some time had passed.
Thereafter, Fatimah came to the Prophet izl and said, “May my
father and mother be sacrificed for you, O Messenger of Allah, what
did you see regarding me?” He said, “O Fatimah, you are the best
of women, the sayyidah (leader) of the women of Jannah.” She said,
“0 my beloved father, what about ‘Ali?” He said, “A man from the
inhabitants of Jannah.” She said, “O my beloved father, what about
al-Hasan and al-Husayn?” He said, “They are the sayyids (leaders)
of the youth of Jannah.” Thereafter, ‘Ali came to the Prophet
dsif and said, “What did you see regarding me?” He said, “You,
Hasan, Husayn, and I will be under a dome (made) from pearls; its
foundation is from the mercy of Allah and its sides are from the
nir (light) of Allah. It is situated under the ‘Arsh (Throne) of Allah,
0 Ibn Abi Talib, and between you and the glory of Allah. You will
hear a voice and speech which cannot be comprehended; people will
be consumed by sweat. There will be a crown on your head (made)
from nir (light); it will illuminate the entire land of Resurrection.
You will stride in two pieces of adornment: a green adornment,

and a rose adornment. You and I were all created from one clay.”

This hadith is narrated by AbG Nuaym and Ibn Shahin from Ahmad ibn

Muhammad ibn Yazid al-Za‘farani — Aba Yasuf Ya'qub ibn Dinar narrated to
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us — ‘Uthman ibn Abi Shaybah recorded it from me — Munabbih ibn ‘Uthman
narrated to us — Isma‘l ibn ‘Ayyash narrated to us — I heard Yahya ibn ‘Abd
Allah narrating — from his father — I heard Abi Hurayrah...!

This hadith is munkar (unacceptable) and batil (false).

Yahya ibn ‘Ubayd Allah ibn ‘Abd Allzh ibn Mawhib al-Taymi al-Madani is
matrik (suspected of forgery). In fact, al-Hakim Aba ‘Abd Allah said he fabricated
hadith.?

Regarding Ya'qiib ibn Dinar, al-Dhahabi, and Ibn Hajar said, “Ya‘'qtb ibn Dinar
from Munabbih ibn ‘Uthman is unknown. Some have accused him of fabricating
hadith.”

1 Abt Nu‘aym: Fada’il al-Khulafa’ al-Rashidin, hadith no. 33; Ibn Shahin: Sharh Madhahib Ahl al-Sunnah,
hadith no. 99.

2 Ibn Hajar: Tahdhib al-Tahdhib, 11/222.

3 Al-Dhahabt: Mizan al-I'tidal, 4/452; bn Hajar: Lisan al-Mizan, 6/307.
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0 ‘Ali, I overcame you regarding Prophethood and there is no
Prophethood after me. You overpowered people regarding seven
things, no one from Quraysh can dispute with you regarding: you
were the first of them to bring faith in Allah; you are the most loyal
of them regarding the covenant of Allah; you are the most upright of
them regarding the command of Allah; you are the most equitable of
them in distribution; you are the most just of them regarding their
(own) ra‘iyyah (flock); you are the most far-sighted in judgement; and
you enjoy the greatest privilege from them by Allah.”

This hadith is narrated from Mu'adh, ‘Umar, Abu Sa‘ld, and Ibn ‘Abbas #zgis,

The Hadith of Mu‘adh

Abii Nuaym narrates this version of the hadith (and Ibn ‘Asakir in a similar
manner) — Ibrahim ibn Ahmad ibn AbT Husayn narrated to us — Muhammad
ibn ‘Abd Allah al-Hadrami narrated to us — Khalaf ibn Khalid al-‘Abdi1 al-Basr1
narrated to us — Bishr ibn Ibrahim al-Ansari narrated to us — from Thawr ibn
Yazid — from Khalid ibn Ma‘dan — from Mu‘adh ibn Jabal who said, “The Prophet

Joukeidfe said..
The chain of transmission is sagit (wholly unreliable).

Bishr ibn Ibrahim al-Ansari fabricates hadith from reliable narrators.?

1 Abli Nu‘aym: Hilyat al-Awliya’, 1/65-66.
2 Ibn ‘Adt: al-Kamil, 2/14; Tbn Hibban: Kitab al-Majrithin, 1/189.
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The Hadith of ‘Umar

Ibn ‘Asakir narrates this version of the hadith — from Yasin ibn Muhammad
— from Abu Hazim al-Madini.! He is unidentified. Al-Azdi said he is matrak

(suspected of forgery).?

It also contains the narrators ‘Amr ibn ‘Uthman ibn Rashid al-Sawwaq and
‘Abd Allah ibn Mas‘tid al-Shami. I could not trace them.

Ibn al-Jawzl narrates this hadith from al-Husayn ibn ‘Ubayd Allah al-Abzari.:
He is a kadhdhab (liar).

Abt Bakr ibn Mardawayh narrates this hadith from ‘Ali ibn al-Mubarak al-
Rabi1. He is suspected of lying.

Al-Dhahabi, Ibn Hajar, and Ibn ‘Traq all followed Ibn al-Jawzi in ruling the hadith

a fabrication.*

The Hadith of Abii Sa‘id

Abii Nu‘aym narrates this hadith from Ismah ibn Muhammad.® He is a kadhdhab
(liar) and he fabricates hadith.

It also contains the narrator al-Qasim ibn Mu'awiyah al-Ansari. I could not

trace who he is.

Abii Nu‘aym also narrates this hadith from Muhammad ibn ‘Abd al-Rahman al-
Qushayri, the kadhdhab (liar).°

1 Ibn ‘Asakir: Tarikh Dimashq, 42/58.

2 Al-Dhahabt: Mizan al-I'tidal, 4/358; Ibn Hajar: Lisan al-Mizan, 6/238.

3 Ibn al-JawzT: Kitab al-Mawdi‘at, 1/343.

4 Al-Dhahabt: Mizan al-I'tidal, 3/152; Ibn Hajar: Lisan al-Mizan, 4/252; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/352.
5 Abl Nu‘aym: Hilyat al-Awliya’, 1/66.

6 Ibid., 10/211.
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Al-Shawkant and al-Albani mention this hadith among other fabricated nations.!
Al-SuyitT also mentions this hadith in his work on fabrications.?

In short, the hadith is mawdii‘ (fabricated). All of its chains of transmission are

sagitah (wholly unreliable) and wahiyah (feeble).

1 Al-Shawkant: al-Fawa’id al-Majmi ‘ah, hadith no. 304; al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4912,
4913.
2 Al-Suyitt: al-Ziyadat ‘Al al-Mawdii‘at, 1/267.
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(‘Abd Allah ibn Mastd said,) “I was with the Prophet is<sf on the
Night of the Jinn. The Prophet is<ii- took a breath. I said, “What is
with you, O Messenger of Allah?” He said, “I feel that my end is near,
0 Ibn Mas‘td.” I said, “Choose a khalifah.” He said, “Who?” I said,
“Abii Bakr.” He remained silent. Some time passed and again, he took
a breath. I said, “What is with you?” He said, “I feel that my end is
near, O Ibn Mas‘tid.” I said, “Choose a khalifah.” He said, “Who?” I
said, “Umar.” He remained silent. Some time passed and again, he
took a breath. I said, “What is with you?” He said, “I feel that my end
is near, O Ibn Mas‘td.” I said, “Choose a khalifah.” He said, “Who?” I
said, ““Ali ibn Abi Talib.” He said, “By Him in whose hand my soul is,

if they obey him, they will all surely enter Jannah together.”

This hadith is narrated by ‘Abd al-Razzaq and others from his father — from
Mina’ — from ‘Abd Allah ibn Mas‘ad.!

Regarding Mina’ ibn Abi Mina’ al-Zuhri, Ibn Ma‘n and al-Nasa'1 said that he
is not thigah (reliable). AbG Hatim said he is, “Munkar al-hadith (unacceptable in

hadith). He narrates unacceptable reports from Sahabah. No attention is to be
paid to his hadith. He used to lie”

After the hadith, al-JGraqani said that this hadith is batil (false).

1 ‘Abd al-Razzaq: Musannaf ‘Abd al-Razzaq, 11/317.
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Ibn al-Jawzi said, “This hadith is mawdi' (fabricated). The problem in the hadith

is with Mina.”*

Al-HaythamT said, “Al-Tabarani narrates this hadith. It contains Mina’. He is a

kadhdhab (liar).”?

However, he enjoys a tabi® (parallel supporting narration) with a lengthier

wording.

Al-Tabarani narrates this tabi‘, however, it has no value because it contains Yahya
ibn Ya‘la al-Aslami.* He is matritk (suspected of forgery). It also contains the

narrator Harb ibn Subayh and Abii Murrah al-San‘ani. I could not trace them.

Ibn al-Jawzi mentions this hadith in his work on fabrications.® Al-Suyuti disagreed
and cited the aforementioned tabi‘ (supporting parallel narration) that is sagit
(wholly unreliable). He also cites another shahid® (supporting witness narration);
however, it is (also) sagit (wholly unreliable), as T have explained in the original

work.

In short, the hadith is mawdii‘ (fabricated) and batil (false), as mentioned.

1 Ibn al-JawzT: Kitab al-Mawdi at, 1/346.

2 Al-Haythami: Majma' al-Zawd'id, 5/185.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
4 Al-Tabarant: al-Mujam al-Kabir, 10/9969.

5 Ibn al-JawzT: Kitab al-Mawda‘at, 1/345.

6 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Whoever does not say that ‘Ali is the best of people has surely
disbelieved.

This hadith is narrated from ‘Alf, Ibn Mas‘Gd, Jabir, Hudhayfah ibn al-Yaman, and

Abil Sa‘ld #eass,

The Hadith of ‘Al

Al-Khatib and others narrate this version — from Muhammad ibn Kathir al-
Kufi — Al-A'mash narrates to us — from ‘Ad1 ibn Thabit — from Zirr — from ‘Abd
Allah — from ‘Ali who said, “The Messenger of Allah e said...”

Muhammad ibn Kathir al-Kafi is the one suspected of fabricating this hadith,
as mentioned by Ibn al-Jawzi, al-Shawkani, and Ibn ‘Iraq.?

Al-Jiiragani and al-Dhahabf said that this hadith is batil (false).?

The Hadith of Ibn Mas‘Gd

Ibn al-Jawzl narrates this version of the hadith.* The chain of transmission

contains the narrator Hafs ibn ‘Umar. He is worthless (laysa bi shay).

It also contains the narrator Muhammad ibn Shuja’ al-Thalji. He is a kadhdhab
(liar).

1 Al-Khatib: Tarikh Baghdad, 3/192.

2 Ibn al-Jawzt: Kitab al-Mawdi at, 1/349; al-Shawkant: al-Fawa’id al-Majmu ‘ah, hadith no. 306; Ibn ‘Iraq:
Tanzih al-Shari‘ah, 1/353.

3 Al-Dhahabt: Mizan al-I'tidal, 2/404.

4 Tbn al-JawzT: Kitab al-Mawdii‘t, 1/347, 348.
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The narrator accused of fabricating this hadith is al-Jurjani, as mentioned by Ibn

al-Jawzl and reiterated by al-Shawkant.!
Al-Dhahabf said, “May Allah curse the person responsible for fabricating it.”

The Hadith of Jabir

Al-Khatib and others narrate this version of the hadith from Abu Muhammad
al-‘Alawi al-Hasan ibn Muhammad ibn Yahya.’> Al-Dhahabi deemed him a
kadhdhab (liar).*

Al-Shawkani says the chain of transmission contains a kadhdhab (liar).’
Al-Khatib says this hadith is munkar (unacceptable).

Ibn al-Jawzi also narrates this version of the hadith from Ahmad ibn Nasr al-

Dhari‘.° Al-Daraqutni says he is a dajjal.

It also contains the narrator al-Hasan ibn al-Husayn ibn Duma. Al-Khatib

suspected him of forging reports.

It also contains the narrator Muhammad ibn Sa‘id ibn Nabahan. He commits

serious errors.

The Hadith of Hudhayfah ibn al-Yaman

Ibn ‘Asakir and others narrate this version of the hadith from al-Hurr ibn Sa‘id.’

1 Al-Shawkant: al-Fawd'id al-Majmi ‘ah, hadith no. 307.
2 Al-Dhahab: Talkhis al-Mawdu at, hadith no. 115.

3 Al-Khatib: Tarikh Baghdad, 7/421.

4 Al-Dhahabt: Mizan al-I'tidal, 1/521.

5 Al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 307.
6 Tbn al-Jawzi: Kitab al-Mawdii at, 1/348.

7 1bn ‘Asakir: Tarikh Dimashg, 42/372.
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He is majhil (unknown) and the one responsible for fabricating this false hadith.!
It also contains the narrator Sharik. He is sayyi’ al-hifz (possesses a weak memory).

It also contains the narrator Abai Ishaq. He is a mudallis® (obfuscates when he

narrates) and a mukhtalit (commits serious errors).

The Hadith of Abii Sa‘ld

Ibn ‘Adi narrates this version of the hadith — from Abu Samurah Ahmad ibn
Salim — Sharik narrates to us — from al-A‘mash — from ‘Atiyyah — from Aba

e

Sa‘'ld, from the Prophet #5.£4{e who said, ““All is the best of creation.”

Regarding the narrator Ahmad ibn Salim, Ibn Hibban says, “He narrates strange
and calamitous reports from reliable narrators; it is not permissible to consider

him a form of proof under any circumstances.™
Sharik is sayyi’ al-hifz (possesses a weak memory).
Al-‘Amash is a mudallis (obfuscates when he narrates).

‘Atiyyah is (‘Atiyyah) al-‘Awf1. He is da'if (weak) and a mudallis (obfuscates when

he narrates).

Every person that commented on this hadith restricted himself to the defect in
the hadith on account of Ahmad ibn Salim.

After citing this hadith, al-Dhahabi says, “This hadith is a lie.”

1 Al-Dhahabt: Mizan al-I'tidal, 1/472; Ton Hajar: Lisan al-Mizan, 2/185.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Tbn ‘Adt: al-Kamil, 1/170.

4 Ibn Hibban: Kitab al-Majrihin, 1/140.

5 Al-Dhahabt: Mizan al-I'tidal, 1/100.
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Al-Albani ruled the hadith a fabrication.!

Ibn ‘Asakir narrates this version of the hadith from Ibn ‘Ugdah.? As will be seen,
this hadith is batil (false).

In short, the hadith is as al-Dhahabi says, “May Allah curse the person responsible

for fabricating it.”*

I have explained that all the variant chains of transmission are batilah (false),

sagitah (wholly unreliable), and completely ruined.

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 12/5593.
2 Ibn ‘Asakir: Tarikh Dimashg, 42/371.
3 Al-Dhahabi: Talkhis al-Mawdii‘at, hadith no. 115.
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(‘Ali =g said,) Verily the Messenger of Allah %25 intended to carry
out a military expedition. He called Ja'far and ordered him to remain
behind (in charge) over Madinah. Jafar responded, “I can never
remain behind after you, O Messenger of Allah.” The Messenger of
Allah Zs.zsi- called me; before I was able to speak, he had made up his
mind regarding me remaining behind (to look after Madinah). And
so I began to cry. The Messenger of Allah ii- said, “What makes
you cry, O ‘Ali?” I said, “O Messenger of Allah, more than one thing
makes me cry. Tomorrow, the Quraysh will say, ‘How quick was he
(i.e. ‘AlD) to remain behind from his cousin (i.e. the Prophet iszak)
and to forsake him!” What also makes me cry is the fact that I wanted
to present myself for jihad in the way of Allah, for Allah says, ‘...nor do
they tread on any ground that enrages the disbelievers, nor do they inflict
upon an enemy any infliction... (until the end of the verse)’; 1 desire to
present myself to the fadl (virtue) of Allah.” The Messenger of Allah

Jseife said, “Regarding your statement that the Quraysh will say,

1 Siirah al-Tawbah: 120.
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‘How quick was he (i.e. ‘Ali) to remain behind from his cousin (i.e. the
Prophet &) and to forsake him,” you have me as an example; they
(i.e. the kuffar) said that I am a sorcerer, and a fortune-teller, and a
liar. Are you not pleased that you are unto me as Hariin was to Miisa,
except that there is no Prophet after me? Regarding your (other)
statement, ‘I desire to present myself to the fadl (virtue) of Allah’
these are some peppercorn spices that have come to us from Yemen.
Sell it and take benefit (from its earnings), you and Fatimah; such
that Allah brings forth for you from His fadl (virtue). Verily Madinah

is only suitable (to be looked after) with me or you.”

Al-Hakim narrates this hadith — Al-Hasan ibn Muhammad ibn Ishaq al-Asfarayini
narrated to me — ‘Umayr ibn Mirdas narrated to us — ‘Abd Allah ibn Bukayr
al-Ghanawi narrated to us — Hakim ibn Jubayr narrated to us — from al-Hasan

ibn Sa‘d, the mawla (client) of ‘Alf — from ‘Alf zegis...!

Al-Hakim said, “This hadith has a sahih (authentic) chain of transmission,
yet Imam al-BukharT and Imam Muslim did not include it in their respective

collections.”

Al-Dhahabi disagreed and said, “How can this be authentic; the signs of fabrication

are clearly evident upon it!”
Hakim ibn Jubayr is da'if (weak).

‘Umayr ibn Mirdas is majhil (unknown). Ibn Hibban is the only person to regard

him as a thigah (reliable).

Regarding ‘Abd Allah ibn Bukayr al-Ghanawi, al-Saji said, “He is from the
people of truthfulness; he is not strong (in hadith).”?

1 Al-Hakim: Mustadrak al-Hakim, 2/3294.
2 Ibn Hajar: Lisan al-Mizan, 3/264.
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Ibn ‘Adi mentions munkar (unacceptable) narrations from him.!
Ibn Hibban mentions him in Kitab al-Thigat.

Ibn Hibban and others narrate this hadith from Hafs ibn ‘Umar al-Ayli.* More
than one hadith critic has deemed him a kadhdhab (liar).

The following people mention this hadith as fabricated: Ibn Taymiyyah, al-SuytT,

Ibn ‘Iraq, and al-Shawkant.*

In short, the hadith is a lie and mawdii‘ (fabricated). And Allah knows best.

1 Ibn ‘AdT: al-Kamil, 4/250.

2 Tbn Hibban: Kitab al-Thigat, 8/335.

3 Ibn Hibban: Kitab al-Majrithin, 1/258.

4 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 4/274; al-SuyQti: al-La’ali al-Masnii‘ah, 1/312; Ibn
‘Iraq: Tanzih al-Shartah, 1/382; al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith 313.
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One day, we were with ‘Ali Ibn Abi Talib & in the marketplace. He
saw a melon that cost one dirham. He handed one dirham to Bilal (to
pay for the melon) and said, “Go and purchase a melon with it.” He
proceeded to his house and we went with him. Bilal came with the
melon. ‘Ali took it from him and cut out a piece. Then he tasted it. He
found it to be bitter. He said, “O Bilal, take this melon, return it, and
bring the dirham back to us. (Afterwards) come forward so that I may
narrate to you a hadith from the Messenger of Allah iscg.” When
Bilal returned, he said, “O Bilal, verily my beloved, the Messenger of
Allah s said to me while his hand was on my shoulder, ‘O Abu
al-Hasan, verily Allah has enjoined your love upon man, the trees,
the fruits, and the clods of earth. Whoever/whatever responds (and
embraces) your love will be sweet and fresh. And whoever/whatever
does not respond to your love will be repulsive and bitter.” Verily I

think this melon did not respond (and embrace) (my love).”

Ibn al-Jawzi narrates this hadith — Al-Mubarak ibn ‘Al1 al-SayrafT narrated to us
lafzan — Abu al-Najm Badr ibn ‘Abd Allah al-Shaykhi informed us — al-Qadi Aba
al-Hasan Mihammad ibn Muhammad ibn ‘Abd Allah al-BaydawT informed us —
Abii al-Hasan Ahmad ibn Muhammad ibn ‘Tmran ibn Masa (famously known as
Ibn al-Jundi) informed us — my uncle Ibrahim ibn Ahmad narrated to me — al-
Fadl ibn al-Hubab narrated to us — Khalid ibn Khidash informed us — Hammad

ibn Salamah narrated to us — from Thabit — from Anas...!

1 Ibn al-Jawzt: Kitab al-Mawdii at, 1/368.
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Ibn al-JawzI said, “This hadith is mawdii‘ (fabricated). The person responsible for
fabricating it is colder than ice. Only covenants that are reasonable and make
sense are taken, al-Jundi did not take this into consideration. Abti Bakr al-Khatib
said, ‘He was deemed da'if (weak) in his narrations and his was criticised for his
madhdhab (i.e. for being a shi). I asked al-AzharT regarding Ibn al-Jundi and he

)

said that he was laysa bi shay’ (worthless)
Al-Suydtt followed Ibn al-Jawzi in ruling the hadith a fabrication.!

May Allah disgrace the liars at all times.

1 Al-Suydtt: al-La’ali al-Masnii‘ah, 1/324.
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(‘Ali said,) I went out one day with the Messenger of Allah s, We
were walking in the streets of Madinah when we passed by one of its
date palm trees. One of them exclaimed to the other, “This is al-Nabi
al-Mustafa (the Chosen Prophet) and ‘Ali al-Murtada (‘Ali the Chosen
One).” Then we passed by it when a second one exclaimed to a third,
“Misa and his brother Hartin.” Then we passed by it when a fourth
one exclaimed to a fifth, “This is Nuh and Ibrahim.” Then we passed
by it when a sixth one exclaimed to a seventh, “This is Muhammad,
the leader of the sent (Messengers). And this is ‘Alj, the leader of the
wasis (executors).” The Messenger of Allah &s.ii smiled and said, “0
‘Alj, the date palm tree of Madinah is named saha’i (one that cries out)

only because it exclaims mine and your virtue.”

Ibn al-Jawzi narrates this hadith — Ibrahim ibn Dinar al-Faqth informed us — Aba
‘Ali Muhammad ibn Sa‘id ibn Nabhan informed us — Abu ‘Ali al-Hasan ibn
al-Husayn ibn Radma' — Abu Bakr Ahmad ibn Nasr al-Dhari‘ informed us —
Sadagah ibn Misa narrated to us — my father narrated to us — al-Rida narrated
to us — from his father, Miisa ibn Jafar — from Ja‘far ibn Muhammad — from his
father, Muhammad ibn ‘Alf — from his father, ‘Al ibn al-Husayn — from his father,
al-Husayn ibn ‘AlT ibn Abi Talib — from his father, ‘Alf zeiis...2

Ibn al-Jawzi said, “This is of the coldest fabrications and the most repugnant.

1 This is how the name appears in the printed book. The correct name is actually Dima.

2 Ibn al-Jawzt: Kitab al-Mawdii‘at, 1/369.
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Whoever made it did not consider Allah. We have no doubt it is from the work of
al-Dhari’”

We have mentioned from al-Daraqutni that he said, “He is a dajjal and a kadhdhab
(liar)”

Al-Dhahabi made this hadith from the lies of al-Dhari‘.!

Whoever criticized this hadith overlooked two other defects: al-Hasan ibn Dima
is daif (weak) and Muhammad ibn Sa‘id ibn Nabhan is mukhtalit (commits

serious errors).

Al-Suyti mentions another chain of transmission for this hadith.? The chain of
transmission contains the narrators Hamdan ibn ‘Abd Allah al-Razi, Ibn Yahya
al-Mu'iti, and al-Fadl ibn Hartin. They could not be traced. There is no doubt
that one of them is responsible for forging this hadith.’

In short, the hadith is a lie attributed to the Messenger of Allah is«&die, There
are enough reports authentically reported regarding the virtues of ‘Alf z&is that

suffice (us) from this type of ugly lie.

1 Al-Dhahabf: Mizan al-I'tidal, 1/161.
2 Al-SuyUtT: al-La’alt al-Masni‘ah, 1/324.
3 Ibn ‘Iraq;: Tanzih al-Shartah, 1/355.
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The Messenger of Allah &5 ordered us to present’ our children to
the love of ‘Ali ibn Abi Talib.

Ibn Hibban says — Al-Hasan ibn ‘Ali narrated — from Ahmad ibn ‘Abdah al-Dabbt
— from Ibn ‘Uyaynah — from Abd al-Zubayr — from Jabir.?

Ibn al-Jawzi narrates the hadith in a similar manner.?

Ibn Hibban says, “This too is batil (false)... The person who attentively listens to
this hadith will have no doubt that it its mawdi‘ (fabricated).”

I have mentioned previously that al-Hasan ibn ‘Ali al-‘Adawi is a kadhdhab (liar)

and a wadda“ (fabricator).

Al-Suyiti, Ibn ‘Traq, and al-Shawkanti all followed Ibn al-Jawz1 in ruling the hadith

a fabrication.*

1 In Mahmid Ibrahim Zayid’s print edition, the word nafrid (i.e. (we) enjoin upon) appears. This is a
mistake. In the print edition of Hamd1 al-SilafT and all other hadith references, it appears as na'rid (i.e.
(we) present). This is correct.

2 Tbn Hibban: Kitab al-Majrihin, 1/241.

3 Ibn al-Jawz: Kitab al-Mawdi‘at, 1/370.

4 Al-Suyuti: al-La’ali al-Masnit‘ah, 1/325; Ibn ‘Iraq: Tanzih al-SharTah, 1/355; al-Shawkani: al-Fawd’id al-
Majmii‘ah, hadith no. 320.
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Love of ‘Ali ibn Abi Talib consumes evil deeds just as fire consumes

firewood.

Al-Khatib narrates (as does Ibn ‘Asdkir and Ibn al-Jawzi in a similar manner)
— Ahmad ibn AbT Ja'far al-QatiT informed me — Aba al-Qasim ‘Abd Allah ibn
Muhammad ibn ‘Abd Allah al-Mu‘addal narrated to us — Abu al-'‘Abbas Ahmad
ibn Shabbawayh ibn Bashshar ibn Humayd al-Mawsili narrated to us in
the year 316, this is the only narration I possess from him — Muhammad ibn
Salamah al-Wasiti narrated to us — Yazid ibn Harln narrated to us — Hammad
ibn Salamah narrated to us — from Ayyib — from ‘Atd’ — from Ibn ‘Abbas who

said, “The Messenger of Allah i said...™

This hadith is mawdii' (fabricated).

Muhammad ibn Salamah is da‘if (weak).

Ahmad ibn Shabbawayh is majhil (unknown).

The problem of the hadith stems from one of them, as mentioned by Ibn Hajar.?

Al-Khatib says, “This hadith is batil (false); it was made up with this chain of

transmission.”

Al-Suyiiti, Ibn ‘Iraq, and al-Shawkant concurred with Ibn al-Jawzi in ruling the
hadith a fabrication.’

1 Al-Khatib: Tarikh Baghdad, 4/194.

2 Tbn Hajar: Lisan al-Mizan, 1/185.

3 Al-Suyti: al-La’ali al-Masnit‘ah, 1/325; Ibn ‘Iraq: Tanzih al-SharTah, 1/355; al-Shawkani: al-Fawd’id al-
Majmii‘ah, hadith no. 320.

665



Al-Albani ruled the hadith to be batil (false).!

Ibn Taymiyyah truthfully said, “Love of the Prophet s idfie is greater than the
love of ‘Ali. If a man does not perform salah, give zakah, and commits major sins,
then, despite his love for the Prophet 4.z, these acts are detrimental for him.

How can these acts then not be detrimental to him if he merely has love for ‘AlT?”?

In another place, he says, “If (merely) having love for ‘Ali is a good thing such
that (committing) a bad deed does not harm him, (this implies) then not reading
salah, and fornicating with ‘alawiyyat (female Alawites), and spilling the blood of
Banti Hashim for his own personal gains is inconsequential—as long as he loves
‘Al

1 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, 3/1206.
2 Ibn Taymiyyah: Minhdj al-Sunnah al-Nabawiyyah, 5/74.
3 Tbid., 3/496.
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“My name in the Qur’an is, ‘By the sun and its brightness,’* and the name
of ‘Ali ibn Abi Talib is, ‘And [by] the moon when it follows it,”> and the
name of al-Hasan and al-Husayn is, ‘And [by] the day when it displays
it, and the name of Banii Umayyah is, ‘By the night when it covers
it.””* Then the Messenger of Allah is.if- said, “Verily Allah sent me
as a Messenger to His creation. I came to Quraysh and said to them,
‘O community of Quraysh, verily I have come to you with the glory
of the Dunya and the honour of the Akhirah. I am the Messenger of
Allah.’ They said, ‘You are a liar. You are not the Messenger of Allah
Jzddie. (The Prophet Js«esie continued) Then I went to Banii Hashim
and said to them, ‘O community of Banii Hashim, verily I have come to
you with the glory of the Dunya and the honour of the Akhirah. I am
the Messenger of Allah.’ They said, ‘You have spoken the truth.’ (The
Prophet i<t continued) Their believer, ‘Ali ibn Abi Talib, brought
faith in me and their disbeliever believed in me (i.e. Abu Talib);
thereby he (‘Ali) was able to protect me from the asl (Bani Hashim),
i.e. from Abu Talib. Allah sent His standard and the Prophet iz~

embedded among Banii Hashim. The standard of Allah is among us

1 Strah al-Shams: 1.
2 Tbid., 2.
3 Ibid,, 3.
4 Ibid., 4.
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until the Last Hour comes and the standard of Iblis is among Banii
Umayyah until the Last Hour comes. They are our enemies and their

followers are the enemies of our followers.”

Ibn ‘Asakir and Ibn al-Jawzl narrate this hadith from al-Khattb — Al-Hasan ibn
Abi Bakr Ahmad ibn Ibrahim ibn Shadhan narrated to us — Abi al-Hasan ‘Ali ibn
‘Amr al-HarirT narrated to me, he used to write hadith with us and I would ask
him — Muhammad ibn Isma‘il al-Raqi narrated to us — Muhammad ibn ‘Amr
al-Hawdi al-Bazzaz narrated to us — Miisa ibn Idris narrated to us — from his
father — from Jarir — from Layth — from Mujahid — from Ibn ‘Abbas who said, “I
heard the Messenger of Allah...”

Al-Khatb said, “This hadith is very munkar (unacceptable). In fact, it is mawdi’
(fabricated). There are three majhill (unknown) narrators in the chain of
transmission, they are: Muhammad ibn ‘Amr al-Hawdi, Miisa ibn Idris, and his

father. It is not authentic in any of its variant versions.”
Layth is Ibn Abi Sulaym. He is daif (weak).

The following people followed Ibn al-Jawzi and al-Khatib in ruling the hadith a
fabrication: al-Dhahabf, Ibn Hajar, al-Suyti, Ibn ‘Iraq, and al-Shawkani.?

1 Ibn ‘Asakir: Tarikh Dimashgq, 57/272; Ibn al-Jawzi: Kitab al-Mawda at, 1/371.
2 Al-Dhahabt: Mizan al-I'tidal, 3/675; Tbn Hajar: Lisan al-Mizan, 5/329; al-SuyQtT: al-La’ali al-Masnii‘ah,
1/326; Ibn ‘Iraq; Tanzih al-SharTah, 1/355; al-Shawkant: al-Fawd’id al-Majmii ‘ah, hadith no. 321.
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I asked the Messenger of Allah issi-, “O Messenger of Allah, verily
Allah does not send a Prophet except that He makes clear to him who
will take charge after him, did He clarify for you?” He said, “No.” Then
I asked him (again) after that and he said, “Yes, ‘Ali ibn Abi Talib.”

Al-Uqayli narrates (and Ibn al-Jawzi in a similar manner) — Ahmad ibn al-Husayn
narrated to us — Muhammad ibn Humayd narrated to us — Salamah ibn al-Fadl
narrated to us — from Muhammad ibn Ishaq — from Hakim ibn Jubayr — from
al-Hasan ibn Sufyan — from al-Asbagh ibn Sufyan al-Kalbi — from ‘Abd al-

‘Aziz ibn Marwan — from Aba Hurayrah — from Salman...!
This hadith is a lie.

Ibn al-Jawzi says< “This hadith is mawda‘ (fabricated). It contains Hakim ibn
Jubayr. Yahya (ibn Ma‘In) says laysa bi shay (worthless). Al-Sa‘dl says he is a
kadhdhab (liar). Al-‘Ugayli says he is wah al-hadith (feeble in hadith).”

Al-Hasan and al-Asbagh are both majhiil (unknown) and unidentified. They are
only known in this hadith.

The chain of transmission also contains the narrator Salamah ibn al-Fadl.
Regarding him, Ibn al-Madini said, “We discarded his hadith.”

It also contains the narrator Muhammad ibn Humayd. Both Aba Zur‘ah and
Ibn Warah deemed him a kadhdhab (liar). Ibn Hibban said, “He narrates solitary

reports from reliable narrators that are maglib (inverted).”

1 Al-Uqaylt: al-Du‘afa’ al-Kabir, 1/130; Ibn al-Jawzi: Kitab al-Mawdi ‘at, 1/372.
2 Tbn al-Jawzi: Kitab al-Mawdii at, 1/372.
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The following people also regarded the hadith is fabricated: al-Dhahabi, al-Suyti,
Ibn ‘Iraq, and al-Shawkant.!

1 Al-Dhahabt: Mizan al-I'tidal, 1/584; al-SuyGtT: al-La’ali al-Masnii‘ah, 1/326; Ibn ‘Iraq: Tanzih al-Shari‘ah,
1/356; al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 321.
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Abu Bakr al-Siddiq entered the presence of the Messenger of Allah
Jsi- and sat near him. Thereafter, ‘Ali ibn Abi Talib requested
permission (to enter), and then he (too) entered. When Abii Bakr saw
him, he moved (out of respect) for him. Upon seeing this, the Prophet
Il said to him, “Why did you do this, O Abii Bakr?” He said, “Out
of honour and respect for him, 0 Messenger of Allah.” He said, “Only

virtuous people recognize other virtuous people.”

This hadith is narrated by Anas and it has the following two chains of transmission:

1. Al-Khatib narrates (and Ibn al-Jawzi in a similar manner) — ‘Al ibn Talhah
ibn Muhammad al-Mugri’ informed us — ‘Abd Allah ibn Ibrahim ibn Ayytb
narrated to us — Ja‘far ibn ‘Ali al-Hafiz narrated to us — Muhammad ibn
Zakariyya al-Ghalabi narrated to us in Basrah — ‘Ubayd Allah ibn ‘A’ishah
narrated to us — Hammad ibn Salamah informed us — from Thabit — from
Anas...!

After mentioning this hadith, al-Khatib transmits from Aba Zurah
Muhammad ibn Yasuf al-Jurjani the following, “Ja‘far al-Daqqaq al-

Hafiz is not satisfactory in hadith and his din; he was a fdsiq (sinner) and

a kadhdhab (liar).”

Al-Khatib overlooked another defect, Muhammad ibn Zakariyya al-
Ghalabi al-Basri al-Akhbari was suspected of fabricating hadith by al-

Daraqutni.?

1 Al-Khatib: Tarikh Baghdad, 7/222; Tbn al-JawzT: Kitab al-Mawda at (1/380).
2 Ibn Hajar: Lisan al-Mizan, 5/168.
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2. Al-Khatib narrates this version in two ways.! In the first chain of
transmission, Muhammad ibn Zakariyya al-Ghalabi appears. As
mentioned previously, he is a kadhdhab (liar). In the second chain of
transmission, al-Dhari’ appears. As mentioned previously, he too is a

kadhdhab (liar).

The narrator al-‘Abbas ibn Bakkar al-Dabbi al-Basri appears in both

chains of transmission. Al-Daraqutni said he is a kadhdhab (liar).

There are other defects in the chains of transmission; I have explained

them in the original work.

Ibn ‘Asakir narrates this hadith from Ahmad ibn Musa al-Khatmi and
Muhammad ibn Zakariyya al-Lu’lu’'i.? They could not be traced.

It also contains the narrator ‘Abbas ibn Bakkar. As mentioned previously, he is

a kadhdhab (liar).

Ibn ‘Asakir narrates another version of this hadith; however, the person to enter

was al-‘Abbas, not ‘Ali.’ The chain of transmission is batil (false).*
Al-Suyiti, Ibn ‘Iraq, and al-Shawkani also ruled the hadith a fabrication.’

In short, the hadith is mawdi' (fabricated), as mentioned by several huffaz (hadith

masters).

1 Al-Khatib: Tarikh Baghdad, 3/105

2 Tbn ‘Asakir: Tarikh Dimashg, 26/334.

3 1bid., 26/334.

4 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 7/3227.

5 Al-Suyiti: al-La’ali al-Masnii‘ah, 1/332; Ibn ‘Iraq: Tanzih al-Shari'ah, 1/359; al-Shawkani: al-Fawd’id al-
Majmii‘ah, hadith no. 323.
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Once while we were in the courtyard of the Kabah, the Messenger of
Allah %546 was speaking to us when suddenly, something enormous
emerged from al-Rukn al-Yamani (i.e. the Yemeni Corner of the Ka'bah)
and appeared before us. It was as big as an elephant. The Messenger
of Allah iz~ spat and said, “You are cursed—or disgraced.” Ishaq
was unsure. ‘All ibn Abi Talib said, “What is this, O Messenger of
Allah?” He said, “Do you not recognize it, O ‘Ali?” He said, “Allah and
His Messenger know best.” He said, “This is Iblis.” ‘Ali immediately
pounced on it, grabbed it by its forelock and pulled it. He removed him
from his place and said, “O Messenger of Allah, should I kill him?” He
said, “Do you not know that he has been granted respite until the Day
of the time well-known (i.e. the Day of Resurrection)?” He released
him from his hand and stood to one side. Iblis than said, “What is with
me and you, O Ibn Abi Talib? By Allah, nobody hates you except that
shared with his father in his conception. Read what Allah iss-z says,
‘...and become a partner in their wealth and their children...”” Ibn ‘Abbas
said, “Then the Messenger of Allah il narrated to us and said,
‘He appeared before me in salah; I took hold of him by the throat and
choked him. Verily I felt the coldness of his tongue on the back of my

palm. Had it not been for the supplication of my brother Sulayman

sz, T would show him to you tied to the pillar, looking at him.”

1 Stirah Isra’: 64.
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This hadith is narrated from Ibn ‘Abbas and ‘Al &g,

The Hadith of Tbn ‘Abbas

Al-Khatib narrates (and Ibn ‘Asakir and Ibn al-Jawzi in a similar manner) this
version of the hadith — ‘Ubayd Allah ibn Ahmad ibn ‘Uthman al-Sayrafi and
Ahmad ibn ‘Umar ibn Rawh al-Nahrawani informed me — al-Mu‘afa ibn Zakariyya
narrated to us — Muhammad ibn Mazid ibn Abi al-Azhar al-Busanji narrated

us — from Ibn Jurayj — from Mujahid — from Ibn ‘Abbas...!

Ibn Abt al-Azhar’s name is Muhammad ibn Mazid ibn Mahmad Aba Bakr al-
Khuza1. Al-Khatib said, “He is not a thiqah (reliable). He fabricates hadith from

reliable narrators.”?

The Hadith of ‘Al

Al-Khatib narrates this version of the hadith from Ishaq ibn Muhammad al-
Nakha'l al-Ahmar.’ He is a zindiq (unbeliever) and a kadhdhab (liar).*

Al-Suyti, Ibn ‘Traq, and al-Shawkanti all followed Ibn al-Jawzi in ruling the hadith

a fabrication.’

Ibn al-Maghazili narrates a shahid (supporting witness narration) for this
hadith; however, its chain of transmission is sagit (wholly unreliable).® It contains

the following defects:

1 Al-Khatib: Tarikh Baghdad, 3/289.

2 Tbid., 3/288.

3 Al- Khatib: Tarikh Baghdad, 3/290.

4 Tbn Hajar: Lisan al-Mizan, 1/370.

5 Al-SuyGtT: al-La’alf al-Masni‘ah, 1/336; Ibn ‘Iraq: Tanzih al-Shari'ah, 1/360; al-Shawkanit: al-Fawa’id
al-Majmi‘ah, hadith no. 325.

6 Tbn al-Maghazili: Managib ‘Alf, hadith no. 344.
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+ As mentioned previously, Ibn al-Maghazili is da'if (weak).
* No one has regarded his teacher as reliable.

+ Muhammad ibn Abi al-Shaykh and al-Husayn ibn ‘Ubayd Allah could

not be traced.

+ Ahmad ibn Kamil says that al-Husayn ibn ‘Ubayd Allah is Ibn al-Khasib
al-Abzari al-Baghdadi was a kadhdhab (liar).!

+ Al-Ma’'min, al-Rashid, al-Mahdi, and al-Mansur are not dependable in

narrating hadith.

In short, the entire incident of ‘Alf and Iblis is a lie and completely made up.

1 Al-Dhahabft: Mizan al-I'tidal, 1/541.
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‘Ali ibn Abi Talib killed ‘Amr ibn Wudd and entered the presence of
the Prophet isii-. When the Prophet is.si- saw him, he and the
Muslims made takbir (Allahu Akbar). The Prophet izl said, “O
Allah, grant ‘Ali ibn Abi Talib a virtue which You have never granted
anyone before him nor after him.” Jibril s=it descended and with him
was a citron from Jannah. He said, “Verily Allah a5z sends salam
(greetings) and says to you, ‘Give this to ‘Ali ibn Abi Talib.”” He handed
it over to him when suddenly it split into two halves. In it was white
silk with the following two lines written in yellow (ink), “Greetings

from al-Talib al-Ghalib to ‘Ali ibn Abi Talib.”

Ibn al-Jawzi narrates this hadith — Ibrahim ibn Dinar al-Faqih informed us — Aba
‘Ali ibn Nabhan informed us — al-Hasan ibn al-Husayn ibn Duma informed
us — Ahmad ibn Nasr al-Dhari’ informed us — Sadaqah ibn Miisa narrated to us
— Salamah ibn Shabib narrated to us — ‘Abd al-Razzaq narrated to us — Ma‘mar

narrated to us — from al-Zuhri — from ‘Urwah ibn al-Zubayr — from Ibn ‘Abbas...!
Ibn al-Jawzl said, “There is no doubt that this hadith is a forgery. The person
responsible for forging it is al-Dhari’. Al-Daraqutni said that he is a kadhdhab

(liar) and a dajjal.”

Al-Hasan ibn al-Husayn ibn Diima was suspected by al-Khatib for forging reports.

1 Ibn al-Jawzt: Kitab al-Mawdii at, 1/390.
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Muhammad ibn Sa‘id ibn Nabhan is mukhtalit (commits serious errors).

Al-Dhahabi, al-Suytti, and Ibn ‘Traq all mention this hadith in their respective

works on fabrications.!

1 Al-Dhahabt: Talkhis al-Mawdi at, hadith no. 130; al-Suytt: al-La’lf al-Masnii‘ah, 1/338; Ibn ‘Iraq:
Tanzih al-Shati'ah, 1/362.
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Al-Hasan and al-Husayn & became sick and so the Messenger of
Allah is.esi- along with Abu Bakr and ‘Umar visited them. ‘Umar said
to ‘Ali, “O Abii al-Hasan, take an oath to do an action for the sake of
Allah out of gratitude if He grants ease to your children.” ‘All s
said, “If Allah grants my children ease, I will fast out of gratitude for
three days.” Fatimah said something similar. A black Nubian female
client of them had said, “If Allah grants cure to my two masters, I
will fast with my masters (i.e. ‘Ali and Fatimah) for three days.”
The next morning, they were fasting; Allah removed whatever was
afflicting the two children. They (i.e. the family of the Prophet i)

did not have a little or a lot with them. So ‘Ali went to a man from
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the Jews—he was known as Jar ibn Shimr al-Yahuidi. He said to him,
“Lend me three sa's (a cubic measure) of barley and give me a clipping
of wool, the house of Muhammad Zz.&ij= will spin it for you.” And
so he gave it to him. ‘Ali carried it underneath his thawb (robe) and
entered the presence of Fatimah «us. He said, “Here you are, spin
this.” The female client went towards the sa’ of barley, grinded it and
then kneaded it. She made five loaves of bread with it. ‘Ali a5 prayed
Maghrib with the Prophet iz.zij-. He returned and the food was placed
before him. They all sat down to break their fast when a beggar came
to the door and said, “O people of the house of Muhammad, (there is)
a beggar from the beggars of the Muslims at your door. Feed me—may
Allah feed you on the table-spreads of Jannah.” ‘Ali, Fatimah, and al-

Husayn raised their hand and he began saying:

O Fatimah, the possessor of uprightness and faith;
Do you not see this miserable beggar?
He has come to the door with yearning;
Complaining unto Allah and in total submission;
Jannah is forbidden upon the stingy;

He will be dropped into the Fire as a prisoner
Fatimah responded to him:

Your command, O cousin, has been heard and obeyed;
I will have no miserliness and no lowness;

I hope, if I feed (him) in hunger.

And so they gave the food to the beggar.

Ibn al-Jawzl narrates this hadith — Muhammad ibn Nasir informed us — Aba
‘Abd Allah Muhammad ibn Abi Nasr al-Humaydi informed us — Aba ‘Al al-
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Hasan ibn ‘Abd al-Rahman al-Bayyi‘ informed us — Abu al-Qasim ‘Ubayd Allah
ibn Muhammad al-Saqti informed us — ‘Uthman ibn Ahmad al-Daqqaq informed
us — ‘Abd Allah ibn Thabit informed us — my father narrated to us — from al-
Hudhayl ibn Habib — from Ab ‘Abd Allah al-Samargandi — from Muhammad ibn
Kathir al-Kaft — from al-Asbagh ibn Nabatah.!

(Tbn al-JawzT said after reporting this,) He mentioned a lengthy hadith of this
type: Everyday, ‘Al used to recite couplets to which Fatimah would respond in
kind. It is from the most vile and awkward poems such that Allah has removed

those two eloquent people from saying such a thing.
Al-Asbagh ibn Nabatah is matritk and suspected of fabricating hadith.

Al-SamarqandT’s biography possibly appears in Lisan al-Mizan, “Abt ‘Abd Allah al-
Zahid al-Samargandi (narrates) from Ibn Lahi'ah a munkar (unacceptable) report.
‘Abd al-Razzaq ibn Muhammad ibn Manstr narrates this hadith from him. Ibn
‘AdT said, ‘Abt ‘Abd Allzh al-Zahid is majhiil (unknown). He mentions that under
the biography of al-Hasan ibn ‘Alf al-‘Adaw1.”

Ibn al-JawzI said, “There is no doubt in this hadith being forged, even if only the
awkward lines of poetry was all that could prove it and their actions; such things

that those sadat (family members of the Prophet i) are free from.”

Al-Hakim al-Tirmidhi mentions this hadith and says, “From those hadiths that
the hearts of the people of the truth reject is the one narrated from Ibn ‘Abbas
regarding the verse, ‘They [are those who] fulfill [their] vows...” He said, ‘Al-
Hasan and al-Husayn &g became sick and so the Messenger of Allah As.dge...

he then mentioned a lengthy hadith.”

1 Ibn al-Jawzt: Kitab al-Mawdi at, 1/390.
2 Tbn Hajar: Lisan al-Mizan, 7/73.
3 Sirah al-Insan: 7.

4 Al-Hakim al-Tirmidht: Nawadir al-Usil fi Ahadith al-Rasiil, 1/244.
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At the end, al-Hakim al-Tirmidhf said, “This hadith is embellished.”

Similarly, what appears in al-La’ali al-Masni‘ah is, “Al-Hakim al-Tirmidhi says,
‘This hadith is forged. And Allah knows best.””

Al-Dhahabi, al-SuytT, Ibn ‘Iraq, and Ibn Taymiyyah all mentioned this hadith in

their respective works on fabrications.?

Ibn Taymiyyah mentioned several reasons in explaining why the hadith is

fabricated. I have mentioned this in the original work.

In short, the hadith is a lie and a fabrication.

1 Ibid., 1/246.

2 Al-S uyitt: al-La’alt al-Masnii‘ah, 1/341.

3 Al-Dhahabi: Talkhis al-Mawdii‘at, hadith no. 130; al-Suyti: al-La’ali al-Masni‘ah, 1/339; Ibn ‘Iraq:
Tanzih al-Shartah, 1/363; Ibn Taymiyyah: Minhgj al-Sunnah, 7/177.
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(Al said,) Verily my khalil (close friend—i.e. the Prophet is.if-
informed me that I will be struck on the 7th of Ramadan; it was
the night in which Musa passed away; and I will die on the 22nd of

Ramadan, the night in which Tsa was raised (to the Heavens).

This hadith is narrated by al-‘Uqayli — from Sa‘d al-Iskaf — from al-Asbagh ibn
Nabatah who said, “‘Al1 said...”

Sa'd al-Iskaf and al-Asbagh ibn Nabatah are both matrik and have been
suspected of forging hadith.

Al-Dhahabi, al-Suydti, Ibn ‘Iraq, and al-Shawkani all followed Ibn al-Jawzi in
ruling this hadith a fabrication.?

1 Al-'Uqaylt: al-Du'‘afd’ al-Kabir, 1/130.

2 Al-Dhahabt: Talkhis al-Mawdu at, hadith no. 132 and Talkhis al-Tlal, hadith no. 85; al-Suyatt: al-La’alt
al-Masnii‘ah, 1/342; Tbn ‘Iraq; Tanzih al-Shari‘ah, 1/364; al-Shawkant: al-Fawa'’id al-Majmii ‘ah, hadith no.
329.
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On the Day of Resurrection, a pulpit thirty miles long will be erected
for me. Thereafter, a caller will call out from beneath the ‘Arsh
(Throne), “Where is Muhammad?” I will respond and it will be said
to me, “Climb.” I will reach the top. Thereafter, he will call out for
the second time, “Where is ‘Ali ibn Abi Talib?” He will be beneath
and then he will climb (to the top). All of creation will know that
Muhammad is the master of all the Messengers and that ‘Ali is the

master of all the Believers.

Anas ibn Malik said, “A man stood up and said, ‘O Messenger of Allah,
who can hate ‘Ali after this?’ He said, ‘O brother of the Ansar, no one
from the Quraysh hates him except for a wretched person; no one
from the Ansar hates him except for a Jew; no one from the Arabs
hates him except for a bastard; and no one else hates him from all

other people except for a wretched person.”

Ibn al-Jawzl narrates this hadith — al-JarirT informed us — al-‘UsharT informed
us — al-Daraqutni narrated to us — Abui al-‘Abbas Ahmad ibn ‘Ali al-Murhibi
narrated to us — Isma‘l ibn Musa narrated to us — ‘Alf ibn Yazid al-Dhuhalt
narrated to us — Sufyan ibn ‘Uyaynah narrated to us — from al-Zuhri — from

Anas who said, “The Messenger of Allah #%.&4{z said...”™

Ibn al-JawzT said, “This hadith is a forgery (attributed) to the Messenger of Allah

PO )

FERC
1 Ibn al-Jawzt: Kitab al-Mawdii at, 1/396.
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Al-Dhahab1 and Ibn Hajar both said, “This report is a lie.”!

Ibn al-Jawzi attached the blame on Isma‘il ibn Maisa. He thought his name was
(Isma‘l ibn Misa) al-Fizari. However, this person is a sadiig (sincere). Perhaps he
is not al-FizarT and actually another unknown person, as is evident by the doing
of al-Dhahabi and Ibn Hajar. It is possible to attach the blame on the unknown

person or the aforementioned al-Murhibi because he could not be traced.

In short, the hadith is a lie, as mentioned by Ibn al-Jawzi and al-Dhahab.

1 Al-Dhahabt: Mizan al-I'tidal, 3/162; Ibn Hajar: Lisan al-Mizan, 4/267.
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You and your shi‘ah (followers) will be in Jannah. And verily, there is a
group known as the Rafidah; if you see meet them, kill them, for they
are polytheists.

This hadith is narrated from ‘Ali, Ibn ‘Umar, Umm Salamah, AbG Hurayrah, Aba

Sa‘Td, and Jabir %z,

The Hadith of ‘Al

Ibn ‘AdT and others narrate this version of the hadith — from ‘Abd al-Hamid al-
Himmani — from Abiu Janab — from Abu Sulayman — from his uncle — from
‘Al

I could not trace Abu Sulayman and his uncle.

Abt Janab al-Kalbi is da'if (weak) and he commits tadlis* (obfuscates when he

narrates).

Al-Dhahabi inclined towards the fact that the above-mentioned Abt al-Janab is
not the famous Yahya ibn Abi Hayyah al-KalbT; instead, it is another narrator who

is weaker than him.!

Al-Lalika'Tand others narrate this version of the hadith. The chain of transmission

contains Abii Sulayman al-Hamdani. I think al-Dhahabi was referring to him

1 Ibn ‘Adt: al-Kamil, 7/213.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
1 Al-Dhahabi: Mizan al-I'tidal, 4/371.

4 Al-Lalika': al-Sunnah, 8/2803.
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when he said, “Abli Sulayman al-Hamdani — from his father — from ‘Al1. He and

his father are unknown. He brings forth an unacceptable report.”
His teacher in this hadith is majhiil (unknown).

Abt Hubab could not be traced, perhaps it should rather be Abu Janab, Yahya
ibn Hayyah al-Kalbi al-Kufi. He is da‘if (weak) and a mudallis' (obfuscates when

he narrates).

Al-Khatib also narrates this version of the hadith.? It contains the narrator Siwar
ibn Mus‘ab al-Hamdani. As mentioned previously, he is matriik and has been

suspected of lying.

It also contains the narrator Isam ibn al-Hakam. Al-Khatib mentions his

biography without referencing anything regarding his status as a narrator.?

Ibn al-Jawzl says, “This hadith is not authentic. Siwar is not a thigah (reliable).
Ibn Numayr says, ‘Jumay" is of the greatest liars. Ibn Hibban says that he used to
fabricate hadith.”

Al-Dhahabi, al-Suyiti, and al-Shawkani all held similar views as Ibn al-Jawzi.®

I have explained in the original work that this is a mistake. The hadith critics
deemed Jumay' ibn ‘Umayr al-KGft a TabiT. This person is a Basri, who appears

much later on. He is matriik (suspected of forgery).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

2 Al-Khatib: Tarikh Baghdad, 12/289.

3 Ibid.

4 Tbn al-Jawzt: Kitab al-Mawdi‘at, 1/397.

5 Al-Dhahabt: Talkhis al-Mawdii ‘at, hadith no. 134; al-Suyuti: al-La’ali al-Masnii‘ah, 1/346; al-Shawkant:
al-Fawd’id al-Majmii‘ah, hadith no. 331.
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The Hadith of Ibn ‘Umar

Ibn ‘Asakir narrates this version of the hadith from Yahya ibn Sabiq al-Madini.!

He is matriik and has been suspected of lying.

The Hadith of Umm Salamah

This version of the hadith has the following chains of transmission:

1. Al-Tabarani and others narrate this version with a chain of transmission
that is batil (false).? It contains the narrator Siwar ibn Mus‘ab al-Hamdani.
He is matritk (suspected of forgery). In fact, al-Hakim suspected him of

lying and Ibn Hibban accused him of fabricating hadith.

It also contains the narrator ‘Atiyyah. He is da'if (weak) and a mudallis®

(obfuscates when he narrates).

It also contains the narrator al-Fadl ibn Ghanim al-Khuza‘l. He is da'if

(weak).
Al-Albani ruled this version of the hadith a fabrication.*

2. Ibn ‘Asakir narrates this version of the hadith with a chain of transmission
that is sdagit (wholly unreliable).” It contains the narrator Ahmad ibn
Muhammad ibn Sa‘id al-Hamdani. He is Ibn ‘Uqdah. There is a difference
of opinion regarding his status, the preponderant opinion being that he is

da'if (weak).

It also contains the narrator ‘Ali ibn al-Husayn ibn ‘Ubayd ibn Bistam
al-Kafi. He is da'if (weak).

1 Tbn ‘Asakir: Tarikh Dimashg, 42/335, 336.

2 Al-Tabarant: al-Mujam al-Awsat, 6/6605.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
4 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 12/5590.

5 Ibn ‘Asakir: Tarikh Dimashgq, 42/333.
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It also contains the narrator Sa'd ibn Talib. There is a difference of opinion

regarding his status.
It also contains the narrator Jabir ibn Yazid al-Ju'fi. He is accused of lying.

3. Al-QatiT and others narrate this version of the hadith from al-Siwar ibn
Mus‘ab al-Hamdani.' As mentioned previously, he is matriik and has been
suspected of fabricating hadith.

4, Ibn ‘Asakir narrates this version with a chain of transmission from the

above-mentioned Siwar.

Al-Siwar enjoys a tabi? (parallel narration) from several kadhdhabs (liars).

I have explained this in the original work.

The Hadith of Abti Hurayrah

Al-Tabarani narrates this version of the hadith with a chain of transmission that
is wah (feeble).’ It contains the narrator Muhammad ibn Miisa al-Istakhri. He

is majhil (unknown).
It also contains the narrator Salma ibn ‘Ugbah. I could not trace him.
It also contains the narrator al-Hasan ibn Kathir. It remains to be seen who he is.

It also contains the narrator Tkrimah ibn ‘Ammar. His narration from Yahya ibn

AbT Kathir is unresolvably problematic (mudtarib).

Al-Daraqutni reports that there is a difference of opinion regarding the hadith.*

He says, “This hadith is severely problematic such that it cannot be resolved.”

1 Al-QatiT: Zawa'id al-Fada’il, hadith no. 1115.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Al-Tabarant: al-Mujam al-Kabir, 7/7675.

4 Al-Daraqutnt: Tlal al-Daraqutnt, 15/178.

5 Ibid., 15/180.
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The Hadith of Abt Sa‘id

Ibn al-Ghitrif and others narrate this version of the hadith.! It contains the

narrator Abti Hartin al-‘Abdi. He is matriik (suspected of forgery).

It also contains the narrators Yahya ibn al-Hasan ibn al-Furat al-Qazzaz and
‘Abd Allah ibn Muntasir. I could not trace them.

Ibn ‘Asakir also narrates this version of the hadith.? It contains the narrator Ziyad
ibn al-Mundhir Abi al-Jarad. He is a kadhdhab (liar).

It also contains the narrator Abii Hartin al-‘Abdi. He is matriik (suspected of

forgery).

It also contains the narrator Zakariyya Abu Yahya. It remains to be seen who

he is.

The Hadith of Jabir

Ibn ‘Asakir narrates this version of the hadith with a chain of transmission that
is muzlim (murky).’ It contains the narrator Ibn ‘Uqdah. There is a difference of

opinion regarding his status. The preponderant opinion is that he is da‘if (weak).

It also has the narrator Muhammad ibn Ahmad ibn al-Hasan al-Qatawani and

Ibrahim ibn Anas al-Ansari. I could not trace them.

It also has the narrator Ibrahim ibn Ja'far ibn ‘Abd Allah ibn Muhammad ibn
Maslamabh. Ibn Hibban regarded him as a thigah (reliable). Ibn Hibban is notorious

for deeming unknown narrators as reliable.

1 Tbn al-Ghitrif: Juz Ibn al-Ghitrif, hadith no. 35.
2 Tbn ‘Asakir: Tarikh Dimashg, 42/333.
3 Ibn ‘Asakir: Tarikh Dimashg, 42/371.
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Al-Albani says, “This chain of transmission is muzlim (murky). Aba al-Zubayr is
a mudallis (obfuscates when he narrates) and he is narrating using the word ‘an
(from). T could not find a biography for the two narrators beneath him. One of

them is the problem.™

Al-Tabar also narrates this version of the hadith — Ibn Humayd narrated to us —
Isa ibn Farqad narrated to us — from Abii al-Jariid — from Muhammad ibn ‘All
(under the verse), “...those are the best of creatures,? The Prophet #s:£4{ said,

“You, O ‘Alf, and your shi‘ah (followers).”
Muhammad ibn Humayd is al-Razi. He is suspected of lying.
Abi Hatim said that Tsa ibn Farqad al-Marwazi is a shaykh (venerable).*

Abii al-Jarad, as mentioned previously, is a kadhdhab (liar). Additionally, the

hadith is mursal® (broken transmission).

In short, the hadith is batil (false) and mawdii* (fabricated). All of its variant
chains of transmission are feeble and severely weak. Additionally, the nakarah
(reprehensibility) is clearly evident in this hadith such that a Muslim would not
doubt. How can merely being the followers of ‘Ali necessitate Jannah? If we are
unable to pass such a judgment for the Messenger of Allah is.&4f=, how then for
someone lesser in status than him? This is not sufficient to necessitate Jannah;
Jannah is necessitated by having a sound ‘agidah (creed) and good deeds—among
which is having a pure heart for every Companion of the Messenger of Allah

Jsedfle, and among them is “Alf s,

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4925.
2 Surah al-Bayyinah: 7.

3 Al-Tabarf: Tafsir al-Tabari, 24/556.

4 Abi Hatim: al-Jarh wa al-Ta'dil, 6/284.

5 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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On the Day of Resurrection, Allah will say to me and ‘Al1 ibn Abi Talib
wals, “Enter into Jannah whoever loves you two, and enter into the
Fire (of Jahannam) whoever hates you two.” This is in reference to

the verse, ‘[Allah will say], ‘Throw into Hell every obstinate disbeliever..."*

Ibn al-JawzI narrates this hadith — ‘Abd al-Rahman ibn Muhammad informed us
— Abl Bakr Muhammad ibn ‘AlT al-Khayyat informed us — Ahmad ibn Muhammad
ibn Durust informed us — ‘Umar ibn al-Hasan ibn ‘Alf al-Ashnani informed us —
Ishaq ibn Muhammad ibn Aban al-Nakha'l informed me — Yahya ibn ‘Abd
al-Hamid al-Himmani narrated to us — Sharik ibn ‘Abd Allah narrated to us,
“We were with al-A'mash during his sickness in which he (eventually) passed
away. Abt Hanifah, Ibn Abi Layla, and Ibn Shubrumah entered his presence. Abt
Hanifah turned towards him and said, ‘O Aba Muhammad, fear Allah; for verily
you are in the first day from the days of the Akhirah and the last day from the days
of the Dunya. And you used to narrate ahadith regarding ‘Alf ibn Abi Talib s
that, if you had rather remained quiet about, it would have been better for you.
Al-A‘mash said, ‘Can this be said to someone like me? Sit me up, sit me up. Abt al-
Mutawakkil narrated to me — from Abi Sa‘id al-Khudri who said, ‘The Messenger
of Allah Zsdfle said..’ He went on to mention the hadith. Abi Hanifah said,
‘Stand (everyone); he will not bring forth another hadith clearer than this. Stand
(everyone); he will not bring forth another hadith more overwhelming than this.
By Allah, we did not go past the door except that al-A'mash had already passed

away.”?

1 Sarah Qaf: 24.

2 Tbn al-Jawzi: Kitab al-Mawdii at, 1/400.
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Ibn al-Jawzi said, “This hadith is mawdii* (fabricated). It is a lie attributed to al-
A'mash. The person responsible for forging this report is Ishaq al-Nakha'1. We
have stated earlier that he was from the extremists and liars. Moreover, he forged

it onto al-Himmani. He too, is a kadhdhab (liar).”

Al-Dhahabi, al-Suyuti, Ibn ‘Iraq, and al-Shawkani all mention this hadith in their

respective works on fabrications.!

1 Al-Dhahabt: Talkhis al-Mawdi at, hadith no. 136; al-SuytT: al-La’ali al-Masnii‘ah, 1/348; Ibn ‘Iraq:
Tanzih al-Shari'ah, 1/367; al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 332.
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Verily Allah dsss created the souls two thousand years before He
created the physical bodies. Then He placed them under the ‘Arsh
(Throne) and ordered them to obey me. The first soul to greet me was

the soul of ‘AlL.

Ibn al-Jawzl narrates — Muhammad ibn Nasir informed us — al-Mubarak ibn ‘Abd
al-Jabbar informed us — ‘Abd al-Baqi ibn Ahmad informed us — Muhammad ibn
Ja'far ibn ‘Allaq informed us — Abt al-Fath al-Azd1 al-Hafiz informed us — Hashim
ibn Nusayr narrated to us — Shayban ibn Muhammad narrated to us — ‘Abd Allah
ibn Ayyuib ibn Abi ‘1l3j narrated to us — my father narrated to me — from Aba
Ja‘far Muhammad ibn ‘Alf ibn Husayn — from his father — from his grandfather
‘Ali who said, “The Messenger of Allah s said...”

Ibn al-JawzT says this hadith is mawdi‘ (fabricated).

Al-Azdi said, ““Abd Allah ibn Ayyub and his father are both liars; it is not

permissible to narrate from them.”

Al-Dhahabi, al-Suyiti, Ibn ‘Iraq, and al-Shawkant all mention this hadith in their

works on fabrications.?

1 Ibn al-Jawzt: Kitab al-Mawdii at, 1/401.

2 Al-Dhahabit: Mizan al-I'tidal, 1/349; Tbn Hajar: Lisan al-Mizan, 3/261.

3 Al-Dhahabi: Talkhis al-Mawdii‘at, hadith no. 137; al-Suyti: al-La’ali al-Masnii‘ah, 1/349; Ibn ‘Iraq:
Tanzih al-Shart'ah, 1/368; al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 332.
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0 ‘Ali, verily Allah has ordered me to take Abui Bakr as a father, ‘Umar
as an advisor, ‘Uthman as a support, and you, O ‘Ali, as an assistant.
You four, Allah has taken a covenant with you in Umm al-Kitab (i.e.
Qur’an): only a pious believer loves you and only a wretched hypocrite
hates you. You are the khulafa’ of my Prophethood, the leader(s) of
my dhimmah (responsibility) and the proof(s) against my Ummah.

This hadith is narrated from ‘Ali and Hudhayfah &z,

The Hadith of ‘Al

This version of the hadith has the following two chains of transmission:

1. Al-Khatib narrates — from ‘Abd al-Wahhab ibn al-Hasan al-Dimashqi —
Abi al-Qasim ‘Abd Allah ibn Ahmad ibn Muhammad ibn Muhammad
al-Tamimi al-Mu‘allim (famously known as al-Ghabaghibi) narrated to
us — Dirar ibn Sahl al-Dirari narrated to me in Baghdad in the house
of Dar al-Khalanjiyyin in Ra’s al-Jisr — al-Hasan ibn ‘Arafah narrated to
us — Abt Hafs al-Abar ‘Umar ibn ‘Abd al-Rahman narrated to us — from
Humayd — from Anas who said that ‘AlT ibn Abi Talib said, “The Messenger
of Allah Js:&4 said to me...”

Al-Khatib says, “This hadith is very munkar (unacceptable). T only know
Dirar ibn Sahl to narrate with this chain of transmission; and from him
al-Ghabaghibi. Both of them are majhiil (unknown).”

1 Al-Khatib: Tarikh Baghdad, 9/345.
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The person from whom al-Khatib narrated the hadith is unidentified.

Al-DhahabT and Ibn Hajar said< “(The narration of) Dirar ibn Sahl from al-

Hasan ‘Arafah is a batil (false) report. It is not known who this animal is.

In another place, al-Dhahabi says that Dirar ibn Sahl is majhiil (unknown)
and that perhaps he is responsible for fabricating this hadith.?

2. Ibn ‘Asakir narrates this version with a chain of transmission that is saqit

(wholly unreliable).’ It contains the following defects:

+ Ibn Mandah says regarding Muhammad ibn ‘Abd Allzh ibn
Ahmad ibn ‘Umar al-Asadi, “He narrates manakir (unacceptable
reports) from ‘Abd al-Salam ibn Mutahhar.” It remains to be seen
who ‘Abd al-Salam ibn Mutahhar is.

+ Durayd, or Duwayd ibn Mujashi' is majhiil (unknown).

+ Ahmad ibn Misa ibn Ishaq al-Himar was only deemed a thigah
(reliable) by Ibn Hibban.* Ibn Hibban is notorious for deeming

unknown narrators as reliable.

The Hadith of Hudhayfah

Ibn ‘Asakir narrates this version of the hadith — from Abu Ishaq Ibrahim
ibn Ibrahim ibn al-Asamm al-Bajali al-'Akkawi — Al-Mubajjal ibn Mansiir
narrated to us — from Yahya ibn ‘Ubayd al-Tanafisi — from Fitr ibn Khalifah
— from Abi al-Tufayl — from Hudhayfah...”s This contains a shahid (supporting

witness report).

1 Al-Dhahabt: Mizan al-I'tidal, 2/327; Tbn Hajar: Lisan al-Mizan, 3/202.
2 Al-Dhahabt: Talkhis al-Mawdu at, hadith no. 137.

3 Ibn ‘Asakir: Tarikh Dimashq, 27/47.

4 Tbn Hibban: Kitab al-Thigat, 8/53.

5 Ibn ‘Asakir: Tarikh Dimashq, 14/63.
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I could not trace Abu Ishaq Ibrahim ibn Ibrahim ibn al-Asamm al-Bajali al-

‘Akkawi, al-Mubajjal ibn Mansiir, and Yahya ibn ‘Ubayd al-Tanafisi.

Ibn ‘Iraq says, “There are several narrators in the various chains of transmission
for this hadith that I was unable to find a biography about. And Allah knows
best.”!

Al-Suytti mentions another chain of transmission of this hadith that is narrated
by Abli Nu‘aym.? It contains the narrator Abui Ishaq. He is a mudallis® (obfuscates

when he narrates) and a mukhtalit (commits serious errors).
It also contains the narrator al-Kudaymi. He is suspected of lying.

It also contains the narrator ‘Umar ibn Ahmad ibn ‘Ali al-Baghdadi. Ibn Tahir

al-MaqdisT says that he narrates fabricated reports from reliable narrators.

In short, all the chains of transmission are sagitah (wholly unreliable). The hadith

is a lie.

1 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/368.
2 Al-SuytT: al-La’alt al-Masni‘ah, 1/350.

3 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Whoever loves me should love ‘Ali. And whoever loves ‘Ali should
love my daughter Fatimah. And whoever loves my daughter Fatimah
should love their children al-Hasan and al-Husayn. They are the two
predecessors of the inhabitants of Jannah. The inhabitants of Jannah
will hasten to see them. Loving them is iman and hating them is
hypocrisy. My intercession—for the fact that I am a noble Prophet
that Allah sent with the truth—is haram for the person who hates
someone from my Ahl al-Bayt. Therefore, love my Ahl al-Bayt and love
‘Al

Ibn ‘Adi narrates (and Ibn al-Jawzi in a similar manner) — ‘Abd Allah ibn Hafs
narrated to us — Bishr ibn al-Walid al-Qadi narrated to us — Hazm ibn Abi Hazm
al-QatiT narrated to us — from Thabit — from Anas who said, “The Prophet

el said..”?

Ibn ‘AdT says, “This hadith is batil (false) with this chain of transmission. Our
teacher (in this chain) fabricated this hadith. The words in this hadith do not

resemble the words of Prophets.”

Al-Dhahabi, al-Suyuti, Ibn ‘Traq, and al-Shawkani followed the same ruling as Ibn

al-Jawzl in determining the hadith a fabrication.?

1 Ibn ‘Adt: al-Kamil, 4/264; Ibn al-Jawzi: Kitab al-Mawdi at, 2/4.
2 Al-Dhahabt: Talkhis al-Mawdii ‘at, hadith no. 153; al-SuyitT: al-La’ali al-Masnii‘ah, 1/370; Tbn ‘Iraq:
Tanzih al-Shari ah, 1/413; al-Shawkant: al-Fawd’id al-Majmii‘ah, hadith no. 342.
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The Messenger of Allah iz.ii- addressed us. I heard him saying, “O
people, whoever hates us, the Ahl al-Bayt, Allah will resurrect him on
the Day of Resurrection as a Jew.” I said, “O Messenger of Allah, even
if he fasts and prays?” He said, “Even if he fasts and prays, and claims
that he is a Muslim. O people, whoever sheds his blood will be saved
from that and he should be made to give jizyah (tax) willingly while
they are humbled. My Ummah was described to me in the clay (i.e.
before the creation of their physical bodies). I passed by the standard

bearers and so I sought repentance for ‘Ali and his Shi‘ah (Followers).”

This hadith is narrated from Jabir &z with the following chains of transmission:

1. Al-Tabarani narrates — ‘Ali ibn Sa‘id al-Razi narrated to us — Harb
ibn Hasan al-Tahhan narrated to us — Hanan ibn Sudayr al-Sayrafi
narrated to us — Sudayf al-Makki narrated to us — Muhammad ibn
‘Alf ibn al-Husayn narrated to us, I have never seen a Muhammadi (i.e. a

Muslim) equal to him — Jabir ibn ‘Abd Allah al-Ansari narrated to us...!

Al-‘Uqayli narrates this hadith, “Ishaq ibn Yahya al-Dihqan narrated to

us — Harb ibn al-Hasan al-Tahhan narrated to us...”?
This hadith contains the following defects:

1 Al-Tabarant; al-Mujam al-Awsat, 4/4002.

2 Al-'Uqaylt: al-Du‘afd’ al-Kabir, 2/180.
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+ Ishaq ibn Yahya al-Dahqan could not be traced.

+ Al-Dhahabi and Ibn Hajar both mention ‘Ali ibn Sa‘id al-Razi.! Both
al-Daraqutni and Ibn Yanus criticized him. Maslamah deemed him
a thiqah (reliable). Several reprehensible things have been reported

from him.

¢+ Harb ibn al-Hasan al-Tahhan’s hadith are not worth much. Al-
Azdi mentioned this. Ibn Hibban mentions him in Kitab al-Thigat;

however, he is a lenient critic.

+ Hanan ibn Sudayr is mentioned by Ibn Hajar among the weak

narrators.?

+ Sudayf is mentioned among the weak narrators by al-Dhahabi, Ibn

Hajar, and al-'Uqayli.

The following people followed Ibn al-Jawzi in ruling the hadith a
fabrication: al-Dhahabi, al-Suyuti, Ibn ‘Iraq, al-Shawkant, and al-Albant.!

2. Al-Sahmi narrates this version with a chain of transmission that is sagit

(wholly unreliable).’ it contains the following defects:

+ I saw al-Daraqutni saying that Aba al-Tahir Ahmad ibn Tsa is a

kadhdhab (liar).

1 Al-Dhahabi: Mizan al-I'tidal, 3/131; Ibn Hajar: Lisan al-Mizan, 4/231.

2 Ibn Hajar: Lisan al-Mizan, 2/367.

3 Al-Dhahabt: Mizan al-I'tidal, 2/115; Ibn Hajar: Lisan al-Mizan, 3/9; al-'Uqaylt: al-Du‘afa’ al-Kabir, 2/180.
4 Al-Dhahabi: Talkhis al-Mawdi'at, hadith no. 153; al-Suyati: al-La‘ali al-Masnii‘ah, 1/371; Ibn ‘Traq:
Tanzih al-Shari‘ah, 1/414; al-Shawkani: al-Fawd’id al-Majmi‘ah, hadith no. 342; al-Albant: Silsilat al-
Ahadith al-Da‘ifah, 10/4919 and 14/6863.

5 Al-SahmT: Tarikh Jurjan, 326, 327.
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« ‘Abd Allah ibn al-Minhal could not be traced.

+ Al-SahmT and al-Khatib mention Abéi Nuaym ‘Abd al-Malik ibn
Ahmad ibn Nuaym.'! However, they do not mention anything

(positive or negative) regarding his status as a narrator.

3. Ibn al-Jawzi narrates this version of the hadith and said, “This hadith is
batil (false). Al-Dhari’ is a kadhdhab (liar).”

It also contains the narrator al-Hasan ibn al-Husayn al-Ni‘ali. He is Ibn

Diima. Al-Khatib suspected him of forging reports.

In short, the hadith is mawdii‘ (fabricated). All of its chains of transmission are

worthless.

1 Al-Sahm: Tarikh Jurjan, 326; al-Khatib: Tartkh Baghdad, 10/431.

2 Ibn al-Jawzt: Kitab al-Mawdi at, 2/6.
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‘All ibn Abi Talib a5 entered and the house was filled with whoever
was inside it. ‘A’ishah was next to the Messenger of Allah is.esi-—
this was before the command of hijab. ‘Ali stood looking to see for
a place to sit. He indicated towards the Messenger of Allah Jis.sie
(i.e. he wanted to sit there). He came and sat between ‘A’ishah and
the Messenger of Allah &s.&if-. The Messenger of Allah iz turned
towards her (after seeing her surprised at the fact ‘Ali sat immediately
next to the Prophet i<ii-) and said, “What do you want from Amir

al-Mu’minin?”

Ibn al-Jawzl narrates this hadith — Muhammad ibn Nasir informed us — al-
Mubarak ibn ‘Abd al-Jabbar informed us — ‘Abd al-Baqt ibn Ahmad informed us
— Muhammad ibn Ja'far ibn ‘Alan informed us — Abu al-Fath al-Azdi narrated to
us — Muhammad ibn Ahmad ibn AbT al-Mugqatil al-‘AratT narrated to us — Ahmad
ibn Yahya al-Sadaft narrated to us — Ahmad ibn Mufaddal narrated to us — Abu
Maryam ‘Abd al-Ghaffar ibn al-Qasim narrated to us — from ‘Abd Allah ibn
Sharik al-‘Amiri who said — Jundub ibn ‘Abd Allah al-Azdi informed me...!

Ibn al-Jawz said, “This hadith is mawdi‘ (fabricated). The person suspected for
forging it is ‘Abd al-Ghaffar.

Abu Maryam is ‘Abd al-Ghaffar ibn al-Qasim al-Ansari. He is not a thigah
(reliable). Abii Dawiid and Ibn al-Madini both deemed him a liar.
1 Ibn al-Jawzt: Kitab al-Mawdii at, 2/10.
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Everyone between him and al-Azdi could not be traced.
There is a difference of opinion regarding the status of ‘Abd Allah ibn Sharik.

Both al-Suyiti and Ibn ‘Iraq followed Ibn al-Jawzi in ruling the hadith a
fabrication.!

1 Al-SuydtT: al-La’ali al-Masnii‘ah, 1/373; Ibn ‘Iraq: Tanzih al-Shari'ah, 1/470.
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On the night of the Battle of Badr, the Messenger of Allah iz~
said, “Who will obtain water for us?” The people resisted. Then ‘Ali
stood up and took hold of a water skin. Thereafter, he went to a well
with a deep and dark hole. He descended into it. Suddenly, Allah
dsss sent wahi (revelation) to Jibril, Mika'il, and Israfil to prepare
to help Muhammad &4 and his group. They descended from the
skies. There was a clamour with them (when they descended) that
frightened whoever heard it. When they faced the well, they all

greeted him out of respect and honour.

Al-QatiT and Ibn Shahin narrate this hadith — ‘Abd Allah ibn Sulayman ibn al-
Ash‘ath narrated to us — Ishaq ibn Ibrahim al-Nahshali narrated to us — Sa‘d
ibn al-Salt narrated to us — Abui al-Jaruid al-Rahbi narrated to us — from Abu

Ishaq al-Hamdani — from al-Harith — from ‘AlL..!
Ibn ‘Asakir and Abli Nu‘aym narrate this hadith from al-Nahshali.?
The chain of transmission contains the following defects:

+ Sa'd ibn al-Salt’s correct name is Sa‘ld. Al-Bukhart and Ibn Abi Hatim
mention his biography without referencing anything (positive or negative)

regarding his status as a narrator. Ibn Hibban, as usual, regarded him as a
thigah (reliable).

1 Al-QatiT: Zawda'id Fada’il al-Sahabah, 2/1049; Ibn Shahin: Sharh Madhahib Ahl al-Sunnah, hadith no. 95.
2 Ibn ‘Asakir: Tarikh Dimashq, 42/337; Abt Nu‘aym: Fadd'il al-Khulafa’ al-Rashidin, hadith no. 29.
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+ The person narrating from him was only regarded as a thigah (reliable) by
Ibn Hibban.

+ Abu al-Jarud al-Rahbi could not be traced. He is the one al-Suytti assumed
that Tbn Hibban deemed a kadhdhab (liar), i.e. Ziyad ibn al-Mundhir.

However, there is no mention of (the name) al-Rahb in his biography.

+ Abii Ishaq is a mudallis' (obfuscates when he narrates) and a mukhtalit

(commits serious errors).
+ Al-Harith is al-A'war. He is accused of lying.

Al-SuyutT and Ibn ‘Traq both mention this hadith in their respective works on

fabrications.? It is mawdii‘ (fabricated).

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]

2 Al-SuyUtT: al-Ziyadat ‘Ala al-Mawdu at, 1/244; Ibn ‘Iraq: Tanzih al-SharTah, 1/395.
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Verily the first four people to enter Jannah are me, you (Ali), al-
Hasan, and al-Husayn. Our descendants will be behind us and our
wives will be behind our descendants. Our shi‘ah (followers) will be to

our right and left.

This hadith is narrated from Ab{ Rafi‘ and ‘Al &g,

The Hadith of Abi Rafi'

Al-Tabarani narrates this version of the hadith — Ahmad ibn al-‘Abbas al-
Murr1 al-QantarT narrated to us — Harb ibn al-Hasan al-Tahhan narrated to
us — Yahya ibn Ya'la narrated to us — from Muhammad ibn ‘Ubayd Allah ibn
Abi Rafi’ — from his father — from his grandfather that the Messenger of Allah
Ao said to ‘AlL.!

This chain of transmission is batil (false). It contains the following defects:

+ Muhammad ibn ‘Ubayd Allah ibn Abi Rafi‘ is matrik (suspected of

forgery), as mentioned previously.
+ Yahya ibn Ya'la al-Aslami is da'if (weak).
+ Harb ibn al-Hasan al-Tahhan is not worth much (laysa bidhak).

Al-Dhahabi says, “The hadith is batil (false) with this chain of transmission.”?

1 Al-Tabarant: al-Mujam al-Kabir, 1/950.
2 Al-Dhahabt: Mizan al-I'tidal, 3/635.
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The Hadith of ‘Alf

Al-QatTT narrates this version of the hadith with a chain of transmission that is

batil (false).! It contains the following defects:
+ Muhammad ibn Yiinus al-Kudaymi is suspected of lying.

+ ‘Umar ibn Musa is Ibn al-Wajith al-Wajihi al-Ansari al-Shami, the
kadhdhab (liar) and wadda“ (fabricator). He is from this generation
(tabagah). Then I found al-Albani authoritatively saying the same thing;
however, his name appears as ‘Amr ibn Misa al-Wajihi by al-Albani. The

correct name is as I have mentioned above.

+ Isma‘il ibn ‘Amr is Ibn Najih al-Bajali al-Kufi. He is munkar al-hadith
(unacceptable in hadith).?

Al-Albant gave preference to his name being Isma‘l ibn ‘Amr al-Asbahant.
He is da'if (weak).’ T have explained in the original work that the correct

name is as [ have mentioned above.

Al-Albani ruled the hadith a fabrication in both of its chains of transmission.* It

is as the said.

1 Al-QatiT: Zawa'id Fada’il al-Sahabah, 2/1068.

2 Ton Hajar: Lisan al-Mizan, 1/425.

3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 12/191.
4 1bid., 10/4931 and 12/5591.
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Verily in al-Firdaws there is a spring that is sweeter than honey,

softer than butter, colder than ice, and more fragrant than musk.

It contains clay from which Allah created us and created our shiah

(followers). Whoever is not from that clay is neither from us nor our

shi‘ah. This is the covenant upon which Allah &5z took the wilayah
of ‘Ali ibn Abi Talib.

Ibn ‘Asakir narrates this hadith — from ‘Ubayd ibn Mihran al-‘Attar — Yahya
ibn ‘Abd Allah ibn al-Hasan — from his father — from Ja‘far ibn Muhammad —
from their father — from their grandfather who said, “The Messenger of Allah

Jssdeidle said..
This hadith is mawdi‘ (fabricated).

Al-Dhahabi said, “Ubayd ibn Mihran Abu ‘Abbad al-Madani is majhil
(unknown). And he possesses a fabricated hadith.”? Al-Dhahabi went on and
quoted the above hadith.

I have not seen anyone deem Yahya ibn ‘Abd Allah ibn al-Hasan a thigah

(reliable). His biography appears in al-Jarh wa al-Ta'dil of Abii Hatim and in other

places.

1 Ibn ‘Asakir: Tarikh Dimashgq, 42/65.
2 Al-Dhahabt; Mizan al-I'tidal, 3/23.
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When the Prophet i« married Fatimah to ‘Ali, Fatimah said, “O
Messenger of Allah, you married me to a poor man, he has nothing.”
The Messenger of Allah Js.&i said, “O Fatimah, are you not pleased
that Allah dssez selected two men from the people of this world: one

of them your father, and the other your husband?”

This hadith is narrated from Ibn ‘Abbas, AbG Hurayrah, ‘Ali al-Hilali, and Aba

Ayyub #adis,

The Hadith of Tbn ‘Abbas

Al-Tabarani narrates this version of the hadith — Muhammad ibn Jabat al-
Jundaysabiiri and al-Hasan ibn ‘Ali al-Ma‘'mari narrated to us — ‘Abd al-Razzaq
narrated to us — from Ma'mar — from Ibn Abi Najih — from Mujahid — from Ibn
‘Abbas...!

This chain of transmission is sagit (wholly unreliable).

I could not trace Muhammad ibn Jabat al-Jundaysaburi.

There is a difference of opinion regarding the status of al-Hasan ibn ‘Ali al-
Ma‘mari; al-Daraqutni regarded him as a thigah (reliable) while Fadlak al-Razi
and Jafar ibn al-Junayd both deemed him a kadhdhab (liar). Others have also

criticised him.?

1 Al-Tabarant: al-Mujam al-Kabir, 11/11153.
2 Ibn Hajar: Lisan al-Mizan, 2/221.
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There may be a ingita“ (break) in this chain of transmission, as it appears in the

next chain of transmission.

Al-Tabarani narrates this version of the hadith with a chain of transmission that

contains the narrator Abu al-Salt ‘Abd al-Salam ibn Salih.! He is suspected of

lying.

It is conceivable that he insterted al-Ma'mar?’s name between him and ‘Abd al-

Razzaq al-Harawl. Perhaps the first chain of transmission has a break.

Al-Harawl enjoys a tabi? (parallel narration) from Ibrahim ibn al-Hajjaj.

However, he is majhil (unknown). Al-Khatib narrates this hadith.?

He also enjoys a tabi' (parallel narration) from Ahmad ibn ‘Abd Allah ibn Zayd
al-Hushaymi. However, he is a kadhdhab (liar). Al-Khatib narrates this hadith, as

does Ibn al-Jawzl in a similar manner.*

The Hadith of Abti Hurayrah

Al-Hakim narrates this version of the hadith with a chain of transmission that
contains the narrator Ahmad ibn Sufyan Abu Bakr al-Tirmidhi.’ He is suspected

of lying.®

Al-Dhahabf says, “In fact, it is mawdi (fabricated) onto Surayj ibn Yiinus.”

1 Al-Tabarant: al-Mujjam al-Kabir, 11/11154.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Al-Khatib: Tarikh Baghdad, 4/195.

4 Al-Khatib: Tarikh Baghdad, 4/196; Ibn al-Jawz: al- Tlal al-Mutanahiyah, 1/353.

5 Al-Hakim: Mustadrak al-Hakim, 3/4645.

6 Al-Dhahabr: Mizan al-I'tidal, 3/457.

7 1bn al-Mulaqqin: Mukhtasar Talkhis al-Dhahabi, 3/1427.
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The Hadith of ‘Alf al-Hilalt

Al-Tabarani narrates (and Ibn ‘Asakir in a similar manner) — Muhammad ibn
Ruzayq ibn Jami al-Misr1 narrated to us — al-Haytham ibn Habib narrated to us —
Sufyan ibn ‘Uyaynah narrated to us — from ‘Al ibn AlT al-Makki al-Hilali — from
his father...! He went on to mention a lengthy hadith.

As mentioned previously, the hadith is mawda (fabricated).

The Hadith of Abai Ayytb

Al-Tabarani narrates this hadith with a chain of transmission that is batil (false).?
Husayn al-Ashqar is da'if (weak).

Qays ibn al-Rabi' is da'if (weak).

‘Abayah ibn Rib1 is worthless (laysa bi shay).

Al-SuyGtT mentions this hadith of Abi Ayytb.® Ibn ‘Irag—following al-Suytti—

also mentioned this hadith in his work on fabrications.*

In short, the hadith is mawdi‘ (fabricated). All of its chains of transmission are
wahiyah (feeble).

Al-Albant mentioned this hadith—with all of its chains of transmission—and
ruled it a fabrication.” However, he missed the above-mentioned version of al-
Tabarani from al-Jundaysabari and al-Ma'marT and the version mentioned last
of AbT Ayyub.

1 Al-Tabarant: al-Mujjam al-Kabir, 3/2675 and al-Mujam al-Awsat, 6/6540; Ibn ‘Asakir: Tarikh Dimashg,
42/130.

2 Al-Tabarant: al- Mujam al-Kabir, 4/4046.

3 Al-Suytt: al-Ziyadat ‘Ala al-Mawdi at, 1/246.

4 Tbn 'Iraq: Tanzih al-SharTah, 1/396.

5 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4898.
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We were with the Prophet i in his masjid on a rainy day. It was
very windy and cloudy. We were assembled around him. Suddenly,
we heard a voice, but we did not see the person (from where the
voice emanated). He said, “Al-Salam ‘alayk, O Messenger of Allah.” The
Prophet ‘& responded, “‘Alayk al-Salam.” And he said, “Respond to
your brother’s salam.” We responded to him. The Messenger of Allah
isddie said, “Who are you?” He said, “I am ‘Urfutah.” The Prophet
Js:&4i- said, “Show us your appearance—may Allah have mercy upon
you.” Salman said, “A hairy and shaggy elderly man (shaykh) appeared
before us. Thick and dense hair—which he tried to conceal—dressed
his face. His eyes were vertically positioned. He had a mouth in his
chest with protruding long teeth. Where his nails were supposed to
be, he had claws like the claws of a predatory animal. When we saw

him, our skin began shivering. We went closer to the Prophet ts.zsie.”

The shaykh said, “O Prophet of Allah, send someone with me who
will call a group of my people (i.e. the jinn) to Islam. I will return him
back to you fully intact, in sha Allah.” The Messenger of Allah ts.eaf
said to his companions, “Who of you will stand up and convey on
my behalf; and for him will be, upon me (i.e. I take it upon myself),
Jannah?” No one stood up. He repeated a second and a third time,
and still, no one stood up. Then ‘Ali (may Allah honour his face) said,
“I (am ready), O Messenger of Allah.” The Prophet isZsf- turned
towards the shaykh and said, “Meet me at al-Harrah tonight, I will
send a man with you. He will decide according to my ruling, speak

with my tongue, and convey to the jinn on my behalf.” Salman said,
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“The shaykh disappeared. We stayed the day. When the Prophet js.&ig-
prayed ‘isha’ and the people left from the masjid, he said, ‘O Salman,
come with me.” And so I went with him. ‘Ali was in front of him, until
we (eventually) reached al-Harrah. We found the shaykh on a camel
that was like (the size of) a sheep. Then there was another camel the
size of a horse. The Messenger of Allah Z:.&ij= mounted ‘Ali onto it and
mounted me behind him. He tied my waist to his waist with a turban,
blindfolded me and said, ‘O Salman, do not open your eyes until you
hear ‘Ali giving the adhan. And what you hear should not frighten you,
for you are safe, in sha Allah.” Thereafter, he advised ‘Ali regarding
whatever he wanted to advise him with. Then he said, ‘Go forth, wa la

quwwatah illa biLlah (there is no strength except with Allah).’

The camel suddenly set out travelling like an ostrich flapping his
wings. ‘Ali was reciting the Qur’an. We spent our night travelling until
the sun rose. ‘Ali gave adhan and made the camel kneel down. He
said, ‘Come down, O Salman.’ I untied the blindfold from my eyes and
came down. The ground was very vast; there were no water, trees,
wood, and stones. When the time for fajr became clear (to pray),
‘Ali made igamah and then stepped forward and led myself and the
shaykh in salah. (While in salah) I continued to hear a sound until
‘Ali completed salah and made salam (i.e. he completed his salah). He
turned and suddenly there was a huge gathering of people; no one
would be able to make them hear (because of how large the gathering
was) except for a khatib with a loud and audible voice. ‘Ali remained
making tasbih of his Lord until the sun rose. Then he stood up as
a khatib and addressed them. A group of evil demons from them
objected (to what ‘Ali said). ‘Ali approached them and said, ‘Are you
disbelieving in the truth? Are you turning away from the Qur’an?
And are you rejecting the verses of Allah?’ Then he raised his eyes
to the skies and said, ‘With the Great Kalimah (word), and the Most
Beautiful Names (al-Asma’ al-Husna), and the Great Resolutions, and
al-Hayy al-Qayyum (the Ever-Living, the Self-Subsisting), the Reviver
of the Dead, the Lord of the earth and skies, O protectors of the jinn
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and the watchers of the Shayatin, the evil foolish servants of Allah,
possessors of the pure souls, descend onto the ember that does not
go out, and the burning flame (star), and the burning flame, and the
nuhas qatil of Alif Lam Mim Sad, and al-Dhariyat (the Scattering Winds),
and Kaf Ha Ya ‘Ayn Sad, and the Ta Sins, and Ya Sin, and Niin wa al-qalam
wa ma yasturin (Nan. By the pen and what they inscribe), and Wa al-
najm idha hawa (By the star when it descends), and Wa al-Tir. Wa kitab
mastiir. Fi ragq manshiir. Wa al-Bayt al-Ma'miir (By the mount. And [by]
a Book inscribed. In parchment spread open. And [by] the frequented
House.), and the agsam (oaths) and the ahkam (rulings), and mawagi‘
al-nujum (by the setting of the stars), why do you hasten to incline
towards the evil demons who are hell-bent on, and arrogantly reject
the verses of the Lord of the worlds?”” Salman said, “I felt the earth
from beneath me tremble. Then, fire descended from the skies.
Everyone who saw it from the jinn was stupefied and fell unconscious
on their faces. I (too) fell on my face (unconscious). Then I regained
my consciousness. Suddenly, there was smoke that profusely began
emanating from the earth. It caused a barrier to be made in-between
me and (being able to see) the foolishness of the evil demons from the
jinn. The smoke remained in the ground for some time. ‘Ali shouted to
them, ‘Raise your heads, for Allah has destroyed the oppressors.”’ Then
‘Ali returned to his khutbah (sermon) and said, ‘O community of jinn,
shayatin, desert demons, Bani Shimrakh and Al Najah, and dwellers
of forts/castles, sand-houses, desolate/deserted places, and all the
shayatin of the lands, know that the earth was filled with justice,
just as it was filled with injustice. This is the truth (And what can be

1M

beyond truth except error? So how are you averted?)””” Salman said,
“The jinn were amazed at his knowledge. They completely submitted
to him and said, ‘We bring iman in Allah, His Messenger, and the
messenger of his Messenger. We do not disbelieve. You are true and

”

trustworthy.”” Salman said, “We left at night on the (same) camel that

we were on. ‘Ali tied my waist to his waist and said, ‘Cover your eyes

1 Strah Yainus: 32.
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and remember Allah inside your self (i.e. in your heart).” We set out;
the camel was flapping (his wings) while the shaykh that came to the
Messenger of Allah Liidi- was in front of us until we arrived at al-
Harrah. This was before sunrise. ‘Ali came down (from the camel) and
so did 1. ‘Ali freed the camel and he departed. We entered Madinah
and prayed fajr with the Prophet i<, When he made salam (i.e.
completed his salah), he saw us. He said to ‘Ali, ‘How did you find the
group of people (i.e. the jinn)?’ He said, ‘They responded (positively)
and submitted.” He narrated to the Prophet i< their story. The
Messenger of Allah Z=-&4i said, ‘Verily they will continue fearing you

until the Day of Resurrection.”

Al-Khara'itT narrates this hadith (and Ibn ‘Asakir in a similar manner) — ‘Abd
Allah ibn Muhammad al-Balawi narrated to us — ‘Umarah ibn Zayd narrated
to us — Abu al-Bakhtari Wahb ibn Wahb narrated to me — Muhammad ibn
Ishaq narrated to me — from Yahya ibn ‘Abd Allah ibn al-Harith — from his father

who said, “Salman al-Farisi narrated to me...”*
This hadith is mawdi‘ (fabricated). It contains the following defects:

¢ Regarding the narrator ‘Abd Allah ibn Muhammad al-Balawi, al-
Daraqutni said that he fabricated hadith.?

+ Regarding the narrator ‘Umarah ibn Zayd, al-Azdi said that he fabricated
hadith.

+ Abu al-Bakhtari Wahb ibn Wahb is a kadhdhab (liar) and a wadda‘

(fabricator).*

1 Al-Khara'iti: Hawatif al-Jinan, 32; Ibn ‘Asakir: Tarikh Dimashgq, 42/338.

2 Al-Dhahabt: Mizan al-I'tidal, 2/491.

3 Ibid., 3/177.

4 Tbn ‘AdT: al-Kamil, 7/63; al-‘Uqaylt: al-Du‘afd’ al-Kabir, 4/324; Ibn Hajar: Lisan al-Mizan, 6/231, 232.
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Hadith 167
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Concerning the verse, ‘Those who spend their wealth [in Allah’s way]
by night and by day, secretly and publicly...”* he said, “It was revealed
regarding ‘Ali. He had four dirhams; he spent one dirham at night,

one dirham in the day, one secretly, and one publicly.”

‘Abd al-Razzaq and others narrate this hadith — ‘Abd al-Wahhab ibn Mujahid

narrated to us — from his father — from Ibn ‘Abbas...2

‘Abd al-Wahhab ibn Mujahid is matriik (suspected of forgery). Sufyan al-ThawrT
deemed him a kadhdhab (liar).

Al-Albani ruled the hadith a fabrication.’

Ibn Taymiyyah mentions several factors when explaining that the hadith is a lie.*

1 surah al-Baqarah: 274.
2 ‘Abd al-Razzaq: Tafsir ‘Abd al-Razzaq, 1/371.
3 Al-Albant: Silsilat al-Ahadith al-Da‘fah, 10/4927.

4 Tbn Taymiyyah: Minhdj al-Sunnah, 7/228.
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Hadith 168

i

‘Al is the protector/vessel of my knowledge.

Tbn ‘Adi and others narrate this hadith — from Dirar ibn Surad — Yahya ibn Tsa
al-Ramli narrated to us — from al-A‘'mash — from ‘Abayah — from Ibn ‘Abbas —
from the Prophet Fs.ifi=...!

Dirar ibn Surad is matriik and is suspected of lying,
Yahya ibn 1sa al-Ramli is da if (weak).
Ibn al-Jawzi said, “This hadith is not authentic.”

Al-DhahabT said, “This hadith contains (the narrator) Dirar ibn Surad. He is

73

matrik (suspected of forgery)

Al-Albani ruled the hadith a fabrication.*

1 Ibn ‘AdT: al-Kamil, 4/101.

2 Tbn al-Jawzt: al-Tlal al-Mutanahiyah, 1/355.

3 Al-Dhahabi: Talkhis al-Tlal, hadith no. 77.

4 Al-Albant: Silsilat al-Ahadith al-Da'ifah, 5/2165.
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A man asked Mu‘awiyah a question and he responded by saying, “Ask
‘Al ibn Abi Talib regarding it, for he is more knowledgeable than
me.” The man said, “Your statement, O Amir al-Mu’minin, is more
beloved to me than the statement of ‘Ali.” He said, “What an evil thing
to say! What a vile thing to bring forth! You dislike a man whom the
Messenger of Allah .&if- used to ‘feed him’ with knowledge. Verily
he said to him, ‘You are unto me as Hariin was to Musa, except that
there is no Prophet after me.” ‘Umar ibn al-Khattab used to ask him
and take from him. I witnessed ‘Umar, whenever an issue proved
difficult for him, he would say, ‘Is ‘Ali ibn Abi Talib around?”” Then
(Mu‘awiyah) said to the man, “Stand—may Allah not make your legs

stand.” And then he erased his name from the Diwan (Register).”

Ibn ‘Asakir narrates this hadith — Aba al-Qasim Zahir ibn Tahir informed us —
Abu Sa‘ld al-Janzaridi informed us — al-Sayyid Aba al-Hasan Muhammad ibn
‘AlTibn al-Husayn informed us — Hamzah ibn Muhammad al-Dihqan informed us
— Muhammad ibn Ytinus informed us — Wahb ibn ‘Uthman al-Basri informed

us — Isma‘l ibn Abi Khalid informed us — from Qays ibn Abi Hazim...!
This hadith is mawdii‘ (fabricated).

Muhammad ibn Yiinus al-Kudaymi is suspected of lying.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/170.
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His teacher and Abii Sa‘id al-Janzariidi could not be traced.

Ibn al-Maghazili narrates this hadith with a chain of transmission that is wah

(feeble).! 1t contains the following defects:
+ Ibn al-Maghazili is daif (weak).

* I could not trace Abii al-Qasim ‘Abd al-Wahid ibn ‘Ali ibn al-‘Abbas al-
Bazzar and Abi al-Qasim ‘Ubayd Allzh ibn Asad al-Bazzar.

+ 1 think Ahmad ibn Yuinus is Muhammad ibn Yunus, mentioned in the

previous chain of transmission.

¢ 1 do not know who his teacher is. I think the correct version is with

Wuhayb, as mentioned previously.

‘Abd Allah ibn Ahmad narrates this hadith with a chain of transmission that
contains the narrator Muhammad ibn Yiinus.? He is al-Kudaymi, the da'if

(weak) narrator. He has also been accused of lying.

It also contains the narrator Wahb. The correct name is, however, Wuyahb. Only

Ibn Hibban regarded him as a thiqah (reliable).
I could not trace his father.

There is a shahid® (supporting witness report) for this hadith narrated by Abd
Nu‘aym and others.* The chain of transmission (also) contains al-Kudaymi, the

one accused of lying.

1 Ibn al-Maghazili: Managib ‘Ali, hadith no. 52.
2 ‘Abd Allah ibn Ahmad: Zawa'id Fadd’il al-Sahabah, 2/1153.
3 For an explanation of this term, please see p. 816 onwards. [translator’s note]

4 Abi Nu‘aym: Hilyat al-Awliyd’, 1/65.
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It also contains the narrator Hurmuz ibn Hawran. He could not be traced.

It can be noticed that the the ‘pivot’ of the hadith is al-Kudaymi. He has been
accused of lying, and narrates from one who is unidentified. The wording of the
hadith is munkar (unacceptable). The Messenger of Allah is:&4{= would not single
out one Sahabi for giving knowledge to; the proof of which is ‘Al’s own testament
in this regard, as mentioned many times before. Some of this will be mentioned
shortly. Based on this, the hadith is mawdi (fabricated) and a lie attributed to the
Messenger of Allah Zssdfie,
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Hadith 170
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Verily the Messenger of Allah iiisi- said in his illness, “Call my
brother for me.” They called Abu Bakr for him and he turned away.
Then he said, “Call my brother for me.” They called ‘Umar for him
and he turned away. Then he said, “Call my brother for me.” They
called ‘Uthman for him and he turned away. Then he said, “Call my
brother for me.” ‘Ali was called for him. He covered him with a cloth
and bent over him (i.e. to tell him something). When ‘Ali (eventually)
left his presence, it was said to him, “What did he say (to you)?” He
said, “He taught me (about the) one thousand doors; each door opens

(another) one thousand doors.”

Ibn ‘AdT and Ibn Hibban narrate this hadith — Aba Ya‘la narrated to us — Kamil
ibn Talhah narrated to us — Ibn Lahi'ah narrated to us — Huyay ibn ‘Abd Allah
narrated to us — from Aba ‘Abd al-Rahman al-Hubuli — from ‘Abd Allah ibn

‘Amr...!
Ibn ‘AdT said that this hadith is munkar (unacceptable).

Ibn al-Jawzl said, “This hadith is not authentic. Ibn Lahi‘ah is dhahib al-hadith
(weak in hadith). Abt Zur‘ah said, “He is not from among those who are considered

a valid form of proof.”

”

Yahya (ibn Ma‘ln) said, “Kamil ibn Talhah is laysa bi shay’ (worthless)

1 Ibn ‘Adt: al-Kamil, 2/450; Ibn Hibban: Kitab al-Majrahin, 2/14.
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Al-Dhahabf said, “This hadith is munkar (unacceptable). It is as if it is mawdi’
(fabricated).”

Al-Albani ruled the hadith to be both munkar (unacceptable) and mawdi’
(fabricated).?

Al-Shawkani mentions this hadith in his work on fabrications.’

Ibn Hajar ruled the hadith to be a lie.*

1 Al-Dhahab: Siyar A'lam al-Nubala’, 8/24.

2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4968, 14/6627.
3 Al-Shawkant: al-Fawa’id al-Majmi ‘ah, hadith no. 328.

4 Tbn Hajar: Fath al-Bart, 5/363.
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Hadith 171
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You will explain to my Ummah what they are differing about after me.

This hadith is narrated by Anas with the following chains of transmission:

1. Al-Hakim narrates this version of the hadith — from Dirar ibn Surad —

Mu'‘tamir ibn Sulayman narrated to us — I heard my father mention from
al-Hasan — from Anas ibn Malik who said, “The Prophet Fsifi> said to
‘Al

Al-Hakim said, “This hadith is sahih (authentic) according to the conditions
of both al-Bukhari and Muslim. They did not include it in their collection.”

Al-Dhahabi disagreed and said, “Rather, it is—according to me—fabricated
by the aforementioned Dirar ibn Surad in the chain of transmission. Ibn
Ma'‘in said he was a kadhdhab (liar).”?

Al-Albani ruled the hadith a fabrication.’

. Abl Nu‘aym narrates this version of the hadith — from Ibrahim ibn
Muhammad ibn Maymiin — ‘Ali ibn ‘Ayyash narrated to us — from al-

Harith ibn Hasirah — from al-Qasim ibn Jundub — from Anas...*

As mentioned previously, this hadith is mawdi' (fabricated). A number of

people have ruled it a fabrication.

1 Al-Hakim: Mustadrak al-Hakim, 3/4620.

2 Tbn al-Mulaqqin: Mukhtasar Talkhis al-Hakim, 3/1348.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4891.

4 Abi Nu‘aym: Hilyat al-Awliyd’, 1/63.
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3. Ibn ‘Asakir narrates this version of the hadith with a chain of transmission
that contains the narrator Abii Hamzah al-Thumali.' He is matritk

(suspected of forgery).

It also contains the narrator Ishaq ibn Muhammad ibn Marwan al-Kafi.

He is not to be considered a form of admissible proof.

It also contains the narrator Abii Ishaq al-Sabii. He is a mudallis®

(obfuscates when he narrates) and a mukhtalit (commits serious errors).

In short, the hadith is mawdi (fabricated) and sagit (wholly unreliable) in all of its

variant chains of transmission.

1 Ibn ‘Asakir: Tarikh Dimashq, 42/386.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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Hadith 172

I made you a sign for what is between me and my Ummah; whoever

does not follow you has disbelieved.

Ibn ‘Asakir narrates this hadith — AbT al-Qasim ‘Alf ibn Ibrahim al-Nasib
informed us — Abt Bakr Ahmad ibn ‘Alf al-Khatib informed us — Abt al-Faraj al-
TanajirT informed me — ‘Umar ibn Ahmad al-Wa'iz informed me — Muhammad
ibn Mahmiid al-Anbari informed us in Basrah — Muhammad ibn al-Qasim ibn
Hashim informed us — my father informed me — ‘Abd al-Samad ibn Sa‘id Aba
‘Abd al-Rahman informed us — al-Fadl ibn Misa informed us — from Wakt —
from al-A‘mash — from Abt Wa'il — from Hudhayfah who said, “The Prophet
e said to AlL.

Ibn ‘Asakir said, “Everyone between al-Fadl and al-Wa'iz is majhiil (unknown) and

unidentified.”

I know one of them: Muhammad ibn Mahmiid al-Anbari. Al-Khatib mentions
him without referencing anything regarding his status (positive or negative) as a

narrator.? Therefore, he is majhil (unknown).

The hadith is mawdii‘ (fabricated) and a lie that has been (falsely) attributed to
the Messenger of Allah ds.&aie.

1 Ibn ‘Asakir: Tarikh Dimashq, 42/387.
2 Al-Khatib: Tarikh Baghdad, 3/261.
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Hadith 173
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May Allah have mercy upon Abu Bakr; he married his daughter to
me, carried me to Dar al-Hijrah (i.e. Madinah), and freed Bilal from his
own wealth. May Allah have mercy upon ‘Umar; he speaks the truth
even if it is bitter. The truth caused him to be left without a friend.
May Allah Have mercy upon ‘Uthman; the angels are shy of him. May
Allah have mercy upon ‘Ali; O Allah, place the truth with him where

he turns.

Al-Tirmidht and others narrate this hadith — from al-Mukhtar ibn Nafi’ — Aba
Hayyan al-Tayml narrated to us — from his father — from ‘Al who said, “The

Messenger of Allah Zs&dfie said...

7

Al-Mukhtar ibn Nafi‘ al-Taymi, it has also been said that he is al-'Ukli, Aba
Ishaq al-Tammar al-Kufi. He is munkar al-hadith (unacceptable in hadith).?

Al-Hakim said, “This hadith is sahih (authentic) according to the conditions of
Imam al-Bukhari and Imam Muslim and they did not include it in their respective

collections.”

Al-Dhahabi disagreed and said, “He (i.e. al-Hakim) said this and (yet) it contains
Mukhtar ibn Nafi'. He is sagit (wholly unreliable). Al-Nasa'T and others said that
he is not a thigah (reliable).”

Al-Dhahabf says (in another place), “Mukhtar ibn Nafi‘ is wah (feeble).”

1 Imam al-Tirmidh: Sunan al-Tirmidhi, 5/3714.
2 Ibn Hajar: Tahdhib al-Tahdhib, 10/62.

3 Ibn al-Mulaqqin: Talkhis al-Mustadrak, 3/1363.
4 Al-Dhahabi: Talkhis al-Tlal, hadith no. 87.
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Hadith 174
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There will be a fitnah (strife) after me. When it occurs, keep to to ‘Ali
ibn Abi Talib; for he was the first person to see me and the first person
to greet me on the Day of Resurrection. He is with me in the highest

heaven. He is the fariq (differentiator) between truth and falsehood.

Ibn ‘Asakir narrates this hadith — Abd al-Fath Yasuf ibn ‘Abd al-Wahid informed
us — Shuja’ informed us — Abi ‘Abd Allah ibn Mandah informed us — Muhammad
ibn Ya'qub informed us — Ibrahim ibn Sulayman ibn ‘Ali al-Himsi informed us
— Ishaq ibn Bishr informed us — Khalid ibn al-Harith informed us — from ‘Awf —
from al-Hasan — from Abu Layla al-Ghifart who said, “I heard the Messenger of

Allah 1sedie say..”

This hadith has been mentioned during the hadith of al-Siddiq al-Akbar?. It is

mawdii‘ (fabricated).

Al-SuyiitT mentions this hadith with another chain of transmission from Aba

Ahmad al-Hakim in al-Kuna.?

The chain of transmission contains the narrator Ibrahim ibn Sulayman al-Khazzaz

al-Kifi. He is matritk (suspected of forgery).

In short, the hadith is mawdii‘ (fabricated) in both of its chains of transmission.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/450.
2 Hadith: 66, mawdi‘ section.

3 Al-Suyiti: al-La’alf al-Masnii‘ah, 1/298.
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(Jabir ibn ‘Abd Allah said,) “I heard ‘Ali reciting the following couplets

while the Messenger of Allah .4 was listening:
I am the brother of al-Mustafa; there is no doubt regarding
my lineage;
I grew up with him and his two grandchildren are my sons;

My grandfather and the grandfather of the Messenger of Allah

is one;
And Fatimah is my wife; no statement can refute this;

I believed in him while all of creation was carrying on and

practicing misguidance, shirk (polytheism), and (in) adversity;

All praise and thanks is for Allah, He has no partner; (He is)
al-Barr (One who is gentle) with His servants, and (He is) al-
Bagi (One who always existed and who will never cease to be)

without any end (eternal).

This hadith is narrated by AbGi Nuaym (and Ibn ‘Asakir in a similar manner) —
‘Abd Allah ibn ‘Abd al-Wahhab narrated to us (I read to him from his original
work) — ‘Abd Allah ibn Ishaq AbG Muhammad al-Khurasani narrated to us in
Baghdad — Muhammad ibn Ab1 Ya'qab al-Dinawart narrated to us — ‘Abd Allah

ibn Muhammad al-Balawi narrated to us — ‘Umarah ibn Zayd narrated to us —
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Bakr ibn Harithah narrated to me — from al-ZuhrT — from ‘Abd al-Rahman ibn
Kab ibn Malik — from Jabir ibn ‘Abd Allah...!

Ibn ‘Asakir narrates this hadith — AbG Bakr Muhammad ibn ‘Abd al-Baqi informed
us — Abii Muhammad al-Jawhari informed us imla’an (he dictated to us) — Abi
al-Husayn Muhammad ibn al-Muzaffar ibn Masa al-Hafiz informed us — Abu al-
Hasan ‘Alf ibn Ahmad ibn Marwan al-MisrT informed us — al-Zubayr ibn Bakkar
informed us — Bakr ibn Harithah narrated to me the hadith...2

Ibn ‘Asakir added in the narration, “So the Messenger of Allah smiled and said,
“You have spoken the truth, 0 ‘Ali”

Al-Dhahabi and Ibn Hajar said, “Al-Daraqutni said regarding ‘Abd Allah ibn
Muhammad al-Balwa from ‘Ammar ibn Yazid, ‘He fabricates hadith (i.e. ‘Abd
Allah ibn Muhammad al-Balwa).””

In Lisan al-Mizan the name appears as “Umarah ibn Zayd.
It remains to be seen who this person is.

I could not trace Bakr ibn Harithah.

1 Abi Nu‘aym: Tarikh Asbahan, 2/60; Ibn ‘Asakir: Tarikh Dimashg, 42/521.
2 Ibn ‘Asakir: Tarikh Dimashq, 42/521.
3 Al-Dhahabt: Mizan al-I'tidal, 2/491; Ibn Hajar: Lisan al-Mizan, 3/338.
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Verily the Prophet 75:&4{> was on ‘Arafah and ‘Ali was in front of
him. He said, “O ‘Ali, come close to me; place your five (fingers) in
my five (fingers). O ‘Ali, you and I were created from a tree, I am its
root and you are its branch. Al-Hasan and al-Husayn are its twigs.
Whoever holds to a branch from the tree, Allah will enter him into

Jannah.”

Ibn Zatiya added, “O ‘Ali, if my Ummah fasted such that they
(eventually) became (thin) like strings, and then they displayed
hatred towards you, Allah will drag them face-first in the Fire (of

Jahannam).”

Ibn ‘Adi narrates this hadith — Al-Hinna'1 and ‘Ali ibn Ishaq ibn Zatiya narrated to
us — ‘Uthman ibn ‘Abd Allah al-Shami narrated to us — Ibn Lahi‘ah informed
us — from Abi al-Zubayr — from Jabir...!

This hadith is mawdii‘ (fabricated). Ibn ‘Adi ruled it a fabrication.

‘Uthman al-Shami is accused of fabricating hadith.?

Al-Suytti mentions this hadith in his work on fabrications.?

1 Ibn ‘Adt: al-Kamil, 5/177.

2 Tbn Hajar: Lisan al-Mizan, 4/143; Burhan al-Din al-Halabi: al-Kashf al-Hathith, p. 179.

3 Al-Suyitt: al-Ziyadat ‘Ala al-Mawdii at, 1/264.
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(Abi Rafi’ said,) “I entered the presence of the Messenger of Allah
while he was asleep, or wahi (revelation) was descending upon him.
Suddenly, there appeared a snake in the house. I was averse to killing
it for fear that I would wake up the Prophet sz, I lie down between
him and the snake; if something happened, I would be there in-between
him (to protect him). The Prophet Ls:z:§ woke up and he was reciting
the verse, ‘Your ally is none but Allah and [therefore] His Messenger and
those who have believed...”* He said, ‘AlhamduliLlah.” He saw me next to
him and said, ‘What makes you lie down here?’ I said, ‘Because of
where this snake is positioned.” He said, ‘Stand before it and kill it.’
And so I killed it. The Prophet i<~ praised Allah and then took
my hand and said, ‘O Abu Rafi', there will be a group of people after
me who will fight ‘Ali; incumbent upon Allah is to wage jihad against
them. Whoever is unable to wage jihad against them with his hand
should do so with his tongue. And whoever is unable to do so with his

tongue should do so with his heart. There is nothing beyond that.””

Al-Tabarani narrates (and AbGi Nu'aym in a similar manner) this hadith —
Muhammad ibn ‘Uthman ibn AbT Shaybah narrated to us — Yahya ibn al-Hasan
ibn Furat narrated to us — ‘All ibn Hashim narrated to us — from Muhammad
ibn ‘Ubayd Allah ibn Abi Rafi' — ‘Awn ibn ‘Abd Allzh ibn Abi Rafi' narrated to
us — from his father — from his grandfather, Aba Rafi"...2

1 Strah al-Ma’idah: 55.
2 Al-Tabarant: al-Mu‘jam al-Kabir, 1/955.
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This chain of transmission is sagit (wholly unreliable). It contains the following

(defects):
+ Muhammad ibn ‘Ubayd Allah is matriik (suspected of forgery).

+ ‘Awn ibn ‘Abd Allah ibn Abi Rafi’s correct name is actually ibn ‘Ubayd
Allah (not ‘Abd Allah). No one besides Ibn Hibban regarded him as a
thigah (reliable). He is notoriously known to be a mutasahil (lenient) by the
scholars in this regard. Ibn Ma‘n’s statement ‘mashhir (famous)’ regarding

him is not a form of tawthiq (deeming reliable).

+ 1did not find anyone write anything regarding Yahya ibn al-Hasan ibn

Furat.

Al-Albani said that this hadith is mawdii (fabricated).!

1 Al-Albant: Silsilat al-Ahadith al-Da'‘ifah, 10/4910.
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Hadith 178

The most knowledgeable of my Ummah after me is ‘Ali ibn Abi Talib.

Al-Daylami narrates this hadith — from Salman al-Farisi marfii'an (attributed to
the Prophet Js:&iiiz).! I saw the hadith in Musnad al-Firdaws without a chain of

transmission.?

Abii Nu‘aym narrates this hadith—as mentioned in Kanz al-Ummal—from ‘Al
marfii‘an (attributed to the Prophet #s.&iflz), “He (i.e. ‘Alf ibn AbT Talib) is the
most knowledgeable of people regarding Allah and the most knowledgeable of

people regarding the love and reverence of the people of La ilaha illa Allah.”

I did not come across its chain of transmission.

1 Al-Daylamt: Musnad al-Firdaws, 1/370.
2 1bid., 1/1494.
3 “Alf al-Muttaq al-Hindt: Kanz al- Ummal, 11/32980.
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I advise you to treat these two well. No one defends and protects them
for my sake except that Allah will grant him a nar (light) that he will
appear with before me on the Day of Resurrection. (Referring to ‘Ali

and al-‘Abbas)

Al-Daylami narrates this hadith from Tbn ‘Abbas marfii‘an (he attributed it to the
Prophet Zs:&di=). 1 did not find its chain of transmission.

1 Al-Daylami: Musnad al-Firdaws, 1/1751.
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Verily the duel of ‘Ali ibn Abi Talib against ‘Amr ibn Wudd on the Day
of Khandagq (i.e. the Battle of the Trench) is more virtuous than all the

good deeds of my Ummah until the Day of Resurrection.

Al-Hakim narrates this hadith — Lu’lu’ ibn ‘Abd Allah al-MugqtadirT narrated to
us in the palace of the khalifah of Baghdad — Abt al-Tayyib Ahmad ibn Ibrahim
ibn ‘Abd al-Wahhab al-Misri narrated to us — Ahmad ibn 1sa al-Kashshab of
Tunisia narrated to us — ‘Amr ibn Abi Salamah narrated to us — Sufyan al-Thawrt
narrated to us — from Bahz ibn Hakim — from his father — from his grandfather

pe 7

who said, “The Messenger of Allah &4z said...

This hadith is mawdii (fabricated).

Ahmad ibn Tsa al-Tunnisi al-Khashshab is a kadhdhab (liar).?
Ibn Hajar said, “This report is fabricated.”

Al-Khatib narrates this hadith from Ishaq ibn Bishr al-Qurashi.’ He is al-Kahili,
the kadhdhab (liar). This has been mentioned previously.

I could not trace Abui Ishaq Ibrahim ibn Muhammad al-Nasibi, al-Hasan ibn

al-Hasan ibn Shaddad, and Muhammad ibn Sinan al-Hanzali.

1 Al-Hakim: Mustadrak al-Hakim, 3/4327.
2 Tbn Hajar: Lisan al-Mizan, 1/240.

3 Ibn Hajar: Ithaf al-Maharah, 13/332.

4 Al-Khatib: Tarikh Baghdad, 13/19.
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I emigrated to the Messenger of Allah iz Once, while I was

with him one day, he said to me, “O ‘Amr, should I show you a dabbah

(animal) of Jannah that eats food, drinks beverages, and walks in the

marketplaces?” 1 said, “But of course, may my father and mother

be sacrificed.” He said, “This is a dabbah of Jannah.” And he pointed
towards ‘Ali ibn Abi Talib.

This is narrated — from ‘Amr ibn al-Hamiq. Al-Haythami said, “Al-Tabarani

narrates this hadith. It contains several da'if (weak) narrators.”

I was unable to locate it.

1 Al-Haythamt: Majma’ al-Zawa'id, 1/400.
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Jibril descended and said, “O Muhammad, verily Allah s sends his
salam (greetings) and says to you, ‘Every one of the Ummah will come
on the Day of Resurrection thirsty, except for that person who loves

Abt Bakr, Umar, ‘Uthman, and ‘Ali.””

Al-RafiT narrates this hadith—as it appears in al-Kanz from Aba Hurayrah
marfian (he attributed it to the Prophet Zs.&ii=).! He did not cite a chain of

transmission for us to investigate.

1 ‘Alf al-Muttaqi al-Hindt: Kanz al-‘Ummal, 11/33093.
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“0 “Alj, verily you and your shi‘ah (followers) will soon appear before
Allah well-pleased and pleasing to Him. And your enemy will appear
before Him enraged with their heads (kept) aloft.” Then ‘Ali gathered

his on his neck to show them how...

This hadith is narrated from ‘Alf and Aba Rafi‘ &g,

The Hadith of ‘Al

Al-Tabarani narrates this version of the hadith:

‘Ali ibn Sa‘id al-Razi narrated to us — Muhammad ibn ‘Ubayd al-Muharibi
narrated to us — ‘Abd al-Karim Aba Ya'fur narrated to us — from Jabir — from
Abt al-Tufayl — from ‘Abd Allah ibn Nujayy, “Verily ‘Ali came on the Day of Basrah
(i.e. before the Battle of Jamal) with some gold or silver. He made a mark in it and
said, ‘Become white and yellow and dazzle other than me (i.e. do not deceive me).
Dazzle the people of al-Sham (i.e. at the Battle of Siffin) tomorrow when they
come to know of you.” His statement troubled everyone. This was mentioned
to him and so he called for the people. They entered his presence and he said,
“Verily my khalil (bosom friend) said...” And then he mentioned the hadith.

This chain is sakit (wholly unreliable). It contains the following defects:
+ ‘Abd al-Karim ibn Ya‘fur Abu Yafur al-Jufi. Ibn Hibban said he is

unknown but still mentioned him among the reliable narrators as is his

habit (to deem unknown narrators reliable).
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+ ‘Ali ibn Sa‘id al-Razi is among the Huffaz of hadith but he is da'f.
« Jabir is Jabir al-Ju'fi, who is accused of forging hadith.

Al-Haytham in discrediting this narration sufficed on citing Jabir al-Ju'ft as the

reason.

The Hadith of Abii Rafi'

Al-Tabarani narrates this version of the hadith with a chain of transmission that
is batil (false).! it contains the narrator Muhammad ibn ‘Ubayd Allah ibn Abi

Rafi'. He is matritk (suspected of forgery), as mentioned previously.

It also contains the narrator Harb ibn al-Hasan al-Tahhan. He is laysa bi dhak

(not worth much).

It also contains the narrator Yahya ibn Ya'la al-Aslami. As mentioned, he is da'if

(weak).

Al-Albani ruled this hadith a fabrication?

1 Al-Tabarant: al-Mujam al-Kabir, 1/948.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 12/5589.
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By Him in Whose hand my soul is! Had it not been that groups from

my Ummah say regarding you what the Christians say regarding Tsa

ibn Maryam, I would say something about you today such that you

would not pass by a group of Muslims except that they would collect

the dirt from beneath your feet (out of love for you) seeking barakah
(blessings) thereby.

This hadith is narrated by al-Tabarani — from Muhammad ibn ‘Ubayd Allah ibn
Abi Rafi' — from his father — from his grandfather (who said) that the Messenger
of Allah A5.&4e said to “All..!

Al-ShajarT’s (similar) narration has already been mentioned.? The wording is as

follows:
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0 “Alf, verily there is in you the like of Tsa swi; The Nasara (Christians)
loved him to such an extent that they raised him to a status that he is
not deserving of. And the Yahiid (Jews) hated him to such an extent that
they slandered his mother. Had it not been that groups from my Ummah
say regarding you what the Christians say regarding the Masih, Tsa ibn

Maryam, I would say something about you such that you would not pass

1 Al-Tabarant: al-Mujam al-Kabir, 1/951.
2 See Section 2: hadith 10 [translator’s note]
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by a group of Muslims from my Ummah except that they would collect
your dirt (from beneath your feet) and the leftover water you used for
purification purposes (seeking barakah (blessings) therefrom); however,
you are my brother, my wazir (advisor), my close friend, my inheritor, and

the Ka'bah of my knowledge.
This hadith is also mawdii (fabricated).
Miusa ibn Ibrahim al-Marwazi al-A‘'war’s name is either Abti ‘Imran al-
Marwazi, in which case Yahya ibn Ma‘in deemed a kadhdhab (liar) and al-
Daraqutni and others said that he is matritk (suspected of forgery) or he is majhiil
(unknown).
Abu Bakr Muhammad ibn Zakariyya al-Marwazi could not be traced.

Al-Ashnani, as will be mentioned shortly, is da‘f (weak).

Al-Albani ruled the hadith a fabrication.!

1 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 12/5592.
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... Then a caller will call out from beneath the ‘Arsh (Throne), “What
an excellent father your father, Ibrahim is! And what an excellent
brother your brother, ‘Ali is!” Rejoice, O ‘Ali! You will be clothed when
I am clothed, you will be called when I am called, and you will be

greeted when I am greeted.

This hadith is narrated from Mahdgj ibn Zayd and “AlT &zgis,

The Hadith of Mahdgj ibn Zayd

Al-QatiT and Ibn ‘Asakir narrate this version of the hadith with a chain of
transmission from Mahddj ibn Zayd.! They went on to mention a lengthy hadith

which contains the above words.

This has already been mentioned in the hadith of the standard.?

The Hadith of ‘Alf

Ibn ‘Asakir and Ibn al-Maghazili narrate this version of the hadith — from ‘Abd
Allah ibn ‘Ali ibn Ahmad ibn ‘Amir al-Ta'1 — my father narrated to me — ‘All
ibn Miisa al-Rida narrated to me — from his father, Misa — from his father, Ja'far
ibn Muhammad — from his father, Muhammad ibn ‘Alf — from his father, ‘AlT ibn

al-Husayn — from his father, al-Husayn — from his father, ‘Alf...>

1 Al-QatiT: Zawa'id Fada’il al-Sahabah, 2/1131; Ibn ‘Asakir: Tarikh Dimashgq, 42/53.
2 Hadith: 72, Mawdi' section.
3 Ibn ‘Asakir: Tarikh Dimashq, 42/57, 58; Ibn al-Maghazili: Mandagib ‘Alf, hadith no. 96.
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As mentioned previously, ‘Abd Allah ibn ‘Ali ibn Ahmad ibn ‘Amir al-Ta'i and
his father have both been accused of lying.

I have mentioned in the original work two tabi” (supporting parallel narrations)

for al-Ta't; however, they too contain kadhdhabs (liars) like him.

Ibn al-Jawzi narrates this hadith with a chain of transmission that contains
the narrators ‘Amr ibn Nasr al-Naysabiiri and ‘Uthman ibn ‘Abd Allah al-
Maghribi.? I could not trace either of them.

It also contains the narrator Muslim ibn Khalid al-Zanji. He is da‘if (weak).

Ibn al-Jawzl said, “This hadith is not authentic. Ibn al-MadinT said Muslim ibn

Khalid is laysa bi shay’ (worthless).”

Al-Dhahabi said, “The chain of transmission contains ‘Uthman ibn ‘Abd Allah.
He forged the report onto al-Zanj1.”

In short, the hadith is a lie. As mentioned, al-Dhahabi, al-Suyiti, and al-Albani all
ruled the hadith to be a fabrication.

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 Ibn al-Jawzt: al-Ilal al-Mutanahiyah, 1/346.
3 Al-Dhahabi: Talkhis al-Tlal, hadith no. 75.
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Verily the Prophet ‘.- dressed ‘Ali with a turban that was known
as al-Sahab. ‘Ali entered one day with it on and the Prophet iz~

said, “This is ‘Ali. He has entered wearing al-Sahab.”

Ja'far said, “My father said: ‘They distorted it and said: “Ali entered

on clouds (al-Sahab).””

Ibn ‘Adi narrates this hadith — Zakariyya ibn Yahya al-Busti narrated to us —
Muhammad ibn al-Wazir al-WasitT narrated to us — Mas‘adah ibn al-Yasa'

narrated to us — from Ja‘far ibn Muhammad — from his father...!
Abi al-Shaykh narrates this hadith from Muhammad ibn al-Wazir.?

Regarding the narrator Mas‘adah ibn al-Yasa', al-Dhahabi said, “He is halik
(destroyed). Abt Dawiid deemed him a kadhdhab (liar).”

(In another place), al-Dhahabi said, “It contains Mas‘adah ibn al-Yasa'. He is

saqit (wholly unreliable).”*

Al-Albani ruled the hadith to be a fabrication.’

1 Ibn ‘Adt: al-Kamil, 6/390.

2 Abii al-Shaykh: Akhlaq al-Nabi, 2/307.

3 Al-Dhahabi: Mizan al-I'tidal, 4/98.

4 Al-Dhahabt: Talkhis al-Tlal al-Mutanahiyah, hadith 76.
5 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4881.

744



Hadith 187
.LL:B‘rﬁCPYJ‘azjgliajy;‘dywiﬁwhw

Sufficient for you (is the fact that) your lover will not experience grief
at the time of his death, loneliness in his grave, and fear on the Day

of Resurrection.

Al-Khatib narrates this hadith — from Abu al-Hasan Ahmad ibn al-Husayn al-
Birti — Abui Dharr al-Ba‘labakki narrated to us — ‘Aliyyak narrated to us —
Ahmad ibn Muhammad al-Hashimi narrated to us — Marwan ibn Muhammad
narrated to us — Khalaf al-AshjaT informed us — from Sufyan al-Thawri — from
Mansir ibn al-Mu‘tamir — from his mother — from his grandmother — from

‘N’ishah who said, “1 heard the Prophet #5.£4{z say to ‘Alf..™
Al-Birti is majhiil (unknown) and the report is munkar (unacceptable).?

Ibn Hajar added, “The chain of transmission is made up as well. No one in it is

identifiable except for ‘A’ishah, Mansiir, and al-Thawri.”

Al-Dhahabf said, “The chain of transmission is muzlim (murky). It was fabricated

onto Sufyan (al-Thawri).”*

Al-SuyitT mentions this hadith in his work on fabrications.’

1 Al-Khatib: Tarikh Baghdad, 4/102.

2 Al-Khatib: Tarikh Baghdad, 4/101; al-Dhahabt: Mizan al-I'tidal, 1/94.
3 Ibn Hajar: Lisan al-Mizan, 1/162.

4 Al-Dhahab: Talkhis al-Ilal, hadith no. 84.

5 Al-Suyutt: al-Ziyadat ‘Ala al-Mawdi at, 1/271.
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On the Day of Resurrection, Abti Bakr will be upon one of the pillars of
the Hawd (Pond), ‘Umar will be on the second, Uthman on the third,
and ‘Ali on the fourth. Whoever shows hatred towards one of them,

the other will not give him to drink.

This hadith is narrated from Ibn ‘Abbas, Anas, and Jabir #zgis,
The Hadith of Tbn ‘Abbas
This version of the hadith has the following two chains of transmission:

1. (Narrated) from Ibrahim ibn ‘Abd Allah ibn Khalid al-Missisi — from
Waki' — from Sufyan — from ‘Amr ibn Dinar — from Ibn ‘Abbas — from the

Prophet As. e,
Ibn Hibban mentions this hadith in Kitab al-Majrihin.!
Ibrahim ibn ‘Abd Allah ibn Khalid al-Missisi is a kadhdhab (liar).

Tbn al-Jawzi says, “This hadith is mawdi‘ (fabricated). Ibrahim al-Missisi

is accused of fabricating it.”

Al-Dhahabf said, “This person is a kadhdhab (liar).”

1 Ibn Hibban: Kitab al-Majrihin, 1/116.
2 Ibn al-Jawzt: al-Ilal al-Mutanahiyah, 1/253.
3 Al-Dhahabrt: Mizan al-I'tidal, 1/41.
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Al-Suytti mentions this version of the hadith in his work on fabrications.!

2. Ibnal-Najjar narrates this version from Abii al-Hasan ‘Ali ibn Muhammad
ibn al-Tayyib — Abu al-Hasan Ahmad ibn al-Muzaffar ibn Ahmad
al-‘Attar informed us — Abii al-Hasan Ahmad ibn Sahlan ibn Jabir
narrated to us — Abii ‘Amr ‘Uthman ibn 1sa ibn Hasan al-Baradani
(famously known as al-Kays) narrated to us — Muhammad ibn Ahmad
ibn ‘Abd Allah al-Shaybani narrated to us — Muhammad ibn al-Sabbah
ibn Isma‘il ibn Zakariyya narrated to us — from Muhammad ibn ‘Awn
al-Khurasani — from ‘Abd Allah ibn al-‘Abbas...2

This chain of transmission is sagit (wholly unreliable).

Muhammad ibn ‘Awn Abu ‘Abd Allah al-Khurasani is not a thigah
(reliable). He is matritk al-hadith (suspected of forgery in hadith).

[ have yet to see anyone regard Abu al-Hasan Ahmad ibn al-Muzaffar
ibn Ahmad al-‘Attar as a thiqah (reliable).

I could not trace the remaining narrators; they are five in total.

Al-Suyuti mentions this hadith in his work on fabricated hadith.’ Ibn ‘Traq
followed suit and mentioned this hadith in his work on fabricated hadith.*

The Hadith of Anas

Abt Bakr al-ShafiTnarrates this version of the hadith with a chain of transmission

that contains narrators that are mostly majhil (unknown).®
It contains the narrator ‘Ali ibn ‘Asim al-Wasiti. Most hadith critics have regarded

1 Al-Suyttt: al-Ziyadat ‘Al al-Mawdi at, 1/286.
2 Ibn al-Najjar: Dhaykh Tarikh Baghdad, 17/153.
3 Al-Suytt: al-Ziyadat ‘Ald al-Mawdi at, 1/283.
4 Tbn ‘Iraq: Tanzih al-SharTah, 1/406.

5 Abi Bakr al-ShafiT: al-Ghaylaniyyat, 1/63.
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him as da‘if (weak). Ibn Ma'‘in and Yazid ibn Hariin deemed him a kadhdhab (liar).
Imam Ahmad denied that he lied.

Ibn al-Jawzi says, “This hadith is not authentic.”
Al-Dhahabi says< “This hadith is batil (false).”
Al-Suytti mentions this hadith in his work on fabrications.?

Ibn ‘Asakir narrates this version of the hadith with a chain of transmission that
contains the narrator Abu ‘Abd Allah al-'Umari, Bishr ibn Dawiuid al-Qurashi,

and Mas‘td ibn Sabiir.’ I could not trace any of them.

The Hadith of Jabir

Ibn ‘Asakir includes this hadith in Tarikh Dimashq — from Muhammad ibn
Zakariyya al-Ghalabi.* As mentioned previously, he is a kadhdhab (liar).

Al-SuyitT mentions this version of the hadith from Ibn ‘Asdkir among the
fabricated hadiths.’ The defect he found in it was on account of al-Ghalabi.

In short, the hadith is mawdii' (fabricated) in all of its variant chains of

transmission.

1 Al-Dhahabt: Talkhis al-Tlal, hadith no. 87.

2 Al-S uyitt: al-Ziyadat ‘Ala al-Mawdi at, 1/284.

3 Ibn ‘Asakir: Tarikh Dimashgq, 30/157-158.

4 1bid., 39/132.

5 Al-Suyuti: al-Ziyadat ‘Ala al-Mawdii at, 1/285-286.
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I washed the Prophet ii<ii- and drank the water from the orbits of
his eyes. On account of this, I inherited the knowledge of the first and
last people.

(Narrated) from ‘Alf sediss.

Al-Nawawf said that this hadith is not sahih (authentic).
Al-Shawkani mentions this hadith in his work of fabrications.!

It also appears in al-Maqasid al-Hasanah, Kashf al-Khafa’, al-Tadhkirah, al-Masna* ft
Ma'rifat al-Hadith al-Mawdu', al-Lu’lu’ al-Marsu" fima la Asl lahu aw bi Aslihi Mawdu',
and al-Asrar al-Marfii‘ah.?

1 Al-Shawkant: al-Fawd'id al-Majmi ‘ah, hadith no. 332.

2 Al-Sakhawt: al-Maqasid al-Hasanah, p. 875; al-‘Ajlunt: Kashf al-Khafa’, 2/2077; al-Zarkash: al-Tadhkirah,
p. 193; ‘AlT al-Qart: al-Masni‘ fi Ma'rifat al-Hadith al-Mawda', 246; al-QawuqjT: al-Lu’lu’ al-Marsa' fima la Asl
lahu aw bi Aslihi Mawdi', p. 440; ‘AlT al-QarT: al-Asrar al-Marfa‘ah, p. 374.
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“0 “Ali, take to the door and do not let anyone in (where I am), for
there is a congregation of angels by me. They sought permission
from their Lord to visit me.” So ‘Ali took to the door. ‘Umar came
and sought permission (to enter) and said, “O ‘Ali, permit me to enter
the presence of the Messenger of Allah iz<ii-.” He said, “There is
no permission to enter (the presence) of the Messenger of Allah.” He
said, “Why not?” He said, “Because there is a congregation of angels
by him. They sought permission from their Lord to visit him.” He
said, “How many are they, O ‘Ali?” He said, “Three hundred and
sixty angels.” Thereafter, the Prophet i&ii- ordered ‘Ali to open the
door. ‘Umar mentioned what transpired (between him and ‘Ali) to the
Messenger of Allah iz.zii- and said. “O Messenger of Allah, verily he
(i.e. ‘Ali) informed me that a congregation of angels sought permission
from their Lord 45252 to visit you. And he informed me, O Messenger
of Allah, that their total amount is three hundred and sixty angels.”
The Messenger of Allah i said to ‘Ali, “You informed (him) about
the congregation?” He said, “Yes, O Messenger of Allah.” He said,
“And you informed him how many they were?” He said, “Yes.” The
Prophet s asked, “How many, O ‘Ali?” He said, “Three hundred
and sixty angels.” He said, “And how did you know that?” He said, “I
heard three hundred and sixty (different) tones and realized there
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are three hundred and sixty angels.” The Messenger of Allah js.zig-
(gently) struck ‘Ali on the chest and said, “May Allah increase you in
iman (faith) and knowledge.”

Al-Harith narrates this hadith — ‘Abd al-Rahim ibn Waqid al-Khurasani
narrated to us — Hammad ibn ‘Amr narrated to us — Isma‘il ibn Rafi‘ narrated
to us — from Zayd ibn Aslam or Muhammad ibn al-Munkadir—the doubt is from
Hammad—who said, “The Prophet As.&4(> said to ‘Alf...”

This hadith is a lie. Hammad ibn ‘Amr al-Nasibi is a kadhdhab (liar).
His teacher (Isma‘il ibn Rafi’) is matrik (suspected of forgery).

Regarding ‘Abd al-Rahim, al-Khatib says, “His hadith contain strange and
unacceptable elements because they come from da‘if (weak) and majhiil

(unknown) narrators.”

Ibn Hibban—as is his habit—regarded him as a thigah (reliable).?

1 Ibn Abi Usamah: Bughyat al-Bahith ‘an Zawd'’id Musnad al-Harith, 2/982.
2 Al-Khatib: Tarikh Baghdad, 11/85.
3 Ibn Hibban: al-Thigat, 8/413.
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“This is the amir (leader) of the righteous and the killer of the
profligates. Triumphant is he who assists him. Forsaken is the one
who abandons him.” He prolonged his voice with these words and
then said, “I am the city of knowledge and “Ali is its door. Whoever

desires wisdom should come to the door.”

Al-Hakim and others narrate this hadith — from Ahmad ibn ‘Abd Allah ibn Yazid
al-Muktib — ‘Abd al-Razzaq narrated to us — al-ThawrT narrated to us — from
‘Abd Allah ibn ‘Uthman ibn Khuthaym — from ‘Abd al-Rahman ibn ‘Uthman who
said, “I heard Jabir ibn ‘Abd Alldh say, ‘1 heard the Messenger of Allah s edie
say on the Day of al-Hudaybiyyah while holding the upper arm of ‘Ali ibn Abi
Talib...”?

The wording of the hadith is Ibn Hibban’s.

It has already been stated in the hadith of “I am the city of knowledge and ‘Alf is

its door” that it is mawdi‘ (fabricated).

Al-Albani ruled the first portion of the hadith as fabricated.?

1 Al-Hakim: Mustadrak al-Hakim, 3/4639-4644.
2 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 1/357.
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Everything has a foundation, and the foundation of iman (faith) is
filial god- consciousness. Everything has a branch, and the branch
of iman is patience. Everything has a pinnacle, and the pinnacle of
this Ummabh is my uncle, al-‘Abbas. Everyone has grandchildren, and
the grandchildren of this Ummah are my two beloveds, al-Hasan and
al-Husayn. Everything has a wing, and the wing of this Ummabh is
Abiu Bakr and ‘Umar. Everything has a shield, and the shield of this
Ummabh is ‘Ali ibn Abi Talib.

Al-Khatib narrates this hadith — from Ibrahim ibn al-Hakam ibn Zuhayr —
from his father — from ‘Ata’ ibn Abi Rabah — from Ibn ‘Abbas who said, “The
Messenger of Allah A4 said...™

Al-Hakam ibn Zuhayr and his son, Ibrahim, are both kadhdhabs (liars).

Al-SuyiitT mentions this hadith in his work on fabrications.? Ibn ‘Iraq and al-

Albani followed suit and mention it in their respective work on fabrications.?

1 Al-Khatib: al-Muttafiq wa al-Muftariq, 3/968.
3 Ibn ‘Iraq: Tanzih al-SharTah, 1/389; al-Albant: Silsilat al-Ahadith al-Da ifah, 4/1913.
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When the Messenger of Allah iz.£if came from the Battle of Khaybar,
the (following) verse was revealed, ‘When the victory of Allah has come
and the conquest,” until the end of the incident. The Messenger of
Allah iz said, “O “Ali, O Fatimah bint Muhammad, the victory
of Allah and the conquest has come. ‘And you see the people entering
into the religion of Allah in multitudes. Then exalt [Him] with praise of
your Lord and ask forgiveness of Him. Indeed, He is ever Accepting of
repentance’? On condition that there is jihad among the Believers
after me.” “Ali said, “Based on what should we fight the Believers,

”

those that say ‘we believe.”” He said, “Based on innovations in Din
and when they practice based upon their own opinion, and there are
no opinions in Din; verily the Din is from the Lord, his instructions
and his prohibitions.” ‘Ali said, “O Messenger of Allah, what if a
matter arises regarding which nothing has been revealed in the
Qur’an not anything stipulated for it from your Sunnah?” He said,
“You will consult with the devout worshippers from the believers
and not rule upon a specific opinion. Were I to appoint anyone as my
successor, none would be more worthy of the post than you; due to

your precedence in embracing Islam, your relation to the Messenger

1 Strah al-Nasr: 1.
2 1bid., 2, 3.
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of Allah 256, being my son-in-law, and the Queen of the Believing
Women being in your wedlock. Before that, the difficult borne by Aba
Talib for my sake. Now that the Qur’an has been revealed, I am eager

to reciprocate that through his son. ”

Al-Tabarani narrates this hadith (and al-Diya’ in a similar manner) — Muhammad
ibn ‘AlT al-Marwazi narrated to us — Abi al-Darda’ ‘Abd al-‘Aziz ibn al-Munib
narrated to us — Ishaq ibn ‘Abd Allah ibn Kaysan narrated to us — my father

narrated to me — from ‘Tkrimah — from Ibn ‘Abbas...”*

Regarding Ishaq ibn ‘Abd Allah ibn Kaysan, al-BukharT said he is munkar al-
hadith (unacceptable in hadith). His father is da‘if (weak).

Ibn Hajar ruled the hadith a fabrication.?

Al-Albani said, “It is mawdi‘ (fabricated). The signs of fabrication are clearly

evident on it.”?

The hadith is as al-Albani said.

1 Al-Tabarant: al-Mujjam al-Kabir, 11/12042; al-Diya’: al-Mukhtarah, 12/153.
2 Ibn Hajar: Tahdhib al-Tahdhib, 5/325.
3 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 14/6814.
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If thickets were pens, and the ocean was ink, and the jinn were
considered hisab (reckoning) and man was considered a kitab (book),

they would not be able to enumerate the virtues of ‘Al

Nar al-Huda Abt Talib al-Zaynabi narrates this hadith — from Muhammad ibn
Ahmad ibn ‘Ali ibn al-Husayn ibn Shadhan — from al-Mu‘afa ibn Zakariyya —
from Muhammad ibn Ahamd ibn Abi al-Thalj — from al-Hasan ibn Muhammad
ibn Bahram — from Yaisuf ibn Masa al-Qattan — from Jarir — from Layth — from
Mujahid — from Ibn ‘Abbas who said, “The Messenger of Allah A4 said...”

Al-Dhahabi mentions this hadith and says, “This is a lie.

Thereafter, al-Dhahabi says, “’Nir al-Huda narrated — from him (Muhammad
ibn Ahmad ibn ‘Ali ibn al-Husayn ibn Shadhan)— Al-Hasan ibn Ahmad al-
Makhladi narrated to us — from Husayn ibn Ishag — from Muhammad ibn
Zakariyya — from Ja‘far ibn Muhammad ibn ‘Ammar — from his father — from
Ja‘far ibn Muhammad — from his father — from his grandfather — from his father
— from ‘Ali marfi‘an (he attributed it to the Prophet &&=, “Verily Allah has
granted ‘AlT so many virtues that they cannot be enumerated. Whoever affirms
a virtue for him, Allah will forgive his past sins. Whoever writes a virtue for him,
the angels will continue seeking forgiveness for him as long as the kitab (book)
remains. Whoever attentively listens to a virtue of his, Allah will forgive the sins
that he earned with his sight. Looking at ‘Ali is ‘ibadah (worship). Allah does not
accept the iman (belief) of a servant except with his wala’ (allegiance) and bara’ah

(disavowal) from his enemies. This is of the most reprehensible forgeries.”

1 Al-Dhahabt: Mizan al-I'tidal, 3/466.
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Akhtab Khawarizmi cites several false reprehensible and weak ahadith from this
dajjal, Ibn Shadhan, regarding the virtues al-Sayyid ‘Alf. From those ahadith—
with a chain of transmission that is muzlim (murky) is: (Narrated) from Malik, from
Nafi', from Ibn ‘Umar marfii‘an (attributed to the Prophet Aseif), “Whoever
loves ‘Ali, Allah will grant him for every vein in his body a city in Jannah.”

Ibn Hajar followed al-Dhahabf in this regard.!

1 Tbn Hajar: Lisan al-Mizan, 5/62.
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I was granted five qualities regarding ‘Alj, they are more beloved to
me than the Dunya and what it contains. As for one, he will be what I
lean on in front of Allah until He completes the hisab (reckoning). As
for the second, the standard of praise will be in his hand (while) Adam
and his entire progeny will be underneath it. As for the third, he will
be standing at the center of my Hawd (Pond) giving to drink whoever
he knows from my Ummah. As for the fourth, he will conceal my
‘awrah and he will hand me over to Allah ds%-2, As for the fifth, I do not
fear that he will commit zina (fornication) after being chaste (ihsan),

nor do I fear that he will become a disbeliever after having iman.

This hadith is narrated from Abt Sa‘id, ‘Alf, and Ibn ‘Abbas #edis.

The Hadith of Abii Sa‘id

Al-QatTT narrates this version of the hadith — Muhammad ibn Hisham ibn al-
BakhtarT narrated to us — al-Husayn ibn ‘Ubayd Allah al-Tjli narrated to us —
al-Fudayl ibn Marziiq narrated to us — from ‘Atiyyah al-‘Awfi — from Aba Sa‘ld
al-KhudrT who said, “The Messenger of Allah &2 said...”™

This chain of transmission is sagit (wholly unreliable). Al-Husayn al-Tjli
fabricates hadith.

‘Atiyyah al-‘Awfi is da'if (weak) and a mudallis? (obfuscates when he narrates).

1 Al-Qati: Zawa'id Fada'il al-Sahabah, 2/1127.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
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The Hadith of ‘Alf

This version of the hadith has two chains of transmission:

1. Al-‘Ugayli narrates with a chain of transmission that is sagit (wholly
unreliable).! It contains the narrator Khalaf ibn Mubarak. His hadith do
not enjoy any mutdba at? (supporting parallel narrations) and he is majhiil

(unknown).

It also contains the narrator al-Harith al-A‘'war. He is matriik (suspected
of forgery).

It also contains the narrator Abii Ishaq. He is a mudallis (obfuscates when

he narrates) and a mukhtalit (commits serious errors).
It also contains the narrator Sharik. He has elements of weakness.

2. Al-Khatib narrates with a chain of transmission that is batil (false).’ It

contains the narrator Tsa. He is munkar al-hadith (unacceptable in hadith).

It also contains the narrator Ahmad ibn Ghalib. Al-Khatib did not mention

anything regarding his status as a narrator.
Al-Albani mentioned this hadith and ruled it a fabrication.’

The Hadith of Ibn ‘Abbas

This version of the hadith has two chains of transmission:

1 Al-'Uqaylt: al-Du‘afa’ al-Kabir, 2/22.

2 For an explanation of this term, please see p. 816 onwards. [translator’s note]
3 Al-Khattb: Tarikh Baghdad, 4/339.

4 Al-Albant: Silsilat al-Ahadith al-Da‘ifah, 10/4957.

759



1. Ibn ‘Asakir narrates this hadith with a chain of transmission that contains

the narrator ‘Amr ibn ‘Uthman.' He could not be traced.

It also contains the narrators ‘Abd Allah ibn Mas‘td al-Shami and Yasin

ibn Muhammad ibn Ayman. I could not trace who they are.

It also contains the narrator Abai Salih. It remains to be seen who he is.
There are many people with this name. He can possibly be Badham, the

da'if (weak) narrator.

2. Al-Uqayli narrates this hadith — from ‘Umar ibn Ab1 al-Hajab1.? He is
accused of lying.

It also contains the narrator Ibn Jurayj. He is a mudallis (obfuscates when
he narrates) and he is narrating this hadith with the word ‘an (from) (an
expression which does not clearly state he heard the hadith directly from

his teacher).

In short, the hadith is batil (false) in all of its variant chains of transmission.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/330, 331.
2 Al-'Uqaylt: al-Du‘afd’ al-Kabir, 3/148.
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When Allah created Adam #=.: and Hawwa’, they strutted in Jannah
and said, “Allah has not created a creation more beautiful than us.”
While in this state, suddenly there appeared before them a figure of a
girl; no one has ever seen someone more beautiful than her. She had a
shining nar (light) with her that could have possibly blinded the eyes
(who looked at it). On her head was a crown and in her ears were two
earrings. They said, “O my Lord, what is this slave-girl?” He said, “It
is the form of Fatimah bint Muhammad, the leader/master of your
children.” He said, “What is this crown on her head?” He said, “This
is her husband, ‘Ali ibn Abi Talib.” He said, “And what are these two

earrings?” He said,

“Her two sons, al-Hasan and al-Husayn. This was found encompassed

in my knowledge two thousand years before I created you.”

Ibn al-Jawzi narrates this hadith — AbQi Bakr Muhammad ibn Abi Tahir al-Bazzaz
informed us — al-Qadi Abu al-Husayn ibn al-Muhtadi informed us — Abu al-
Faraj al-Hasan ibn Ahmad narrated to us — ‘Abd Allah ibn Muhammad ibn
Ja‘far ibn Shadhan narrated to us — Ahmad ibn Muhammad ibn Mihran al-
Hammal narrated to us — al-Hasan ibn Sahib al-‘Askar narrated to me — ‘Al
ibn Muhammad narrated to me — my father, Muhammad ibn ‘Ali narrated to me
— my father, ‘Al ibn Misa al-Rida narrated to me — my father, Msa ibn Ja'far

narrated to me — my father, Ja‘far ibn Muhammad narrated to me — from his
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father, Muhammad ibn ‘Alf — from Jabir ibn ‘Abd Allah who said, “The Messenger
of Allah sz said...”™

Regarding the narrator ‘Abd Allah ibn Muhammad ibn Ja‘far al-Makhrami, al-
Daraqutni deemed him a kadhdhab (liar).

I have not seen anyone deem al-Hasan ibn Ahmad ibn ‘Ali Abu al-Faraj al-

Himani a thigah (reliable).
I could not trace Ahmad ibn Muhammad ibn Mihran al-Hammal.
Ibn al-Jawzi said this hadith is mawdii‘ (fabricated).

Al-Dhahabf said that this hadith is a lie.?

1 Ibn al-Jawzi: Kitab al-Mawdi at, 1/414.
2 Al-Dhahabf: Mizan al-I'tidal, 2/498.
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(Ali said,) “While I was with the Prophet i<~ in a garden of Abu
Talib, he (i.e. Abu Talib) looked over us. The Prophet i< noticed
him and said, ‘O my uncle, will you not come down and pray salah
with us?’ He said, ‘My nephew, I know very well that you are upon
the truth. However, I do not like to prostrate because it will cause my
anus to be raised (i.e. in prostration) above me. However, go down, O
Ja‘far, and connect (yourself) to your cousin.’ Jafar went down and
prayed to the right of the Prophet isii-. When the Prophet iz~
completed his salah, he turned to Ja'far and said, ‘Verily Allah has
connected two wings to you by which you can fly in Jannah, just as

you connected to the side of your cousin.”

Al-Khatib and others narrate this hadith — from al-Samti Muhammad ibn Hassan
— Sayf ibn Muhammad ibn Ukht Sufyan informed us — from Sufyan — from
Salamah ibn Kuhayl — from Habbah — from Juwayn — from ‘Alf...!

Ibn ‘Adi said that this hadith is batil (false).
Sayf is a kadhdhab (liar) and a wadda“ (fabricator).

Al-Suyfiti—and Ibn Traq followed suit—mentioned this hadith in his work on

fabrications.?

1 Al-Khatib: Tarikh Baghdad, 2/274.
2 Al-Suyitt: al-Ziyadat ‘Ala al-Mawdu'at, 1/278; Ibn ‘Iraq: Tanzih al-SharTah, 1/419.
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I am the mizan (balance) of knowledge and ‘Ali is its scales. Al-Hasan
and al-Husayn are its strings and Fatimah is its connection. The
a'immah (leaders) of my Ummah are its pillars. The deeds of those

that love us and those that hate us are weighed on it.

Al-Daylami narrates this hadith — ‘Abd al-Rahim al-Razi informed us, he took
an oath from me that I should not alter it — Aba al-Fath ‘Abd al-Razzaq ibn
Mardak informed us, he took an oath from me that I should not alter it — Yasuf
ibn ‘Abd Allah narrated to me in Ardabil, he took an oath from me that I should
not alter it — al-Hasan ibn Sadaqah al-Shaybani narrated to me, he took an
oath from me that I should not alter it — Sulayman ibn Nasr informed us, he
took an oath from me that I should not alter it — Ishaq ibn Sayyar narrated to
me, he took an oath from me that I should not alter it — ‘Ubayd Allah ibn Masa
narrated to us, he took an oath from me that I should not alter it — al-A‘mash
narrated to me, he took an oath from me that I should not alter it — Mujahid
narrated to me — from ‘Abd Allzh ibn ‘Abbas who said, “The Messenger of Allah

Jsdeidie said..

The following people mention this hadith in their respective works
on fabrications/weak hadith: al-Suydti, al-Daylami (without a chain of

transmission), Ibn ‘Iraq, and al-Sakhawi—who regarded the hadith as da‘if (weak).?

Most of the narrators are unidentified, i.e. everyone except ‘Ubayd Allah ibn
Musa and Ishaq ibn Sayyar—I think he is mentioned by Ibn Hajar and Abt Hatim;

however, he is majhil (unknown).?

1 Al-Daylami: Musnad al-Firdaws.
2 Al-Suyltl: al-Ziyadat ‘Ala al-Mawdu'at, 1/251, 252; al-Daylami: Musnad al-Firdaws, 1/107; Ibn ‘Iraq:
Tanzih al-Shari'ah, 1/397; al-Sakhawt: al-Maqasid al-Hasanah, pp. 88, 89.

3 Abi Hatim: al-Jarh wa al-Ta'dil, 2/222; Ton Hajar: Lisan al-Mizan, 1/364.
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Jibril came to me from Allah with a green leaf from a myrtle plant.
Written in it with white (was), “Verily I have enjoined the love of ‘Ali

ibn Abi Talib upon My creation. So convey that to them on My behalf.”

Al-Daylami narrates this hadith — my father informed us — AbT al-Hasan al-
Maydani informed us — AbGi Muhammad al-Khallal informed us — Muhammad
ibn ‘Abd Allah ibn al-Muttalib narrated to us — Aba Muhammad al-Hasan
ibn ‘Ali ibn Nu‘aym narrated to me in T2'iff — ‘Ugbah ibn al-Minhal ibn Bahr
Abu Ziyad narrated to us — ‘Abd Allah ibn Humayd narrated to us — Musa ibn
Isma‘il ibn Miisa narrated to me — from his father — from his grandfather —
from his father, Ja'far ibn Muhammad — from his father — from Jabir who said,
“The Messenger of Allah Zss&4ie said...”

Al-SuytitT mentions this hadith in his work on fabrications.!

Ibn Traq said, “He did not explain the defect in the hadith. It contains (the
narrator) Musa ibn Isma‘l ibn Misa ibn Jafar al-Sadiq and others whom I

could not find a biography about. And Allah knows best.”?
Abii Muhammad al-Hasan ibn ‘Ali ibn Nu‘aym is not a thigah (reliable).’
‘Ugbah ibn al-Minhal ibn Bahr, ‘Abd Allah ibn Humayd, and Muhammad ibn

‘Abd Allah ibn al-Muttalib could not be traced.

1 Al-SuyQtt: al-Ziyadat ‘Al al-Mawdu at, 1/252.
2 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/397.
3 Al-Khatib: Tarikh Baghdad, 7/386.
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I said to Jibril, “What actions are most beloved to Allah i5:-2?” He
said, “Salutation upon you, 0 Muhammad and the love of ‘Ali ibn Abi

Talib.”

Al-Daylami narrates this hadith — from Abu Sa‘id al-Hasan ibn ‘Uthman — AbG
Zur‘ah ‘Ubayd Allah ibn ‘Abd al-Karim narrated to us — ‘Atiq ibn Ya'qub ibn Siddigq
ibn Miisa ibn ‘Abd Allah ibn al-Zubayr narrated to us — Zakariyya ibn Yahya ibn
Manzir narrated to us — Hisham ibn ‘Urwah narrated to us — from his father —
from ‘Alf ibn Abi Talib who said, “The Messenger of Allah &4 said...”

Al-Suytitt mentions this hadith in his work on fabrications.

Abt Sa‘id al-Hasan ibn ‘Uthman al-Tustari is a kadhdhab (liar).

It (also) contains (the narrator) Zakariyya ibn Yahya ibn Manzir. He is da‘lf
(weak). Tt has been said that he is actually matriik (suspected of forgery). Some

considered him acceptable.!

The hadith is mawdii‘ (fabricated).Ibn Traqg mentions it in his work on fabrications.?

1 Ibn ‘Adt: al-Kamil, 3/211; al-Dhahabi: Mizan al-I'tidal, 2/74; Tbn Hajar: Tahdhib al-Tahdhib, 3/287.
2 Ibn ‘Iraq: Tanzih al-Shari'ah, 1/398.
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If a servant worships Allah similar to (how long) Nih remained
(inviting) his people, and he had the likes of Mount Uhud in gold that
he spent in the path of Allah, and his lifespan was expanded such that
he performed Hajj for a thousand years by feet and then subsequently
he was killed unjustly between al-Safa and al-Marwah, and thereafter

he does not support you, O ‘Ali, he will not smell the fragrance of

Jannah, nor will he enter it.

Al-Daylami narrates this hadith — from Muhammad ibn Sahl al-‘Attar — ‘Abd
Allah ibn Muhammad al-Balaw1 — Ibrahim ibn ‘Ubayd Allah narrated to us —
from his father — from Zayd ibn ‘Al ibn al-Husayn — from his father — from his
grandfather who said, “The Messenger of Allah Js.&4f= said...”

Al-SuyiitT mentions this hadith in his work on fabrications.!

The hadith is also mentioned by al-Daylami in Musnad al-Firdaws without a chain

of transmission.?

Itis amawdi' (fabricated) hadith. The chain of transmission contains the following
defects:

+ Regarding the narrator ‘Abd Allah ibn Muhammad al-Balawi, al-
Daraqutni said that he fabricates hadith.

« Muhammad ibn Sahl al-‘Attaris a kadhdhab (liar) and a wadda(fabricator).

Both Ibn Taymiyyah and Ibn ‘Iraq ruled this hadith to be a lie.?
1 Al-SuyQtt: al-Ziyadat ‘Al al-Mawdii ‘dt, 1/259.
2 Al-Daylami: Musnad al-Firdaws, 3/5103.

3 Tbn Taymiyyah: Minhdj al-Sunnah, 5/37-42; Ton ‘Iraq: Tanzih al-SharTah, 1/398.
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If the people gathered upon the love of ‘Ali ibn Abi Talib, Allah would

not have created the Fire (of Jahannam).

Al-Daylami narrates — from Abui al-Mufaddal Muhammad ibn ‘Abd Allah al-
Shaybani — Nasir ibn al-Hasan ibn ‘Ali narrated to us — Muhammad ibn Manstr
narrated to us — from Tsa ibn Tahir al-Yarbii'l — Abii Mu‘awiyah narrated to
us — from Layth — from Tawiis — Ibn ‘Abbas who said, “The Messenger of Allah

Asdedfle said...”
Al-Suyitt mentioned this hadith in his work on fabrications.!

Al-Daylami mentions this hadith in Musnad al-Firdaws without a chain of

transmission.?

Abu al-Mufaddal Muhammad ibn ‘Abd Allah al-Shaybani al-Kufi is a dajjal
and a kadhdhab (liar).

It also contains the narrators TIsa ibn Tahir al-YarbiiT and Nasir ibn al-Hasan

ibn ‘Ali. I could not trace them.
Layth is Ibn Abi Sulaym. He is da‘if (weak).
Ibn Taymiyyah said:

Similarly, his statement, “If the people gathered upon the love of Al ibn
Abi Talib, Allah would not have created the Fire (of Jahannam),” is the most

2 Al-Daylami: Musnad al-Firdaws, 3/5135.
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evident of lies according to a consensus of the people of knowledge and
Iman. If they gathered upon the love of ‘All, that would not benefit them
until they believe in Allah, His angels, His Books, His Messengers, the Last
Day, and perform good deeds. If they do that, they will enter Jannah, even
if they are not fully acquainted with ‘Ali, and loving and hating him did
not cross their hearts. Allah dg#sz says, “Yes [on the contrary], whoever
submits his face in Islam to Allah while being a doer of good will have his
reward with his Lord. And no fear will there be concerning them, nor will

they grieve™

And Allah sz says. “And whoever obeys Allah and the Messenger -
those will be with the ones upon whom Allah has bestowed favor of the
prophets, the steadfast affirmers of truth, the martyrs and the righteous.

And excellent are those as companions.”

1 Surah al-Baqarah: 112.
2 Surah al-Nisa’: 69.
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0 ‘Ali, you are like the status of the Ka'bah; (people) come to it and it
does not go (to people). If these people come to you and give power
to you regarding this affair, accept it from them. And if they do not

come to you, do not go to them.

Al-Daylami narrates this hadith — from Muhammad ibn Zakariyya al-Ghalabi
— Bishr ibn Maymiin narrated to us — Sharik narrated to us — from Salamah
ibn Kuhayl — from al-Sanabihi — from ‘Al (who attributed it to the Prophet

Al-Suytitt mentions this hadith in his work on fabrications.! It appears in Musnad

al-Firdaws of al-Daylami without a chain of transmission.?

The chain of transmission contains (the narrator) al-Ghalabi. Al-Daraqutni says
that he fabricates hadith.?

It also contains the narrator Bishr ibn Maymin. Perhaps the correct name is
actually Ibn Mihran. Abi Hatim abandoned his hadith.

Ibn ‘Iraq mentions this hadith in his work on fabrications.*

Therefore, the hadith is mawdii‘ (fabricated) and a lie.

2 Al-Daylami: Musnad al-Firdaws, 3/8300.
3 Ibn Hajar: Lisan al-Mizan, 5/168.
4 Tbn ‘Iraq;: Tanzih al-Shart'ah, 1/399.
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A woman came to ‘Ali ibn Abi Talib and said, “Verily I hate you.” ‘Ali
said, “Then you are a salaglaq.” She said, “What is a salaqlaq?” He said,
“I heard the Prophet & say, ‘O ‘Ali, no one hates you from the
women except for a salaglaq.’ I said, ‘O Messenger of Allah, what is a
salaqlaq?’ He said, ‘She who menstruates from her anus.”” She said,
“The Messenger of Allah is<si- has spoken the truth; I, by Allah,

menstruate from my anus and my parents do not know.”

Al-Daylami narrates this hadith — my father informed us — Abt al-Hasan al-Barzi
informed us — Abii Muhammad ‘Abd Allah ibn ‘Abd al-Rahman al-Hurdi narrated
to us — Ibrahim ibn al-Shahraziri informed us — Muhammad ibn Shu‘ayb
narrated to us — ‘Umar ibn Tmran narrated to us — Ja'far ibn Sulayman ibn ‘Ali
ibn ‘Abd Allah ibn ‘Abbas narrated to us — from his father — from his grandfather
— from Ibn ‘Abbas...!

Al-Suyit mentions this hadith in his work on fabrications.?

The hadith appears in al-Daylami’s Musnad al-Firdaws without a chain of

transmission.

Ibn ‘Iraq mentions this hadith in his work on fabrications and says, “He (i.e.
al-Suytti) did not explain the defect in the hadith. The chain of transmission

contains majhal (unknown) narrators.”
1 Al-Daylami: Musnad al-Firdaws, 3/8313.

3 Ibn ‘Iraq;: Tanzih al-Shartah, 1/399.
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There is a stark difference between this (purported) hadith and the actual
beautiful nature of authentic Prophetic words. It is without doubt a forgery from
some ignoramuses who are (clearly) ignorant of the Prophet’s Js«&il= eminent
status.
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It was said, “‘O Messenger of Allah, from who should knowledge be

written after you?” He said, “From ‘Ali and Salman.”

Ibn ‘AdT and others narrate this hadith — from Ahmad ibn Abi Rawh — Yazid
ibn Hartin narrated to us — Hammad ibn Salamah narrated to us — from Thabit

— from Anas...!

Regarding Ahmad ibn Abi Rawh al-Baghdadi, Ibn ‘Adi said, “He was in Jurjan;

his ahadith are not correct.”

Al-Khatb said, “He (i.e. Ahmad ibn Rawh al-Baghdadi) narrates unacceptable

ahadith from Yazid ibn Hartin and Muhammad ibn Mus‘ab al-Qurqusant.”

After mentioning this hadith, al-Dhahab said, “This hadith is fabricated with this

chain of transmission.”

Both al-Suyiti and Ibn ‘Iraq mention this hadith in their respective works on

fabrications.*

1 Ibn ‘Adt: al-Kamil, 1/195.

2 Al-Khatib: Tarikh Baghdad, 4/158.

3 Al-Dhahabi: Mizan al-I'tidal, 1/98.

4 Al-Suyuti: al-Ziyadat ‘Ala al-Mawdi at, 1/280; bn ‘Iraq: Tanzih al-Shari ah, 1/405.
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(Burayd ibn Asram said,) “I heard ‘Ali saying regarding the verse, ‘And
they swear by Allah their strongest oaths [that] Allah will not resurrect one

who dies.”* (‘Ali said,) ‘This verse was revealed regarding me.””

Al-‘Uqayli narrates this hadith — Ahmad ibn Muhammad ibn Sa‘d al-Marwazi
narrated to me — al-Fadl ibn Sahl narrated to us — ‘Abd al-‘Aziz ibn Aban
narrated to us — Shu‘bah narrated to us — from Aba Jamrah who said, “I heard

Burayd ibn Asram...”?
Al-‘Uqayli said, “This has no basis.”

‘Abd al-‘Aziz ibn Aban is matriik, in fact Ibn Ma'n said, “A wretched liar who
fabricates hadith.”

Burayd ibn Asram is Majhiil (unknown), even though Ibn Hibban has deemed
him thigah.

Al-SuyiitT and Ibn ‘Traq both mention this hadith in their respective works on

fabrications.?

1 Stirah al-Nahl: 38.
2 Al-Uqaylt: al-Du‘afa’ al-Kabir, 1/157.
3 Al-Suyiti: al-Ziyadat ‘Ala al-Mawdi at, 1/280; bn ‘Iraq: Tanzih al-Shari ah, 1/405.
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The Prophet i.iii- was gifted some butter and honey. ‘Ali ibn Abi
Talib came and sat down. The Prophet &4k presented it to him and

said, “O my sayyid (master), eat.”

Ibn al-Najjar narrates this hadith — ‘Abd al-Wahhab ibn ‘Alf al-Amin informed
us — from Muhammad ibn ‘Abd al-Baqi al-Shahid — al-Hasan ibn “AlT al-Jawhart
informed us idhnan (he authorized us to narrate this hadith) — from Abi Bakr
Ahmad ibn Ibrahim ibn al-Husayn ibn Shadhan — Aba al-Hasan ‘Al ibn ‘Amr
ibn Sahl al-Harir1 narrated to me — Abui al-‘Abbas ‘Abd al-Malik ibn Ja'far ibn
al-Husayn narrated to me — Aba “AlT al-Hasan al-‘Abdi narrated to us in what
was previously known as Surra Man Ra’a (Samarra) — Yazid ibn Hartn al-Wasitl

narrated to us — from Humayd al-Tawil — from Anas ibn Malik who said...!

This hadith is mawdi’ (fabricated) and very unacceptable. The person responsible
for forging this hadith did not shy away from attributing the words, “My master,
eat,” to the Prophet 4%:&4=, And he said these words to ‘Ali!

Ibn al-Najjar said this hadith is munkar (unacceptable).

Al-Dhahabi said, “This hadith is batil (false). He (Abu al-‘Abbas ‘Abd al-Malik ibn

Ja'far ibn al-Husayn) is the problem.”

Al-Suyiiti and Ibn ‘Traq mention this hadith in their respective works on

fabrications.?
1 Ibn al-Najjar: Dhaylh Tarikh Baghdad, 16/15.
2 Al-Dhahabt: Mizan al-I'tidal, 2/652.

3 Al-Suyiti: al-Ziyadat ‘Ala al-Mawdi at, 1/281; Ibn ‘Iraq: Tanzih al-Shari ah, 1/405.
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We were with the Messenger of Allah is.ii- on a journey. He heard
a crow cawing and said, “Do you know what he is saying?” We said,
“Allah and His Messenger know best.” He said, “Verily he is saying,
‘In the First Book it is written, ‘Abéi Bakr spoke the truth,” in the
Second Book, “Umar spoke the truth,” in the Third Book, “Uthman
Dhu al-Narayn spoke the truth,” in the Fourth Book, “Ali al-Hashimi
spoke the truth.”” We said, “O Messenger of Allah! Can a crow speak?”

He said, “Leave him, for he is relating from his Lord dsssz.”

Ibn al-Najjar narrates this hadith — Aba Ja‘far Muhammad and Abu Bakr Lami’,
the two sons of Ahmad ibn Muhammad al-Saydalani, wrote to me — Yahya ibn
‘Abd al-Wahhab ibn Muhammad ibn Ishaq ibn Mandah informed them — from
Abt Bakr Muhammad ibn ‘Alf al-Jizadani al-Mugqri’ — Abti ‘Amr ‘Uthman ibn
Ahmad ibn ‘Uthman ibn al-Husayn ibn al-Hasan al-Baghdadi informed us,
he came to us in Asbahan — Abu Bakr ibn al-Hasan al-Naqqash al-Mugqri’
narrated to us — Abii ‘Abd Allah Muhammad ibn Khalid al-Dhuhali narrated to
us — Sarhab ibn Dahir al-Rasibi narrated to us — Sa‘id ibn Hubayrah al-Amiri
narrated to us — Hammad ibn Salamah narrated to us — from ‘Ata’ ibn al-Sa’ib —
from his father — from ‘Abd Allah ibn ‘Amr.!

Ibn al-Najjar said, “This hadith is munkar (unacceptable). There is more than one

majhil (unknown) narrator in the chain of transmission. Al-Naqqash is notorious

for narrating strange and unacceptable reports.”

1 Ibn al-Najjar: Dhayl Tarikh Baghdad, 17/135.
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Abi Hatim said regarding Sa‘id ibn Hubayrah al-Amiri al-Marwazi, “He is not
strong (in hadith). He narrates hadith that the people of knowledge reject.”* In
fact, Ibn Hibban accused him of lying.?

Abi ‘Abd Allah Muhammad ibn Khalid al-Dhuhali and Sarhab ibn Dahir al-

Rasibi could not be traced.

Al-Naqqash is accused of lying. Ibn al-Najjar does not mention anything

regarding the status of the narrator transmitting from him.

Al-Suyiti and Ibn ‘Iraq mention this hadith in their respective works on

fabrications.?

1 Abut Hatim: al-Jarh wa al-Ta'dil, 4/70.
2 Tbn Hibban: Kitab al-Majrahin, 1/327.
3 Al-Suyiti: al-Ziyadat ‘Ala al-Mawdi at, 1/281; Ibn ‘Iraq: Tanzih al-Shari ah, 1/405.
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When Allah intended to destroy the nation of Nuh, he sent wahi
(revelation) to him to split some planks of teak (wood). When he
split them, he did not know what to do with it. Jibril descended and
showed him the shape of the ship (i.e. for him to make). He had a
case which contained one hundred thousand nails, and twenty nine
thousand nails. He nailed the entire ship with nails until there
remained (only) five nails. Thereafter, he placed his hand onto a nail
(from the remaining five). Suddenly, it began glimmering and shining
in his hand just as a twinkling star shines in the horizon of the skies.
Nith was amazed at that. Allah made that nail speak with an eloquent
tongue. He said, “On the name of the best of Prophets, Muhammad
ibn ‘Abd Allah.” Jibril descended upon him. He (i.e. Nuh) said to him,
“0 Jibril, what is this nail that I have never seen the likes before?”
He said, “This is with the name of the best of the first and the last,
Muhammad ibn ‘Abd Allah. He nailed it into the front-right side of the
ship. Then he placed his hand on a second nail (from the remaining

4). Suddenly, it began glimmering and shining. Nuh =& said, “What
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is this nail?” He said, “The nail of this brother and his cousin, ‘Ali
ibn Abi Talib. He nailed it into the front-left side of the ship. Then
he placed his hand on a third nail (from the remaining 3). It began
shining, giving light, and glimmering. Jibril said, “This is the nail of
Fatimah.” Then he nailed it next to the nail of her father. Then he
placed his hand on a fourth nail (from the remaining two). It began
glimmering and shining. Jibril said, “This is the nail of al-Hasan.”
Then he nailed it next to the nail of his father. Then he placed his
hand on the fifth (and final) nail. It began shining, glimmering, and
crying. He said, “0 Jibril, why these tears?” He said, “This is the nail
of al-Husayn ibn ‘Alj, the leader of the martyrs.” He nailed it next to
the nail of this brother. Then the Prophet iz said (i.e. he read the
verse), ‘And We carried him on a [construction of] planks and nails.”* The
Prophet -4 said, “The planks are the wood of the ship and we are
the dowels. If it were not for us, the ship would not move along with

its people.”

Ibn al-Najjar narrates this hadith — from Muhammad ibn Hariin al-Mansiiri
al-‘Abbasi — Ahmad ibn Shakir narrated to us — Yahya ibn Aktham al-Qadi
narrated to us — al-Ma’'miin narrated to us — from ‘Atiyyah al-‘Awfi — from

Thabit al-Bunani — from Anas ibn Malik — from the Prophet Az &4...

This hadith is made up and fabricated. Al-Suyttl mentions this hadith among

(other) fabrications and Ibn ‘Iraq followed suit.?

Ibn ‘Traq said, “He (i.e. al-Suytti) did not explain the defect in the hadith. The
chain of transmission contains a number of narrators whom I have not found
anything about. And Allah knows best.”

1 Sirah al-Qamr: 13.
2 Al-SuyUtT: al-Ziyadat ‘Ala al-Mawdu'at, 1/282, 283; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/419.
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‘Atiyyah is da'if (weak) and a mudallis' (obfuscates when he narrates).
Al-Ma’miin is not eligible to narrate (hadith).

Yahya ibn Aktham is from the narrators’ of al-Tahdhib; however, he is accused

of sarigat al-ahadith? (appropriating hadith).
I do not know who Ahmad ibn Shakir is.

I do not know who Muhammad ibn Haritin al-Mansiiri al-‘Abbasi is. Muhammad
ibn Harin is attributed to Aba Ja‘far al-Mansir. He is known as Ibn Burayh al-
Hashimi. Ibn ‘Asakir deemed him a kadhdhab (liar). Al-Daraqutni said, “He is
nothing.”

1 For an explanation of this term, please see p. 816 onwards. [translator’s note]
2 For an explanation of this term, please see p. 816 onwards. [translator’s note]

3 Al-Dhahabt: Mizan al-I'tidal, 4/57; Tbn Hajar: Lisan al-Mizan, 5/409; al-Khatib: Tarikh Baghdad, 3/356.
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The Messenger of Allah &.zif- exited from the house of Zaynab bint
Jahsh and came to the house of Umm Salamabh. It was her day with the
Messenger of Allah &s.c4i-. He was not there for long when ‘Ali showed
up. He gently knocked on the door. The Prophet is.si- perceived the
knocking and Umm Salamah did not know who it was knocking. The
Messenger of Allah .4 said, “Stand and open the door for him.”
She said, “O Messenger of Allah, who is this person that has reached
such importance that the door should be opened for him; such
that I meet him with my wrists (i.e. when going to open the door)?
Yesterday, a verse from the Book of Allah was revealed regarding
me.” He said angrily, “Verily obedience of the Messenger is obedience
of Allah. Whoever disobeys the Messenger of Allah isii-, he has
most certainly disobeyed Allah. Verily there is a man at the door who
is not a coward nor a leech. He loves Allah and His Messenger. He
is not the type of person to enter (the house at such a time until)
marital relations have terminated.” I stood up, walking pompously

and saying, “Bravo! Well done! Who is this person that loves Allah
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and His Messenger, and Allah and His Messenger love him?” I opened
the door and he grabbed hold of the jambs of the door such that he
could not hear a noise or a movement. I went to my room. He sought
permission (to enter) and then entered. The Messenger of Allah
Jsdeie said, “O Umm Salamah, do you know who he is?” (She said)
“Yes, O Messenger of Allah. This is ‘Ali ibn Abi Talib.” He said, “You
are correct. He is a sayyid that I love. His flesh is from my flesh and
his blood is from my blood. He is the protector of my house. Listen
and testify. He will kill the Nakithin (the people of the battle of Jamal),
the Qasitin (the people of the battle of Siffin) and the Marigin (the
people of Nahrawan, i.e. the Khawarij) after me. Listen and testify.
He will fulfill my (religious) obligations. Listen and testify. He, by
Allah, will revive my sunnah. Listen and testify. If a servant worships
Allah for a thousand years, and then another thousand years, and
(another) thousand years between al-Rukn and al-Maqam, then he
meet Allah while hating ‘Ali ibn Abi Talib and my family (‘itrati), Allah
will drag him by his nostrils on the Day of Resurrection in the Fire of

Jahannam.”

Ibn ‘Asakir narrates this hadith — from Abx Bakr Ahmad ibn Kamil ibn Khalaf ibn
Shajarah — Al-Qasim ibn al-‘Abbas al-Mi'sari Zakariyya ibn Yahya al-Harrar
al-Mugqri’ narrated to us — Isma‘l ibn ‘Abbad narrated to us — Sharik narrated

to us — from Mansir — from Ibrahim — from ‘Alqgamah — from ‘Abd Allah...!

This hadith is batil (false), evidently mawdi‘ (fabricated). How could Umm
Salamah not recognize ‘Ali such that the Prophet iz<&4ie needed to ask her, “Do

you know who he is?”

Zakariyya ibn Yahya al-Harrar al-Mugqri’ and Isma‘il ibn ‘Abbad are both

unidentified.

1 Ibn ‘Asakir: Tarikh Dimashg, 42/470.
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Sharik is da‘if (weak).

Regarding Abui Bakr Ahmad ibn Kamil ibn Khalaf ibn Shajarah, al-Daraqutni
said, “He was lenient (in hadith). At times, he would narrate from his memory
such hadiths which were not in his book. Pride destroyed him; he would choose

(on his own accord) and not consider anything from the leading ‘ulama’.”!

Both al-SuyitT and Ibn ‘Traq mention this hadith via the same way as Ibn ‘Asakir.?

1 Al-Khatib: Tarikh Baghdad, 4/358.
2 Al-SuyitT: al-Ziyadat ‘Ala al-Mawdu‘at, 1/272, 273; Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/403.
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The most beloved in-law to me, and the one that enjoys the greatest
position with me, and the closest wasilah (means) to Allah, and the
most successful inhabitant of Jannah is Abt Bakr.! The second is
‘Umar; Allah will give him a palace made from a pearl that spans one
thousand farsakhs? by one thousand. Its palaces, houses, facades, and
its beds all emanate from this one pearl. He will enjoy pleasure after
pleasure. The third is ‘Uthman ibn ‘Affan. He will enjoy in Jannah that
which I am incapable of describing. Allah will give him the reward of
His servants, the angels—the first and last of them. The fourth is ‘Ali
ibn Abi Talib. Enough! Enough! Who is there the like of ‘Ali?! He is my
advisor at the Mizan® and my bosom friend at the time of my difficulties*
(...) regarding my Ummah. He will say amin® to my prayers. And who
is like Abu Sufyan? The Din remained assisted before and after he
embraced Islam. And who is like Aba Sufyan? When I approach the
Honorable Owner of the ‘Arsh (Throne) intending my reckoning, I will

stand6; suddenly I will be with Abi Sufyan. He will have a cup made

1 The wording is slightly different in the two versions narrated by Ibn ‘Asakir and Ibn Trag.
[translator’s note]

2 A farsakh is a specific unit of measurement. [translator’s note]

3 This is how it appears in Tanzih al-SharTah. In Ibn ‘Asakir it is white (i.e. there is a blank space).

4 1t is white (i.e. there is a blank space) in Tbn ‘Asakir.

5 This is how it appears in Tanzih al-Shari‘ah. In Ibn ‘Asakir the words ‘from me’ appear.

6 This is how it appears in Tanzih al-Shari‘ah. In Ibn ‘Asakir it is white (i.e. blank space).
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from red... with him saying, “Drink, my close friend (...)' with Aboi

Sufyan.” He will enjoy pleasure after pleasure.

Ibn ‘Asakir narrates this hadith — from Sayf ibn Muhammad — from Yahya ibn
Sulaym al-T2’ifi — from ‘Abd Allah ibn ‘Uthman ibn Khuthaym — from Ibn ‘Abbas
who said, “The Prophet Az« said...”?

Ibn ‘Asakir says this hadith is munkar (unacceptable).

In fact, it is a fabrication and a lie. Sayf ibn Muhammad is (Sayf ibn Muhammad)
al-Kufi. He is a kadhdhab (liar).

Ibn ‘Iraq mentions this hadith in his work on fabrications via Ibn ‘Asakir.?

1 Tt is white (i.e. there is a blank space) in Ibn ‘Asakir.
2 Ibn ‘Asakir: Tarikh Dimashg, 23/464.
3 Ibn ‘Iraq;: Tanzih al-Shartah, 1/407.
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If people knew when ‘Ali was named Amir al-Mu’minin (Commander
of the Faithful), they would not deny his virtue. He was named Amir
al-Mu’minin (Commander of the Faithful) when Adam was still in-
between his soul and body. Allah sz says, ‘And [mention] when your
Lord took from the children of Adam - from their loins - their descendants
and made them testify of themselves, [saying to them], ‘Am I not your Lord?’
The angels said, “But of course.” Allah isss: said, “I am your Lord,

Muhammad is your Prophet, and ‘Ali is your amir (leader).”

Al-Daylami mentions this hadith from Hudhayfah ibn al-Yaman marfi‘an (he
attributed this hadith to the Prophet z.fe).!

This hadith is a lie.
Ibn Taymiyyah states, “The answer (to this hadith) is multifold:
1. Denying its authenticity and demanding whether it is really established.

2. This hadith is a fabrication and a lie, according to a consensus of the

hadith scholars.

3. What appears in the Qur’an is that Allah 3% says, “Am [ not your Lord.

”

They said, ‘But of course.” There is no mention of the Prophet and the

amir (leader). After this verse, the following words appear:

1 Al-Daylami: Musnad al-Firdaws, 3/5066.
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Or [lest] you say, ‘It was only that our fathers associated [others in worship] with

Allah before, and we were but descendants after them...

This proves that the covenant is referring specifically to tawhid (oneness
of Allah), and not a covenant of Prophethood. What then with something
lower than Prophethood?

The acceptable ahadith in this regard—as it appears in the Masanid,
Sunan, al-Muwatta’, books of tafsir, and others genres of books—contain
nothing of this nature. If this were mentioned in the original version,
everyone (who narrated it) would not have omitted it. A person whose
truthfulness is unknown is the only person to narrate this version. In

fact, it is famously known that it is a lie.

The covenant (in the verse) was taken by all of mankind. This means
(assuming the validity of the addition) that ‘Alf is the amir (leader) of
all of the prophets, from Nih 3@k until Muhammad As<&dfe. This
kind of speech is utterly preposterous; all of them died before Allah
created ‘Ali. How then can he be an amir (leader) over them? The most
that can be said (assuming it is authentic) is that he is an amir (leader)
over the people of his time. As for him being the amir (leader) over
those people who came into existence before and after him, this is a
lie from someone who has no idea what they are speaking about. He

has absolutely no shame in what he is saying...
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The Messenger of Allah izt said to us one day, “Do you know what

is inscribed on the ‘Arsh? (The following words are) inscribed: ‘La ilah

illa Allah Muhammad Rasiil Allah .-, Abii Bakr al-Siddiq, ‘Umar al-
Farigq, ‘Uthman al-Shahid, ‘Ali al-Rida.’

Ibn ‘Asakir narrates this hadith — from Muhammad ibn ‘Abd ibn ‘Amir — ‘Isam
ibn Yasuf narrated to us — Hammad ibn Salamah narrated to us that ‘Ali ibn
Zayd ibn Judan narrated to him — from ‘Adi ibn Thabit — from al-Bara’ ibn
‘Azib...

This hadith is a lie.

Muhammad ibn ‘Abd ibn ‘Amir ibn al-Samarqandi is a kadhdhab (liar) and he
fabricates hadith.!

There is a difference of opinion regarding the status of ‘Isam ibn Yaisuf.

‘Ali ibn Zayd ibn Jud‘an is sayyi’ al-hifz (possesses a weak memory).

1 Ibn Hajar: Lisan al-Mizan, 5/271; al-Khatib: Tarikh Baghdad, 2/387.
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The example of Abui Bakr al-Siddiq is like milk in its purity. The
example of ‘Umar is that of pure fresh water, it descends from the
sky. The example of ‘Uthman is like honey. The example of ‘Ali is that
of alcohol, delicious to those who drink. These are four rivers for the

inhabitants of Jannah.

Al-Daylami narrates this hadith — from Mansiir ibn ‘Abd Allah al-Harawi —
Zakariyya ibn Yahya al-Dimashgqi narrated to us — al-Hasan ibn ‘Abd al-A'la al-
San‘ani narrated to us — ‘Abd al-Razzaq narrated to us — from Ma‘mar — from
Ayytb — from ‘Tkrimah — from Ibn ‘Abbas who said, “I heard the Messenger of
Allah Jsafedfe,. ™

This hadith is mawdi‘ (fabricated).

Abii Sa‘d al-1drisi says that Mansiir ibn ‘Abd Allah al-Harawi is a kadhdhab (liar)
who cannot be depended upon.?

Ibn ‘Iraq also mentions this hadith in his work on fabrications.’

1 Al-SuyQtt: al-Ziyadat ‘Ala al-Mawdua'at, 1/227.
2 Al-Dhahabit: Mizan al-I'tidal, 4/185; Tbn Hajar: Lisan al-Mizan, 6/96.
3 Ibn ‘Iraq;: Tanzih al-Shart'ah, 1/389.
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Whoever curses al-Siddiq (i.e. Abii Bakr), he is a zindiq. Whoever curses
‘Umar, his abode is the Fire. Whoever curses Uthman, his adversary is

al-Rahman. Whoever curses ‘Ali, his adversary is the Prophet is.i-.

Al-Dagqaq writes under the section, “He whose name is Muhammad ibn ‘Abd al-
Wahid” — Sulayman ibn Abi al-Qasim informed me — Abdi Bakr Muhammad
ibn Siyashi ibn ‘Abd Allah narrated to me — Muhammad ibn ‘Abd al-Wahid
ibn Muhammad al-Hafiz narrated to me — Muhammad ibn Ya'qub al-Tabari
narrated to me — ‘Al ibn Shayban narrated to us — al-Muzani narrated to us
— from al-ShafiT — from Malik — from Nafi* — from Ibn ‘Umar marfi‘an (he
attributed the hadith to the Prophet Azseiiz).!

This hadith is mawdii‘ (fabricated).

Ibn Traq mentions this hadith in his work on fabrications and writes, “The defect
in the hadith was not explained; it contains the narrator ‘Ali ibn Shayban, and
from him Muhammad ibn Ya'qub al-Tabari. I do not know who both of them
are. And Allah knows best.”

It is as he stated. Additionally, I do not know who Muhammad ibn Siyashi ibn
‘Abd Allah.

2 Ibn ‘Iraq: Tanzih al-Shari'ah, 1/390.
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Verily Allah has made incumbent upon you the love of Abui Bakr,
‘Umar, ‘Uthman, and ‘Al just as He made incumbent upon you salah,
fasting, hajj, and zakah (alms-giving). Whoever hates one of them, he
has no salah, no fasting, no hajj, and no zakah, and he will be raised

on the Day of Resurrection from his grave (and taken) to the Fire.

Ibn ‘Asakir narrates this hadith — from Ahmad ibn Nasr ibn ‘Abd Allzh al-
Dhari‘ in Nahrawan — my maternal grandfather, Sadaqah ibn Misa ibn Tamim
narrated to us — Ahmad ibn Jamil narrated to us — ‘Abd al-Razzaq narrated to
us — from Ma‘mar — from al-Zuhri — from Nafi' — from Ibn ‘Umar who said, “The
Messenger of Allah A4 said...”
This hadith is mawdii‘ (fabricated).

Al-Dhari‘ is a kadhdhab (liar).

Ibn ‘Iraq mentions this hadith in his work on fabrications.!

1 Ibn ‘Iraq: Tanzih al-Shari‘ah, 1/406.
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Abii Bakr is the crown of Islam, ‘Umar ibn al-Khattab is the adornment
of Islam, ‘Uthman is the coronet of Islam, and ‘Ali ibn Abi Talib is
the fragrance of Islam. Whoever desires to wear a crown, and adorn
their self, and wear a coronet, and be fragrant should love the leaders
of guidance, and the lanterns of darkness. For verily the example of
expressing love for them is like the example of abundant rain; when

it falls, we acquire benefit.

Al-Daylami narrates this hadith — from Khalaf ibn ‘Umar al-Mada’ini — Abi
Muhammad ‘Abd Allah ibn Hilal al-Ghazi al-Zanjani narrated to us — AbG Muslim
Ibrahim ibn ‘Abd Allah al-Kashshi narrated to us — Abi ‘Asim al-Nabil narrated to
us — Sufyan al-ThawrT narrated to us — from al-A‘'mash — from Zirr ibn Hubaysh
— from Ibn Mas‘td marfii‘an (he attributes the hadith to the Prophet s dfz).!

This hadith is mawdii‘ (fabricated).

Al-Dhahabf states (and Ibn Hajar quotes something similar), “Khalaf ibn ‘Umar
al-Hamdani... is suspected of lying.”? He went on to quote this hadith with this

chain of transmission and said, “This is a lie.”

Ibn ‘Iraq followed al-Suyuti (in quoting this hadith) in his compilation of fabricated

narrations.?

1 Al-DaylamT: Musnad al-Firdaws, 1/1788 (the hadith appears without a chain of transmission); Al-

2 Al-Dhahabr: Mizan al-I'tidal, 1/661; Ibn Hajar: Lisan al-Mizan, 2/403.
3 Ibid.
4 Tbn ‘Iraq;: Tanzih al-Shart'ah, 1/388.
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ed. Ayman ibn Salih ibn Sh'aban. First edition (1414/1994). Dar al-Hadith,

Cairo.

Tasmiyat Mashayikh al-Nasa’i and Dhikr al-Mudallisin. Imam al-Nasa’, ed.
Al-Sharif Hatim ibn ‘Arif al-‘Awni. First edition (1423). Dar Alam al-
Fawa’id, Makkah.

Tajil al-Manfa‘ah bi Zawa’id Rijal al-A'immah al-Arba‘ah. Al-Hafiz ibn Hajar
al-‘Asqalani. Dar al-Kitab al-‘Arabl.

Tafsir al-Qurtubi (al-Jami‘li Ahkam al-Qur’an). First edition (1353/1934). Dar
al-Kutub al-Misriyyah, Cairo.

Tafsir Abi Ishaq al-Tha'labi (al-Kashf wa al-Bayan ‘an Tafsir al-Qur’an), ed.
Abli Muhammad ibn ‘Ashiir (revised by al-Ustadh Nazir al-Sa‘idi). First

edition (1422/2002). Dar Thya’ al-Turath al-'Arabi

Tafstr Ibn Kathir al-Dimashgt. Ibn Kathir, ed. Muhammad Husayn Shams
al-Din. First edition (1419/1998). Dar al-Kutub al-TImiyyah.

Al-Taqyid wa al-Idah Sharh Muqgaddimah ibn al-Saldh. Abt al-Fadl ‘Abd al-
Rahim ibn al-Husayn al-Traqi, ed. Muhammad Raghib al-Tabbakh. First

edition (1351/1931). Al-Matba‘ah al-Timiyyah, Halab.

Talkhis al-Mawdi ‘at. Shams al-Din Muhammad ibn Ahmad al-Dhahabr, ed.
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49.

50.

51.

52.

53.

54,

55.

56.

57.

Abi Tamim Yasir ibn Ibrahim ibn Muhammad. First edition (1419/1998).
Maktabah al-Rushd, Riyadh.

Talkhts al-Mutashabih ft al-Rasm. Al-Khatib al-Baghdadi, ed. Sakinah al-
Shihabi. First edition (1985). Talas li al-Dirasat wa al-Tarjamah wa al-

Nashr, Damascus.

Tahdhib al-Tahdhtb. Al-Hafiz ibn Hajar al-‘Asqalant. First edition. Dar al-
Fikr, Beirut.

Tahdhib al-Athar (al-Juz’ al-Mafqid). Muhammad ibn Jarir al-Tabari, ed.
‘Ali Rida ibn ‘Abd Allah ibn ‘Alf Rida. First edition (1416/1995). Dar al-

Ma’mun li al-Turath, Damascus.

Tahdhib al-Athar. Muhammad ibn Jarir al-Tabari, ed. Mahmiid Muhammad
Shakir. Matba‘ah al-Madani, Egypt.

Al-Talkhis al-Habir. Al-Hafiz ibn Hajar al-‘Asqalani, ed. ‘Abd Allah Hashim

al-Yamani. Al-Madinah al-Munawwarah.

Al-Tamhid. Al-Hafiz AbG ‘Amr ibn ‘Abd al-Barr, ed. of several researchers
(muhaqqiqin). First edition. Wizarat al-Awqaf wa al-Shu’tin al-Islamiyyah,
Maghrib.

Tahdhib al-Kamal. Abt al-Hajjaj al-Mizzi, ed. Bashshar ‘Awwad Ma'raf.
First edition (1400). Mu’assasat al-Risalah.

Tahdhib al-Lughah. Al-Azhari, ed. Muhammad ‘Awad Merhebi. First
edition (2001). Dar al-Turath al-‘Arabi, Beirut.

Tanzih al-Shariah al-Marfi'ah ‘an al-Ahadith al-Shant'ah al-Mawdu ah.
Ibn ‘Iraq al-Kinani, ed. ‘Abd al-Wahhab ‘Abd al-Latif and ‘Abd Allah
Muhammad al-Siddiq al-Ghumari, (1399). Dar al-Kutub al-Tlmiyyah,

Beirut.
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59.

60.

61.

62.

63.

64.

65.

66.

67.

Tangth al-Tahqiq fi Ahddith al-Ta'liq. Shams al-Din ibn ‘Abd al-Hadi al-
Hanbali, ed. Sami ibn Muhammad ibn Jad Allah and ‘Abd al-‘Aziz ibn
Nasir al-Khubani. First edition (1428/2007). Adwa’ al-Salaf, Riyadh.

Al-Tankil bi ma fi Ta'nib al-Kawthari min al-Abati. ‘Abd al-Rahman ibn Yahya
al-Mu‘allimi al-Yamani, ed. Mihammad Nasir al-Din al-Albani, Zuhayr
al-Shawish, and ‘Abd al-Razzaq Hamzah. First edition (1406/1986). Al-
Maktab al-Islami, Beirut.

Al-Thigat. Ahmad ibn ‘Abd Allah al-Tjli, ed. ‘Abd al-‘Alim ‘Abd al-‘Azim al-
Bastawi. (1405/1985). Maktabat al-Dar, Madinah.

Al-Thigat. Abt Hatim ibn Hibban. Dar al-Fikr, Beirut.

Al-Thamar al-Mustatab fi Figh al-Sunnah wa al-Kitab. Muhammad Nasir al-
Din al-Albani. First edition (1422). Dar Gharas li al-Nashr wa al-Tawzi'".

Jami* al-Tahsil fi Ahkam al-Marasil. Salah al-Din al-‘Ala’T, ed. Hamdi ‘Abd al-
Majid al-Salafi. ‘Alam al-Kutub.

Jami* al-‘'Ulam wa al-Hikam. Al-Hafiz ibn Rajab al-Hanbali, ed. Shu‘ayb al-
Arna’tt and Ibrahim Bajis. Eighth edition (1419/1999). Mu’assasat al-
Risalah.

Al-Jami' al-Sahih li Ahadith al-‘Agidah. Mustafa Baha. Al-Maktabah al-

Islamiyyah, Cairo.

Jami* al-Masanid wa al-Sunan al-Hadi li Aqwam Sanan. Isma‘l ibn ‘Umar ibn
Kathir al-Dimashqf, ed. ‘Abd al-Malik ibn ‘Abd Allah al-Duhaysh. Second
edition (1419/1998). Dar Khidr li al-Taba‘ah wa al-Nashr wa al-TawzT,

Beirut.

Al-Jarh wa al-Ta'dil. Tbn Abi Hatim. Da’irat al-Ma‘arif al-‘Uthmaniyyah,
India.
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69.

70.

71.

72.

73.

74.

75.

76.

Al-Jawhar al-Nagt. Ibn al-Turkmani. Dar al-Fikr, Beirut.

Hilyat al-Awliya’. Abl Nu‘aym al-Asbahani. First edition (1409/1988). Dar
al-Kutub al-Tlmiyyah.

Khasa’is Amir al-Mu’minin ‘Ali ibn Abi Talib. Abt ‘Abd al-Rahman Ahmad ibn
Shu‘ayb al-Nasa'i, ed. Ahmad Mirin al-BalGsh. First edition (1406/1986).
Maktabat al-Ma‘alla, Kuwait.

Diwan al-Du‘afd’ wa al-Matrikin wa Khalg min al-Mgjhilin wa Thigat fthim
Lin. Shams al-Din Muhammad ibn Ahmad al-Dhahabi, ed. Hammad ibn
Muhammad al-Ansari. Second edition (1387/1967). Maktabat al-Nahdah
al-Hadithah, Makkah.

Al-Dhurriyah al-Tahirah al-Nabawiyyah. Abt Bishr Muhammad ibn Ahmad
al-Dulabi, ed. Sa'd al-Mubarak al-Hasan. First edition (1407/1986). Al-Dar
al-Salafiyyah, Kuwait.

Dhikr Akhbar Asbahan. Abt Nu‘aym Ahmad ibn ‘Abd Allah al-Asbahani,
ed. Sayyid KisrawT Hasan. First edition (1410/1990). Dar al-Kutub al-
Tmiyyah, Beirut. (Al-Maktabah al-Shamilah)

Dhakhirat al-Huffaz. Muhammad ibn Tahir al-Maqdasi (ibn al-Qaysarani),
ed. ‘Abd al-Rahman al-Firyawa'l. First edition (1416/1996). Dar al-Salaf,
Riyadh.

Zad al-Ma‘ad. Shams al-Din ibn al-Qayyim, ed. Shu‘ayb al-Arna’Gt and
‘Abd al-Qadir al-Arna’iit. (1412/1992). Mu’assasat al-Risalah.

Swalat al-Hafiz al-Silaft li Khamis al-Hawzi al-Wasiti ‘an Jama'ah min Ahl

Wasit. Khamts ibn ‘Al ibn Ahmad, ed. Muta® al-Tarabishi. First edition
(1403/1983). Dar al-Fikr, Damascus.
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78.

79.

80.

81.

82.

83.

84.

85.

86.

su'alat al-Bardha li Abt Zur‘ah. Abi Zur‘ah al-Razi, ed. Sa‘di al-Hashimi.
Second edition (1409/1989). Dar al-Wafa’, Mansoura, Egypt.

Swalat ibn al-Junayd li ibn Ma‘in. AbG Zakariyya Yahya ibn Ma'in, ed.
Ahmad Muhammad Niir Sayf. First edition (1408/1988). Maktabat al-Dar,
Madinah.

su'alat al-Ajurt li AbT Dawid, ed. ‘Abd al-‘Alim ‘Abd al-‘Azim al-Bastawi.
First edition (1418/1997). Maktabat Dar al-Istigamah wa Mu’assasat al-
Rayyan.

Al-Sunnah. Abt Bakr al-Khallal al-Baghdadsi, ed. ‘Atiyyah al-Zahrani. First
edition (1410/1989). Dar al-Rayah, Riyadh.

Sunan Sa‘id Ibn Mansiir. SaTd ibn Manstir, ed. Habib al-Rahman al-A‘zam1.
First edition (1403/1982). Al-Dar al-Salafiyyah, India.

Sunan Sa‘id Ibn Mansiir. Sa‘ld ibn Mansir, ed. Sa'd ibn ‘Abd Allah ibn ‘Abd
al-‘Aziz Al Humayd. First edition (1417/1997). Dar al-Sumay li al-Nashr

wa al-TawzT.

Sunan Abt Dawiid. Imam Abt Dawid al-Sijastani, ed. Muhammad Muhyt
al-Din ‘Abd al-Hamid. First edtion.

Sunan AbT ‘Abd al-Rahman al-Nasa'l. Imam Aba ‘Abd al-Rahman Ahmad
ibn Shu‘ayb al-Nasa'i, ed. ‘Abd al-Fattah Abti Ghuddah. Third edition.

Maktabat al-Matbti‘at al-Islamiyyah, Halab.

Sunan Abi Tsa al-Tirmidhi. Imam Abx Tsa Muhammad ibn Tsa al-Tirmidhi,
ed. Ahmad Shakir. First edition. Dar al-Hadith, Cairo.

Sunan Ibn Mdjah. Imam ibn Majah al-Qazwini, ed. Muhammad Fu’ad ‘Abd
al-Baq. First edition. Dar al-Kutub al-Timiyyah.
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88.

89.

90.

91.

92.

93.

94.

95.

96.

97.

98.

Sunan Abt Muhammad al-Daramt. Imam al-Darami, ed. Fawwaz Zamarli and
Siddiqah. First edition. Dar al-Kitab al-‘Arabi.

Sunan al-Daraqutni. Imam al-Daraqutnl, First edition. ‘Alam al-Kutub.
Al-Sunan al-Kubra. Abti Bakr al-Bayhaqt. Dar al-Fikr.
Al-Silsilah al-Sahthah. Nasir al-Din al-Albani. Al-Ma‘arif, Riyadh.

Al-Silsilah al-Da‘ifah. Nasir al-Din al-Alban. First edition. Al-Maktabah al-

Islami, Beirut.
Siyar A'lam al-Nubala’. Al-Hafiz Abl ‘Abd Allah al-Dhahabi, ed. Shu‘ayb
al-Arna’tt and Muhammad al-‘Arqastsi. Ninth edition. Mu’assasat al-

Risalah.

Sharh Usil I'tigad Ahl al-Sunnah wa al-Jama‘ah. Abt al-Qasim al-Lalika'1, ed.
Ahmad ibn Sa‘d al-Ghamidi. Fourth edition (1416/1995). Dar Tayyibah.

Sharh al-Sunnah. MuhyT al-Sunnah al-Baghawi, ed. Shu‘ayb al-Arna’tt and
Zuhayr al-Shawish. Second edition (1403/1983). Al-Maktab al-Islam.

Sharh Madhahib Ahl al-Sunnah. Ton Shahin, ed. ‘Adil ibn Muhammad. First
edition (1415/1995). Mu’assasat Qurtubah li al-Nashr wa al-TawzT".

Sharh ‘llal al-Tirmidhi. Tbn Rajab al-Hanbali, ed. Humam ‘Abd al-Rahim
Sa‘1d. First edition (1407/1987). Maktabah al-Manar, al-Zarqa’.

Sharh Ma‘ani al-Athar. Abu Ja'far al-Tahawi, ed. of several researchers.
‘Alam al-Kutub.

Sharh Sahth al-Bukhart. Ibn Battal. Second edition (1423/2003). Maktabat
al-Rushd, Riyadh.
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99. Sharh Sahith Muslim. Imam al-Nawawi. First edition. Dar al-Kutub al-

100.

101.

102.

103.

104.

105.

106.

107.

108.

Tmiyyah, Beirut.

Sharh al-Sunnah. MuhyT al-Sunnah al-Baghawi, ed. Shu‘ayb al-Arna’at
and Zuhayr al-Shawish. Second edition (1403/1983). Al-Maktab al-

Islami, Damascus and Beirut.

Shu‘ab al-Iman. Abt Bakr al-Bayhaqi, ed. Muhammad Sa‘d Zaghldl. First
edition. Dar al-Kutub al-TImiyyah.

Sahth al-Bukhart. Imam Abt ‘Abd Allah al-Bukhari, ed. Mustafa Dib al-
Bugha. Fifth edition. Dar ibn Kathir.

Sahih Muslim. Imam Muslim ibn al-Hajjaj, ed. Muhammad Fu’ad ‘Abd al-
Bag. Dar Thya’ al-Turath al-‘Arabi.

Sahih Ibn Khuzaymah. Imam Aba Bakr ibn Khuzaymah, ed. Muhammad
Mustafa al-A‘zaml. First edition. Al-Maktab al-Islam1.

Sahth Ibn Hibban bi Tartib Ibn Balban al-Farisi. Imam Abx Hatim ibn Hibban
al-BustT, ed. Shu‘ayb al-Arna’tit. Mu’assasat al-Risalah.

Sifat al-Nifag wa Na't al-Munafigin. AbG Nu‘aym Ahmad ibn ‘Abd Allah
al-Asbahani, ed. ‘Amir Hasan Sabri. First edition (1422/2001). Dar al-
Basha'ir al-Islamiyyah.

Al-Sawa‘iq al-Muhrigah ‘ala Ahl al-Rafd wa al-Dalal wa al-Zandaqah. Ibn
Hajar al-Haytam, ed. ‘Abd al-Rahman ibn ‘Abd Allah al-Turki and Kamil
Muhammad al-Kharat. First edition (1417/1997). Mu’assasat al-Risalah.

Al-Du‘afa’ li Abt Zur‘ah al-Razi ft Ajwibatihi ‘ald As’ilat al-BardhaT, ed. Sa‘d1

al-Hashimi. Second edition (1409/1989). Dar al-Wafa’, Mansourah and
Dar Ibn al-Qayyim, Madinah.
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110.

111.

112.

113.

114.

115.

116.

117.

118.

Al-Du‘afa’. Abl Nu‘aym al-Asbahani, ed. FarGq Hamadah. First edition
(1405/1984). Dar al-Thagafah bi al-Dar al-Bayda’.

Al-Du‘af@’ al-Kabir. Al-Hafiz Abi Ja‘far al-'Uqayli, ed. ‘Abd al-Mu'tT Qal‘ajL.
First edition. Dar al-Kutub al-Tlmiyyah.

Da'if AbT Dawiid. Muhammad Nasir al-Din al-Albani. First edition (1423).

Mu’assasat Gharas, Kuwait.

Al-Tabagat al-Kubra. Muhammad ibn Sa‘d, ed. Thsan ‘Abbas. First edition
(1968). Dar Sadir, Beirut.

Tabaqat al-Muhadithin bi Asbahd wa al-Waridin. Abt Shaykh al-Asbahant,
ed. ‘Abd al-Ghaftr ‘Abd al-Haqq Husayn al-Baltshi. Second edition
(1412/1992). Mu’assasat al-Risalah, Beirut.

Tabaqgat al-Shafi‘iyyah al-Kubrai. Taj al-Din ‘Abd al-Wahhab ibn Taqt al-
Din al-Subki, ed. Mahmtd Muhammad al-Tanahi and ‘Abd al-Fattah
Muhammad al-Hulw. Dar Thya’ al-Kutub al-‘Arabiyyah.

Al-Tuyuriyyat Intikhab: Abt Tahir al-Silaft min Usal. Aba al-Husayn al-
Mubarak ibn ‘Abd al-Jabbar al-Tuytri, ed. Dasman Yahya Ma‘ali and
‘Abbas Sakhr al-Hasan. First edition (1425/2004). Maktabat Adwa’ al-
Salaf, Riyadh.

‘Amal al-Yawm wa al-Laylah. Mu’assasat al-Risalah, Beirut.

Al-Tlal wa Ma'rifat al-Rijal ‘an al-Imam Ahmad: Riwayat al-Marwadhi wa
Ghayrihi. WasT Allah ibn Muhammad ‘Abbas. First edition (1998). Al-Dar
al-Salafiyyah, India.

Al-Tlal al-Mutanahiyah fi al-Ahddith al-Wahiyah. ‘Abd al-Rahman ibn ‘Al

ibn al-Jawzi, ed. Khalil al-Mis. First edition (1403/1983). Dar al-Kutub
al-Tlmiyyah, Beirut.
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120.

121.

122.

123.

124.

125.

126.

127.

128.

Al-Tlal. Tbn AbT Hatim al-Razi, ed. of a group of researchers (under the
supervision of Sa‘d ibn ‘Abd Allah al-Humayd and Khalid ibn ‘Abd al-
Rahman al-JarTsi). First edition (1427/2006). Matabi al-Humaydi.

Al-Tlal wa Ma'rifat al-Rijal li Ahmad Riwayat Ibnihi ‘Abd Allah. ...ed. WasT
Allah ibn Muhammad ‘Abbas. Second edition (1422/2001). Dar al-Khani,
Riyadh.

Kitab al-Tlal. Abt al-Hasan al-Daraqutni, ed. Mahftz al-Rahman Zayn
Allah al-Salaff. First edition. Dar Tayyibah.

Al-Tlal al-Kabir: Tartib al-Qadt Abt Talib. Imam al-Tirmidhi, ed. Subhi al-
Samarra’l, Abl al-Mu'ati al-Nir1, and Mahmid Muhammad Khalil al-
Sa‘ldi. First edition (1409/1989). ‘Alam al-Kutub wa Maktabat al-Nahdah
al-‘Arabiyyah.

‘Amal al-Yawm wa al-Laylah. Ahmad ibn Shu‘ayb ibn ‘Al al-Nasa'i, ed.
Fariiqg Hamadah. Second edition (1406). Mu’assasat al-Risalah, Beirut.

‘Awn al-Ma‘bid Sharh Sunan AbT Dawiid. Shams al-Haqq al-‘Azim Abadt.
First edition (1410/1990). Dar al-Kutub al-Tlmiyyah, Beirut.

Al-"Iyal. Abi Bakr ‘Abd Allah ibn Muhammad ibn Abi al-Duny3, ed. Najm
‘Abd al-Rahman Khalaf. First edition (1410/1990). Dar ibn al-Qayyim,

Dammam.

Al-Ghaylaniyyat. Abt Bakr al-ShafiT, ed. HilmT Kamil Asad ‘Abd al-Had1.
First edition (1417/1997). Dar ibn al-Jawzi, Riyadh.

Fath al-Qadir. Imam al-Shawkani. First edition (1414). Dar ibn Kathir,

Damascus.

Fath al-Bari. Al-Hafiz ibn Hajar al-‘Asqalani, ed. ‘Abd al-'Aziz ibn Baz (and
others). Dar al-Ma'rifah.
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129.

130.

131.

132.

133.

134.

135.

136.

137.

Fath al-BarT. Al-Hafiz ibn Rajab al-Hanbali, ed. A group of editors. First
edition. Dar al-Haramayn, Cairo.

Fath al-Malik al-‘Alt bi Sihhat Hadith Bab Madinat al-Tlm ‘All. Ahmad ibn al-
Siddiq al-Ghumari. Egypt.

Fath al-Mughith bi Sharh Alfiyat al-Hadith. Shams al-Din Muhammad ibn
‘Abd al-Rahman al-Sakhawr, ed. ‘Abd al-Karim ibn ‘Abd Allah al-Khudayr
and Muhammad ibn ‘Abd Allah ibn Fuhayd Al Fuhayd. First edition
(1426/2006). Maktabat Dar al-Minhaj, Riyadh.

Al-Fasl ft al-Milal wa al-Ahwa’ wa al-Nihal. Ibn Hazm al-AndaltisT. Maktabat

al-Khanaji, Cairo.

Al-Fasl fi al-Milal wa al-Ahwd’ wa al-Nihal. Tbn Hazm al-AndalGsi, ed.
Muhammad Ibrahim Nasr and ‘Abd al-Rahman ‘Umayrah. (1416/1996).
Tab‘ah Dar al-Jil, Beirut.

Fada’il al-Khulafa’ al-Arba‘ah wa Ghayrihim. Abt Nu‘aym al-Asbahan, ed.
Salih ibn Muhammad al-‘Aqil. First edition (1417/1997). Dar al-Bukhari
li al-Nashr wa al-TawzT’, Madinah Munawwarah.

Fada'll Fatimah. AbaQ Hafs ‘Umar ibn Ahmad al-Baghdadi (ibn Shahin),
ed. Badr al-Badr. First edition (1415/1994). Dar ibn al-Athir, Kuwait.

Fada’ll Fatimah. Abl Hafs ‘Umar ibn Ahmad al-Baghdadi (ibn Shahin), ed.
Abl Tshaq al-Huwayni. First edition (1411/1990). Tab‘ah Maktabat al-
Taw'iyah al-Islamiyyah.

Fawd'’id Ibn Akht Mim1 al-Dagqaq. Muhammad ibn ‘Abd Allah al-Baghdadi,
ed. Nabil Sa'd al-Din Jarrar. First edition (1426,/2005). Dar Adwa’ al-Salaf,
Riyadh.
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138.

139.

140.

141.

142.

143.

144.

145.

146.

147.

Al-Fawd’id al-Majmu‘ah fi Ma'rifat al-Ahadith al-Mawdi‘ah. Imam al-
Shawkani, ed. ‘Abd al-Rahman ibn Yahya al-Mu‘allimi al-Yaman. Third
edition (1497/1987). Al-Maktab al-Islami, Beirut.

Al-Fawd’id. AbT al-Qasim Tammam ibn Muhammad al-Razi, ed. Hamdt
‘Abd al-Majid al-SalafT. First edition (1412). Maktabat al-Rushd, Riyadh.
Al-Maktabah al-Shamilah.

Fayd al-Qadir Sharh al-Jami® al-Saghir. ‘Abd al-Ra’Gf al-Munawi. First
edition (1391/1972). Dar al-Ma'rifah, Beirut.

Al-Qawl al-Musaddad fi al-Dhabb ‘an al-Musnid li al-Imam Ahmad. Al-Hafiz
Ahmad ibn ‘Alf ibn Hajar al-‘Asqalani. First edition (1401). Maktabat ibn
Taymiyyah, Cairo.

Al-Kamil ft Ma'rifat al-Rijal. Al-Hafiz ibn ‘Adi al-Jurjani. Dar al-Fikr, Beirut.
Kashf al-Khafa’ wa Mazil al-1lbas ‘an ma Ishtahara min al-Ahadith ‘ala Alsinat
al-Nas. Isma‘Tl ibn Muhammad al-‘AjliinT. (1351). Maktabat al-Qudsf,
Cairo.

Kashf al-Astar ‘an Zawd'id al-Bazzar. Nur al-Din ‘All ibn Abi Bakr al-

Haythami, ed. Habib al-Rahman al-Azami. First edition (1399/1979).

Mu’assasat al-Risalah, Beirut.

Al-Kifayah fi ‘llm al-Riwdyah. Al-Khatib al-Baghdadi. First edition. India.
Al-Kund wa al-Asma’. Abtu Bishr Muhammad ibn Ahmad al-Dilabi, ed.
Nazar Muhammad al-Fariyabi. First edition (1421/2000). Dar ibn Hazm,

Beirut.

Al-Kawakib al-Nayyirat fi Ma'rifat min al-Ruwat al-Thigat. Abu al-Barakat
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148.

149.

150.

151.

152.

153.

154.

155.

156.

157.

Zayn al-Din ibn al-Kayyal, ed. ‘Abd al-Qayytm ‘Abd Rabb al-Nabi. First
edition (1401/1981). Dar al-Ma’miin, Beirut.

Al-La’alt al-Masni‘ah fi al-Ahadith al-Mawd ah. Jalal al-Din al-Suyat, ed.
Salah ibn Muhammad ibn ‘Uwaydah. (1996). Dar al-Kutub al-Tlmiyyah,
Beirut.

Lisan al-Mizan. Al-Hafiz ibn Hajar al-‘Asqalani. First edition. Dar al-Fikr.

Al-Muttafig wa al-Muftarig. Abt Bakr al-Khatib al-Baghdadi, ed. Dr.
Muhammad Sadiq al-Hamidi. First edition (1417/1997). Dar al-Qadiri,

Damascus.

Al-Mujalasah wa Jawahir al- Tim. Abt Bakr Ahmad ibn Marwan al-Dinawarf,
ed. Mashir ibn Hasan Al Salman. (1419/1998). Jam‘iyyat al-Tarbiyah al-

Islamiyyah, Bahrain & Dar ibn Hazm, Beirut.

Al-Majmu‘ Sharh al-Muhadhdhab. Imam al-NawawT, ed. Muhammad Najib
al-MutTT. Maktabat al-Irshad, Jeddah.

Majmi‘ al-Fatawd. Shaykh al-Islam ibn Taymiyyah. Majma“ al-Malik Fahd,
Madinah.

Al-Majriihin. Ibn Hibban, ed. Hamdi al-Salaft. Dar al-SumayT.

Majma’“ al-Zawd’id. Nur al-Din al-Haytham, ed. Hisam al-Din al-QudsT.
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Glossary

Mudtarib:

If reporters disagree about some point in the hadith, either pertaining to a
particular narrator, text or the isnad, and none of the opinions can be preferred
over the other, then this leads to uncertainty. Such a hadith is termed mudtarib.

Majhul al-Hal:

Majhl al-Hal (integrity unverified) refers to a narrator who has more than one
student who transmitted hadiths from him, but hadith critics did not mention
anything about his status as a narrator. In other words, a narrator whose

reliability is externally evident, but about whose reliability nothing is known.

Mu‘dal:
Mu'dal (confusing/problematic) report can refer to a hadith with an isnad that

contains two or more missing consecutive links.

Mu‘an‘an:

Mu'‘an‘an is a technical term in the science of hadith. It is used to indicate that
established transmission methods, e.g. as indicated by terms such as haddathant
(he narrated to me), akhbarani (he informed me) or sami‘tu (I heard), are not
known to have occurred, or have not been observed, between the transmitters of
one or more links in an isnad. The method described by the term mu‘an‘an solely
consists of the preposition ‘an ‘on the authority of’. Isnads with one or more
times the preposition ‘an between two transmitters are called mu‘an‘an isnads.

Mudallis:

Mudallis refers to a transmitter who (sometimes) transmits with obfuscation in
his transmission; either intentionally or unintentionally narrating a hadith in

manner that obscures or omits transmitters in the isnad.
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Mukhtalit:

Mukhtalit refers to a transmitter who, on account of becoming senile, blind, or

because of his books burning, is unable to transmit hadith correctly anymore.

Mursal:

A mursal hadith is when a transmitter cites someone or the Prophet Asdfe

without actually having met him.

Mutaba‘at:
Mutaba‘at, Tawabi', Tabi is ‘Corroboration, or ‘parallelism’ refers to a narration
which corroborates that a certain person had heard a hadith from a certain

teacher by serving as evidence that a different student had heard the same
hadith from that teacher.

Marfu'":

A marfu’ hadith is a narration elevated to Nabi iszsi. This, as opposed to a
mawqif hadith, which is a narration raised to a Sahabi, and a magqti‘ hadith, which
is attributed to a TabiT.

Hasan:

Hasan is a term describing a hadith that, while not meeting the isnad requirements
to be sahih, did not have flaws serious enough to be considered weak or enjoyed

some form of bolstering corroboration.

Tawatur:

The word tawdtur (recurrence) is a mode of transmitting ahadith. Recurrence
obtains when a hadith is narrated through so many channels and by so many
people that collusion upon forgery is deemed inconceivable (because of the
assumption that such a large number of transmitters cannot find ways to conspire

amongst themselves); knowledge engendered by this type is considered certain.
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Saraqat al-Hadith:
Equipping existing hadiths with one’s own chains of transmission or constructing

entirely new chains of transmission was known as saraqat al-hadith (appropriating

ahadith).

Shawahid:
Shawahid (witness narrations) are those ahadith that are narrated from a totally
different chains of transmission (with a different Sahabi) but containing the same

meaning as the hadith in question and thus bolstering its reliability.

Tlah:

The word ‘ilal is the plural of ‘illah, which means a defect or a flaw. It refers to an
impairing defect in the isnad of a hadith that only become evident when that

isnad is compared with other chains of transmission for that hadith.

['tibar:
I'tibar (consideration) is the process in which a hadith critic would collect all the
reports that a transmitter had narrated from various teachers and then analyze

them for corroboration.
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